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" parents and the formation of the Son of Man from the Virgin

The Role of Woman in the Work of Redemption.
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During the Centenary celbrations of Mary's apparitions
in Lourdes,an author of the Reformed Church wrote: "It is not
2 feminine
because we stand in need.of /EXR&#Exns and materhel tendernessx
that we should bring into the ¢ drama of salvation a feminine

figure. If God had Judged this to be relevant,He would have

aud .
taken it upon Himself 4o arouse such a figurekin a fashion w%u%

ﬁ@%ﬁ would not make of her a screen to separate us from her

Son." . i
We must take it for granted that the author of these words

does hold that Christ is truly the Son of Mary,and that her
Son is a Divine Ferson. It is piain,too,thatthe author believes
Fh&% the Sacred Scfipturegiﬁéf the word of God to man.

The author's statement is in fact quite amazing,seeing that
what he calls "the drams of salvation" was begun by a feminine
figure. For we read in Genesis ii that "the Lord God sald:It is
not good for a man to be alone: let us make him a help like onto
himself." Rorzupximzmowzihzrezwax?feorzidma-Yntii—shenrimrs
EonmAd&mm$here~wasmnozm£@und”a“heipeﬁn}ikewhémﬂe&£$ And the
Lord God made what he took from Adam into a woman: and brought
her to Adam."And Adam said: This now is bone of my bones and fles
of my fleshjshe shall be called womam,because she was taken out
of man."

From the very beginning the Fathers of the Church pointed

out the inverse proportion between the formation of our first

Mary. Eve,the first virgin,was taken and formed from Adamj
whereas Christ received His Humanity from the Virgin'Mary who
can say of her Son what Adam said of the one whom God made

a help like onto himself: He is bone of my bones and flesh of
my flesh. And she can say in all truth that He is the Son of man,




because He was taken out of woman.

In fact,what the author calls "the drama of Salvation"

in the person of the the first

was begun hx/wbmanxwhom God had fopmed from/man with the distinet
intent of making him“a help like onto himself.’For it 1s to the
woman that the Serpent addressed himself. It is in her that
Satan aroused‘thevqesire for a premature confirmation in the
good: she desired this security in her own time,of her m own
accord,over and against the commaé#ent which God had given to
b 414 manj&Who wés first seduced to that revolt? The infernal Serpe
"he it was,wkmXxE whose guilg/Stirred up with envy and revenge,_
deceived/ the mother of Mankind."(Paradise Lost.) "And the
woman say that the tree was good to eat (i.e.the tree of knowledg
of good and evil),and fair to the eyes,WnﬁgﬂﬁﬂmM
and desirable for the sake of acquiring knowledge; and she took
of the frultt thereof,and did eat,and gave to her husband who did
eat."(Gen.111,6). |

Plainly,on this account,it is through woman,seduced by
the S8erpent,that sin ceme into the world. "It 1is the woman,
Adam replied to God,whom thou gavest me to be /fhy companion, .
who gave me of the tree,and I did eat. And the Lord said to
the fimwemams woman: Why hast thou done this? And she answered:
The Serpent deceived me,and I did eat."(12) Now this role of
the first Eve will be sm emphasized by the Apbstle. "And it was
not Adam who was seduced,but thezwoman,who,seduced;made'herxelf"
guilty of transgeession"( I tm ii ).

Now we do not say that Eve committed the fault of Adam.
We did not sin in aiem Eve. It was the fault of Adam #% which
was transmitted to théir porterity. For,as St.Paul says:"ﬂb@%%@é%
ﬁ@ by one man sin entered into this world,and by sin death; and |
so death passed upon all men,in whom all have sinned."(Rm v 12)

mmmiThis same Adam,as St.Paul adds,1s a figure of Him who was

s meme



to come"(Rm v 1) ."For by a man came death,and by a. men the
resurrection of the dead. And as in Admmﬂall die,so0 also in
Christ all shall be made alive."( I Co xv 21)

Why,then,did God bring woman into"the drama of Salvation"°
Why did He not let Adam 8in first and quite on his own accord?

% m ek A Ly
Why did J& in fact that the transgression;committed by mam
A . :

the man, the first made,had already entered the world through

the ¥ a2 mediation of the woman who had been

seduced by the one who_was 8 homicide from the beginning(Jn Viii,k
4Yh)? It is God Himself who underscored this mediation:
"Because thou hast listened to the counsel of thy wife,and
hast eaten the fruit I forbade thee to eat; and now,through
thy act,the ground is under a ourse"(Bn iii 17).
Why does Genesis emphasize tb@@\kp¢iﬁvRF@Qﬁﬁﬁ%®N}V@%ﬁaﬁan,»
taken from Adam mxxm to bemhelp like onto hlmseleBecause as
He had said,"it is not good for man to be alone"?(Gn ii 18)
And this msn is Adam,a figure of the bne W%o is to come.
God might kawe henceforth have 3£% left woman in the shadow.
But in fact He most definitely did not. In announcing the work
of Redemption to the Serpent and to our first parents,God takes
it upon Himself to maintain the feminsine Rigxmrr and maternal
figure:" I will put enmimties between theé and the woman,between
between thy offspring and hersjshe is to crush thy head, while thpu
dost lie in wait at her heels"(Gn 1ii 15). It is God HimselkoL
speaks of the hostility between the one who is g liar,and the

father thereof;"(Jn viii L)) and the woman; of the feud between
tpezgreatzirgzn the one™in whom there is no truth?(ib.)?the

great dragon,...that old serpent,who is called the Devil and Satan)|
seducer of the whole world "(Ap xii 9),and the posterity of

the woman! Whoever the persons or person in question,kexrm




<
the figure 1s that of woman,playtng an eminent role,well defined,
in the great work of Redemption. And ¥a the Lord sald to the
woman: "Many &re the pangs,many are the throes I will give thee

to endure;with pangs thou shalt give birth to children,and

thou shalt be subject to thy husbandj;he shall be thy lord"(Gn 1ii
16). Of these children we understand that they are the offspring
that %;:ggstile to éhe offspring of the serpent,given birth %

in the pangs God gave wWwoman to endure."The name which Adam gave

his wife was Eve,Living,because she was the mother of all

living men."Gn 1iii 20)- .

A \ sfrom the beginning to the bitter end, .

from Genesis right into the Apocalypse."And now,in heaven,a
great portent appeared; a woman that wore the sun for her =
mantle ,with the moon under her feet,and a crown of twelve stars
about her head. She had a child in her womb,and was crying
out as she travailed,in great pain of her delivery.Then a secoﬁd
-portent appeared in heaven; a greét dragon was there,flery-eyed,
with seven heads and ten thorns,...And he stood fronting the
woman who was in childbirth,ready to swailow up the child as
soon as she bore himxizxBkapzxixzxixx it."(Ap.xiil l).How,then,;
can we possibly say‘that the feminine.and materhal figure,so
far as the work of Salvation is concerned,is invented by our need
for that kind of tenderness? All the words we have quoted are
in principle accepted by the author who makes this allegation.
Now this woman,l1lf she could escape our attention,is
nonetheless, kg on the part of the dragon,the ancient serpent,
the object of a well-defined preoccupation."So the dragon,
finding himself cast down to earth,went in pursait of the woman,
the boy's mother...Thereupon the serpent sent a flood of water
out of his mouth in pursuit of the woman,to carry her away

on 1ts tide; but earth came to the woman's rescue. The earth




sent out of his mouth. So,in spite against the woman, the dragon

gaped wide ,and swallowed up this flood which the dragon had

. went to make war with,rest of her seed,who keep the commandments
of God,and have the testimony of Jesus Christ@(Ap xii 13)

Who then has decided that it was opportune to introduce
a feminine figure into XkE botﬁ%ﬁrder of omginal justice
and the order 6f:Réaemption? That among other reasons God
dld do this because we,stand~in need of femigg and maternal
tenderness does not alter the fact that God did choose to
do what He did--and nothing of what He does is done in vain.
Nor should we be blind t$ the feminéne and maternal tenderness
of Mary toward the Son of God. Qod ﬂas no need for tenderness

from anyone. God is love,but thlis love,in which ﬁekshare by

)Haxtim&ﬁ>' the theological virtg:iof dﬁéfit&,is not a passion. But if
God)does in fact zkmmxg/to stand in need,even of sensible
. affection,and.of sensible signis of it,who will reproach Him?
He has freely willed to have a Mother,and she was no mm
déubt such as the Author of Nature wants a mother to be;
and Mary was no doubt the Mother ofgggn'of God precisely
as He wanted her to be. If the Eternal Word,the Image of the

be
Father,chooses to/born of woman,must He therefore divest

here of feminine and maternal tenderness toward Him Who
is her Son? Can we expect Him to make her unnatural? contrary
2 %M‘;‘Q y ‘y
to nature; Must His own feelings be contrary to nature?
- - did not despise A )
. He maxm most certainly/the signs of sensible tenderness.
"And turning to the woman,he said unto Simon:Dost thou
see this woman? I entered into thy house, thou gavest me
no water for my feetjbut she with tears hath washed my
. feet,and with her hairs hath wiped them. Thou gavest me

no kiss; but she,since she came in,hath not ceased to kiss

my feet. My head with oil thou didst not anointjbut she
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with ointment hath anointed my feet. Wherefore I say to

thee:Many sins are forgiven her,because she hath loved

much."(Luc m vii uu)

The Holy Scriptures are replete with feminine figures

who play leading roles in Gods plans for the salvation

of the world. ?hu§v§enesia'reports on a certain woman named

Sara,a free woman, the wife. of Abrahem who persisted in

calling her his sister,as she called him her brother--

which was not without giving rise to certain misunderstandings,

as in the case of Abimélech who excused his attempts at.

courting her,saying "Did Abraham not. say to me:she ié

my sister: and she say,He is my brother9"(I mention this

point merely because the Gospels .speak of Christ's brothers
the meanings of these

and sisters,so that if we did not understand/skE semitic

mEaringExafxkhese terms we might conclude that the Son

of man was a memgber of Emxmmrnsuaiigxizpgexfmmiiyz a family

~large beyond reckoning.)

Now Sara(then called Sarai) was sterile. But she had in
her household an Egyption servant called Agar. So Sara conceived

a plan,rather unusual to us,in order to EmmmxE make sure that

her husBand shoudd have the numerous offspring that had

been promised him. Agar gave birth to Ismadl,figure of

the Synagogue.And when Abraham and Sarah had beéome old,
advanced in years,God announced to Him: ¥mmrexwifr'!Sarah thy wife
WiXixgizrzXomzazEenz shall bear thee a son,and thou shalst callsd
him Isaac,and I will establish my covenant with him for

a perpetual covenant;and with his seed after him.“ﬁﬁ@.%@ know
the rest of the story,and St.Paul makes much of it.For besides
being historical figures,Sara and Agar/Mi#y are also allegorical,
representing the two alliances:’one represents the old Jerusalen,
the other,that Jerusalem which is above,and free,which is our

mother“(Ga iv 25)




Thanks to his son Isaac,son of Sara,Abraham . will have
a posterity to bear hls name. And now God gives rise to
another great feminine figure,Rebeccafan exceedlngly lovely
young malden,and a most beautiful virginJ)And as she left
her famly to become the wife of Abrsgham's son Isaac,she was
-told by them,"?hquwgrt our slster,mayst thou increase to
thousands of thousands,and may thy seed possess the gates

of their enemies." Having given birth to twins,Esal and

Jacob,it is Rebecca who combined a successful plan to ensure

of her husband upon
the blessing mﬁAJacob the som whom she preferredx. Again

St.Paul points out the meaning of this feminine figure
Introduced by God In the work of- the covenant comcluded
with our forebe=mars in viewugf our Redemption.by His Son.
And 1t 1s God who'chose Juiith "to wound and destroy
those who had formed such dark designs against thy a¥ix
covenant.' It i1s of her that Ozias the prince pf the people
of Israel,said: "Blessed art thou,O daughter,by the Lord
the most high God,above all women upon the earth. Blessed
be the Lord who made heaven and earth,who hath directed
thee to cut off the head of the prince of our enemies.
Because he hath so magnified thy name this day,that thy
pralse shall not depart out of the mouth of men who shallt
be mindful of the power of the Lord.forever,for\that thou
hast not spared they life,by reason of the distress and
tribulation of thy people,but hasf prevented our ruin

in the presence of our God."(Jdt)

P




Anofher feminine figure will in the course of time
save God's chosen people from extermination. I mean Esther,
Assuerus's queen. Now there is a passge in the Book which
will be most relevant to the point we wish to make ivmemst
here; I mean the words of king Assuerus,when he says:"Thou
(Esther) shalt not die: for this law is not made for thee,
but for all'others"(x; 13). Here we have a biblical figure
who 1s above the law,as 1t were,and not subject to the sentence

. one -
passed upon the whole people.-ﬁ#@dEsther is n/figure of

, in turn
another Whman to come, and her exemption is itself/a figure.
Now why should all these woﬁen be mentioned at all,
and why should their roles e emphasized as they aré, if
they were to be deemed irreievant to God's great design,

to His covenant with man and to salvation?

And each of these feminine figures acted in a fashion
that was particularly appropriate to mmmam their womanhood.
Human beings are masculine or feminine,and God redemmed
mankiné,not angels. Why then shogld man and woman not each
have their share in the work of Redemption,a share xhzx
that befits their ndature as man and as woman?

We are told by the Holy Spirilt,through His prohets,
that original sin did not come into this world without
the mediation of woman-~~of the woman whom He had made
a help like onto Adam. Besides,Adam called her "'Eve!
because she was the mother of all the living." Now God,
as we read, in passing sentence upon the act of disobedience
committed first by Eve,thenby Adam, again brings thé woman
to the foreground,tﬁis time in relation to the struggle
and the victory to be achieved, that is,to the order of

Redemption--a work to be ' by the offspring of the woman.
A




Although all the feminine figures we have mentioned
are foréshadowings of the Woman to come,there 1s the
respect in which none of them wan be comparedhz& Bve, the
mother of all the living. For Eve has the nature of first
principle in more than one respect. In the order of nature,
but also in the order of human action. Notice thaf in the
commisgion of evii,the created person has the nature -of
first cabtfe,whereas in‘our good actidns God is the first
and proper cause. Now Eve,of all human kind,was the first
to sin,both against Goé and neighbour. And her sin ﬁés
the first cause of sin in this order. For,as Adam said:
"It is the woman who gave me of the tree,and 1 did eat."
Although 1t was Adam's sin thHat WQS transmitted to their
offspring,hé,sinned because of Eve. In other words Eve,
through Adam aﬁd in him,is a universal cause,even as it
1s thanks to Adam that she i1s mother of all the living.

And this brings us to the main point of the present

Y,

talk. For just as the flrst Eve exercised universal causality

in the fall of mankind,so,inversgly,does Mary,the New Eve,
exercise a univerdal causality in the order of Redemption.
This 1s not new doctrine. It 1s contalned in the very words
of Scripture,and was fully brought out by St.Ireneaus of
Lyons in the second century.(irenaeus had know St.Polycarp,
a disciple of St.John the EvangeliSt) The proportion which
he points out to us is the following. Just as death came
into this world through the disobedience of Eve,so did life
come to us through the obedience of that other Virgin,Mary.
You have all heard of this parrai 'recapitulation';%he

parallel between Adam and Eve on the one hand# and the New

Adam and New Eve on the other. The first Eve's mediating role




in the fall is inversely parallel to the second Eve'ls
mediating role in salvation. She sharéd in her Son's pasiion
by her compassion. '

God did not presént'the world with the first Eve to
place Adam in the shamkmwm shadow,or,to ke use the expression
of author we have duoted,"pour faire écran & son mari."

For God himself has km¥dxm= made it known that it is by
the first Adam's offence that death came into the world,
"by one man's offence...Therefore,as by the offenée of one,
unto all men to condémnation;so also by the justice of one,
unto all men to the justificiatign of life. For as by the
disobedience of one maﬁ,man& were made sinners§ so also

by the obdience of one,many'ghali be made just."(Rom.v 17)
Butﬁ%hilt of the first man did not exclude the mediation
of the first woman in his guilt. Similarly;the merit of

the second Adam did not exclude or bypass the merit and
mediation of the second Eve.

Neither the unicity nor the primacy of Adam exclude

s S s ome

the universal share of the woman sa=¢hd father of mankindg

g%ﬁf !
- g/ the absolute priority of this fathe%qprevent Eve

from being the mother of all the living. The trangression
committed b;7$oman did not put that of Adam in the shadow;

on the other hand,our éommon father would have had no desendants
without the fecundity of this mother. Now, this patefnity

of Adam, 1s it less certain because,children of Adam,we

are at the same time the children of Eve? It is said in
Tobias:"Thou madest Adam of the slime of the earth,and gavest
him Eve as a helper,gnd the human race was born of those

two."(viii 8) Now this share of the mother of all the living,

does it in any way make the origin of our life equivocal,ambiguous




@
Is this mother to be held for little or for nothing;beéause

it is her husband who 1s the father of 2ll? Is it fitting"

ﬂx%; disobeyed farst of all,

A
because we inhermited our sin from the man whom she led

that we should overlook th%

to disobey?

And why did God made such a case?;njzasgﬁzaiﬁg-the
hostility between the Serpent and the Woman? Was it for no
purpose at all that Gpd sxidxkwxherxr anmmounced the many
péngs and throes kkak with which she was to bear hksx=m
and give birth to her children? Can we bé indifferentxt
to this suffering and act contrary to nature? '

Nor can we be led to pglieye that St.Paul éreated
confusion when he wrote that Adam was not seducedj;but the
woman,being seduced,was in transgression."(Tm ii 1l)

The first Eve was not a screen to separate Adam from

his sons--I mean the Adam who was the ﬂéure of the New Adam
to come=-3; she was no such a hindrance,nelither as a help
like onto Adam,nor in her disobedience,nor in her fecundity
of spouse and mother of all the living.

The same holds true of Mary. Neither her obedience,nor
her Motherhood,nor her Compassion make for a screen that
would separate us from her Son. And when did the Church
ever allow herximxmmnziRer us to consider her as an obstacle
of that kind? All is said when the Church teaches that God
madetﬁhe Neﬁ Adam a like unto Himself,which is precisely
what is meant by the Immaculate Conception. It is this
particular fulness of grace of the Handmaid of the Lord,
argof His Mother and Spouse,that establishes between them

the most perfect friendship of all., It is in His friendship twwmzs
this femini; and materbhal figure that God shows ﬁW@ﬁ@Qyﬁﬁ%ﬁﬂ
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The only question, of all those you asked me recently,
that now comes to mind concerns the repetition involved in
the Rosary. I have notes on the subject, with no idea

. where to look for them. But I do recall that I insisted

first upon the functiqn of repetition in nature and its
counterpart in art: electrons are sheer repetitions, and

so are stars and their revolutions; days, years and seasons;
on the biological level,.cells, and the individuals of the
species, In art, the stuff is repetitious, such as the
alphabet, that small amount of letters used to construct

such a variety of words and sentences; consider the bricks
used in construction; and so is the stuff of our days
repetition, the metabolic cycle, eating and sleeping.

That for the sake of which there is repetition requires

this spreading out. The repetition is essentially for the
sake of something else. It is like the process of memorizing,
where we repeat for the sake of possession. 1In the spiritual
life, repetition is as the material of the spiritual edifice,
The greatest of the sacraments-is to be repetitious — the
Eucharist. More generally, and even prior to the spiritual
life proper we have the repetition of the acts of virtue as
the only way of acquiring and retaining virtue, Turning now
to the function of repetition in the Rosary: it is for the
sake of the form, namely the meditation of the mysteries,

The repetition, here, is very appropriate to the feminine
character of the Blessed Virgin., The Qur Father is repeated,
too, but only one for each mystery; the Hail Mary ten times
to one. Women are more dependent upon repetition than men
are. A wife, or any woman in love, is in constant need of
repetition: she wants to be told again ahd:aghinithatvshe

is loved, not just every day, but as much as possible all
day long. To refuse her this is to neglect the very
substance of her love. She is more subject to time and

its waste than a man is, Tempus est magis causa corruptionis.,
Repetition then, is to her, a condition of survival, of love.
Now the B.V. is Mediatrix., God has chosen the feminine to
play an essential role in our ascending to Him. In the
Rosary, considered from the viewpoint of its matter, the
repetition has a twofold advantage: one based on the nature
of woman, as shown above; the other is to be found in the
nature of repetition in respect of facility: no new form is =
involved in the repetition itself, it being just more of the
same. Here we join the repetition in nature and in art.

No species in nature can be fulfilled in a single individual.
The permanence of form depends upon repetition., Our
medition, the form of the mysteries of the Rosary, depends
likewise upon the reiteration of the Hail Marys, each of
these being in its turn a confession of doctrine and a prayer.




All this repetition, of the Hail Marys, the Our Fathers,
and of the Rosaries themselves, can be viewed as the very
stuff of a spiritual edifice. And Mary is the Civitas Dei
(Apoc.). Thus the Rosary is, as it were, an active
reflection of that Cititas in us, one to which we con-
tribuate constructively, providing both the bricks and the
form in that humble manner which is so proportionate to
our nature and surroundings. (I should have pointed out,
earlier, that the mysteries in fact contain all the truths
of our faith, both doctrinal and historical, so that in
reciting the Rosary we lead in concrete temporal form our
Catholic life.) : -

A great deal more remains to be said on the subject,
Various items should be taken up severally, such as the
repetition of "Hail," a constant salutation: why should
we be called upon to remain in a state of salutation?

Why should there be, as it were, an unceasing revival of
the Annunciation? One might recall that one of the reasons
for the Annunciation was "ut ostenderetur esse quoddam
spirituale matrimonium inter Filium Dei et humanam naturam.
Et ideo per annuntiationem expectabatur consensus Virginis
loco totius humanae naturae." (IIIa Pars, q.30, a.l.)

You see, at the same time, how our repeated salutation
fits in both with the feminine character of the 'locum
tenens! and the spiritual wedlock which the Annunciation
signifies. Which goes to show how easily one could write

a whole book on the subject of the Rosary as to the
repetition it is made of — as to its matter.
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oujours, comme nous l'avons dit, la géné-

ation et la corruption seront continues, et
amais elles ne feront défaut, en raison de la
anse que nous avons §tablie. Bt cette conti-
uité se trouve rationnellement justifiée. " Fn-
ffet,” en toutes choses, disons-nous, la na-

gre tend toujours vers 1e meilleur, et il est
‘meilleur 4'8tre que de n'8tre pas’ (nbus recon-
naissons .24 1'Etre des sens multiples; nous .
I'avons expliqué ailleurs), mais 1'Etre ne peut
appartenir 3 toutes choses, parce qu'elles sont
< trop: éloignées de leur Principe. Aussi est-ce
‘de 1'autre fagon que DIEU a réalisé la perfection
ide 1'Univers: c'est en faisant la génération in-
interrompue, car ainsi 1tenchafnement le plus

' rigoureux possible serait agsuré 2 ltexistence,
. par ce fait que ce qui ‘se rapproche le plus de
:318tre éternel, c'est que la génération elle-
méme toujours se refasse. II de Gen. et corr.,

c.10, 336b25.

.~ Car la plus naturelle des fonctions pour "*°
tont 8tre vivant qui est achevé et qui n'est
pas incomplet, ou dont la génération n'est pas
spontanée, c'est de créer un autre 8tre sem-
blable & lui, l'animallud animaly et la plante
une plante, de fagon & participer 3 1'éternel
et au divin, dans la mesure du possible. Car
tel est l'objet du désir de tous les 8tres,
.1a fin de leur naturelle activité. Or le terme
-.nfin® est pris en un double sens: c'est, dtune
"~ part, le but lui-méme, et, d'autre part, 1tatre
" pour qui ce but est une fin. Puis donc qu'il
. -est impossible pour 1'individu de participer a
¢ 114ternel et au divin d'une fagon continue, par
' 1e fait qu'aucun 8tre corruptible ne peut demeurer
. le méme et numériquément un, c'est seulement
7. dans la mesure od 11 peut y avolir part que cha-
"-'que 8tre y participe, l'un plus, 1l'autre moins;
7. gt i1 demeure ainei non pas lui-méme, mais
- - gemblable & lui-méme, non pas numériquement un,
" .meis spécifiquement un. IT de Anima, c.k,

© 415a25. !
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QU'EST~CE QUE LA PHILOSOPHIE

Cé no sora pas, jo ponsc, rompro avoo la tradition quo do vous
parlor quolquos instants do ohosos élémontairos mais fondamontalos, sim-
plcs of évidontos gquo l'on ost copondant porté a oublior, bant ost graudc
la confusion préscnto dos ideos.

Il s'aglﬁ do 1a notlon mémo do 1a philosophio. Voir dtuno part
oo quo nous cnbondons aujourd!hui par philosophic ot so rappolor dfautro
part co que lcs anolons: Aristoto, Saint Thomas on disajont, pour consta-
tor onsuito quc nos définitions modornos ont pout-Etro contribué & rapo-
tissor la philosophio on laissant ontondro qu'ollo ost unoc scioncc bion
abstraito sinon abstruso; séparéo ot oxiléo do toutos los autros seioncos,
do ‘toutos los aubros disoiplinos.

Qucllo concoption los scolastiquos so fortm ils du philosophau, do-
puis lo Moyon-Ago? Pour oux, lo philosophc n'ost sfiromont pas 1thomme
do lottros; oo nfost ms non plus lo mathématicion, ni lthorme do scionco;
co n'ost mdme pas lo sooiologuc. Mals alors, qul donec ost-11? Sans doutc,
lc philosopho ost ocolui qui étudio la philosophio, mais qu'ost-co quo
la philosophio? La philosophio? mo diroze=vous; ouvroz n'importo quol
manucl ot vous l'approndroz dds la promidro pago! Dopuis dos générations,
cn cffot, auoun dos manuols n'a mangqué do nous donnor co qu'ils appollont
tous uno définition réollo do la philosophic, savoir, "uno ‘conrgissanco
cortainc pour locs cousos"; ou cncoro, "commnissanco gortaino par los
causcs ultimcs", Por aillours, ils divisont la philosophio on logiquc,
philosophioc do la naturo, cn métaphysiquc ot moralo.

" Pourtant, si nous nous donnons la pcino do réfléchir un pou,
cctto définition ot ootto division do la philosophio no nous parafltront
pas aussi évidontos qu'cllos veulont 1'Gtro dans la ponsée do lours
autéurs. En cffout, si nous disons que la philosophio cst unc comnais-
sanoc par 1os causos ultimcs, il faudra do toutc ndcossité rdsorvor cotto
définition & la soulc mébaphysiquo, car soullo ollc considdro los causcs
ultimos. D'awbro part, si nous supprimons dc la définition lo mot "ultimo
ct ne rotonons quc ocux-oi, savoir "Connaissanco cortaino par los ocausos"
nous nc voyons pas bion pourguoi on rojottc do la philosophic la mathé-
matiquo, car oollo=-oi ost non sculoment uno connaissanco par causcs mals
cllo ost aussi au dirc do Saint Thomas, la comnaissance la plus cortainc
pour nous. BEnfin, dirc do la philosophic qu'cllo ost unc connaissanco
cortaino, c'ost diro on sommo quc la scionco moralo ntost pas uno partio
dc la philosophio, autromont commont oxpliquor quo Saint-Thomas nc cossc
de répétor quo la philosophic moralc prooddc “"figuralitor, idost vorisi-
militor". Dirons-nous done tout simpleoment quo la philosophic cst uno
connaissancc par causcs? Mais alors, pourquoi on oxclurc la poétiquc ct
la rhétoriquc?

Foroo nous det done dc conclurc quc la définition réollc do la
philosophic qu'on sort dopuis dos sidolos aux bacholicrs, cst un pur
trompc~ltoocil, Mals au fait, uno définition récllc do la philosophlc
ost=ullo possiblc? Nous répondons carrémont qu'ollo no l'cst pas.
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En offot commont pourraiteon assignor .un gonre prochain ot uno diffé-
ronce spéoifiquo 4 ano notion qui ombrasso dos chosos aussi différontos
quo la 'métaphysiquo, qui ost sagosso, ot la philosophioc do la naturc ot
la noralo, qui nc sont quo dos soioncos, pour no parlor quo dos sculcs
partios do la philosophio quo los scolastiquos étudiont onooro? ’

Aussi bion, co nlost pas sans raison qu'Aristoto ot Saint Thonas
sc sont toujours contontés dfunc définition nominalo do 1a philosophio,
cclloe do Pythagoro: "amor sapiontiac", Pour cux IR philosophfo ost un
amant do la sagosso. Cotto définition n'a pas lo soul mérito d!'8tro la
soulc qu'on puissc dommor. do 1a philosophic; ollc a oncorc ot surtout
lo trés grand mérito do diro oxactoment co qulcst 1a philosophic, ot
d*ombrasser tout 6o quo collo=ci comprond véritablomont, tout co qutollo
compronait pour los ancions. Peur oocux-ci, on offot, lc philosophe atast:
pas colui quil poseddo déja 1a sagosso ot n'a plus qu'd on jouir, car la
5agosso ost divinoe ot soul Dicu 1a possddo do fagon parfaito ¢t durablc,
Lo philosopho, cfost oclui qui ost & la rochorcho dos causos, ot on
dornidro analysc dos causos ultinos,. sans oxcluro lcs .autros causos,
Pour oux la philosophic ost 1tintolligeneco spéoulativo oriombéc vers
les causcs ulbimos cormo vors un termo, allant dos "notissima simplicitor®
oonnus dos socns jusqulaux 'notissima socundum so?, Comment on scrait-
il autromont, puisquo nous dépendons dos chosos, quo nous sommos mo-
surés par ollos; bion plus nous connaissons par lc ministdro dos sons, .
ot la philosophio, tout on poursuivant la rochorcho dos causos ultincs,
no peut jamais so passor do la cortitude deg sons, laquollo ost pour
nous la plus forto, Aussi bion, la sagesso métaphysiquo dépond, o%
dans son aocquisition ot dans sa naturc mémo do sagosso, do toutos los
disciplincs infériourcs, ¥y ocompris los arts libéraux. Et o'ost préci~-
sémont on tant qu?ordonndos & la sagosso, vors laquollo olles doivont
tondre, quo cos disoiplinos infériourcs ot partioulidros sont rartics
do la philosophio. Glost %out cola qu'oxprime la définition dfAristoto,
'amor sapiontiac!, savoir la grando diversité on mémo tomps quo ltunité
d'ordre de la rochorcho Philosophiquo, Et 1o début do sa Métaphysiquo
n'ost qutuno manifestation, du rosto admirablo, do cotto définition,

Pour Aristoto ot Saint Thomas touto comnaissanco spdculative

par causcs ost philesophiquo. . Lo philosopho so distinguo du soul ar-
tisto, :

Mais afin do mioux fairo voir cotto divorsité ot cotto unitsd
d'ordro do la philosophic tolle quo l'ontondaiont los ancions, paroourons
rapidoment los nombrousos'disoiplinos_qui constituont commec autant dtéta-
pos suodossivos;'asoondantos, ot intordépondantos, du mouvoment do 1a
ralson vors la sagosso. » '

I1 y a d'abord 1'infima doctrina, savolr 1la poésio, qui ntost
pas unc connaissanco propromont univorsclle. Lo podto on offot ntargu-
montec pas, 4l uso do nétaphore; 1t'imagc ost son instrumont proprc.

Do 13 lo caractdro quasi fmnd do la poésic. Ello ost l'art lo
roins soumis & ltacquisitions Nascuntur poctac. Ltart du podto dépcnd
davantagc do scs qualités naturcllos d*imagination ot do sonsibilité,
qualités assurément oxooptiomnollos qui font do lui un 8tro raroc ot
étonnant.




Mais cette "infima doctrina" est ordomnée & la sagesse; o'ost
dire qufelle doit &tre réglée ot mesurée par une comnaissance supérieu=
re, par la Podétique qui était pour les anciens une partie de la philo-
sophia rationalis. '

La connaissanoe du podte se distingue de la poétique. Le podto
ne possdde pas néocessairement les deux, La poétigue est 1'habitus
propre & l'homme de letbmes, au littérateur qui entend juger los podtes,
mais o'est un habitus détermind et qui doit &tre acquis; il ost un des
habitus de la philosophia rationalis,' mais oce n'ést pas un Habitus au-
tonomo sans rapport avec le terme parfait do toute conmaissanco qu'ost
la sagcsse. :

. Embre oes doux comnaissances, cello du podte ot oollo du véri-
tablo hamme do lettros qui possdde la poétique, il n'y & pas do plaoco
pour unc autro oonnaissance déterminéc. ILl me poub ¥y avoir quo dos
oonnaissanccs plus ou moins vulgaires ot par conséquent inofficacos
pour juger aussi bien que pour régler les podtos.

Aprds la Ppébiquo vient la Rhétorique, laquollc possddc un ocarac-
téro plus intollootuol. En offot, ollc a pour fin propro la wvérité,
ot son instrument prinoipal ost lo discours, 1'argumontation. Mais oo
discours ost encoro trds imparfait ot doit stappuyor sur los imagos,
Do plus, lo rhétour no pout, strictoment, ongendrar mdmo l'opinion, il
conduit tout au plus au soupgon; dtod la nécossité pour lui do +touchor
los passions. Et la raison dornidro do cottc imporfootion do la con~
naissanco rhétorique c'ost que sa matidro propro ost la "matoria oivi-
1is", cc qu*il y a do plus conmbingont, do plus variablo.

Comme la rhéborique, pour Aristoto, consistc principalomont dans
la preuvo, ollc doit Gtro régléo dfon haut par la logiquo, on raison
du discours, oar o'ost la legiquo qui rdgle la formo do tout discours
quol qu'il soit.

Puis viont la Logique. Ioi lo discours ost parfaitemont rigou-
roux. La Logiquo ost mdmc unc scionoo trds abstraito, aussi' abstraito
quo la mébaphysiquo, Si néammoins los anchions la placont immédiato-
ment aprds la Rhéboriquo ot avant los autros seioncos propremont ditos,
dans l'ordro d'acquisition, cola tiont uniquomont & co gu'ollc ost
1'instrument propro do la raison. Il resto quo c'ost un habitus dont
ltacquisition dépond matéricllomont dos habitus inféricurs qui lul
sont ordomnés. D'aubro part, la logiguc, commo toutos los autros
disciplinos ost ordomnéo 4 la sagosso, ot n'échappo pas, par conséquont,
4 sa dircotion, o . ’

Quant aux mathématiquos, ollos sonmt les scionces los plus adé-
quatcs & 1'intelligonce humaino, & causo do lour abstraction do touto
matidre sonsiblo, principo do mouvemont, ot aussi parococ qutcllos so
résolvont dans l'imagination. Par suitc, ollos n'oxigent pas l'oxpé=-
ricnce ot pouvent &tro, au diro do Saint Thomas, facilomont appriscs
mémo par les onfamts. C'est pourquoi lour acquisition doit précédor
collo des autros sofoncos, & l'oxcoption de la Logiquo, pour los rei -
sons quo nous venons d'indiquer. Et lour subordination & la métaphy-
siquo sagessc, so voit manifostomont on coci gutollos nfattoignont pas
lc 'quid reit do la quantité qu'ollos considdront; soul lo métaphysicion
pout diro oo qu'eost la quantité commo naturo.
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La soienoce qui falt sulte aux mathématiques dans 1l'ordre
dtaoquisition otest la philosophioc de la nature. Parce que son objet
ne fait pas abstraotion de toute matidre sensible, il ne peut échap-
per tout & fait aux exigoncos du mouvemont et de la oontingence. Dans ‘
sa démarchc & partir dos 'communia' vers la conorétion, la philosophio
de la mature dépend de plus on plus de l'oxpérionco.

Il on va de mdmo.do la philosophic moralo, olle dépond do 1l'ox=-
périonce oncore plus que la philosophioc do la nabure. Aussl Aristoto
disait-il quo lo jouno no saurdait 6tro un auditeur convenable do la
philosophic morala, soit & causo do son inoxpéricnce s'il ocst jouno
d'4go; soit 4 causc do son imprudonco, s'il ost rosté jouno do moours.
Aussi bion, unc philosophic moralo puromont abstraito no saurait attoin-
dro sa fin qui ost do diriger la prudonco. ) -

La dornidrc disociplinc dans l'ordro d'acquisition ost la méta-
physique, co qui so oongoit facilomont: olle rogquiort au diro do Saint
Thomas unc- intolligonoo virilo "juvoncs non crodunt motaphysicalia,

- io non attingunt monbo, licot dicant oro".

Voila, si lton pout dirc, lo tabloau dos principalos doctrincs
philosophiquos, solon los ancions. Touto connaissance spéoulativo avalt
sa placo détormindc on philosophic puisquo touto connmaissanco spécula-
tive ost unc partioipation plus ou moins éloignéo do la sagosso ot quo
la philosophio ost l¥amour do la sagcsso. Saint Themas appolait Aristoto
"Lo philosopho", non soulcmont parcc qutil a rochorché los oauscs ulbi-
mes, qu'il a dorit un traité do métaphysiquo, = part trds rostrointo do
son oouvro, - mais aussi parco qu'il a &tudié la Poétiquo, la Rhétoriquo,
la Politiguo, l!'Economiquo, lo Ciel, los Météorcs, lcs Partics dos
Animaux, lo Mouvomont des animaux, LtHistoiro dos animaux, oto.

Au contrairc on acsoptant la définition dos scolastiques medor-
nos, on roconnaft 3 un grand nombrc do disciplizoes lo droit do vivre
on margo do la philosophic, on marge de la sagosso ot on no voit plus
bicn cc qui distinguo ontrc ollos los doctrines qu'on retiont commo
patrtios do la philosophio.

En définissant la philosophic par la ccrtitudo ot par les causos
ultimos, on abandonnc los fondomonts mémos do la doctrino philosophi-
quo, 4 savoir los arts libéraux, On compromot l'acquisition do la logi=-
quo ot par conséquont do toutc sagosso., Déjd do son tomps Huguos do

~ St-Victor déplorait lc grand nombro do coux qui étudiont of appronnont

ct lc potit nombro de ocoux qui sont sagos:s Multos studoﬁtos, paucos voro
sapiontes. :

Par cotte mdmo définition, los mathématiquos, los soionces oxpé-
rimontalos ot la sociologle sont oxolucs do la philosophic.

Do la scionco do la mturc ainsi que de la moralo on ne rotiont
quo los "communia® trds cortainc sans doutc, mais inaptos par cux-mdmos
8 nous donncr uno conntissance suffisantc dos objots do cos doux soionccse
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Qu'on ost~il résulté, non soulomont pour los soolastiquos quil
so sont ainsi isolés, mais pour l'osprit humain? Il a'y a qu'd jotor
un rogard sur la ponséo modorno,. ‘

. do fut la révoltc ocontro la sagosso, dos lottros dtabord, puls
dos mathématiquos ot do la scionce modorno, do la philosophic moralo
ot politiquio, Co fut la négation mémo do la Métaphysiquo, co qui ost
logiquo, puisguton no pout l'acquérir gutd partir dos disciplinos infé-
riouross A lour ‘tour, cos disolplincs ont voulu s'érlgor on sagosso,
jugor tout & la lum;Bro d'uno cénnaissanco défoctuouso, paroo quo cou~
péo do son principo ot do son tormo. Dans lo mondq modorno, cc nfost
plus lo sago qui ordonno, otost lo non-sage qui ost infini on nombro
"Infinitus cst numorus stultornm”". "Vidi sorvos ih oquis, ot principcs
ambulantos siout sorvos supor torram". Eccl, X. - -

| ! -

_Sans nous attardor & co sombro tabioau qu'il sorait faclle do
noircir oncoro, souhaitons un rotour & Aristotc ot 4 Saint Thomas
dtabord pour la définition mémo do la.philosophio, Au liou do nous
présontor unmc définitioh vréclle fidreomont installéo & o6té do la pauvro
définition nominalo, quton stappliquo plutdt & nous falro voir lo
ploin sons do oottc humblo mais trds adéquato définition do Pythagoros
"Amor sapiontiac, ltamolr do la sagosso",

Et surtout laissons-nous guidor dans l'acquisition ot l'onsoi-
gnement do la phildsophic par la véritablo concoption qui ost au princi-
pc do cottc définition des ancions. ,

i
|

-




