Chapter IX

DARWIR

fihereas the apparition of Des Wesen des Cristentums in

1843 was hailed by Marx and Engels as havirig once and for all
roplaoed meterialism on the throne, the appa:itién of The Origin

of Species in 1859 was embraced as affording a universal b;lil for
the doctrins of evolution by conflict end contradiction., Ita
’cheset ha.ve linco Vbotrmnwe an integral partof Vdie;.iercti.'tor&i ;aterrirniri;m;
The fact that Darwin, studying nature, had arrived independently

et much the same conclusion at which Marx and Engels had arrived

by the study of hiatéry and esoncmics, was accepted as the complets
sorroboration of the  system, Like Engoln and Marx, Darwin pfc:en‘b:.~

" his conclusions, not as hypothesss, but as truths forced upon him

by experience. However, it is quite easy te canjecturs that man

in revelt ageainst God, would necessarily encounter a nature in

revolt also, since revolt ig acoepted as the law of existencs.

Although Darwin and Marx-Engels appear to'haw attained their N
unenimity from two different points of approssh, the one from :
oighteentiocentury Fronch materialism and the other from Eegelian
idealimm, their starting points can be identified im the commom

-

basis of both materialism and idealism, namely their wnobjectivity. |
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The idealist and the materialist mutually presuppose one another.
In order that the materialist may posit matter as ths sole reality
in an epparently incontrovertible way, it is first necessary

that the idealist establish the independence of thought from any
objective control. Likewise the idealist presupposes the materialist
in tho sense that it is only by concentrat.ﬁ:g orn his own finite,
created self to the exclusion of the primal and immaterial truth,
that he can begin to build the world of his dresms, Fundamentally,
the inordinate comoeption of one's own singular excello;}gg 7i| at

~- the soufcﬁ of botixr.\ It 1s the sams pride by wiich nean wishes to

be like God through his spiritual powers that leads him to posit
matter as the ome oreative sourcs, since the powers which he
attributes to matter are oi'igimlly tigu'n_ts of his own mind and
thereby metter end oreation sre ultimately subject to him, One

cax even ses in this the further asgsumption of & divine prerogative
sinoe 1t is more indicative of powsr %o produse effests indirectly
then directly as in the case of a king who has his orders exscuted
by his sorvents. -

| mtm:&ontmt&MMaly'whmou
Kent whereby God is subjected to the. suprems imsult of being, not
attacked, but simply ignored as an encumbering hypothesis is pmp
form his déceptively modest assertions. Tius he writes at the end
of his chapter on religion in The Descent of Man, first published
in 1871: "The mystery of the begiming of a1l things is insoluble
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to us; and I for one must be content to remain an agnostic,” (og.oit‘.

p.313) As G Schwalbe says in his essay on the book: ",..,Darwin

. was too modest to presume to go beyond the limits laid down by

science. He wanted nothing more than to be able to go, freely
and unhampered by belief in authority or in the Bible, as far as

human knowledge could lead him."” (Evolution in Modern Thought,
New York, p.115) Since human kmowledgze is naver ;iom s it entitles

the adherents of oreative ovolutioh to set aside any such thing

_as absolute truth and accept only the principle reasons for eliminating

absolute truth is the supposed necessity of knowing each material
individual as the end of science. Thus the intent of kﬁarhdga is
diverted away from knowing the higher things that are first in |
themselves to knowing things under their lowest aspect, that of |
material individuality. Such is the attempt of scisnce to bury
itself in matter. Yot all this is proclained in the name of

man's wnlimited progress. ZThus Professor Hoffding writess A1l
knowledge is systematic, in so far as it strives to put phencmens
in quite definite relations one to another. But the systematisation
oan never be oomplote. And here Darwin has comtributed mich to
widen the world for us. Ee has shown us forces and tendencies

in nature whioh uh‘ absolute systems impossible, at the same time
that they give us new objests andpoblm Thers is still a place
for what Lessing oalls ‘the woeasing striving after truth, 'while
‘absolute truth' (in the sense of a closed system) is umattainable

so long as life and uporienm ars going 0na +es Scienscs,
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+++till now has mainly occupied itself with general laws and
forms. But these are ultimately only means to understand the
individual phenomens, in whose naturs and higtory a manifold of

laws and fcrms always éooperate." (Evolution and Modern Fhilosophy,

p.212-213)

The lot of the immortality of the soul in Darwinism may
be seen in Buxley, who prbclaimd himself “Darwin's bulldog."”
8tarting from the conception nowadays common to both the idealigts
and the materialists siuce the time of Hume and Kant, namely |
that: -"In the case of the soul, as in that of the body, the idea
of a mbtta.poo is @ mere fiction of the imagination,” (Thomas H,
Buzley, Huss, New York, 1896,p.195), he goes on to investigate
shether that "series of mental phenomena which make up an individual
mind...tomimtn with the end of the eoiporoal series, or goes
on after the oxistence of ‘the body has ended.” (ibid.) This
problem is dismissed as d‘ no great importance in the terms of Hume:
"As the same material substance may successively compose the bodies
of all animals, the same spiritual substance may ccmpose their
minds: Their conssiousnoss, or that system of thought which they
formed during life, may be owtimally dissolved by death, and
ﬁothing interests thm in the new Wioaﬁm. The wost positive
egsertors or the mortality of the soul never denied the immortality

of its substance; end thet en immaterial substance, as well as a
material, may lose its memory or éonziomou. appears in part




from experience, if the soul be immateriel. Lsasoniny f{rom the
common course of neture, end withoult supposing eny new interposition
of the Supreme Cause, whioch ought always to be excluded from

philosophy, what is incorruptible must also be inrenerable. The

soul, therefore, if immortal, existed before our birth, and if the

former existence roways concerned us, ncither will the latter.™

(from Hume's Bssay on the Tmmortality of the Soul, pﬁbli‘lhed after

his death, quoted by Huxley, op.oit. p.208)

Huxley has nothing but scorn for the inoonlistqn’c devotees
of modern materielism who somehow think that man xay somehow evolve
into fmmortality. Thus he writes: "It ix remarksblh that Hume
does not refer to the sentimental arguments for the hnoﬁality |
of the lm.il which are so xuch in vogue at the present day; and which
are based upon owr d-iire for a longsy conscious .cm It!u’n
that @oh nsture sppears to have allotted us. Perhaps 1 did net

“think them worth notice. For indeed it is not & littls strange,

that owr strong desire that a certain ocourresce should happen
should be put forward as evidence that it will happan. «edm

Fums truly seys, 'All dootrines are to be suspected which are
favored by our passions;' and ihe dootrins that we are tsnortal
becsuse we should sxtremsly liks to be so, oontains the guintessence
of mpioiq'amu.' (ivid. p.207-208) This ii apolsn like alw

" dialectionl materialist. As Buxley remarks, the speculations
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on immortality put forth bu the modern exponsnts of materislistic
hum;anism have a decidedly hollow ring and more than a tinge of

sentimentality. Such is a ncoessary consequence of accepting

premises which make of man scmething only a little more than the

animels and trying to distil therefrom en immortality which the
premiges precluds. As Kant is constantly reiterating, a philbnphy
should be consistent, and such modern elucubrations sre certainly

not consistent with, the philosophy they represent. Howsver » they

may possibly be accepted to denote that even when perveru reasoning

appears to prove that mm is nothing more than e highw=class ape
caught in the eternal cyols and ceaseless flux of matber, ocmmcn
senss and uﬁ'a nature itself will break through to {mmaterial
things even at the cost of being imconsistent to the ays'bun, this
latter being the supreme sin, sincc consistsnocy is w. valued
than truth which will not Ply itself to the demands of man,




Chapter X

MODERN IMMORTALITY

Howsver, to say that all who have favored immortality

among the modern philosophers are mere incensistent sentimentalists,

~would be going too far. Just as modern philosophers laud themselves

for no dther reason than that of having rejected all authority
and dogmes, even though they have substituted nothing definits in
their place, so slso they should be committed to respect those who .
refuse tc be ooercﬁd by the authority and dogmas of modern materialism,
especially if this oritique is performed with a great deal of

common amq:a_nd in a wey which their own prineiples csxmot refute.

Thus William James, in the first of the Ingersoll
Lectures, in 1897, set cut to show that the mrguments hitherto
advanced against immortality had not yet disproved {its possibility,

- pointing out "ths conseit of projecting one's own indepesity into

the vast cosmos, and measuring the wants of the Abselute by our
own puny needs.” (op,0it. p.57) The hypethesis that thought is a
produst of the bdraim as wrea of the liver is stristly s hypothesis,
since tho brain ocould jJust as easily be an argen of tranmmission,
as & lens or a prim, receiving the source otit;_utiﬂwfrcn .
elsswhere than from the senses.. He ssts his finger uponom of the
principal reascis for rountnon’t‘ sgainst immortality, namely that
an immortal life falls. out of human control. (_i_‘-;‘ig. pe3l) The
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prospects are so vast that the "incredible and intolerable mumber
of individ.ualn" who would be immortal becomes a kind of affromt to
one's individual dignity., Chinsse would bs immortal, necgroes would
be immortal, samething rather hard to stomach for the Back Bay
elite, taught to consider immortality 'in terms solely of a select
group of Bostonians, But William James fellx his audience mercilessly:
"Each of thess grotesque or even repulsive a.lio_ns is animated by
an inner joy of living as hot or hotter than that which you feel
beating in your private breast.” (ibid. p.39) Thus Vin. Jemes
implicitly struck also against such pious egotists who wﬁid deny
immortality as a natural gtt'ributo of man's soul, while reserving
it to the privileged few. "It is absurd to supposs & plethora

or glut in the heart of iarmu being (ibid. p.40)," and to think
that the heavens are measured by cne's own imagination, |

In termimating his lecture Wa. James takes & final blow
at the egotistio promptings of thoss who are led to deny immortality,
bacause it would deprive them of their sense of superiority
acquired in this world and subject them to the determinations of
another then themselves: "lLet us at any rate not decide adversely
on our own clsim, whoae grounds we feel directly, because we
camnot deocide favorably on the allen olaims, whose grounds we
cannot feel at all.” (ibid. p.45) |

Josiah Royce, on the other hand, in his Ingersoll




cnly permitted when its nmature is purely postical and 'ayubelieul

the spirit of the greater Greek philosophers he regards as a sign
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Lecture of 1899, relapses acein into misty Hegelianism, decried by
Feuerbach and Huxley. Immortality becomes the postulate for the
unfolding of individuality. - "The incompleteness of your present
self-expreseion of your own meaning is then the sole warrant that
you have for asserting that there is a world beyond you. ...You
know not consciously, Jjust now, the whole of what you even now
genuinely mean.” (op.cit. p.59) Life is the inner striving for
identity in difference, singulerity in multiplicity, through purpose,

"the only-begotten Som of the Divine Will." (ibid. p.64) There

ere no true individuals in this would yet, but that is what we
desire. (ibid p.74) Says Royce, with the usual occmplacent abuse
of the Soriptures: "I wait until this mortal shall put on -
Individuality.” (ibid. p. 389) Such pietistis yearnings, however,
which appear as an over-confident attempt to absorb the lingering
traces of religious bslief within the Hegelian system, are suspect
%o md-rn idealists of the Dewsy lcﬁool. since any wppoai to &
world beyond the oue we know opens up an unsertain vists whers .
subjestion and laws other thin wan's might well be lurking, It is

and devoid of sny menece to the stetus quo, as in the most recent T
outpourings of that other Harvard seer, Relph Barton Perry. '

A welooms note of objectivity was sgain injeoted into
the Ingersoll lecturss in 1904 by the physicien Willism Osler. In
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of decadence that the desire for a future life can no longer be

considered a fit topic of drawing room éonversation. op.cit. p.11)
He perceives the note of fear which is latent in materialiam's
rejection of the immaterial which it tosses off so lightly and in
such a scholarly way. To this end he quotes Oliver Wendeil Holmes:
“We may love the mystioal emd talk much about the shadows, but

when it come to going out among them, we are not of the excursion,”

(1bid. p.13) He is not impressed by Jowett's remark in the Introduction

“to the Phasdo concerning heaven, that the monotouy of singing pselms

would be to him as great an affliction as the pains of hell.
thhough‘ in ob,unﬁ; five lumdred deaths it appeared to him that
the great mjo;ity gave no sign one way or other e;‘;' firm conviotions
sonserning & contimued 1ife, nevertheless he is 2ot in scoord with
nodern é.ychologim solence which dispenses sltogether with the
soul. (ibfd. pp. 19& 25) He is quite aware that the trends of
man's emsncipation ere leading %o the destruction of the very desive
for cinguiar exoellence and mpem which 1s ab the root of

it. Thus commenting upon a pauage in thé Revus of Reurology and
Payohiatry (1904) whick wtates:s “The individual orguﬁiq is transient,
but its embryonis substanes, which produses the mortal figcmc.
preserves itself imperishable, everlasting, and oenstani, *he notes
how solence “minimises to the vanishing polut the importense of

the individual man,” in contrast to belief in a Ged whose sollicitude

'goss even to the number of the hairs of the head. (ibid. Pe32)

S
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Fe perceives the calculated misery and despeir in science. "If
eny belief ié-especially pleasing or consoling to us, fortawith does
-Science lay upon us her austére command to mortify the flesh and
treat the belief in question with exceptional disdain and suspicion.”

(ibid. p. 36)

Yot Osler refuses to be cowsd. Ho asserts that the only
enduring exlightemment is through faith (ibid. p.36) and manifests
his edmiration for such mystics as St. Theresa of Avila who
Poompsl admiration and imitation by the character of the life
they lead end the beneficence of the influsuce they exert.” (ibid).
He terminates with his profession of faith in lmmortality, which
coming from a.n:euaimnt .phytician not easily to be accused of
“supernaturalism,” Holds & note of disdain for the msterialists:

"I would rather be misteken with Plato than right with those who

d‘w 1toR (ibidc Pc‘\“) .

,In the utterances of men like Jemes and Osler, although
the‘y do not prosums to affirm’an explicit delineation of immertality,

there is novertheless that same respect for truth and reversuos befors

the dlvinity which charaoterizes the greatest of the Greeks. Thus
M, Jumes writes %o his sister Alice a letter of which passages are
distinctly reminscent of Aristotle, De Anima, 408bs “Thess
inhibitions, these spliteup selves, all these new facts that are
gradually coming to light sbout owr organization, these enlargemsnts

|
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ol the self in treunce, etc., o bringing me to twrn for light in
the directi-on of all sorts of despised spirituslistic and unscientific
ideas. Father would find in me today a much more receptive
listener all that philosophy hss got to be brougt in. And what

a queer contradiction comes to the ordinary scientific argument
against immortality (besed on body being mind's condition end mind
going out when body is gome), when one must believe (as now, in
these neurctic cases) ‘that some inforna.li.ty in the body prevents
really existing parts of the mind from oomingto their effective
rights at all, suppresses them, and blots them from participation
in this world's experiences, although they ere there all the time,

When that which is you passes out of the body, I sm sure there
will be an explosion of liberated forcs and 1ife +1ll then eslipsed

and kept down.” (The Philosophy of Wa. James, New York, pp.519-321)

(mn the other hand, the enthusiastic utterances of the
modern post-Eantian and Hegelian philoscphers whe have eveived
imaortality out-of materialism by the sheer dignity of their unfettersd
and bloming egotism have & cortain morbid, starry-eyed .ring
abo{:t them that convinoes nobody and appeers as & sickly ;h'l.'tOlW
of religion: Thus Seth Pringle-Pattison, in his Ides of Dwmartality,

’mnmlly min- at a conocept of immortality which is nothing

more than a prolongation of the Ego. It h concepts 1116- these
which bring out the full force of Pascal’s cry: "le mol est haise
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sable!”" However, it is far from hateful to Mr, Pringle-Pattison.

48 usual, man's very weakness is made the source of his strength, his °

indetermination the source of his grandeur. "Every other being is,

as it were, a channel of the Universal Will; but man, as self-conscious,

oan distinguish himself even from his Maker, and set his own will
againgt the divine. Is it then unreasomable to conclude that an
individuality so real, and the goal apparently of en age-long
process must be capable of surviving the dissolution of the material
frame through which it was brought into being? The body, ceasing
to be a living body, may relapse into its elements when it has
'fulfilled! itself, while the true individual, in which that
fulfilment oénlinfod, pursuss his destiny under new conditions.”

(ope.cite, p+ 105)

This individuality which survives the body is not a

~ self-subsistent reality, a part of man' nature. . It is rather his

own m;tion;. | "A man's self will then be for us the coherent mind
and character which is the result of the disoipline of time, not
soms substantial walt or identical subject present in his body &ll
along .u. the spiritusl self, erested through the bodily medium. It
1% indeed only the self-oonscious spirit-s being who can make
himself his own cbjest and contempate himself as & self-that attaing
individuality and independence in an ultimate sense.” (ibid,) The
eternal ocontemplation of oneself: what a horrible punisiment!}
Especially of & self which does not contein a spark of the divine,
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but is rather an offshoot of matter, with no substantiality of its
own, What God may not oreate, matter iz made to create, a matter.
with which men is supposed to identify himself, since that is the

source and permanence of all his being.

This immortality which the self-conscious mind graduslly
develops may be, among other things reflected in art, for there as
Sehopenhauer insists the objocta have the eternity and universality

of the Platonic Ideas: ‘'Art is everywhere at ites goal, for it plucks .

the object of its contemplation out of the world's cowrse, and has
it isola;tod before it, And this particular thing, which in that
stroam was & small perishing part, bescmes *I',o art the repressntative
of the rholo,. an equivalent of the endless multitude of space and
tine. The courss of time stops; relations vanish for it; only the
essential, the Idea, is its object, (Sohopenhausr, The World es
Will and Idea, Bk.III quoted by Prinklo—?tbtilon. p»138) Thig
con'banphtim"ot art is supposed to be selfless, yot the very notion

of art is that it 1s & produsction of man, & translation of objective

 reality into his own terms. This contemplation thus reveals the core

of Pringle-Pattison's immortalitys a universe ersated by man for
man and where he is sole lord,

To reassurs those for whom the idea of retribution
might be a deterreut to a bel{ef in.immortality, Pringle-Pattison
dispenses with the idea of God's justice. The better men will
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| becoms the saviors of the others. "Aud if the ides of merit is

( J ‘ :  foreizn to the genuinely moral consciousness, the very idsa of

'justice'as the satisfaction of an individual 'right' seems to

( ( disappear in the atmosgphere of religion; 'service’ ,'saorifice's
brotherhood are the teirms which take itse place. e++This, as he '

{ f ' (Professor Bosanquet) reminds us, is the fundamental truth of the

v . doctrine of vicarious atonement.” (ibid. p. 178) Unfortunately,

- ons cannct help feeling that the readiness of the moderns %o

dispense with the notion of "merit” as scamathing selfich is ocmewhat

prampted by an equal desire to dispense with the uncomfortable

notica of guilt. Pringle-Pabtéiscn disagrees with the notion that

such & retributive mertslity is necessary to keep baser men in line,

as was voiooé, by‘P'em_pomsd duriag the Renaissance., He quotes

8idgwick aa saying: Morality ocsm takes care of itself,. or tather

'tho. principle of life in human society oan taks care of morality.

(ivid, p. 183) rortmatcli he does not attempt to offer any

experiential sorroborations of this.

-

Trus lmmordslity h the eroa.tioa of the indiﬂdml, for
%4t doss not follow that we sre to think of pcrlom\l immortality
as an iabron‘b possession of every lnman soul, or & talismanio
gift conferred indiseriminately on every being bora im husn shape.*
(ibid. p. 196) It is & question of degree, how much perscnality,
how mich of & coherent soul hes the experience of life developed
within the animasl oreatwre? This is not a question of ccnq&ring




oneself, but of conquering everything but oneself. As the soul is

self-crested, 8o also is it self-annihilated. "People talk as if

the being of the scul were something which almost defied ennihilation,

which et any rate could be brought only by a special fiat of the
Deity. But surely it is quite the other way., It is but the relaxing

of central control, and a process of diesociation at once begins.

Nothing seems more fatally easy than the dissclutien in this

fashion of the coherent unity which we call a mind, if the process

 ig allowed to continue and syread.” (ibid. p. 197)

It is not so mecessary to be either good or bad as to
develop one's _porsoulity in ordsr to attain imnortality. If
necessary oue life may succesd another until finally goodness is
secured, otherwiss the divine plan would be o failwe. This "is
the solution that ccomends itself. to. ul as appropriste !!srever a
resl s8lf has oome into being, were it only throwgh rebellion and
active sin.” (ibid. pp. 202-208) Thus, if there is & divinity,
he is subject to man's good pleasure, and must patiently look
cme an man gradually perfeots himself, Tha temcrtelity fully
asttained s a "ruliud possession,” (inid. p. 208) What is it?
"It is the supreme asssrticn of humen values, sbove all an assertion
of the infinite valus of the human spirit that has reslized its
vooation and entersd imto its baritage.” (ibid. p.206)




