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ON THE MAKING OF MAN
by - '
Saint Gregory- Nysse




ON THE MAKING OF MAN

VII. Why men is destitute of natural weapons and covering.

1. But what meens the uprightness of his figure? and why is it that
those powers which aid life do not naturally belong to his body? but man
is brought into life bare of natural covering, an§ unarmed and poor being,
destitute of all things useful, worthy, according to appearances, of pity
rather than of admiration, not armed with prominent horns or sharp claws,
nor with hoofs nor with teeth, nor possessing by nature any deadly venon
in a sting,--things such as most animals have "in their own power for defence
against those who do them harm: his body is not protected with a covering of
hair: and yet possibly it was to be expected that he who was promoted to rule
over the rest of the creatures should be defended by nature with arms of his
own so that he might not need assistance from others for his own security.
Now, however, the lion, the boar, the tiger, the leopard, and all the like
have natural power sufficient for their safety: and the bull has his horm,
the hare his speed, the deer his leap and the certainty of his sight, and
another beast has bulk, others a proboscis, the birds have their wings, and
the bee her sting, and generally in all there is some protective power im-
planted by nature: but man alone of all is slower than the beasts that are
swift of foot, smaller than those that are of great bulk, more defenceless
than those that are protected by naturdl arms: and how, one will say, has
such a being obtained the sovereignty over &ll things? '

2. Well, I think it would not be at all hard to show that what seems to
be a deficiency of our nature is a means for our obtaining dominion over the
subject creatures. For if man had had such power as to be able to outrun the
horse in swiftness, and to have a foot that, from its solidity, could not be
worn out, but was strengthened by hoofs or claws of some kind, and to carry
upon him horns and stings and claws, he would be, to begin with, a wild- |
looking and formideble creature, i1f such things grew with his body: and more-
over he would have neglected his rule over the other creatures if he had no
need of the co-operation of his subjects: whereas now, the needful services
of our life are divided among the individual animals that are under our sway,
for this reason--to make our dominion over them necessary.

3. It was the slowness and difficult motion of our body that brought the
horse to supply our need, and tamed him: it was the nakedness of our body .
that made necessary our management of sheep, which supplies the deficlency
of our nature by its yearly produce of wool: it was the fact that we import
from others the supplies for our living which subjected beasts of burden to
such service: furthermore, it was the fact that we cannot eat grass like
cattle which brought the ox to render service to our life, who makes our liv-
ing easy for us by his own labour; and because we needed teeth and biting
power to subdue some of the other animals by grip of teeth, the dog gave,
together with his swiftness, his own jaw to supply our need, becoming like a
live sword for man; and there has been discovered by men iron, stronger and
more penetrating than prominent horns or sharp claws, not, as those things
do with the beasts, always growing naturally with us, but entering into al-
liance with us for the time, and for the rest abiding by itself: and to com-
pensate for the crocodile's scaly hide, one may make that very hide serve as
armour, by putting it on his skin upon occasion: or, failing that, ard
fashions iron for this purpose too, which, when it has served him for a time |
for war, leaves the man-at-arms once more free from the burden in time of
peace: and the wing of the birds, too, ministers to our life, so that by aid
of contrivance we are not left behind even by the speed of wings: for some
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of them become tame and are of service to those who catch birds, and by
their means others are by contrivance subdued to serve our needs: moreover
art contrives to make our arrows feathered, and by means of the bow gives
us for our needs the speed of wings: while the fact that our feet are eas-
ily hurt and worn in travelling makes necessary the aid which is given by
the subject animals: for hence it comes that we fit shoes to our feet.

4

-




ON THE MAKING OF MAN

VIII. Why man's form is upright; and that hands were given him because
of reason; wherein also is a speculation on the difference of souls.

1. But man's form is upright, and extends aloft towards heaven, and
looks upwards: and these are marks of sovereignty which show his royal dig-
nity. For the fact that man alone among existing things 1s such as this,
while 211 others bow their bodies downwards, clearly points to the differ-
ence of dignity between those.which stoop beneati his sway and that power
which rises above them: for all the rest have the foremost limbs of their
bodies in the form of feet, because that which stoops needs something to
support it: but in the formation of man these limbs were made hands, for
the upright body found one base, supporting its position securely on two
feet, sufficient for its needs.

2. Especially do these ministering hands adapt themselves to the re-
quirements of the reason: indeed. if one were to say that the ministration
of hands is a special property of the ratiomnal nature, he would not be en-
tirely wrong; and that not only because his thought turns to the common
and obvious fact that we signify our reasoning by means of the natural em-
ployment of our hands in written characters. It is true that this fact,
that we speask by writing, and in a certain way, converse by the ald of our
hands, preserving sounds by the forms of the alphebet, is not unconnected
with the endowment of reason; but I am' referring to something else when I
say that the hands co-operate with the biddling of reason.

3. Let us, however, before discussing this point, consider the mat-
ter we passed over (for the subject of the order of created things almost
escaped our notice), why the growth of things that spring from the earth
takes precedence, and the irrational animals come next, and then, after
the making of these, comes man: for it may be that we learn from these
facts not only the obvious thought, that grass appeared to the Creator
useful for the sake of the animals, while the animals were made because of
man, and that for this reason, before the animals there was made their
food, and before man that which was to minister to human life.

L. But it seems to me that Dy these facts Moses reveals a hidden
doctrine, and secretly delivers that wisdom concerning the soul, of which
the learning that is without had indeed some imagination, but no clear .
comprehension. His discourse then hereby teaches us that the power of 1life
and soul may be considered in three divisions. For one is only a power of
growth and nutrition supplying what is suitable for the support of the
bodies that are nourished, which is called the vegetative soul, and is to
be seen in plants; for we may perceive in growing plants a certain vital
power destitute of sense; and there 1s another form of life besides this,
which, while it includes the form above mentioned, is also possessed in
addition of the power of management according to semse; and this is to be
found in the nature of the irrational animals: for they are not only the
subjects of nourishment and growth, but also have the activity of sense
and perception. But perfect bodily life is seen 1in the rational (I mean
the human) nature, which both is nourished and endowed with sense, and
partakes of reason and is ordered by mind.

5. We might meake a division of our subject in some such way as this.
0f things existing, part are idellectual, part corporeal. Let us leave
alone for the present the division of the intellectual according to 1ts
properties, for our argument is not concerned with these. Of the corporeal
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part is entirely devoid of life, and part shares in vital energy. OFf a
living body, agein, part has sense conjoined with life, and part is with-
out sense: lastly, that which has sense is again divided into rational
and irrational. For this reason the lawgiver says that after inanimate
matter (as a sort of foundation for the form of animate things), this
vegetative 1life was made, and had earlier existence in the growth of
plants: then he proceeds to introduce the genesis of those creatures
which are regulated by sense: and since, following the same order, of
those things which have obtained life in the flesh, those which have
sense can exist by themselves even apart from the intellectual nature,
while the rational principle could not.-be embodied save as blended with
the sensitive,--for this reason man was made last after the animals, as
nature advanced in an orderly course to perfection. For thls rational
animal, man, is blended of every form of soul; he is nourished by the
vegetative kind of soul, and to the faculty of growth was added that of
sense, which stands midway, if we regard its peculiar nature, between

the intellectual and the more material essence, belng as much coarser
than the one as it is more refined than the other: then takes place a
certain alliance and commixture of the intellectual essence with the sub-
tle and enlightened element of the sensitive nature: so that man consists
of these three: as we are taught the like thing by the apostle in what he
says to the Ephesians, praying for them that the complete grace of their

‘"body and soul and spirit" may be pregerved at the coming of the Lorad:

using the word "body" for the nutritive part, and denoting the sensitive
by the word "soul", and the intellectual by "spirit". Likewise too the
Lord instructs the scribe in the Gospel that he should set before every
commandment that love to God which is exercised with all the heart and
soul and mind: for here also it seems to me that the phrase indicates the
same difference, naming the more corporeal existence "heart", the inter-
mediate "soul", and the higher nature, the intellectual and mental facdty,
"mind".

6. Hence also the apostle recognizes three divisions of dispositions,
calling one "carnal', which is busied with the belly and the pleasures
connected with it, another ™"natural', which holds a middle position with
regard to virtue and vice, rising above the one, but without pure partici-
pation in the other; and another "spiritual", which perceives the perfect-
ion of godly life: wherefore he says to the Corinthians, reproaching their
indulgence in pleasure and passion, "Ye are carnal'", and incapable of re-
ceiving the more perfect doctrine; while @lsewhere, making a comparison of
the middle kind with the perfect, he says, "but the natural man receiveth
not the things of the Spirit: for they are foolishness unto him: but he
that is spiritual judgeth all things, yet he himself is judged of no man."
As, then, the natural man is higher than the carnal, by the same measure
also the spiritual man rises above the natural.

7. If, therefore, Scripture tells us that man wee made last, after
every animate thing, the lawgiver is doing nothing else than declaring to
us the doctrine of the soul, comnsidering that what is perfect comes last,
according to a certain necessary sequence in the order of things: for in
the rational are included the others also, while in the sensitive there
also surely exists the vegetative form, and that again is conceived only
in connection with what is material: thus we may suppose that nature makes
an ascent as it were by steps--I mean the various properties of life--
from the lower to the perfect form.




8. Now since man is a rational animal, the instrument of his body
must be made sultable for the use of reason; as you may see muslicians
producing thelr music according to the form of their instruments, and
not pivning with harps nor harplng upon flutes, so it must needs be that
the orgaefnization of these instruments of ours sh uld be adapted for
rezson, that when struck by the vocal organs it might be able to sound
Droperly for the use of words. For this reason the hands were attached
to the body; for though we can count up very many uses in daily life for
which these skilfully contrived and helpfui instruments, our hands, that
easily follow every art and every operation, alike in war and peace, are
serviceable, yet nature added them to our body pre-eminently for the sake ..
of reason. For if man were destitute of hands, the vari us parts of his
face would certainly have been arranged like those of the guadrupeds, to
suit the purpose of his feeding: so that its form would have been lengthened
out and pointed towards the nostrils, and his lips would have projected
from his mouth, lumpy, and stiff, and thick, fitted for taking up the grass,
and his tongue would either have lain between his teeth, of a kind to
metch his llps, fleshy, and hard, and rough, assisting hlS teeth to deal
with what came under his grlnder, or-it would have been moist and hanging
out at the side like that of dogs and other carnivorous begts, projecting-
through the gaps in his jagged row of teeth. If, then, our body had no
hands, how could articulate sound have been implanted in it, seeing that
the form of the parts of the mouth would not have had the conflguratlon
proper for the use of speech, so that man must of necessity have either
bleated, or "baaed," or barked, or neighed, or bellowed like oxen or
asses, or uttered some bestial sound? But now, as the hand is made part
of the body, the mouth is at leisure for the service of the reason. Thus,
the hands are shown to be the property of the rational nature, the Creator
having thus devised by their means a special adventage for reason.




De XO praed., Summa Logicae, cc.XVLXVIIIx .

De habitu secundum quod est praedicamentum,

guid sit formaliter.

Habitus est corporum et eorum quae circa corpus
sunt adjacentia. Ad intelligendum autem praedictam
descriptionem, sciendum, quod habere aliquid, dicit
quemdam respectum. Quaedam enim dicuntur habere
aliquas res; eéd inter habentem et res habitas est
solus respectus rationis: ut cum aliquid dicitur
habere substantiam, vel partes substantiae, sicut .
pedem vel manum; vel habere quantitatem vel quali-
tatem: et tamen inter habens et res habitas nullus-
est respectus realis, sed solum rationis: unde hoc-
habere pertinet ad praedicamenta absoluta. Quae-
dam vero dicuntur habere aliquas res, ita quod
inter habentem et res habitas est respectus realis
et conversivus: sicut pater dicitur habere filium,
et filius patrem, et dominus servum vel possessio-
nem et servus vel possessio dominum. Patris autem
ad filium, et filil ad patrem est respectus realis,
et similiter est de domino et servo: et istud ha-
bere pertinet ad praedicamentum relationis. Quae-
dam autem dicuntur habere aliquas res, et inter
habentia et res habitas est respectus realis, sed
non conversivus, sed est respectus habentis ad rem
habitam; et isto modo tempus dicitur habere tempo-
ralia, et locus locatum, et partes loci partes lo-~
catl, et continens contentum: et istud habere ;ar-
tinet ad praedicamenta quando, et ubi, et situs:
nam continens ita dicitur habere contentum, quod
reducitur ad praedicamentum ubi; sicut tempus
temporals, quod reducitur ad prasdicementum quan-
do, et situs situatum quod pertinet ad praedica-
mentum situs, nam vas est locus mobilis, et locus
est vas immobile, ut dicitur 4 Physic. Quaedam
autem dicuntur habere aliquas res, et inter haben-

. tia et res habltas est respectus realis non con-

versivus; ita videlicet, quod respectus talis est
rel habltae ad ipsum, quod habeat eam, sicut homo
dicitur habere tunicam et respectus est tunicae’

2d ipsum hominem habentem, et non e contrario: et

hoc habere pertinet ad istud praedicamentum, sci-
licet habitus. Notandum quod ut Philosophus dieit
15 de Animalib., natura providit aliis animalibus
de vestimentis et de armis. Unde quaedam pro ves-
timento habent pilos, quaedam vero corium grossum
vel corticem, vel aliquid hujusmodi: similiter
etiam aliquibus pro armis dentes dedit, aliis




cornua, aliis vero ungues, -et hujusmodi: homini
.autem nihil horum dedit, sed dedit el intellectum
et manus, ut per eas posset sidi providere, et de
rebus.exterioribus faceret sidbl vestimenta et ar-
ma. Unde in aliis animalibus tam vestimenta,
quam etiam arma sunt partes substantiales eorum;
ot inter habentia et hablita non est aliquis respec-
tus realis, sed solum rationis, ut dictum est:
unde denominatio quae fit in eis vel a vestimen-
tis vel ab armis eorum naturalibus non pertinet
ad hoc praedicamentum. Sed inter vestimenta et
arma nostra et nos est respectus realis. Et ideo
vestimenta et arma prout denominant nos habentes
ea, sunt praedicamentum habitus. Vel juxta secun-
dam opinionem, respectus eorum ad nos est praedi-
gcamentum habitus.” Unde hoc praedicamentum solum
‘convenit hominibus. Verum est autem quod etiam
quaedam animalia vestimus et armamus vestimentis
et armis exterioribus: vestimus enim simias ot
phaleramus equos; et isto modo hoc praedicamentum
potest ad ea pertinere. Bt sic patet, etc.




A

Quod . habitus potest immediate fundari in subétantia.‘

Videtur autem esse dubium, sive hoc praedicamentum
elt denominatio sequens respectum, sive juxta sesun-
dam opinionem sit ipse respectus, quomodo hoc praedi-
camentum pertinebit ad genera sccidentium. Constat
enim quod vestimenta sive arma sunt in genere subs-
tantiae. Denominatio autem sumpta a substantia, non
ponitur in alio genere a substantia. Sive juxta se-
cundam opinignem guomodo fundabitur respectus imme-
dizte in substantia, cum respectus nihil reale addat
supra fundamentum, ut supra dictum est? Tdeo sequi-
tur, quod substantia vel erit accidens, vel quod ha-
bitus non erit accidens. Ad quod dicendum, quod_non
est inconveniens, quod respectus realis in substantia
fundetur. Substantia enim creata in quantum hujus-
modi, realiter refertur ad Creatorem; et talis res-
pectus immediate in ea fundatur: nec propter hoc subs-
tantia est respectus vel accidens. Notandum quod dif-
fert accidentalitas quantitatis et qualitatis, quae .
sunt accidentia absglute,-ab accidentalitate aliorum
septem praedicamentorum: nam accidentalitas absolu-
torum conslstit in hoe, quod adveniunt enti in actu

‘per inhaerentiam: et isto modo substantia non potest

esse accidens. Accidentalitas autem aliorum septem
praedicamentorum consistit in hoec, quod accidit for-
mae, seu subjecto formae habere terminum agd quem.

Et quia forma substantialis seu substantia composita
potest habere talem terminum; isto modo non est in-
conveniens quod sit accidens, id est ut aceidenta-
liter alteri adveniat: unde accidit vestimento ut
adjaceat corpori, et ut talem respsctum habeat ad
ipsum. ¥®t sic, sive sumatur vestimentum ut denomi-
nans, accidlt sibl sic denominare, et sic est prae-
dicamentum habitus juxta primam opinionem, et est
accidens. Vel juxta secundam opinionem accidit ves-
timento habere corpus pro termino, ad quenm ut adja-
cens habet respectum. Vel potest diei, quod non ex
omnl substantia indifferenter fiunt arma et vesti-
menta: sed arma fiunt ex substantia habente aliquan
qualitatem, puta duritiem et hujusmodi: similiter
vestimenta fiunt non ex qualibet substantias indif-
ferenter, sed ex habente talem qualitatem, puta mole-
litiem et plicabilitatem, vel hujusmodi; et super
his qualitatibus ‘fundatur respectus, qui est haditus,
vel a dictis substantiis, in ‘quantum habent tales .
qualitates. TEst ergo hadbitus adjacentia corporum,
et eorum quae circa corpus sunt: quod sic dntelli-
gitur. Habitus est adjacentia, idest denominatio
corporum, sicut eorum quae denominantur, et eorum
quae sunt circa corpus, id est .eorum a quibus .fit




- talls denominatio; sicut a vestimentis quae sunt
circa corpus, dicitur et denominatur homo vestitus,
Vel juxta secundam opinionem, hgbitus est adjacen-
tia, 14 est respectus corporum terminative. Talie
enim respectus, scilicet vestimenti, terminatur
ad corpus vestitum, et est eorum, quae sunt cireca
corpus fundamentaliter; nam fundamentum talils res-
pectus &€t ipsum vestimentum, ut dictum est. Bt
sic patet descriptiq habitus. Notandum, quod 1li-
cet talis denominatio sit totius habentis talem
habitum, nam homo dicitur vestitus et calceatus,
tamen convenit sibi ratione habditus, qui adjacet
parti. Licet enim homo dicatur calceatus, tamen
dicitur ratione calceamenti, quod adjacet pedi,
qui est pars'integralis hominis, cumtotum corpus
non sit vestitum sed ratione illiue partis cui
adjacet vestimentum. Patet ergo de haditu, ete.




Quod habitus suscipit masis et minus, licet

non omnis; et quod habitus non habet contra-

k]
H
.
i

i

i

i
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:

rietatem.

Recipit autem habitus magis et minus, licet non
omnis. Qualiter autem habitus recipit magis et
minus, videtur esse dubium. Si enim respectus in
('8 - ‘tantum recipiunt magis et minus, in quantum funde-
B § menta recipiunt intensidnem et remissionem; et se-
i ‘ ‘ sundum istos respectus denominantur termini respec-
i tus magis vel minus! sicut dicitur magis vel mi-

' nus calefaciens a majori vel minotri calore quem
efficit: sed cum fundamentum habitus sit substan- -
tia,,ut dictum est, quae non suscipit magis vel

W ‘ .minus; ergo nec habitus suscipit magis vel minus.

! - Ad quod intelligendum sciendum est, quod ut dic-

| tum est, ista sex praedicamenta nihil aliud di-

3 cunt nisi absolutum ut denominat aliquid extrin--

L secum; quae denoiminatio sequitur aliquem respec-

B tum realem qui est inter ‘denominans et denomina-

3 tum, qul tamen respectus est in genere relationie.
: Vel juxta secundam opinionem, dicunt praedictum
respectum: et talis respectus est communis dictis

sex principiis. Unde tale denominatum dicitur
maglis vel minus ab intensione vel remissione il-
lius absoluti denominentis, ut dictum est. Ali-
quando vero denominatur magis vel minus, non ad
' intensione vel remissione denominantis: sed si

K plura fuerunt denominativa ejusdem rationis a

i quibus denominatum secundum unumquahyue quod est,
i eo denominatur; sicut dicimus, quod ignis cale-
g ' faciens tria ligna magis calefacit, quam si cale-
faceret duo eodem gradu caloris. Constat enim
quod omnes istae tres calefactiones sunt ejusdem -
9 rationis, quibus respondet ignis secundum unam
1 potentiam calefactivam: et isto modo calefaciens
v ' potest dici magls vel minus, licet in calefac- .
W tionibus vel in guibuscumque actionibus non sit
. consuetum dicere isto modo magis vel minus. =t
b simile est sl sumatur habitus juxta secundam

i/ opinionem: quia si plures respectus unius ratio-
i, | .nis, quibus unus respondet terminug, denominant
« terminum magis, pauciores vero minus; habitus

b primo modo non suscipit magis vel minus. Ab uno
enim vestimento vel calceamento,. scilicet uno
numero, nunquem aliguis dicetur magls vel minus
vestitus vel calceatus. Et sic intelligitur,
quod non omnis habitus suscipit magls vel minuss
quia nec vestimentum nec calceamentum suscipit




intensionem vel remissionem. Secundo vero modo
hablitus susciplit magis vel minus; quie unus et
idem homo a plufibus vestimentis potest denomi-
nari magis vestitus, et a paucioribus minus ves-
titus; et sic de aliis. Hoc autem non convenit
praedicamento quando, cum tempus denominans sit
unum omnium temporalium; nec etiam convenit prae-
dicamento ‘ubi, cum unius corporis unus tantum
sit locus: nec praedicamento situs, cum culli-
bet uni partl locatl una respondeat pars loeci.
Potast autem coénvenire iste modus dicendi magis
" vel minus alicui relativo, et alicuil agenti vel
patienti. Bt sic patet qualiter habitus susci-
pit magis vel minus, et qualiter non. Vel di--
cendum, quod respectus habitus non immediate
fundatur in substantie, ut supra dictum est,
nisi mediente aliqua qualitate, puta duritie
vel mollitie et hujusmodi, quae qualitates

sunt fundamentum talis respectus: cum autem
dictae qualitates suscipiant magis et minus,
ergo et habitus. Non temen recipit habitus
contrarietatem. Ut enim supra dictum est, ex
receptione magis et minus datur contrarietas{
quando magis et minus est secundum gradum in-
tensionis et remissionis in speciebus unius
generis, ut patet de albo et nigro. Talis
autem intendio non est in habitu, ut dictum
est. Ergo in habitu non est contrarietas.




Quod pfoprinm habitus est existere tam in cor- '

pore quam in his gquae clirca corpus sunt, secun-

dum divisionem partium.

Est sutem sciendum, quod proprium habitus est ex-
istere tam'in corpore quam in his quae circa corpus
sunt, in pluribus secundum divisionem partium. Hoc
autem qualiter intelligatur dictum est. Denominatur
enim aliquid &% habitu secundum quod habitus adjacet
alicuil parti integrali signatae; sicut dicitur homo
calceatus a pedidbus et galeatus a capitse, et sic de
alils. Hoc autem nulli aliorum praedicamentorum
convenit: licet  enim in praedicamento situs fiat -
denominatio totius ratione partium quibus adjacent .
partes loci; non tamen ratione alicujus partis si-
gnatae, sed ratione omnium, quidbus adjacent partes
loci aliquando uno modo, et aliquando alio. Sed
in praedicamento habitus fit denominatio totius
ab una parte signata, cui adjacet singularis habitus.
Bt quia sicut consideratur in hoc prasdicamento
corpus habens habitum guantum ad suas partes or-
ganicas signatas, sic habitus partium signatarum
sunt diversi et divisi: nam in habitu unius homi-’
nis divisa est pars vestimenti a calceamento, et
sic de singulls; ideo dicitur esse proprium habi-
tus existere secundum divisionem partium corporis,
scilicet habentis, et secundum dividionem eorum
quae sunt circa corpus secundum divisionem habitus.
Bt slc patet de praedicamento habitus, et de omni-
bus preedicementis hoc modo. Notandum, quod prae-
dicamenta pertinent ad primam operationem intel-
lectus, in qua nulla fit compositio per esse.

Quae autem pertinent ad talem primam operationem,
possunt dupliciter considerari. Uno modo, quan-

tum ad res intellectas; et sic de eis jam dictum
est: omnia enim quae sic pertinent ad talem pri-

mam operationem, per decem praedicamenta signifi-
cantur, ut ex dictis patet. Alio modo possunt
considerari quantum ad modum significandi, in
quantum scilicet significantur per nomina et per
verba, et per alias partes orationis: et de his di-
cetur immediate. Propterea logica non solum est
sclentia rationalis, ut puta de syllogismo qui
pertinet ad discursum rationis, sed est etiam
scientia sermocinalis: tractat enim de syllogis-
mo et partibus ejus quantum ad modum significandiy;
ponendo quid est nomen, et quid est verbum, et
ponendo signa uriversalia et particularia quae
omnia ad modum significandi pertinent de quibus
omnibus infra dicetur.

/




And now the social function of clothing. In thls regard
we might describe clothing as an ornamental sign. We find
it present in the natural clothing of beasts, In roosters,
lions, peacocks, turkeys, etc. (Read Darwin)

Notice, no that we distinguish animalj, and plants as
well by thel j?fgures, their shapes. The figure of a thing

is a}proximate slgn of 1ts nature. It 1s also the subject

of colour.

The human figure, as provided by nature, 1s no doubt the
most noble; it is the proper subject of sculpture; think of
the Greeks, of Michelangelo and Donatelli. But man does not
stop at what nature provides. And the reason 1s that there
1s far more in him than nature can show)(jﬂ &;W oo 4o
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Il y a pourtant quelque chose de spécial dans le cas
des hommes. Pour ce qul est des autres animaux, la nature
les a éuffisammen# pourvus des choses qui regardent la con-
servation de'la:fiés cornes pour se défendre, culr épals et
pelage pour.se coﬁyrig, ongle; ou appareils de m8me sorte,
pour counper sans se blesser. De fagon que lorsqu'on dit de
téls animaux qu'ils sont armés, ou v8tus ou chaussés une
telle dénomination ne se prend pour ainsi dire pas de qusel-
que chose d'extrinsdque mais de qgelques-unes de leurs par-

ties. Ausgsi cela se référe~t~il chez eux au prédicament de

la substance et ctest comme ‘st 1'on disait de lthomme qu'il

est "pedatus” ou "manuaﬁus". Mais ces choses la nature ne pouvalt

les allouer & 1'homme tant parce qu'elles ne convenaient pas

3 la suﬁtilité de sa complexion, qu'd cause de la multifor-
mité de ces oeuvres qui conviennent & l'homme du fait qu'il
possdde la raison, et auxquelles la nature ne pouvait assor-
tir des instruments déterminés. Aussi 3 la place de tout

cela 1'homme détient-il sa raison, par quoi il se prépare des
choses extérieures & la place de ces choses qui sont intrin-
séques chez les autres animaux. De lévvient que lorsqu'on

dit de lthomme qu'il est armé ou v8tu ou chaused, de tels dé-
ndminationa se prennent de choses eitrinséques, Qui n‘ont rai-
son ni de cause, ni de mesure. Mais elles forment un prédica-
ment spécial que l'on nomme l'habdbitus (habit). — I1 faut pour-
tant remarquer que si ce prédicament on 1l'attribue aussi aux
autres animaux, ce n'est pas qu'on les considdre alors selon
leur nature, mais selon que 1'homme les emploie & son usage,
comme lorsqu'on dit d'un cheval qu'il est caparagonné ou scellé

ou armé.
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What an excellent example of the power of dress,
young Oliver Twist was! Wrapped in the blanket which
had hitherto formed his only covering, he might have
been the child of a nobleman or a beggar; it would
have been hard for the haughtiest stranger to have
assigned him his proper station in society. But now
that he was enveloped in the old calico robes which
had grown yellow in the same service, he was badged
and ticketed, and fell into his place at once — a
parish child — the orphan of a workhouse — the
humble, half-starved drudge — to be cuffed and buffeted
through the world — despised by all, and pitied by none.

There are some promotions in life, which, independent
of the more substantial rewards they offer, acquire
peculiar value and dignity from the coats and waistcoats
connected with them. A field-marshal has his uniform;

a bishop his silk apron; a counsellor his silk gown;

a beadle his cocked~hat. Strip the bishop of his apron,
or the beadle of his hat and lace; what are they? Men.
Mere men. Dignity, and even holiness too, sometimes,

are more questions of coat and waistcoat than some

people imagine. (Qliver Twist by Charles Dickens, London,

Hamish Hamilton, chapter 1, p. 4, and chapter XXXVII,.p. 329).
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" Entre toutes i;é’qualités;'éé sont avant tout les
figures qui découlent de la nature spécifique des
choses et qui la révdlent. On le voit principalement
chez les plantes et .les animaux ol aucun jugement ne
peut 8tre plus certain, dans le ‘discernement des dif-
férentes espdces, que celui qui se prend de la dif-
férence des figures (formes). Bt il en est ainsi
parce que, de m8me que la quantité est de tous les
autres accidents celul qui se tient le plus prés de
la substance — de mdme la figure, qui est qualité & -
1tégard de la quantité, se tient le plus prds de la forme
substantielle. De 14 vient que de la m2me fagon qu'il
s'est trouvé des gens qui prenaient les dimensions
quanfitatives pour la substance-des choses, il s'en
est aﬁssi trouvé qui prenaient la figure des choses
pour leur forme substantielle. C'!'est encore pour la
méme raison, que 1l'image, c'est-i-dire la représenta-
tion qui exprime un objet se prend sﬁrtout de la figure,
plus encore que de la.couleur ou que de quoi que ce soit
dtautre. Et puisque 1l'art imite la nature et que son
ouvrage est une sorte d'image des choses de nature,

les formes produites par l'art sont des figures ou

quelque chose gqul sten rapproche.ﬂ(In VIiI Physic., 5, 5)
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Excerpt from /
A Taste for Honey e s / ﬂaﬂgngywé
by H.F. Heard P 7’4% N
Lol

We started with borsch--a soup I love but could never
get Alice to make.

"It is really one of the simplest of the great soups,”
said Mr. Mycroft in answer to some such remark of mine,
"and, you are right, one of the begt, The Russiansg are
fine eaters. Primitive peoples often retain keenmess in
certain senese which we are “too busy and hasty to have
preserved. Taste and sound both are primitive. We have
chogen sight, and so all our world is now hardly a ything but a
visual world, as far as we can make 1it. Our peinting is
better than Russian paminting, in consequence. Their music
and food are far richer. We have accuracy, neatness, tidiness.
We treat smell as something disgusting, and it goes from
us. 'Your smell' is never praise in our mouths. Jacob's
praise of his son, 'The smell of .my son is even as the smell
of the fruitful field,' makes us smile wi th more than a
flavor of disgust. Indeed, 'you smell' is most often a
phrase of the deepest loathing.

"We have order, but lack copious creativeness. We are
scentless and are becoming very restricted in our hearing.
Accurate but without falir (notiwve that word, set, by the
logical French, over against logical thought--smell in contra-
distinction from reason). Precise but lacking intuition.

And the narrowing and starving of our apprehension goes on
apace. Already color--the side of seeing which keeps us

most in touBh with the warmth of actual living, is being
banished as not quite nice. 1Loud', wecall it vhen condemn-
ing it--again a revealing word. We borrow it from our hearing,
and we areofmaid, anaemically afraid, of any volume, any

width and size in things. Nothing must be too robust;
everything must be muted, lower, = We pick our way, creep
about. We must at alllcosts be refined, even to the extraction
of every flevor and vitamin out of life's raw juices.

Plenty is wulgar. Wwell," he laughed, "we can actually

and at this moment do something to correct that shrinking error.

What a good color, as well as taste, borsch hasi Loud,
of course, and of course you know, in topical illustration
of our point, that the word ‘'‘red' in Russian if the word
for color itself."
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SAGESSE ET MOUVEMENT

Extrait de Saint Jean de la Croix,

Oeuvres, Trad. M. du S. Sacrement, Bar-Le-Duc,
1935, T, II1I., La premiére vive flamme d'emour,
Strophe IV., pp. 131-134 :

Oh ! combien doux et combien tendre,
Ju te réveilles dans mon sein !

"Il existe bien des réveils.de Dieu dans l'&me. Ils sont méme si
nombreux que si nous entreprenions de les énumérer tous, nous n'y arri-
verlons pas. Le réveil du Fils de Dieu dont 1'@me nous parle 101 est,
& mon avis, l'un des plus sublimes, l'un de ceux qui apportent & une
éme lo plus d'avantages.

Co réveil est un mouvement que fait le Verbe dans 1! essonce de 1l'é-
me. Il est plein de grandour, de magoste ot de gloire. Il a une dou~’
ceur si intime, qu'il semble a cette &me queo tous les baumds, toutes
los essences aromatiques, on mdme temps que toutos los fleurs qui sont
dans lo monde s'agitent et se romuent pour répandre lour suavité. Il
lui somble que tous les royaumos et tous los empiros du mondo, que tou=
tes los puissances ot toutes los vertus dos ¢ioux sc mettent on mouvo-
mont. Il y a plus. Il lui semble gue tout co qu!il y a dans le mondo
de créatures, tout ce qu'il y a do forces, do substances, de porfoc-
tions,. d'agréments et do charmes rosplondit séparément, ot que toutos
ensemble s'unissont & ce mouvemont.

En effoet, selon la parole de saint Jean, toutes choses sont vie
dans 1o Verbe, ot comme le dit saint Paul, toutes ont on lui la vio, lo
mouvemont et 1'&tro. Il s'onsuit qu'au momont ol ce souverairn monarquo
so moeut dans l'@me, lui qui, au dire d'Isafo, porte sur son épaulo la
marque do sa puissance, ¢'est~d~diro les ciocux, la torro ot les onfers,
les soutonant, comme parle saint Paul, par la vortu de sa parole, il
s'ensuit, dis-jo, que toutes les créatures somblont so mouvoir avec lui.

Ainsi, quand la terre se meut, toutes les créatures qu'elle renfer-
me se meuvent avec elle, comme ne comptant pour rien. BElles se meuvent
de méme quand se meut le prince qui  porte sur lui sa cour et n'est
point porté par elle.

La comparaison, il est vrai, @st trés 1mparfa1te, car iel non seu~-
lement les créatures semblent se mouvoir, mais elles font paraitre les
excellences de leur &tre, lour force, leur beauté, leurs agréments di-
.vers, les bases do leur durée ot de leur existence. L'Ame, en effet,
commalt ici comment toutes los oréatures, soit célostes, soit torres-
tres, tirent du Verbe lour vie et leur durée. Elle entend clairement
la vérité do cotto parole du livro de la Sagosse : Les rois régnont par
moi, ctost par moi quo les prlnces commandent, que lcs puissants exor-
cent la justico et qu'ils cn ont l'intelligence. Elle voit, il est
vrai, que toutocs ccs choses sont distinctes de Diéu on tant que créa-
tures, ot ollo los contemple on lui avee toutes lours forces ot la ra-
cino do leur vigueur. EUt cependant ellc voit que Dieu, on son Etro in-
fini, ost toutos cos chosos en supréme émincnco, ot ellos les connalt
miocux on 1'Etro do Dicu qu'ecn ollos-momos.

Tollo ost la déloctation propre & co réveil divin : connaltro los
créaturos par Diou, au lieu do connaitre Dieu par los créaturcs, ce qui
ost comnaitre los effets par leur causc, et non plus la cause par ses
effots. Cotto dernidro connaissamce est déductive, la premidre est es-
sentielle.




-2-

Qu'un tel mouvement ait liou dans 1'émo, alors quo Dieu ost immua-
ble, il y a liocu de °'en étonner. Dieou on réalité, ne so mout pas,
ot copondant il semblo & l'@me qu'il se mout. En fait, c'ost 1'Amo qui
ost mue do Diou pour Gtro ronduo capable do cotte vuse surnaturcllo,
pour Otre mise on état de découvrir d'uno manidre si oxtroordinairo
cotte vio divino ronfermant cn olle-méme 1'8tro do toutes choses ot
ltharmonie dos créatures avoc le mouvomont qu'elles ont on Diou. Et
malgré tout, il semblo & 1'@me que c'ost Diou qui so meut, on sorto quo
la causc prend le nom de l'effot qutolle produit.

Suivant cot offet, nous pouvons diroc quo Diocu se meut. Lo Sago
nous déoclare que la Sagosso ost plus mobile que los chosos les plus mo-
biles. Co n'est pas a dire qu'cllo so meuve, mais elle ost la racino
ot Lo principe de tout mouvement, ot comme 1técrivain sacré l'ajouto,
demcurant stable en elle-mémo, olle ronouvelle toutes choses. Ce qui
signifie qu'ollo est plus active que los choses leos plus actives.

Nous devons donc dire quo dans c¢c mouvement, ctest l'amo qui ost
mue, c'ost ello qui s'évoille du songo do la vie naturclle 4 la réali-
té surnaturollo. C'ost done trdés justement qu'elle omp101o le termo
do " révoil." Quant 4 Dieu, il domeuro toujours on som méme état
— 1l'émo on a la vuo claire, — imprimant lo mouvemont, donnant 1'Gtro
la vigueur, les charmes, los dons divers 4 toutos los créaturos, los
portant toutes on lui-méme virtucllement ot cssentiocllement. L'fme
voit alors d'une seule et mdmoe vuoe 6o que Dieu est’en lui-mémo et co
qu'il ost dans ses créatures. Ainsi quolqu'un & qui lton ouvre un po-
lais voit d'un mémo coup d'oeil lo grand personnage qui 1'thabito ¢t
ce qutil y fait.

Voici ma ponséo sur ce réveil ot sur cotto vuo accordéo & 1'Amo.
Ltdmo so trouvo en Diocu ossontiocllement, commo y sont toutoes les créa-
tures. A un moment donné, il plait au Soignour do leover quelquos-uns
des nombroux voiles, dos nombreux ridoaux qui lo dérobent cux youx do
cotto fme, afin qu'elle puisse le voir tol qu'il est. L'Amo ontrovoit
alors obscurément -~ car tous les voiles ne sont pas levés — la face
divine toute pleine de charmes et de beauté. Blle voit en méme temps
ce que rait ce grand Dieu qui meut toute chose par sa puissance; elle
croit le voir se mouvoir en ses créatures et les créatures se mouvoir
en lui par un mouvement continuel. En réa-lité, dans cette vue du
mouvement et du revell de Dieu, c'est 1l'@me elle-mBme qui est mue et
réveillée,”

o 06 600000000 CO0




SAGESST ET MOUVEMENT.

Dénys 1'Aréopagito,

De Divinis Nominibus, c. 9:

DO

Que dirons nous aussi du repos & du °
siege de Dieu? Et que pourroit ee estre
autre chose, si ce nlest gue Dieu demeu-
re en lul méme, & qu'il est fermement
Joint & ferrd, & uniment assis en 1'im-
mobilité de son estre toujours méme; &
qutil agit toujours selon les mémes, au-
tour du méme & de méme sorte; & qu'il
oxiste absolument & entidremdt de soi
méme, en un état ferme & stable, tel ‘
qu'il ne peut estre remué ni ébranld, .-
demeurant en 1'immobilité méme, de tout
- point immobile & arresté? =t tout cela.*
se doit entendre d'une fagon qui sur-
passe tout ce qul est, par ce qu'il est
ltauteur & la cause de toute consistan-
ce & de la fermeté de toutes choses: lui,
di-je, qui est par dessus toute consis-
tance & fermétéd, & en lui toutes choscs
consistent & sont conservées en un grad
calme & profonde trfiquillité, sans pou-
volr estre agitées ni jettées hors de
la consistance des biens qui sont pro-
nres & leur naturs. Mais derechef, com
me quoi slaccordera ce que disent les
Theologiens, qu'il passe & qu'il va en
toutes choses, & qu'il est meu, lui qui
est immobile? Quoi? ne faut il pas
aussl entendre cela, dtun sens'qui soit
digne de Dieu? Car il faut pleusement
croire qu'il est meu, non point par
corruption, ni par alteration, ni par
diversité de formes, ni par mutation ou
var mouvement d'un lieu 3 autre, non en
droite ligne ou en rond, non d'un mou-
vement composé de tous les deus (c'est
4 dire en volute) non point comme les
esprits, nl comme les ames, ni comme les
choses naturelles: Mais pour autant
que c'est Dieu qui produit toutes choses
en estre, qu'il étraint & embrasse tou-
tes choses, qu'il ét3d son soin & ea
providence sur toutes & en toutes fagons,
& pour ce qu'il est present & toutes,
par une étrainte & un embrassement de

toutes choses, libre nsantmoins, & /
qui ne peut estre retonu ni arresté )
par quol que ce soit: Xt A cause des
processions, & des effots do sa pro-
vidence sur tous les estres. °

Mals encore faut il permettre 3
nostre discours, de lotier les mouve-
mens de l'immobile Dieu, d'une fagon
qui solt digne de sa Majesté. Par le
mouvement droit, se doit entendre sa
puissance inflexible,' la demarche fer-
me & asseurée de ses actions, & la

~creation de l'univers, auquel il a

donné ltestre & la naissance. Le
mouvement en volute, se doit prendre
nour un acheminement & progrés ferms
& constant, & une stabilité fertile
& féconde. Le circulaire se doit en-
tendre pour ce qui est toujours méme,
& ce qui embrasse & qui contient les
milieus qui sont contenus, & les ex-
tremitez qul contiennent; & pour ce
que toutes les choses qui procedent
de lul, retournent toutes & lul.

(Extrait de la "Seconde traduc-
tion des osuvres de S. Denys
Aréopagite, par le Rs P« Don
Jean de S. Frangois", Paris,
Nicolas Buon, 1629, pp.n77~M80)(




COMMENTAIRE DE S. THOMAS, lect. L.

"Quid autem et de divina statione aut
sessione dicimus? " Postquam determina-
vit Dionysius de simili et dissimilil,
hic determinat de divina statione et
sessione et motu; et primo, de statione
et sessione; secundo, de motu, ibi:

"Quid autem et quando rursus thesologi et
ad omnla procedentem et motum dicunt
immobilem?" Circa primum duo facit. .
Prino, ostendit quomodo sessio aut sta--
tio attribuatur Deo; secundo, detérminat
causalitatem divinae stationis aut ses-
sionis, ibi: "Et hoc supersubstantiali-
ter”, )
Attribuit autem Deo stationem ét ses~
sionem tripliciter. Primo quiden, quan-
tun ad hoc quod ipse in se existit, ot
hoc est quod dicit quod de divina sta-
tione et sessione, per quae immobilitas-
quaedan designatur, nihil aliud dicere
possumus praeter hoc quod ipse non stat .
aut sedet tamquam sustentatus in aliquo
altero sicut nos, sed in seipso manet;
non quidem mobiliter, sicut homo sedet

in sede a qua potest removeri, neque
secundum aliquam diversitatem sui a se,
sicut differt homo a loco in quo sedet
aut stat; sed secundum immobilen identi-
taten; neque iterum communi nodo, sicut
quaclibet res quodammodo est~in seipsa,
inquantun continetur infra terminos suae
naturae, sed singulariter est simplex in
seipso. Sic enim sibilipsi innititur quod
a nullo alio dependet, et est fixus, et
ormibus supercollocatus. Secundo attri-
buit Deo stationem et sessionem guantun
ad operationem, et hoc est quod dicit
quod DeUs operatur semper secundum eanden.
sapicentian, virtutem et bonitatem ef
hujusnodi, et circa idem quantum ad objec-
tun suae operationis, quia semper eJjus
operatio est circa seipsum, inquantum
intelligendo et amando se, omnia operatur,
et eodem modo, secundum modum operatio-
nen, prout operatur ad operationem: non
enin debilitatur aut fortificatur in a-
gendo. Tertio, attribuit Deo stationen
et sessionem per remotionenm omnis passio-
nis vel transmutationis ab ipso, et dicit
quod statio aut sessio attribuitur Deo,

et secundun quod non habet ex seipso ali-
quan causai suas transmutationis, et se-
cundun quod non potest ab aliquo exterio-
ri noveri in contrarium, sed totaliter

est immobilis,
Deinde cun dicilt: "Bt hoc super- .

'substantialiter", aglt de causallta-

te divinae stationls et sessionis, et
dicit quod ea quae praedicta sunt,
attribuuntur Deo supersubstantlaliter,
quia ipse est causa omnis stationis
et sessionis quae in rebus creatis
invenlitur, inquantum est super omnen
sessionem et stationen, et omnia sta-
biliuntur in ipso Deo, qui custodit
ea, nc commoveantur a statione vel
permanentia.in pronriis bonis.

Deinde cum dicit: "Quid autem ot
quando rursus theologl et ad omnla
procedenton ot notum dicunt irmobi-
len? " deterninat de motu divino; et
primo, ostendit quomodo motus atiri-
buitur Deo; sccundo, guonodo attri-
buantur Deo differentiae motus, 1ibi:
"Bt rectum quiden intelligere conve-
nith. Dicit ergo prinmo quod quando
sacrae Scripturas doctores dicunt
Deunt, qui est immobilis, moveri, et
ad omnia proceders, intelligendun est

" gicut decet Deun moverl. Religlose

eninm et seocundun rectam fiden exis-
tinandun est quod Deus moveatur, non
sicut ea quae ab allis portantur, aut

. quocunique modo per se mutantur, vel

per alterationem, qua aliquid nutatur
de qualitate in qualitatem, aut se-
cundum motun modalem, quo aliguid
novetur de uno modo manendi in.alterun,
sicut de minus albo in nagis albun,
vel de ninori quantitate in najoren,
aut secundun motum localen, ut rectun,
vel circularem, vel obliquum ex duo-
bus compositun; neque etiam secundum
notun intelligibilem, secundun quod
intellectus creatus mutatur de eoncep-
tione intelligibili in aliam; neque
secundum motum animalem, secundurt quod
aninal nutatur de una apprehensione

in aliam, vel de una affectatione 1n
aliam; neque etianm secundum motum na-
turalen, sccundunm quod aliquid trans-

mutatur de una natura in alian, sed

dicitur Deus moveri, inquantun omnia
ducit ad hoc quod sint, et inquantum
contlnet omnla in suo esse} et non
solum aglt ad substantian, et in ea
continet res, sed inquantum universa-
liter omnla providet, dans rebus et




vitam et bapientiam et virtutes et alis

hujusmodi, et in eis conservat. =Ex is-

tis autem effectibus dicitur Deus moveri
duplici ratione. Primo quidem, quia
ipse providendo omnibus, adest omnibus
quodam circuitu, qul mensurari non po-
test, omnia concludendo. Cum enim ipse
sit mensura omnium, a nullo mensuratur.
Sic dum circa diversa suam praesentiam
exhibet, quaedam similitudo motus in eo

quod in ipsa linea circulari est con-
siderare concavum et convexum; et ex
parte quidem concavitatls continet
alia, ex parte vero convexi contineri.
ab aliis potest. Tertio, quod id
quod circulariter movetur, redlt suo
circulari notu ad primum a quo incipit
moveri. 8ic ergo dicitur secundum
circulum moveri, inquantun in se con-
tinet omnem identitaten, et omnia

ﬁ? ' apparet. MNos enlm diversis:adesse non medin, et omin naxima, in quo tanglt
t vossumus, nisi moveamur. Alla ratione propristatem prinan; et inquantun con- .
pronter praedictos effectus dicitur mo- ° tinet circumdantia, quod pertinet ad
veri, inquantum operationes et proces- rationon concavitatis, et circundata,
sicines donorum, quae ex sua providentia quod pertinet nd rationem convexitatis,
rebus confert, ad omnia existentia per- in quo tangit secundan proprietatem;
veniunt. Bt sic quadam similitudine et inquantun continet conversionen ad
motus in Deo apparet, dum primo consi- ipsun, sicut ad finem eorum quae pro-
deratur essentia aut sapientia aut ali- cesserunt ab ipso, sicut a principio,
quid hujusmodi in Deo, sicut in summo. in quo tangit tortian proprietaten.
rerum vertice, et deinde derivatur qunsi
per quendam defluxum ad allas res. Et |
non solum theologi nmotum Deo attribuunt,
sed et nobls permittitur ut decenter
laudemus motum Del immobilis.

Deinde cum dicit: "Bt rectum gquiden
intelligere convenit indeclinabllen et
inflexibilem processum operationum, et
ex ipso totorum gencerationem", ostendit
quonodo Deo attribuuntur differentiae
motus. Et.quia illud quod in recto move-~
tur, movetur uniformiter a quodan princi-
pio usque ad finem, dicit quod rectum
notun intelligere convenit in Deo, secun-
dun quod operationes ipsius procedunt
indeclinabiliter et inflexibiliter; ejus
enin operatio non curvatur, sed semper ia
dirsctun procedit, secundum Dei dlsposi-~
tlonem. Possunus et per rectum notun in-
telligers productionem rerurm omaium ab
ipso; sic eninm ejus causalils operatio pro-
cedlt per omnia medila in directum usque
ad ultimum. Obliquus autem notus ex di-
versis componitur. Bt sic notus obli-
quus Deo attridbuitur, inquantum in sjus
operationc simul intelligitur, et proces-
sio, et statio. Processus gquidem quan-
tun ad rerum productionen, statio auten
quantum ad invariabilitatem divinae ope-
rationis. Sic igitur gquia procegsus Dei
non ast sine stabilitate, dicitur proces-
sus stabilig; quia vero statio Dei non
est sine rerum productione, dicit statum
gonerationem. In rotu auten circulari
tria est considerare. Primo quidem, quod
quodlibet punctum signatum in circulo est
iden et principium et finis. Secundo,
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Extrait de Saint Jean de la Croix,

. Oeuvges, Trad. M. du S. Sacrement, Bar-~Le-Duc,
1985,7T, 11I., Le premidre vive flamme 4'amour,
Strophe IV., pp. 131-134 .

Oh ! combien doux et combien tendre,
Tu te réveilles dans mon sein !
+

" I1 existe 'bien des rcveils de Dieu dans lt'éme. Ils sont méme si
nombreux que si nous entreprenlons de les énmumérer tous, nous n'y arri
verlons pas. Le réveil du Fils de Dieu dont 1'&me nous parle 101 est,
& mon avis, 1l'un des plus sublimes, l'un de ceux qui apportont & une
éme lo plus d'avantages, _ .

Co réveil est un mouvemont que fait le Verbe dans 1'esscnce do 1'4-
me. Il est plein do grandcur, de maJoste ot de gloirc. I1"a une dou-
cour si intimo, qu'il somble a cotte &me quo tous les baumos, toutos
les ossoncos aromatiques, on momo tomps gue toutos los flours qui sont
dans 1o mondo s'agitont et so” romuent pour répandre lour suavité. Il
lui semble que tous los royonumos ot tous los cmpiros du monde, gua tou-
tos los puissancos ot toutes Los vortus des cioux sc mottont on mouvo-
mont. Il ;7 a plus. Il lui somble que toubt cc qu'il y o dans le mondoc
do creaturus, tout ce qu'il y a do forces, do substances, de porfoc-
tions, d'agrémonts ot do charmes rosplondit sépuréument, ot quo toutus
enscmble s'unissont & cc mouvomoitt, o
in effet, selon la perole do saint Jean, toutos chosos sont vio

dans lo Vurbo, ot commo lo dit saint Paul, toﬁﬁps ont on lui la vio, lo

mouvoroit ot 1'8tro. Il s'onsuit gu'al momomb oG GO SOUVOrain MORAraUN
s0 mout daus TAmo, iui qui, au dirc d'Isaioc, porte sur son épuulo la
marque do sa puissanco, c'est--d~diro les cioux, L& torrc ot Los onfers,
les soutonant, comme porlo soint Paul, par la vortu de sa porole, il
s'onsuit, dis-jo, quo toubes los crivturos Semblont &6 MOuvoir avoc lui

Aingi, quand la terre se meut, toutes les créaturss gu'eslle renfeir~
me se meuvont avec elle, comne ne comptant pour rien. Elles se meuvent
de méme quand se mout lo prince qui porte sur lui sa cour et n'egt
point porté par elle.

La comparaison, il est vrai, est trés imparfaitc, car ici non seu-
lement los créatures scmblent sec mouvoir, mais elles font paraitre les
excellences ,de lour &tre, lour forco, lour boauté, leurs agréments di-
vers, les bases do leur duréo ot de leur oxistence. I,'&me, en effot,
commait ici comnent toutes los créaturcs, soit célostus, soit torres-
tres, tirent du Verbo lour vic ot leur duréo. ®llo cntond claircment

la vérité de cotte parolo du livro de la Sagosso : Los rois rognont par

moi, ctost par moi quo les princes commandent, ouo los puissants oxor-

cont 1a justice ot yufils cn ont l':ntolllgonco. Flle voit, il cst
vrai, quo toutos ¢os ohosos sont disbinctos do Diou en tant quo crda-
turcs, ob ollo los contumple on lui avce toutos lours forcos ob la ra-
cino do lour viguour. Et copondant ollo voit que Diou, on son Btro in-
fini, ost toutos cos chosus on supréme éminoneco, ot ollos les connalt
micux en 1'Etro do Diou qu'en ollos-mﬁmos.

Tollo ost la délectation propro & co réveil d1v1n : connaltre los
créaturcs par Dieu, au lieu dc connattro Dieu par los créaturbn, co qui
ost connaitrou lus offots par lour causu, ot non plus la C”uSO par sos
offets. Cotto dornidro connaissamco ost déductivo, la promidre cst cs

sentiollc.
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Qu'un tol mouvomont ait licu dens 1'@mo, alors quo Diou ost immua-
blo, il y a liou de °'on étonnor. Diou on réalité, no so meut pas,
ot copendant il semblo & l'Amo qu'il so mout. BEn fait, c'est 1t!dmo qui
est muc do Diou pour Gtro ronduo 'capable do cotto vuo surnaturcllo,
pour Otro miso on état do découvrir d'uno manidro si oxtraordinaire
cotto vio divino ronformant on ollo-mdme 1t!dtro do toutos chosos ot
l'harmonie dos créaturcs avoec lo mouvemont qu'ollus ont on Diou. Et
melgré tout, il semblo &4 1'&mé quo c'ust Diou qui so mout, on sorto que

‘1o causo proend.le nom de 1'offot qu'ollo produite

Suivant cot offet, nous pouvons diro quo Diou so mout. Lo Sago
nous déeclaro que la Sugosse ost plus mobile quo los choscs les plus e -
biles. Coc n'est pas a dire qu'ollc so mouvo, meis olie 0st la rasino.
ot To principe do tout.mouvement, o% comme l!écrivain sacré l'ajouto,
demeurant stable on elle-mdme, olle ronouvollo toutes choses. Co qui
signifie gqu'cullo est plus active quo los. chosos les plus astives.

Nous devons donc dirc gquc dans co mouvemont, clost 1'&mo qui ost
mue, ctost ellc qui s'éveille du songe do la vic acturcllo-3d lo réalj-
té surnaturello. C'ost donec trés justoment gu'ollo emploic¢ le tormo
do " réveil." Quant & Diocu, il domourc touJour” on som ndmc état
~— 1'@mo on a le vue clairs, — imprimant leo mouvement, donncut 1'&tr.
la viguour, les charmos, los dons divors 4 toutos los créaturcs, los
portant toutes on lui-méme virtuollement ot ossontiollement., L'fme-
voit alors d'uno seulc ot mdme vue co que Dicu est on lui-mdime ot co
qu'il ost dans sos créubures.::’ Ainsi quolqu'un & qui l'on ouvro un po-
lais voit d'un mlmu coup d'ooil lo grand porsomnago qui lthobito ot
ce qu'il y foit.

Voici ma ponsdu sur ce réveil ot sur cobto vuo accordéo & 1'Amo.
L'8mo so trouve en Dicu ossentiollomont, cormo y sont toutos les créa-
tures, A un momont domné, il plait au Soignour dc lover quelques-uns
dos nombroux voiles, dos nombroux ridoauz qui lo dérobent aux youx do
cetto fme, afin qu'ollo puisso lc voir ol qu'il ost. L'dmo ontroveit
alors obscurémont -— car tous les voiles ne sont pas levés — la face
divine toute pleine de charmes et de beauté., BTlle voit en méme temps
ce que fait ce grand Dieu qui meut toute chose par sa puissance; elle
croit le voir se mouvoir en ses créatures et les créatures sc mouvoir
en lui par un mouvement contimiel. En réa-lité, dans cette vue du
mouvement et du revell de Diou, c'est 1l'éme elle-mbme qui est mue et
réveillé
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