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Material: Ch 4 (6 senses of equivocal words review class)

The natural beginning

· Plato Timaeus how in regard to every matter it is most important to begin at the natural beginning
· Natural beginnings
· In Sophistical refutations: likeness
· In the Poetics: likeness
· In Ethics: that the good is what all want/ characteristic activity
· In Natural Philosophy: motion
sn: one of the fallacies outside of language, is the fallacy of the accident (or the mistake from happening)

· Something happens to something insofar as it is said of another
· Ex. 
· Two is a number
· Number is said of three
· Two is said of three
· [why do we call this mistake a mistake from happening?]
· Or another way to ask the question is: number is necessarily said of two and three, but what is necessarily is not accidental (or through happening), so where is the fallacy?
· Answer: there is some distinction between 2 and number, and so it is possible that something belong to number even though it is distinct from two. So when I say ‘number’ of two, something is happening to number which is not going to belong to two, namely that it is ‘said of three’ 
· it happens to number to be said of three when it is said of two. 
· In other words, number is not said of two insofar as it is said of three. 
· Number is said of two because it signifies in general what two is, and not because it is said of three (it is not said of two because it is said of three)
Sn: in what sense of love does it mean to be ‘in’ love

· 7th sense, as the moved is in the mover (in the power of another)
· Other examples, ‘I killed him in anger’ meaning that I acted under the power of anger
Fallacy of Equivocation

· likeness of ratio vs. Tool of likeness as the 4th tool of dialectic vs. Likeness as a cause of deception
· If you see the likeness without the difference, then you will be deceived
· But if you see likeness and the difference, then you can expand you knowledge of different words
· Since it is through the likeness of ratio that we are able to move from corporal (the continuous) to the incorporeal senses of a word
· The first sense of all words are taken from something continuous, since we know the continuous before abstract to the non-continuous
Sn: [in the eight senses of ‘in’, why does St. Thomas put ‘species in genus’ before ‘form in matter’?]

· if we order the senses of a word according to how we know them, but we first come to know things through sensation, then why is ‘genus and species’ before ‘form in matter’ (since ‘form and matter’ are more sensible than ‘genus and species’ which has its existence in the mind?)
· We do not use, primarily, the principle of things which are closer to the senses, but rather, St. Thomas is using the principle of a likeness of ratios
· So ‘genus in species’ and ‘species in genus’ are similar since the ‘genus in species’ is talking about the composite/integral whole, while ‘species in genus’ is speaking about the universal whole
We usually find that in mistaking a sense of a word, people usually fall back on an earlier sense of the word

· ex. If I have a piece of clay and mold from a sphere to a cube, what has changed?
· Average joe: the shape!
· But here, the average joe is mistaking the 5th for the 4th sense of in 
· Genus in species vs. Form in matter
· What is really changing about the clay is the form
· But the average joe falls back on the 4th sense and claims that the genus changes (the shape), thus he is mistaking the 5th for the 4th sense. 
· Ex. Anaxagoras claims that all things are actually in all things
· Anaxagoras is mistaking the 5th for the 2nd sense
· Form in matter vs. Part in whole
· The all forms are in prime matter in potency, but Anaxagoras falls back on the 2nd sense and so he claims that all things are in all things actually. 
The best kinds of metaphors are those through a likeness of ratios (Aristotle, in the Poetics)

· The father of the dead Juliet claims “death lies on her like an untimely frost upon the sweetest flower of all the field”

· But nb, that metaphors are not the same as names equivocal by reason
Notes about the Division of the work 

· the greeks had this book divided into two books
· Bk 1 (ch 1 - ch 15) -> about the bad guys: how the sophist achieves his goals
· Bk 2 (ch 16 - end) -> about the good guys: how we can answer the sophist, and what good we can gaining for ourselves in refuting the sophist (for just as the Church grows by answering heresies, so too does the mind grow in truth by answering the sophist)
� Shakespeare, Romeo and Juliet 
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