—~

) 3

Further searchings of the mind do not contradiot this idea
but rather roll baock further the ultimate source of divinity and
power, The stuffl of the wnlverse which is in a certaln sense the

source v ull the veings of the unlverse is of ite very nature destined

. to be iormed and nhaped by some higher power litselfl avove and

outside of the imperfection of wmatter. In the constani epuration
of the Greek concepi of divinity {this very logical march of reasoning
may be [fcllowed, reaching its culminating point in <the Jous of

Anaxesore.

It remained, however, to delinsate the attributes of
the spiritual divinity thus progrouinly arrived ate In accomplishing
this, Plato end Aristotls, whose achievements coms as the orowning
glory of the centuries of philosophio spade~work of thei predacesscrs,
are inevitably led to discern ceriain of the same indestructible
divine Aeharaétoristiu in man, principally his power to reasocn,
with its consequent ospacity to order and perceive order and to |
grasp thingc eternal, From this divinity in man to the imrtditj
of the spiritual part of man is but & logioal step, obsoure and

 falbering though it mey be, Christianity, seconding the certitude
of reason by the certitude of faith, eill swbolden man to step

without misgiving into the eternal oompany of the gods,

Soorates, the teacher of Plato, has not mush to say on

immortality in the Apology Secaun, as he says, "Whereas 1 kmow
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but little of the world below, I do not suppose that I know; but
I do know that injustice and disobedience to & better, whether God

or man, is evil and dighonorable, and I will never fear or avoid

a possible good rather than a certain evil." (29) Thus, whether

man is immortal or not, he is not therefore condoned for base

acts bscause of the fear of death. On the other hand, obviously,

if any man has a hope of immortality it will be he who has conducted
himself justly in the present 1;:.. Soqratoz, primarily preoocup;ed
with practical virtus as s necessary condition of my pretence to
wisdom, does not consider immortality speculatively but rather is
oonoofnod with the conorete ltéainmsnt of perfeotion by man which,
of courss, would.be valid in whatever state man might find himself.
Fe uemmtouymmaeunotmmtmmwuu |
good or evil (37). e even goes so far as to say at the end of

th§ Apology, prompted by his oracle, that those who think death is
an ml are in error (40). It is either a slesp bereft of all
consciousness which the weary Socrates appesrs to consider s
blessing, or it i» another realn of just judgments "where they do
not put s man to death for asking questions.” In definite progress
over the somber and lugubrious shades of Homer, Socrates says of |
the just dead: “"Besides being happier than we are, they will be

{mmortal, 1f what is sadd is true.” (41)

This magnificent sxposition of the duties of a just
oitiszen in the present life set forth by Socrates under the pen
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of Flato iz & Cliddng introduction to the speoculntions of the
discinle on the 150w uwiter denth ou the threehuld of which Soorstes
stood, sayiasr “ibe Luer of degariioe ko eovived, wad we oo cur

wayes =1 to dde and you Be liwee hbch 1o Lelier Sed suly lmewe. (42)

That Plato's occnviotions upon the immortality of the
soul were not gommon bellef among hic ocntemporaries is evidest
frmmmamafthmmsmﬂwwﬁhmt
*ire you not svare that the scul of man 14 dmcrtal rud doperishablet”
um@mmu.. in astonielemat, and says 1 “No, by hosvem:
And sre you really prepared to saiutein this v (Sep. X, 6C8) Tiw
certitude of Scorates in the Bunblis, Lasidentally, quite ohwe thax
the woerkitale of Bourates Sa the Apalery, Where Plate peobably
udertosi to pressne tho mieory of Siw roal Goaratss, show the dife
fwven-s etuoun Se Delisf of e b mea, o ratier, Uu abvanse

of Flato's lief vver $at of Sooraime.

| Wt 15 e dwmortel soul ss emwetved by Flote 1 The
ohe rafleets, Whon she paomns S2%e he ohine weld, Ve yegion of
porkty, st viursity, and fmcrtality, «d wobegeablensss, whith

wre hew Mindved, snt with ten S wver ivee, vhen s2e s by duew

wys, and boing in ocommnian wih Whe uschmngling 48 umchanging.”
(Pundo 79). e soul i3 4a U vary 1lecoss of Ve diviee, and
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immortal, and intellectual, and uniform, and indissoluble, and un-
changesble." (80) The opinion of those who hold "that the soul...
will be blown away and destroyed immediately on quitting the body"™

is rejectsd, The untainted soul departs "to the divine and immortal
and rational." (81) Those, hanﬁr‘, who are not completely purified
from earthly {raits are sent back to another body, higher or lower
according to their state of perfectiom.

That Plato's ideas on ths immortality of the soul had
evolved during his own lifetime as a teacher is seen by Rohde, Krohn
end Pfleiderer (II, 268) in the faot that the outline of the Republic
&8 set forth in the begimning of the Timseus is other than that which
has sotually come down to us. According to them-and they bring
cogent reasons to their support-it was only after the Timasus and
after Plato had reashed the full maturity and final development of
his genius that he introduced the notion of immortality snd a life
after death into the Republio. In the first draft, eivie virtue ws
made to be its own reward, the drunken immortality proposed by some
is regarded with disdain (II, 563). It is omly in the final drafs,
after Platots thowght is fully developed, thet to the aims and virtuss
proposed to the oitisens in gemeral in Books III to V, there is
proposed to the philosophers in Books VI and VIII (coensidered es inter-
polated), the necessity of atriving, mot far this short 1ife, but
rathortofdiv;minorhlﬁwuﬂrﬂhin:hdatinthmﬁot&o

first draft (X, 608). It is in these final writings, Books VI and




VII, that Plato's oohocp'b of immortality appears in its most sublime

form.

The dignity and incorruptibility of the soul in Plato's
mindm.ybou7hbytho faot that while it is not one of the divine
Ideas, nsvertheless it is of all the images of the Ideas tha:b which
most resembles them (Phasdo 78). It is the body which retains the

- soul in the material world (Fhaedrus 248) whither it has been plunged

by its omn fault. Life becomes a struggle to regain the vision of
the divine essence (247). This is the goal of wisdom. “A man must
have intelligence of universals, and be able to roceed from the many
particulars of sense to me cencepticn of reason; « this is the recol-
leotion of those things which the soul ence saw in God - when regard-
less of that which we zow call being she raised her head wp towrds
the true being (249).

However, should 1%t sppesr that Plato's ms.n. on the soul
upmlyanuumm.ﬂnnnuo:ablwntm'khsnor
rational eonriction, uuuumunmumspm:Afwm
immortal and divine soul in the world regardless of axy moral cen-

siderations. The soul supplies the life, thol,uir-nouon of the world.

As such it is mecessarily immortel. *"The soul ®wrough all her being
1 {maortal, for 4bat whioh is ever in motion is fmmortals but that
mehvmlmtmmumﬁbymthr. in ceasing to move ceases

" also to live. ... And therefors the self-moving is the begimning of
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motion; and this cen neither be destroyed nor begotten, else the
whole heavens and all oreation would collapse and stand still, and
never again have motion or birth." (Phaedrus 245)

Although the soul is all that is spiritual and the body

all that is unspiritual, and this deep rift exists between them,

nevertheless ir necessary association is an oocasion for the body
to exsroise 12‘ downward pull uj;on ths soul, and this is the reason
for its defects. The three parts of the soul : mind, courage and
appetite, remain associated even in the etermal life, "And so of
the individual; we may assums he has the same three principles in his
omn soul which are found in the State...” (Rep. IV, 435). However,
as Plato continued tc_almﬁ‘hh idea of the soul, he gradually
sheared awy from 1t all bodily asscoistion in its pure state. ...
To see her as she really is, not a8 w now behold her, marred by
communion with the body and other miseries, you must comtemplate her

with the ey of reason, in her original purity...” (Rap. X, 611).

thu.th;ugunm«m&r “Then this
must be our notien of the Just man, that even when he is in poverty
or sickness, or any other seeming misfortune, ell things will in the
mmkwm-gmumnm‘mmmmmgmm
Cj&motwmmnu-‘mutobwmmwhhuhm,
a8 far as man oan attain the divine likensss, by the pursuit of virtue."
(Rep. X, 615). Buch is s truly noble delineatica of the destiny of




man, one reminigcent of 8t. Paul (Rom. 8), far other than thot which
‘the materialists, no more clairvoyant than Plato, would wish to foist
upon him, Though this may require meny eujourns in the body, the
rinalAgoal of freedom and life with God is the suprems endeavor.

Whether or not Plato's defense of the immortal soul is
indebted more to religion than speculation, the very harmony with
whioh such a ooncept fits in to & rational plan of the universs must
have given him a growing certitude which enabled him to uphold as no
-phi}onophor had dons before him the distinct identity and worth of
the individual soul. |

' Fundamentally, for Plato the soul is imortal and divine
boem.#g-upammmmmuvm If the soul were mot
spperented to the Good, it coul not grasp the Good, the Beautiful and
a1l that is perfect and eternmal., In ite wtriving %o kuow the eternal
and izmortal the soul has the ewrest proof within itself that it is
lib"inc‘hrmludiml 'ﬂmsplmtmtofouthlym
of heavenly growth. ... He who bas been earnest in the love of imewe
ledgs and of trus wisdom, and has sxsroised his iubellect mire than

wmmoru-,munmugmmmmum.uu
atbain truth, and ia so far as humen nature is capable of sharing in

ixmortality, he must altogether be fmmortal; and since he is ever
cherishing the divine power, and has the divinity within him in per-
feot order, ke will be perfectly happy." (Tim. 90) TYoday the i
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contemporery materialistic dootrines endeavor to force man into ace
cepting that all his perfection must lie here below as an outgrowth
of the increase of productivity, but this fundamentally erude and

.unroaaoned endeavor to brutalize the intelleot of man will always

do violence to that innate striving for the immortal and eternal

present in every man and so acutely felt by Plato.

Today the:modern materialistic trrant justifies all sorts
of bloody repression and brutality in the name of future materialistio
bliss., As Plato lm s “You praise the men who feasted the citisens
and sgtisfied their desires, snd people say that they have made the
eity great, not ‘seeing that the swollen and uloersted condition of
the State is to be attributed to these elder statesmen; for they
have filled the oity full of harbours and dooks and walls and revenues
and all that, and have left no for justice and temperanse.”
(Georgias, 618) That was not the conolusion of Flato's plan far the
1desl polity. What sort of men were his rulers %o be 7 "When they
have reached fifty ysars of age, than let those who atill swrvive
and have distinguished themselves in every acticn of their lives and
in every brazsh of knowledge ocmé at last %o their ccnsummation; the
tin has 20w oume when they must raise the eyes of the soul o the
universal light whieh lightens ell things, and behold the absolute
£0o0d; ... maing philosophy their chief pursuis, but, when their turm
comes, toiling also at polities and ruling for the publie good, not |
as though they were performing some heroie sotion, but simply as a




| matter of duty; and when they have brought up in each generation
others like themselves and lef't them in their place to be governors
of the State, then they will depart to the Islands of the Blest and

dwell there ..." (-R—.-n. ViIi, 5‘0)

| Possibly this will be the lot of the few, but it is the

ideal of all. "Wherefore, I say, let a man be of good cheer about

. his soul, who having mt.any the plessures wd ornaments of the
body as alie;a to him and working harm rather than good, bhu sought
after the pleasures of knowledge; and has arrayed the soul, not in
soms foreign attire, but in her own proper jewsls, temperance, and
Justiop, and courage, and nobility, and truth « in these adorned she
is re_adytogoonhujo&uytethnmubom. when her hour
_oomes.” (Phaedo, 115) Few men have subordinated themselves to the
severe regizme which Plato proposes and thus his dream remeins lergely
untried, Howsver, the materialistie side has nesrly all the means
at its disposal to essay its contrary plan, and the impending chaos
mmwmmiumoepmmtruumﬁm. Even
with the advent ef Christianity snd its $igid strengthening of im-
mortality, few writers ul.y!.& pwrely upon natural resouroces &n
approashed the nobility of the pleture of man traced by Plate.

IX Aristotle

_ With Plato the theclogical aspect of Greek philosophy
roo,o&d its highast point. His sucoessors were to lawmsh out upon




another trend. With the extension of the notion of the Greek
state fro‘n; the closely-knit cities, in which civic and religious
duties more or less coincided, to the broad empire of Alexander,
held tégethsr by a common admiration of Hellenic culture, so also -
the intellectual strivings of the Greeks were extended from the
search of the divine compounent of the world to an investigation .
of all the aspects of nature. Aristotle, the greatest disciple

of Plato and no doubt greatly influenced by him, was to invoke

the immortality of the soul for natural rather than religious

reasons.

Arigtotle's teaching on the soul is begun in natural
philosophy, where soul and body are considered as the substantial
components of man, and completed in the treatises where the divine
aspeots of the aoul‘rm oconsidered.

In pMouk times, Iifo in the Greek polities was often
» struggle, war with other oities was commom, fections within the
city were struggling for power. For x man t:lfh'drtm of order
1ike Plato, there was not much more for & men imtent upem sttaining
peace and nobility of soul than to detach himself from a ssething
state of affeirs that eould not be mestered, and, while striving
for the eommon good, %o .keep cueself free of the sontaninaticn
of violence and injustice, but in the era of peace within Greece
it was natursl to wish to profit from all the concrete epportunities -

N




which this era facilitated. For Aristotle the body is no longer
the ene:zxz,;’of the soul but a conocrete instrument in the service of
the soul. "As every instrument and every bodily member subserves
some partial end, that is to ue.y; some special action, so the whcle
body must be destined to minister to some plenaty sphere of action.
Thus the saw ;s made for sawing, for sawins is a i‘unctién, and not
sawing for the saw. Similarly, ths body too must somehow or other
be made for the soul, and each part of it for some subordinate

function, to whioh it is adapted.” (De Part. Anim. 645,b)

It is the soul which gives the form to the body, which
gives it life. "It is the presence of the soul that enables matter
o constitute the animal nature.” (ibid. 641,a) Mhen a soul
departs, what is ;;tt is no longer a living animal.” (ibid.) "The
soul is sotuality in the sense corresponding to the power of sight
anﬁtbﬁm;nmmlxtmbodyomthm.d:uih
potentiality; as the pupil plus the power of sight constitubes the
oys, so the soul plus the body constitutes the animal,® (De Anim, 413 a)

The soul and body are thus inseparsble in a living -
being, mtpmmm&tmmmmtumuu b)e
But Just as the form of the wax ean be destroyed by changing the
dispositicn ort&umr of the wax, so also in a brute, Mtht
matter is 2o longer disposed for the soul, the soul departs.
Where has it gone? Baek into the potentiality of the metter .




. No, only those functions which perform the Oporatioxis of animal |

something imporishable and divine in man? It is becauss, besides

whence it had been drawn. It is no longer an actuality. It has

censed to exigt,
But does the whols soul of man sink back into potentiality?
nature. There remains to be oonsidered that part of the soul which

is not in common with animal nature, whioch is the intellectual
pert, found in man alone. (De Part. Animal, 641 b,9) What of

this intelleotual part of the ®ul? “It seems to be a widely

different kind of soul, differing as what is eternal from what is
perishables it alone is capable of ozisténee in igoletion from all

other psychic powers.* (De anim, 413b) "The case of mind is different;
it seems to be an indspendent pubstance implanted within the mul

and to be in#apubh of iioing destroyed..s. Mind is no doudt something
more divine and impassible.” (ibid, 408 b)

—

Wy 1is Aristotle led to posit the existence of this

the affections of the soul which are affections of the ecomplex of
body and soul, o.g. mubion ‘thers is one which is psculiar to the
intellectual part of the soul utw sdpdxtire of the body: Since
there is th.t-wor umgwhizguwupcnmohh proper

to - the. mu.lhotxml part of the soul, the soul will be vapable

of soparate existence. (ofs 408ig)) This acticn whick is proper
to the intellectual part of the moul is thinking, In order to
think, the mind must de capadble of reeoiv;ng the cbjeot of thought




without being the object itself. '"Therefore, since everyiling is

a poasiibie object oi thougit, mind, in order, as ALaxegoras saYs,
to dowinate, thav is, to know, must be pure of ail admixture...

(429 a) For this reason it camnot reasonavly ve regarded as vlended
with the cody: if so, ii; would acquire sous qua;it;y', e.g. warmth
or cold, or even have an organ \lika the sensitive faculty: as it

is, it hes none.” ... Thus, "while the faculty of sensation is

dependent uponu the vody, mind is soparable from it.” (429 b)

But "sinco’in every class of things, as in neture as a
whols, we find two factors involved, (1) & metter which is potentially
all the particulsrs included in the class, (2) a cause which is
productive in th- sense that it makes them ail (the latter standing
to the former, as e.g. au art to its material), these distinet
olements must likwwise be found within the soul."” (430 ») In addition
to minds which is able to beoome all things, there is another

‘which {s what it is by virtue of making all things. Besides the
N as n’agﬁT/Ka\s there 1s also the Uous TOIRTIKAS.

-

Aristotls goes ou to say 1 "Mind in this sense of #5 is
separable, impassible, uzmized, sinoe 1t s in sty eseniial nature
activity (for always the sstive is superior %0 tho passive fastor,
the originatimg fares to the matter which {4 forms).” Tims Aristotle
olearly teaches the tmacrtality of mind, But what is meaxt by mind ?
Is 1% only the sotive mind or is 1% the active and possidle mind both ?
The oenoluding puug. seems at first glance to eliminate the passive




| | mind : "When mind is set free from ite present conditions it appears
| a8 just what it is end nothing more : this alone is immortal and

| eternal (we do not, however, remember its former sctivity because,

{. I while mind ir this sense is impassible, mind as passive is des-
tructible), and without it nothing thinks.* (430 a)

But Arktotle bas alreedy spoknzi of the posgible mind as

) : ‘

“ separadble, having its operation without a corporeel organ, sc it
must be equslly so with the active mind. But why then say that mind

&8 puesive 1s destructible ? This apperent contradiction may be

solved by sonsidering that the passive mind here meant is that part

of the scorporeal soul which is subject to sensible pé.uiou such ag
love and hate, memory, cio.. and which perishes with the body. This
part of the soul oan be ¢alled mind insofar as it participates in

mind by obeying it and following its motdon. In this sense ome nay

say that "mind as passive is destrustible. Doth the active acd tie
possible intellect, however, are by their maturs, separsble, impas-
sible, umixed, the cne in act by its substance, ‘the other in potemey,
(£, Gomm, . Themss iu L. IIT De Anima Nos. 782, 742-745) Thus the
whols mind, both the active and the possible intellest, is immortal.

el

Bt. Thomes, a8 be was to do at length againgt the Aver-
rolsts, also takes pains to demenstrate that the astive and possible
intelleot are to be considersd parts of the same individual intelleot.
(f. Do Unitate Intellectus, Oomtra Averroistas, ed, Mandounet, pp.
$5-50 and Thus the whole mind 1.s., both the




active and passive parts, would be considered immortal, indestructible.

But while Aristotle thus interpreted teaches both -the

 immortality of the moul and its individuality, it must be conoceded

that this interpretation is by no means universal, sinoe many
commeniators, both ancient and modern, have considered him to have
taught the destructibility of the individual possible ‘intelleét '
and the impersoral divine immortality of the active intellect.

‘ But whether imperscnal or personal, whether compfiud
of the active mind or the active and passive mind both, Aristotle
was impeliod by his own reason to prediscte the pressnce in man of
something suprasensible, something immortal and therefore telsted
to the divine. Thereas all things, as far as their nature allows,
search to partake in the eternal and divins, and that is the goal
for which all things strive, even if the sontinuatien of their
existence miust be specific rather than individuslised (De anim.
415 b, there liss upon man the special injunotion to nurture the
divine within himself, “If reason is divine, then, in ccwpariscn
with man, the 1ife according to it is divine in comparisen with
human life. But we must not Zollow those who mdvise us, bsing men,
to think of humen things, and, being mortal, of mortal things, bus

. must, odfuuhm.ﬁhmnlnnimomx,mdm.mr

nerve to live in accordance with the best thing in us; for even
if 1t be mmall in bulk, much more does it in powsr and worth
surpass everything.” (Eth, 1177 b)




in his work Un the Soul and iu the Metaphysics (De Anim. 408 b

and Letas 1070 a) Aristotle has concluded that that part of the
soul which is mind, reason, is immortal and divine. Furthernore,
this divine part of man 18 not at odds with the body; the two are
to form a harmonious vhols, a little world, in which the body
exiats for the perfection of the scul not as a datriin:-‘b to it

(cfo Do Anim. 407 b and Phys. 252 b). In other words, for the

first time, man as man has scmething immortel within him which is
neither something foreign to him. nor & participation in a uniqun
divine being woich would maks his own individurlity a mere illusion.

Even should the soul live on dsvoid of membry and reagoning, it
nevertheliss lives on as & substantial being, immortal and related
to the divine, (De Anim, 480 a) It remained for St. Thomas to
postulate infused species for the separated soul, which Aristotle

olearly szw could no longer operate naturally.

Posaibly this oconception of a séparatsd soul which has
lost all the aspects of its human personality which by some 1s
perceived 1n Aristotle wluld s6em to make it hardly more noble and
worthy than the languld shades of Homerio postry. Bub that
Aristotle's comoept of the soul was far more vizorous and elevated
uay be seen by his cutline of blessedness in the Ethics., Although
he states explicitly thet in the Ethics he is engaged in defining
the perfection to be attained by men as men (Eth. 1101 a), that
is, by men in this present life wherein soul and body ars oonjoined

’




them and scting both rightly and nobly," (Bth, 1175 a)

" That man is & mere creature of olay who sinks bask into the earth

and in which the question of life after death is not discussed,
ncvertheless he places the nerfecticn of man 4in the develonment of
that within himgelf which is immortal, which would geem capable
of transcaﬁdiﬁg death. "Whether it te reason or scmething else
that is the element which is thought to be our natural ruler a.-nd.
gulde and ’colta;ko thought of things noble and divine, whether it
be itself also divine or only the most divine element in us, the
activity of this in socordance with its proper virtue will be
perfect happiness.” (Eth. 1177 a) "Now he who exsrcises his reason
and cultivates it seems to be both in the boit state of mind and
most dbar to'tho gods. For if the gods have any care for human .
affairs, as they sre thought to have, it would be reasonsble both
thet they should delight in that which 1s best and most iz to
them (1.0, resson) snd that they should reward those who love

end honor this most, as caring for the things that are dear to

Thus, a;rriving at the peak of Creek philosophy, whose
heelthy rationalism and realism has slweys been teloon as 2 model
by subsequent philosophers, ons is oonfroated with-a distinet and
unequivoocal sasertion of imorta.lity.. Fossibly the place of the
individusl comerets man in this immortality remseins cbsoure, but
the destiny of men is certainly linked with the divine, the immortals

that bore him, there to be diuo_lnd into. dust md oblivion, is a




thought completely foreingn to Plato and Aristotle. It is only

wibh th_e awvent cf medsrn philosophy +trat ian the neme of eulishtsmment
and emancipation all that is above mem, that suprems zad divine
Zecdness and Truth for which h.i.g soul instinciively yecrns, the

idea of & life that can rise above pure material necessity, is
violently and brutslly torn from his thoughts. His search for

supreme truth and goodness is blocked at every turn and he is forced
by all possible meens, both physical .a.nd intellectual, to twrn o
his gaze downward and seek his happiness in grovelling in the

earth,




Chapter III

ST. AUGUSTINE AND ST. THOMAS AQUINAS

The greatest Christian philosophers, St. Augustine and

St. Thomas Aquinas, in their exposition of the natural doctrins of

immortality for man, needed only to develop and clarify the

‘heritage left them by the intelleotual labor of Flato and Aristotle.

St. Augustine’s arguments for the immortality of the
soul are continuations of those of Plato in many ways. Thus in
the Soliloguies one finds the immortality of the soul based upon
the eternity.of truth, The Second Book begins with the brief and
besutiful prayer whioh is so well known: "Ratio: Itaque ora
brevissime ac perfeotissime quantum potes. Augustinus: Deus semper
idem, noverim me, noverim ts, Oratus est.” Then Reason asks

Augustine, of a1l the things ke says he doss nst know, which

would he prefer to know first. The answer is: "Uirum immortalis

sin.® .

All that is im & sudject, if it alwys remains, then
it is necesssry that the subject slways remain. And all knowledge

(diseipling) is in & soul as subject. Therefare the soul must

alwys remain, if knowledge always remains, But Imowledge is
truth and truth, ss reason has shown in the begimning of Book II,




always remains. Therefore the soul alweys remains, nor is the soul

said to be dead (II, ch. 13)

As the First Truth is eternal and immutable, so all truth

;.s eternal, and is found in the msoul, rather than made or engendered,
The eternity of truth is easily demonstrated by showing the incorrupti=
bility of certain mathematicsl truths, such ay the fact thet a line
drawn through the diameter of a cirocle is longer than any other

line drewn across the circle. As to the presence of truth in the
soul, even when it is not felt, St., Augustine has resort to an
argmﬁf similar to the theory of reminiscence of Plato, Can one
say that 2 man who is expert in musio has lost this art when he
T.)tmmng on.ly of geometry? The art of music remaing obviously,
even when its possesscr is not conscious of it, Even when a matter
-is ocompletely forgotten, it can be regained by scmeons asking
questions on the subject. At loast, when one has forgotten something,
one remains sbls to {dentify knowledge dissinilar to that ons
has forgotten, whioh indicates that the original kmowledge remains

in scme form, The modern éhoorin of psychowanalysis ean add
1ittle to this, 8%. Augustine concludes: "It is mmifest thet

the soul, the mind, 1s immortal, and that all true reasons are
hidden within her, although it may seem, either through lgmorance
or fcr;ottulmci, that they are not had or are lost." (Lib. de

Immort, Anim, csp. 4) The Averroists, on the contrary, will

- later tesch that the truth of the propositiont "Man is a rational
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enimal” depends upon man's existence. Man, not God, becomes the
first truth. Equally free of experiezioe, he does not find the

truth within himself, but creates it; and this applies to all truth,

~

However, for St. Augustine, the body is not the enemy
of the soul and a stranger to it. The sundering of ths two in aeath
is violence and a harsh experience, jarring horridly on nature so
long as it continues, till there comss a total loss of sensation,
which arose from the very interpenetration of spirit and flesh,
De Civ. Dei, XIII, 6) 8t. Thomes speaks of death in the same way,
when he says that Christ was indignatus at the death of Laszarus.
(In Joamn, sh, 11, lect, 6) Aristotle defines fortitude as a virtus
specielly concernsd with the peril of desth, (Bth.IIX

- Possibly the strongest argument in 8t, Augustine's mind,
a8 it probably was in Phté's and Aristotle’s, s the natural desire
for iﬁortulity in man, "For when we see that they (men who are
. unfortunate) fear o die and will ratber live in such miafortune
than end 1% by death, is it not cbvious how nature shrinks from
sonihilationt® (op. oit. XI, 27) 8t. Augustine lauds the Platonists
since they had the Wit to see that the imsortal soul can only be
happy by partaking of the light of that God by whom both itself and
the world were made. (ibid, X,1) Indeed, all men desire to be happy,
butnomn&anbolu.ppyifho hnotw, sinoce life, the very
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conaition of his happiness, would otherwisze be taxen from nim, But

of those ﬁio have endeavored to piove immortelity from humen reasoning,
scarcely a few, and they endued with great abilities and abounding

in leisure, and lecrned with the most subtle learnimgz, have becn

akle to attein tc the investizetion of the i-mortal soul alone

(Ds Trin. XI111,9). It is faith waish jJustifies aad ratifies this
desire. On the other haad, an incamplete view of nature mekes it

illogicel,

Just as St, Augustine was inolined to utilise the contributions

of Platonist philosophy, so St. Thomas Aquinas utillzed the contributions
- of the more conorete and less symbolical Arisfbtolia.n philoaophy, a

great part of his work being devoted to commentaries upon the

various philosophical treatises of the Btagyrite, It is thus that

he draws the logical conclusions from Aristotle's roaioning upen
immortality. This igy bs seen by foforring to hin comnentary upon

the various passages of Aristotle already quoted.

| Thus, from Aristotle's own principles he states the
zecessity of the permanent conjunction of the pessidle szd active
intellect., "Sed impossibile est illud, quo aliguid opsratur formaliter,
separari ab o6 secundum ou.o. Quod ideo est, quia nihil agit nisi
secundum quod wat sotu, Bie igituwr aliguid formaliter operatur
 par aliquid, si cum eo sit actu, Nom autem fit aliquid oum aliquo
ens actu, si sit separstun ab ec secundum esse., Unds impossibile




st juod illud, quo aliguid agit formaliter, sit separatum ab eo
geoundun esse (s fuim, 1III, lects 7)." Since man iz not alweys
kaowing, the pecesslity of the two intellects in the same meun is

clear, "Necesse est igitur in enima intellectiva esse has differenties:
uv geilicet unus sit intellectus, in quc omnin possiat intéllig;ibilia;
fieri, et hic est intelleactus possibvilis; et alius intellechus sit ad
ixoc-_quod poscit cmnis intelligibilis facers in actu, qui veocatur
intellectus agens+.. {ibid. le.c“b. 10).% Thot these two intellects
ave not gsubstantially different but rather diff'er as act and potaﬁoy
in the same substance is evident from the necessary perfection of
human nature, "Non enim homo esset a naturs sufficienter institutus,
sl izon haberet in seipso principia, quibus posset operationsn
complere gquae ‘est inhlligoru quu quidem compleri non potest,

nisi per intellectum WM. Unde perfectio humanae naturse
requirlt quod wirwsque horum sit aliquid in homine (ibid,)."

The consequent dootrine of the natursl imsortality of +the intellective
soul is succinotly stated in a following paragraph, commenting

upon the wordss "Separatts autem est solum hoo quod vers est.

Bt hoc solum immortale et perpetuum est.” (450 o, 28) Bt. Thomes
states: "Dicit ergo primo quod. solus intellectus seperatus st

hoo quod vere ests Quod quidem non potest imtelligl nequs de
intellectu sgente neque de intelleotn possibili tantum, sed de
utroque, guia de utroque supra dixit quod est eeparatus. Bt patet
gquod hic loguitur de tote parte intellectivat quae quidem dicitur
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“ seperate, ex hoc quod habet operationem suam sine organo corporali...
{ Dicitur autem perpetxia, non quod semper fuerit, sed quod semper
erit, Unde Philomophus dieit in dulodooimo Metaphysicorum, quod
P - forma nunquam est ante materiam, sed posterius remanst anims, uon
omis, sed intellectus (ibid., lect 10)." Thus in the individual
men, there is both an individual motive and passive intellect, and

they are by their nature, immortal.

The philosophies of Plato and Aristotle, the former

elaborated by St. Augustine, find & harmonious completion in the

elaboration of Aristotle's philosophy by 8t. Thomas. The doctrins
of reminiscence £inds sn explanation in the Thomistio-Aristotslian
dootrins that knowledge in act, even though it ix derived from the
guiddities of u‘kgrial things rendsred inﬁuigibh by the active
intellect, nevertheless, since it is originally poteatial in man,
ultimately depends upon pre-existing knowledge in aet. "Non fit
aliquis sciens aotu, inveniendo, neque disoendo, nisi per uliquan
scientiam preexistentem im actu: quia cmis dostrina et disoiplina
‘intellectiva fit ex j:rmxhtonti cognitions, ut dicitur in primo

Posteriorum.” (ibid., leot. 10)
/ 4

Az had Plato and 8¢. Augustine befors him, 8¢, Thomas,

in his commentary upon the Ethies of Aristotle, develops the implication

of that immste tendency in men to strive for the eternmally good

e

‘and true which Aristotle had likewise noted, and which, epart from
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its philosophical validity, remains as a constant challenge and
refutation of those who would forcibly avert the gaze of man from
divine horizons and make him geek his happiness in earthly destructible

and unsatis{ying morcels of contentment.

- Commenting upon the words of Aristotle thet human good |
is aotivity of the soul in accordance with virtus end in s ocmplete
life"for one mllov does not meke summer, nor does one day: and
so too ons day, or‘a short time, does not maks a man blessed snd
happy,” St.. Thomas says: "Hoc enim naturaliter appetitus hsbentis
intelleotum desiderat, utpote apprehendens non solum esse ut nuﬁc

| slout sensu, sed etlam esse cimplioitor.. Cum autenr esze sit secundum
ssipswun nppftibile, camoquezis es'l';, quod sicut animal per sensum
epprehandens esse ut nunc, appetit nunc esse, ita etianm ‘homo per
intpihohnﬁq:prehmdanl "uso limpiioim. tppe‘hibt esse simpliciter
et semper et non solum ut munc (Eth. 3, lect, 10). Et ideo ds
ratione parfectas felicitatis .oqt cmtinu;m‘ ot pﬂpﬁuita.s, quan
tamen prassens vita mon patitur,” ' ‘

o is thig desire to be in vain? No, says 8t. Thomas
campleting the statement of Aristotle that in the Ethics he 1s
treating only of the happiness attainable in the present life,

—,"Quia non est inane maturae desiderium, recte ozisﬁuri potest,
quod reservetur homini perfecta beatitudo post hanc vitem @ﬂ., lect. 1|
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It is true, the intellect is not wholly divine, since it

is destined to be conjoined with a body in this life, yet it is what

is most divine in us and hes affinity, by its spirituality, with
the pure spirituality of the divine (of. Eth. 1177a), Thus, in the
contemplation of intellectual things, and principa.lly divine thingl »
will humen happiness consist. Its pleasures are both pure and
enduring, which is not the case when men is conocerned with thingse
bensath himself. Nor is this a solitary sort of life, since two
togethsr can both know and do more than if alons, one Beeing what
the other at the tim perhaps does mot ses. This is the end for
which men unconscicusly strive for, the end which the materialists |
tend o render possible by their provision of materisl well-being,
but which they nevertheless deny. They strive to give m.n leisure,
but in twn wish to divert that leisure back to the very material
necessities from which they so violently wish to imndpc.to »an,

In reality, all oivil 1ife is ordained to that peace and repose

which would give m the opportunity of contemplating truth,

m-wumlmmtmaumuhmgéd-.
At the sume time 1t is the ife most proper to.that intellective
oroo.turc which :.- man, and thororm the one whioh will render him .
most luppyminhuourtmyuro That such a 1ife is not a
mwdnmrwmumuntmm:mthttbwufo
of the divinity is precisely one devoid of all earthly aotivities,
"By the donsideration of his wisdom he does: all thingl;”’ (Eth. X,

-
’




s leot, 10-15)
” Is such a life, which is already s step towards ismmortality,
ﬂ a life requiring tla;wry of the workers so that the ocontemplative may
J have easy leisure ! On the contrary, few riches are required for a
ﬂ life of speculation. Too great possessions are merely an encum~
“ brance adding further precccupations. Rich men are impeded fram
U many good aots because of many affaires and because of prides and a

supsrabundance of wealth. -The philosophsr needs but littls. However,
the greater number judge of happiness only according to external goods
which are the only ones they kmow. The wise man is most plessing to
God bescause he ocultivates that which is most divine within him,
namely his intellest. (Eth. X, lect. 10-13)

Thus the outstanding philosophers of Greece and the great-
est minds in Christianity have buamnium in proclaiming thinml
of man fmmortal. Ia drawing up a plan of lifs they have had beforse
mhms%ww&mmu,miﬁuuﬁd«lm
the immateriality of his mind, necessarily sets his goal above the

- purely material goods tht p-nt;r produstivity can furnish, Cone
nqwuythnymmthhnppimu of man even in his earthly
life in the striving to live according to the apiritusl and divine

4ummainu1tuumuvmm§uunm¢wwh-
mortality of his scul.

It 13 trus that the modern materialistic philosophers,
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whother naturalistic or socialist, aim at freeing men fram earthly
preoccupations aueh ae seekiﬁg hies food and fuel to the endl of
enabling him to cultivate himself. But what does this culture cone
#ist in ? The enswers are far from precise and are avoided by
gstating that the prime need is first of all to secure economic welle-
belng, and this once secured, it will be time to decide what use of
one's leisure will most develop hmian .p'ersonality. But in the
meantime, one postulate is made f\mdamental ¢ man'gs soul is not im~

mortal; he is forbidden to seek his happinou elsevwhere than in the

spaco~time world ebout him., Belief in the futwre life is incompatible
with a sclentifie approach to men and nature (Selsam, Sooislism in

Ethics, p. 150). In subsequent pages the consequences of such &
postulate will be set forth. |




