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..Kant gives a cue to the Marxists in his impatience to
ttifle thoge who dare to disapgree with the bounds that he has set
for human reason. "... The schools have no right to arrogate to
themselves a more profound insight into & matter of general human
concermment, {ch'an that to which the great mass of men, ever held
by us in the highest estimetion, can without difficulty attain.®
(op., cit. p. 19) In these foviordl ons alz;eady sees that hyp-
ocritical love of the masses whareby the lust for power oan olosk
itself in Mmanitarian garb and procesd to wipe out as "enemies of
the people® <those who, in the nm of reascn, resist the decree
of the independent will. Thus authority, divorced from reason, can
carry out its tyramnical subjugation into soclety, and bloodily
mould man into the forﬁ it has ubiWily decreed, since it knows
no other law than itself.

-

Kent further shows his contespt :or. reason by decrying
"the ridiculous dupotin. of the schools, which raiss a lon.d. ory of
danger to the public over __%ha destruction of oocbwebs, of which the
public has never teaken sy mﬁioc; a.nd the loss of whieh, tlmfofqn,
‘it oan never feel.,” (op.oit. p.20) That the public is affected by
such "au'u’mtidh of otbwebs” is all too evident fram the raveges
which the teachings of men like Kant have saused in society. It
is the deniel of Lummortality on the part of the prou_ia intellectuals
which 1s the causs of 1ts denial among the éeople. P@r from safe=
guarding the oomoﬁ senses of the pasople, it is nen 1ike Eant and
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Harx who set out tc destoy it. It is their revolt azainst reason,

not the people's, which they wish *c¢ infusc in the people.

Iﬁow does Xant establish the oonclusion thet the immort#lity
of the goul cammot be proved by. reason? This conclusion follows
from Kant's pcstulates that all kuowledse of the soul is conditioned
by scnsual experience from which reoason camnot compleotely extract
itself in its judgments, wheress the soul is conceived fo e
samething supra=sensible and unconditicuned. Thus reason, which is )
irrevongly' fettered within the categories of time and space, is
unable to judge of auything considered to be superior to these
categories. Vhereas Descartes concluded to the izmateriality and
consequent immortality of ths. soul becauss reason could exist and
function separate fram ths material worid. Kant concluded to the
impo;sibility of establishing this because reason could draw no

‘conolusions whose subject did not exbody a sensuous slement, Io the

immpdiate twrning townrds the spiritual in Descertes, thers corresponds
the immediste turning towards the sensusl in Xant. In Kaut's own
words: ™I omot oven xake the.agmption- « as the interests of
morality require = - of Cod, Freedom, and Imwémuy, if I do net

‘deprive spesulative reason of its pretensions to ‘transcendent

insight, Por to arrive at thess, it must meke use of prineiples,
whioh, in'fu;t.‘oxtwd snly to the objects of possible experience,
and whioh ocannot bo applisd to objects beyond this mphere without
converting them into phenamens, and thus rendering the practical
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extension of pure reeson imovssivle. I inust therefore aobolish
knowledge{to meke room for belief," (M. p. 18) This
criticism of reason Kant considers an important legacsy to posterity.
"It will render an importent service tc the inquiring mind of youth,
by leeding the student to apply his powsrs to the cultivation of
genuine soience, instead of wasting them, as at present, on .
spec_ula'biozis which cen never lead f.o any result, or on the idle
ettempt to invent new idees and ppinions (p.18)."

What was left of reason whon Kant had finished his
beneficent bul devastating oritioism, whose devastation, Heine
foresaw, wuld extend far beyond Germany! It had becoms both mors
isolated from the world anout it, and more independent of anyons
‘but the kmower iimself, The various categories of universality and

necessity do not arise from things themselves but from the mind,
Eant states wnequivoeslly that in all universal judgments, such as
*Every change must have a oauss,” nothing must be attributed to the
objodtn but what the thinkinz subjeot derives from itself, Thus
Thales in demonstrating the propertiss of the iscosles triangle,
saw "that it wes neovssary to produce thess properties, as it wers,

by & positive a priori oonstrustions and thet, i order %o arrive

with sertainty at a priori cogmition, he must not stiridute to the
abjoct- my other propsrties than those which necessarily followgd

from that which b6 hed himself, in aceordance with his ecnoeption,
placed in the object.” (op.sit. p.10) 8o also must ovs explain




- 136 =

Copernicus' discovery of the sun's movement, "The latter would
have ro@md forever undiscovered, if Copernicus had not ventured
on the experimﬁnt—‘- contrary to the senses, but still just - -
- of looking for the observed movements not in the heavenly bodies,
but in the spectator (note on p.14)." But whereas the a priori
moethod of forcing natwre to answer the gquestions we formulate
prevails to a great extent in experimental science, Kant extends it
to all knowledge. Thus, while both Descartes and Kant would agree
to deception arising from the senses for dirfor'ontAroﬁlom ’
nevertheless Descartes, in mathematics asoribed its properties to
objective reality: "As, for example, mn I imagine a triangle,
although there 18 not perbaps and nsver was ia any place in the
universe epart from my thought: ome such figure, it remains true
ngvarthglou that this figure possesses a certain deterninate
nature, form, or essence, which is uluttblo and stornal, and no ¢
éruud by me, nor in any degres dependent upon my thought;...(the

_properties of a trisngle) cannot be said to have been invented by

me (5th Med.)." ZXant, n has been seen, a.tﬁ-ib\_thl its properties
to the manmer of thinking of the mind,

The mind's power to grasp the wiversal and necessary in
nature, to perceive sssences, and thereby attain to what is iore
m in itself, to attain greater and more ocomplete knowledge,
beccmes under the criticism of Kant & k:lnd of subjective mold
which prevents man from ever knowing things- in themselves. The
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necessary and immutable, the possibility 61‘ the peroop{:ion of which
is the foundé.*i:ion of all intellectual certitude, becomes s purely
subjective mode. The fecund hypotheses of Newton, whom Kant
greatly admired, are transported by him upon the tei-raip of
intellectual lmowledge. Henceforth any hypothesis as to the value
of intellectual knowledgo has as much right to be considered true
as any other reasoning provided it appo;rs to produce the results
desired by the knowpr. This is precisely the oha.ractoristie of
modern thought both in the realm of speculation and the realm of
practioce where it justifies the quasi-cosmic acts of violence
perpetrated in the name of applying the conceptions of dialeotical
materialism, scmewhat as « scientist mixes chemicals in a test~tube,

Descartes saved from his jettisoning of previcus know-
lodge the reality of the propositicn 'I think.' Of this much
reality at least, men was sure. Es was a substance, and a thinking
substance, and the nature of his thought proved he ws immaterial.
Kant wvas to remove even 'think! from this prapoutiu,'lin #o far as
1% 0ould 1ok be waid to determine the nature of the 'I* wileh fa
turn remains essentislly unimowsble since it is presupposed in all
investigations of itself. Even reflectively it oould at best only

,b-i:gmumapp.mnu (phencmencn) and not as & thing in itself

(noumenon),

The universal statements we male in which the predicate

caunct be derived from the subject as is the cese of the judgment :
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"The soul is immortal,” are synthetio a priori judgments. In such
Judgments the note of universelity and necessity is derived froam
the mind while oxpiriomo serves not as the foundation of the judg-
ment but as the cocasion for the judgment, as in the case of Thales
demonstreting the nature of the angles of ths isoceles triangle.

8ince they contein experience, such judgments, according to Xant,

are not purely rational, but are empirical. But any doctrine of

. the soul must be purely rational, that is, without the smallest

empirical element of thought, without eny peroeption of wy internal
state (p. 234), without, therefore, somversio ad phentasmata, since
the soul is conceived as supra-sensible o.nd‘by its simple mature
above any experiense. Yot in all Judgnents of the soul, as beizg
representad by 'I', one has recourse to experiencs, whioh invalid-
ates the valus of the Judgment.

© Furtharmors the soul, the 'I', which is known ouly as
“the logisal qualitative wnity of self-comsoicusness in thought
(p. 340)," and 15 & subjest in all judgmeuts, eamuot at the sane
time judge of iteelf s an cbjeot. This implies both the dissclutica
of the Ngo and the impossibility of reflecticn, based on Lmmateriality.
Thus Kant says ¢ "Ia oan, however, lay at the foundaticm of this
solence nothing Wut the sinple and perfestly sontentless representation
'It, which cannct cnn‘bq oalled a conceptiom, but mrely a conscious~
ness which a.con-pmiu all oconceptions. The Ego is fluid, m-ing
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and therefore irrational. Far from being immixtum in the sense of
the Greeks, it is inextricably mixed with itself from within. By
this I or He, or if, who or which thinks, nothing more is represent-
ed than a transcendental subject of thought - x, which is cognized
only by means of the thoughts which are its predicates, and of which,
apart from these, we cannot foﬁ the least o_onooption.. Hence we |
are obliged to go round this repreuntgtion in a perpetual circle,

inaaﬁmch a8 wo mst aiuays employ it, in order to frame any judgment
respecting it." (op. cit. p. 286)

Furthermore, to oonclude that there sre other thinking
beings like myself is to transfer intuition into ths realm of externe
el experience, which is oqﬁlly irvalid. The presence of the 'I' in |
/I think' is & mere logical function, which does mot present to
thought an objeot to bs cogaized, and cannch therefore present my
Self as an object (p. 237). The *If is & selfepubsistent being ar
substance is & statement ungupported by data in thought (p. 237).

The Ego is simple, that is, singular, but to say it is a simple
iﬁbshnoc is & synthetical proposition, based on ssmswous intuition
conocerning the determinability of my existence in relation to -
represeutations in time., (ibid. p. 243). The idemtity of the sube
Jeot of which I am consoicus ix all its represextations does not
relate 4o or concern the intuition of the subject by 'hiei it ia
given as an object. All that the latier affards is a oonosption of’
myself existing, whother es fundamentelly simple and substantial I




know not. "...If there existed a poasibility of proving a priori
that 2ll thinking beings are in themselves simple substances, as
such, therefore, possess the inseparable attribute of personslity,
and are conscious of their existence apart from and comneoted with
matter (Desoartes again), ... we should thus have taken a stop
beyond the world of sense, and have penetrated into the sphere of
noumens...” {ibid. p. 238) But this we ca.zmét do, sinoe ths supra=-
sensible cammot be perceived through the sensucus. BSuch an infer-
ence would make an end of the whole of the Critique. (ibid. p. 239)

Thus the demonstratiom of Descartes i3 eliminated as
groundlessly smbitious. The most Kaut concludes comoerning the

nature of the soul by reeson is that it is the wnity in thought,

by which no object is given; to which the category of substance...
caxnot be applied., (ibid. p. 244) To frame any sonoepticn of itsslf
{t must sy at the foundation 1ts own pure self-consolousness =- the
very: #hing which 1% wishes to explain and desoride. In 1ike mamer,
the subjeot, in which the repressntation of time has 1ts dasis, can-

 not deternine, for this very reagon, ite owi existence in tiwe.

(1bid. . 244) The sonl, therefore, can nelther validly ccnceive

of itaslt W thisx present 11::, nor even in this present life.

It is suspended to tbat whish ix the mosk varisble iz men, the very
variability of the iutsllsct, Descartes based all cn self-reflexica,
then ant sliminated self-reflsxion. Men knows himself culy as &
dependent varisble. Ag & mattsr of faot, is the di_utinction betwoan

-
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soul and body really fundamental ? "The diffioulty (ot explaining
the commmnity of the soul with the body) consists, as is well known,
in the presupposed heterogensity of the object of the internsl sense
(the soul) and the objects of the external senses; inasmioh .as the
formal condition of the intultion of the one is time, and of that

of ths other space also. But if we comsider thet both kinds of
objects do not differ internally, but culy in so far as the one
appears externally to the other, -~ consequently that what lies at
the basiz of phenomena, as e thing in itself, may not be heterogenscus;
this difficulty disappears.” Zhus Kant opens the question of the
possibility of the idemtity of soul and body, which would afferd any
efhiaﬂlmthonmtomimutinﬁngthoim1uumﬁ
entity, which appears t0 be indeed the practical result.

" With his charasteristic hmility Xaut himself drew msoh

more optimistie conoluaions from his achisvemest of showing the

powerlessness of rmon to prove the imorﬁn’w of the soul, and
wmh-m-ummumnmwmngmmmm
"After wo have thus denied the power of speculative reascn to make
any progress in the sphere of the supersensible, it remaing for us
to oonsider whather data d§ not exist in practicsl cognition, which
mmn»uammwwmmampumorm
unconditioned, to rise beyond tho dimits of ,oasiblo oxporionoo from
a practical point of view and thus satisfy the grn.t ends of d
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] metaphysice.” (ibid. p. 14) The Critiquo of Pure Reason, "which

I z sets impasgible limits to speculative reason, ...teachel us to cone

sider this refusal of our reason to give any satisfactory answer

[ ! 4 . %o queltioﬁs which reach beyond the limitl of this our humen life,

‘ag a hint to.aA.ba.ndon fruitless ipooulation; and to direct, to a

[ practical use, our imowledge of ourselves - which, although ap-

{ | pliceble only to objects of experience, receives its principles |

from a higher source, and regulates its procedures as if our des-

U . tiny reached far beyond the boundaries of experience and life.”
(ibid. p. 244) As for Descartes, knowledge of nature becomes
knowledge of self, This severity of oriticism "has rendered to
reason & no;t unimportant service, by the demonstration of the ime

 possibility of maling any dogmatioal affirmation concerning an ob-
Ject of experience beyond the boundaries of experisnce, ...but the
right, say rather the muﬁity to admit & future life, upon prin-

oiples of the prutiéq conjoined with the speculative uss of reasen,
has lost nothing by this remmsiation; for the merely speculative
proof has never bad amy influence upon the acmonfonanofnn.'
(ibid. p. 245) This proof "stands upon the point of a hair, so
that even the schools have besn able to preserve it from falling
only by incessantly discussing it and spimning it like a top) and

. M:Lnthirqn 1th§lnmb-nabl'otopnmtwm.

P

foundation for the erection of a theory."

Roason is thus "confined within her own peculiar province--




$he a.rrangoixent of ends or aims, which is at the same time the ar-
rangement ofAnaA.turo; and as a practical faculty, without limiting
itself to the latter, it is justified in extending the former, and
with it our own existence, béyond the boundaries of experience and
life." (ibid. p. 246) For though reason is powerless to assure
man of a future life, "his natural gifts, not merely as regards the
talents and motives that may incite him tp employ them -« but .es-
pecially the moral law in him, stretch so far beyond all mere

. earthly utility and advantage, tha.t he feels himself bound to prize
the mere consciousness of probity. apart from all sdnntagoous con-
S6qUeNCes == mn the shadowy gift of posthumous fame -« above every-
ﬂﬁing: amiho is consoicus of an inward oall to conltituh himgelf,
by his oonduct in this mld without regard to mare sublunary
interests == the oitizen of a better. ¥This nighty, irresistible
proof -« sccompanied by an ever-inoreasing kmowledge of the con-
:ommit,eo.purpmnmrymun ses arcwnd us, by the con-
viotion of the boundless immensity of creation, by the consoicusness
of & certein illimitablensss in the possible extensien of cur kuows
ledgs, and by a desire ocomansurats thorewith - remsing to hmenity,
oeven after the theoretical cognition of ocursslves has failed to ss~
tablish the necessity of an existence after death.” (ihid, p. 246)
It thus becomes the besk of the Oritique of Prastical Reasen ¥ re-
establish by practioal knowledge the immortality of the soul which
pure reason is mbh to attain., Unfortunately thoss who followed
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Kant in his work of methodical destruction did not follow him in

his work of reconstruction.

As hos been said, Kant, a devout Protestant and great
admirer of the Gospel, was only too anxious to preserve religion
and thoses two basic premises of religiomn, the e'zistonoe of God and
the immortality of the soul. Howsver, he was determined that th.f
wre to be preserved on his own terms. In ma.ny ‘;YI his philosophy
appears as a struggle to harmonirze his own piletistic faith with.
the rationalism of his day, and mould the two into a noble way of
life.

ﬁuoarh: turned man's investigation of reality tonrds
his own imner oonsciocusness, with the idea of establishing a eer-
titude impervious to the vagaries of the world without. Kant con~
tinued these investigations along the wallsknown lines by whieh one
philoscpher denies the more cbvicus and orude aspects of the system
of his predecesscr, whom he frequently sven refuses to acknowledge

-a8 suoh, and then procesds to distill the remainder to an even great-

or point of subtlety and temousness. Thus Kant, not comtent with
the noticu that the senses may deceive, affirmed the $llusory nature
of the world witheut. We think we know things in themselves, but
we know only appearsnoss. Universality has no basis in things but A
is only & mould of the mind, But now the mind itself is to be further

-,

walled up. Binoe it oan only kmow appearances, things in themselves,
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the soul, God, necessarily escape it. Man is reduced to a gort of
intellecturl dungeon into whioh there shines no ray of light from
without. How 1|\ho to esospe from this horrible predicament, how
is he going to btreak out of this prisom and re-establish contaot
with reality, with God and eternity ? Cne can practically see poor
human nature despératoly'vouing that somehow, some way, it is going
to break out.. One can feel the determined struggle of the will to

~ break these bonds that the philosopher of Kommigsberg has so patient-
" ly welded around man, the will refuses to be cowed and is determined

to be free. Possibly Kant felt this struggles going on within hime
self after he had sc methodically locked himself in and thrown the
key away. fouibly his will also refused to accept the narrow con-
fines to which he hed so sternly and unflinohingly reduced his reascn.
In any easo, in the Critique of Practical Resson, we #80 & rope
dangling qmmwwmwmmn;nmbnnemmaw
the Oritique of Pure Reason, and the name of ihia‘ropo is Liberty,
the W11, It is the will, canaliszed in the Moral Lew, whioh will
draw man out of his dungeon end into the pure light of things in
themselves, restore the lmmortelity of the soul and dring him vner-
ringly towards the sovereign good which s God., Duty, unfeeling,
unafraid, unquestionable, will thrust man {nvineidbly tmrdl hia

- goal.

The immortality of the soul is restored by Kant in his
Critique of Practical Reason. Surveying the levelling of reason
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wnich he hed accomplished in the Critiquse of Pure Reason, Kamt

nevertieless recoznized ome factor that had not been subjugated, ‘

that could not be subjugated, and this was the moral law, the in-

nate sense of right and wrong which men feel in spite of themselves ,.

and which is employed in the pursuit of the good. It is Kani's ex-
amination of the moral law which leads him to affirm the immortality
of the soul and the existemce of God as necessary conditioms of its

acoomplishment.

However, since the moral law and thes practicsl reason
which it controls are an aspect of pure reason, ths same premises
will be empliyed in treating it. Since any spsculative kmowledge
of the immortality of the soul or the existence of God has been
declared impossible in the previous work, the Critique of Practical

Reason will not establish such kmowledge, but the presence of an
inflexible command, & oategorical ilpcrativo, in man which neces~

_ sarily implies these two truths even though they camnot astually be

known, Thus incwledge of sipra-seusible things is mot required in
order that the will may desire them. On the eontrary, it is the
moral law itself which, by its necsssity, necessarily glhbuuhn
the existence of God and the {mmortality of the soul. ‘!hm_th.
power of perceiving objestive truth which is hhnmtrnﬂn
reason 1s now conferred upon the will, and & will which, in its
sttalment of truth, is explisitly declared to be uninfluenced by
eny cansiderations of reascn, which is, in a word, irrationmal.

L
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“roreas the utter invalideting of resson on one hoxnd was a work

of destruction that any cosmic-mindsd philoso;pher could be prcud of,
now ou the other hand the unhampered will, decked out in a1l ths
prorogatives of reason, is let loose to impose the same methodical
aaaihilation upon the outer world. Yet all this Kant lumb,ly.ac-
complishes in view of setting beyond all question the immortality
of the soul and the existence of God, in & vmrd,- of vindicating to

the full the noble destimy of man !

Thers is in faot in man, says Xant, a law, the moral
law, which commands inflexibly and without reference to any ex-
perience. It commands 1nrloxibly, since no matter how muh one may
wish to dispense-with it, itrmina in man to rebuke him for his
transgressions against it. It commands without reference to ox-
perience, since, for examplse, should & man wigh to stesl, be finds
that there alreedy exists in himself s law previcus to this wish
whioch says t "Thow shalt not stesl.” This law is not slavery, on
the contrary it is liberty itself sinoe it is in no wy conditionsd .
by ous's reasoning or by experiencs, it is free frem any conditions,
from the notion of good itself. This liberty is the condition of
mmum.mohummmmmmmmyum |
conditions of the necessary cbjest of a will htouimdbythmd -
1«. (Picavet, French trml.., Pe 3)

Whet exaotly is this liberty ? To inquire iuto its nature
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, is to commit the error of wishing to judge of supra-sensible things
}] by means of empirical concepts. "...A propos (du concept de la 1li-
. berté) il faut remarquer avec étommement que bon nombre d'hommes
J' se vantent de le percevoir trés bien et d'en pouvbir‘ expliquer la
- pouibili’cé, en lo coneidérant simplement au point de vue psycholo-
] gique, tandis que, s'ils l'avaient d'abord examiné avec soin au

I point de vus transcendental, ils euraient reconnu non seulsment qu'il

est indispensable comms concept problématique pour l'usage complet

de la raison spéculative (of. supra p. 99)," mais encors qu'il est

absolument incompréhensible (p. 8)." . Ons oan at best desoribe it

and lhor thnt‘.it is not in contradiction with pure speculative
reasgon, but ro.thcr completes 1t.‘ Thus one will rtén.rd it from the
pdint of view of principles, concepts and finally, if possible, in
relation to the senses. (op. oit. pe 28) o

Primarily, it is necessary %0 show that liberty and the
moral law, whioch are a causality unconditioned by experience (em-.
salitit aus Freiheit) are id keeping with the principles of pure
reason, even if not comprehensible by M. The sxigtence of the
moral hj itself, of oourase, h‘tn, unquestionable fact, This can
be shown by questioning axyons who should doubt 1. (1bid. p. 49)

' Thus, first of all, the moral law is necessary and universal, since
it is not empirical., (ibid. p. 32) Secondly, it is righﬁ.y; not
s)ab;}oct to reascn, sinos reason, in seeking to determine libderty
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| )) s : | by reference to a good, would subject it to the empirical faculty

] of desire, which would sgain contradict its kmown universelity.

o Any appeal to pleasure or pain, even as a consequence, is an attempt

: [ | to determine the will pathologically and egotistically. (_M p. 38)

: ] 1 Thirdly, liberty in its motivation is rightly unaffected by the laws
' ~ of causality of nature since thsse laws, being purely phenomenal,
R would also militats sgainst its unconditioned nature. The will has

no other principle of determination than the wniversal legislative

form of the moral law. (ibid. p. 49)

The possibility of such a law is conceivable by pure
reason but cumot be proved to exist. Rather it imposes its exis-
tence upon us. "On pout.appolor 1a conscience de cetts lol fonda-
mentale un fait (FPactum) de ls raison, parce qu'on ne saurait le
tirer par le¢ raisommsment, des données antérieures de la raison, par
exsmple, de la conscierios de la 1liberté (car cette consoience ne
nous est pas doxmée d'abord), mais parce qu'elle s'imposs & nous par

_ elle-méme oomme uns propofition synthétique a priori, qui n'est fone
dée sur auoune intuition (Anschavung), ou pure cu empirique.”
(1bid. p. 61) Thus the law is inmediate and primary. Pure reason
becames practical by the lini)lo representation of the law. (ibid,
pe 95) In man's mind it is even primery to God, sinos through 1%
the existense of God is made known. This law imposes an obligation
upon the will and oomstrains 4t to an action called duty (Pflient). -
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: t This law attains its full sanctity in the supreme being, untainted

h by anj‘affeotiom(mi_h) against the law. The highest point finite
practical reason can attain is to strive for this sanctity, in which
striving consists virtus (p.655), and whose eternal nature demsnds

immortality.

In conceiving this law, one may conceive of it as
exercising causelity, since the category of causality belongs to
puwre reascn, of which the law is a pracfiual determination, (ibid.

“p. 92) Kant considered it one of his achievements to have thus put
causality out of the reach of Hume's criticism by making it a : |
caﬁgory' of pure reason. (ibid. p.97) Thi;.‘mulity which exists
&s & pure representation in reason is not the causality concerned
with phenomerna, but rather a gause noumenon, It can thus be spplied
to things which are beings of pure reason (reims Verstandsswssen)
and one may spesk of an cbjsot of the will, an objeot which does
not speoify the will, Mﬁi&t&ﬂhi‘ﬁm%ﬁﬂl
by the moral law (p. 101), which the will ftself produces, that is,
the will prodma the wish or intentien, whioch in turn determines
the objest. (ibid. p,118) The errer of former MIophri has been
%o sesk first an objest for the will, whareas they should have
begun by seeking & law which determines the will s priori end
consequently the object in sonformity with the will, " By so doing
tiny would have avoided the pitefall of self-love present in all N
willing based on experience. (ibid. p.112), Hlﬂh‘hvil the good which




the will atteing? It is not happiness, which is a form of self-love
in this li:t‘e. (ibid. p.124) VNor is it yet the supreme good, which
cannot be known as en object. It is conformity with the law.

(ibid. p.125) Thus one sees the notion of duty; oonceived as
unfeeling, unreasoning, set up a8 the axis of human life, a duty

which is by definition undetermined by the good.

In effect, the 'la.w commends but we canmot know why, we
muet only o‘oely. “Savoir comment une loi peut Stre, par elle-méme
et immddiatement, principe déterminant de la volonté (ce qui ta
cependant le caractdre essentiel de toute moralité), c'est un
probleme ingclubio pour la raison’hamiz'n et identique avec celui
qui eons:llﬁ A savoir comment eost pouiﬁ}o une volonté libre.
Done nous n'aurons pas & mentrer & priori powrquoi le loi morale
fournit en elle-mime un mobile, mals oce que, en tant que mobile, elle
produit, (ou pour misux dire doit produire) dans l'esprit.” (4bid. p.
129) Attraction and liking must not iszorvau. Iho faot that the
law 1gnoruland over=rides these pi'oduoo.s the cnly valid motive for

| obeying the law, which is respeot, a kind of unloving adniration,

which produces & feeling of pain well in keeping with the ploomy
Lutheran theology. If one o‘onld}oboy the law gladly, the existence
of the law would be useless. (4bid. p.149) Actious can be called
noble and :ﬁbliu only insofar as they ars performed not by a
movement of the heart but by respect for duty. M fur

Fflicht is the only true moral sentiment, (ibid. p.153) It is
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R oontained in the Gospels. (ibid. p. 154)

‘( I A | It is duty which 1lifts man out of the gensible world,

| which frees him from the mechanism of naturs, which constitutes

i j man's personality. It is tho law alone whioh links man with the

intelligible, noumenal warld, and therefore he should have for it
' the most profound veneration and respect. By it humanity becomes

T holy ond men rmust e.lwv,srs be considered as an erd, not cs & means.

(ibid. n.158) Yet this low is nothing other then a form, & ca.i,gorioaal

im;pers.tive, which ccrmands even befors there is aanything to command.
(w. P+198) The supreme good, God, is not the objeot of the

law but rather is the suprems determination of the law, (ibdd. p.200)
Ee did net oreate the world for the happiness of His oreatures,

but rether thet they should render themselves worth;y of happlress

by the observence of the law, Be is more honored by respect than

It is also duty which gives man the practical assurance
of the existense of God and the jmmertelity of tbe soul. The -311
being thus determined demands these necessary conditions for the
observanve of its yrecept. These notions do not increase speculative
kmowledge but rather give it practical ocertitude. A third noticn
elso arizes &8 a necessary postulate, the notion of Hberty, that
in, of the freedcm of the will to be dirscted by & law of he
intelligible world regardless of the world of sense. How this
liberty is possible and how this noumenal eausality over a.gtinrb




phenomenal céusality is to be represented theoretically, we do not
know. (ibid. p.243) All wo know is that the soul is immortal,

God exists, and the will is free to obey the moral law. We know

there are such objects, but what they are we do not know. (ibid. p.246)

They ocannot foﬁnd e theory, but can serve only for ths exsrcise of
the moral law. (ibid. p. 250) Anything else is an anthropomorphic .
conception (ibid. p.250) By this last statement Eant may be oalled
& predecessor of Feuerbach, who made the whole realm of supra=-
sensible beings mere projections of man himself. Concerning these
postulates the will does not speculate, it ’obeyu the inflexible.
command of the law. The moral law obliges one to hold the soul
immortel and that God exists. (ibid. p. 260)

As & matter of faot, this incapacity of the resson is
really a noble thing. If men could E._o'__hia soul was fmmortal and
thit God existed, then he would obey the law because of an external
motive, his reason, through hops, or fear, snd not through the sole,
stark, disintsrested respsct for duty. "la sagesse impémnétradble par
laquelle nous existons, n'est pas moins digne de vénération pour oo
qu'elle nous & refusé que pour oe qu'elle nous a donné sn partage.®
(4B44. p. 268) Awy motive drewn from personal happiness is ez obs-
tacle to the influence of the moral law on the lnman heart. @._111_.
P 281) The moral law demands that it be obeyed by duty and not by
| any predilection. (ibid. p. _285) The only joy is to rid oneself
of one's own feelings. (ibid. p. 289)




Two things £ill Kent with an admiretion ever new and
ever growing' t Der bestirnte Himmel fiber mir, und das moralische

Gesstz in mir. The first destroys my importance as an animal being;

the second infinitely increases my worth as an intelligence, by my
personality which shows me a life independent of animality and the
seugible world thanks to the law which directs me »to an end beyond
the conditions and limits of this life, and which stretches out
infinitely. (ibid. p. 292)

EKant no doubt sndeavored to ozupl.ity in his life the
cenolusions of his philosophy. Ee refrained from any mystical
flightl of the reason into regions which he considered beyond ite
posers. He uhjccm himself to rigid, wnemotionsl fulfiliment of
what he oonsidered his duty. His 1ife was as categorized es his
partitions of reascn, and the 56011 peopls of Xoenigsberg could set
their alocks Yy him, Koulbdilmsinuhhadnlp'cm systen
of brn,thing which couversation would have interrupted. At ten in
the evening he nﬂr«'hi'a roon whose windows were hermstically
elosed, undressed ascording to a certain method, and coversd himself
in bed with wovarying lhli. He supported his sister, but refused
to xoe her. Qe of his hiwwlmmbh%thhﬁuﬁnrhnt
had ever eulraded muy of his frisnds.

The influence he exercized was kmndoﬁa. But just as

Martin Luther was sorrowsd and disgusted in his last days by the sad
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reality ‘that his Reformstion had only served as an excuse for the
najority to cast off the last vestiges of lofty ideals and restraint,
80 also Kant would no. doubt be saddened to see that his philosophy
has become an effective weapon for the destruction of the very things
he thought he was trying to save. Thanks to his ground work, the
existence of God and the lmmortelity of the soul have been thrown
into the discard as emptly fictions of the mird, while respect for
the moral law has become coercion by & will 'i:lmt has powsr. He had

cnce written a poem in whiech he said 1

*Wag auf das Leben folgt deckt tiefe Finsterniss;
*Was uns su tun geblhrt, dess sind wir mr gewiss."

’

Indeed, any future 1ife has been hidden in darimess, and the most
clear-cut and unsquivecal prinsiple in the world today is that man
belongs to the stats body and scul iz which the law of the ruler is
the very law of his beinig. Kant, following Descartes, transplented
the question of the imamortality of the soul fram 'tho aphere of ex-

| pericnoe to pure reason, and th&n procecded to demolish reagon. In
ethics he reduced the moral law from an ohligetion based en knowm
truth and Imown goodness to an impenetrable, wmguestionable im~
perative. As a practical oriterion of the moral law he amocunced
the principle t+ "Aet as though the maxim of thins actionm, should be
erected by thy will into a universal law of nature.” Modern tyrants .-




are doing-precisely that 1 erecting the maxim of umchallsngable will
: E into universal laws. Iumanity is treated es an end in a ;uay' 1';11:;.1;
looks like the eud of humeniiy. Zhe position to wiich the philosophy
) of Kant lLas led seecils well sumeed up in the words ol Goetha's Dr.

g Faustus who begius by saying : "In the begimming was th;a #word," and
- # ' ouds by saying + "In the begluning was the Deed.” For Kent tie

y uoral law is mob an ordered, imtelligible and right deberminatien

Cowards ths eomnon‘goo_d. it is a fact. Once a fact exists, any

efforts of reason to establish the contrary become illegitimate. A
failure to see this has led to the exscution of many repreheasible
intellectuals. |

However, one is obliged to.state that such an wfaverable
judg,usnt of Ksat's contribution to mankind is not universally ace
cepted, Mr. Jullen Bends, in his essay on Kant (Lsut, Lazgmaus,
Green, 1940), states that Kant's contribution "soems 4o me to assure
Kaxt & place of honor asd a place aluost unpsralleled in the ethical

 history of maakind. (gp, elt. p. 26) Although the details of his
philosophy are left to the experts, mankind has retained certain
general ideas, among whioh wre 1 "The idea thet ethics is something
independent of theology snd has a base of arigin in'the practicel
nature of mans that idea that owr ethios cen only be the oubsome of
our will, exercised in its autonomy, that i-lto say, freed of any
reference to its cbjects; the idea of the independence of duty with ~
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regard to .any system of ends based on interest, that is to say, a
scorn for the ethics of utility of happiness..." (ibid. p. 25)

Mr. Benda feels that it is the providential survival of
the principles of Kantian philosophy which has furnished men with
their sole ideological weapon in the fight against totalitarienism.
"If the thought of.t philosopher lives to the extent that it arouses
in the present gensration a will to defend it (and Myr. Benda believes
it does), with a full acceptance of the saorifices involved in such
& deocision, the philosopher who slesps under the thdm of Koenings-
berg can assure himgelf that his thought, even though our young
soldiers r;rcly mention his nuwme, is more living than ever.™ (ibid.
p. 38) | |

Unfortunately, Mr, Benda does not seem to notice that
totalitarianism is also fighting to defond the ideas of Xant, as 2
lrandon citation from Mein Kampf quoted in & recent article shows. |
Hitler states : "The pioture of the human culture can build iteels
vpor ths entirely unocmsoiocus, becauss purely intuitive, realisation
of an internally, blocdily conditioned lenging and its ccmmand.”
Further oanfirmation may be derived from the indoctrination received
by the Wehrmaoht, Prussian officers being trained in the sohool of
Clausewits and of Julius von Hartmamn, are required o read the

Prinoiples of the Practical Reason of Emmamuel Xant in order to ac~
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quire some sense of "morality.” They learn to identify a superior!
g orders with the 'imperative category' of duty, so that they obey

simply because it is a matter of duty.

At any event, it is certain that Kant marked the end of
any scisntific attempt on the part of modern philosophy to establish
personal immortality, which was just what he set out to do. Des-
oartes had endsavored by reason. Kant was to destro& Descartes’
reasons, and ﬁaso himself on bslief, But the modern destruetion
of Kant's belief was even more rva.pit'i than his own destruction of
rou‘on. For if reason itself cannot be oonfid.d in, there is even
less reason to confide in an irrational will., Yet Kant was not &
viotim, he was the Mm. It will be seen how future con-
siderations of fmmortality, far from imitating Kant's blissful cer~
Hiude, are precisely trying to extrioate themselves from the utter
scepticism to which he has reduced them.

Sinoe thers can be 1o appeal to any unchanging, objecte
:bnly known reality, the sols oriterion far m and goodness ix
ixmediate utility. As 1«:; ss it works, it's true. As long as
it's useful, it's good: %o what are these fndgments of utility
reforred 1 Necessarily they are referred to th- prinery cbjest in
man's oonsciousness whioh is ~~ himself, the object of hia beatituds,
But since the notion of what is good and trus when based upon ime
mediate persomal utility Iiil vary from ons individual to ancther,




conflict arises when it is & questior of applying these notions to
i } concrete reality. How can they be settled ? Those who are con~
sistent with the logic of their poaitiog settle them in only one
way —- by the accomplished fast. As the Marxists say, we have had
] enough of interpretiné the world, now let us transform it.

_ . The question of the lmmortality of the soul has shared

{ ! the fortunes of the rest of modern philosophy since Kant. Those who
 attempt to hold immortality in the Kantian sense, denying it in the
. intellect and affirming it by the will, are reduced to a kind of

F 'untimontality soorned by modern philosophy. The remainder, with

& certain consistency, instead of trying to reccncile the two, con-
oentrate either on the impotency of the intellsot or the autoorasy
of the will, both of which lead to the denial of immortality. While
the former, such as the schosl of Dewey, are intent upon utili::l.a;
the various tendencies of the mind towards imuortelity, oonsidered
grom:ucn but nevertheless slevating, in the materialistis structure
of the good life, the latter, such ss the Narxists, are intent upon
using the unbridled, irraticual force of the will to remake the
world according to the pattern they will to be. The cambined weight
of their owmon denial of imortality is gradually crushing the 1ife
out of the few benign Kantian sentimentalists who prattle sbout that
fairy-tale which is the immortality of the soul. In a not too dis--
tant future it sesms probable that, the common enemy being eliminat-
od, there will be a fight to the finish betwesn the impotent intellect
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% of naturalistic philosophy and the autccratic will of Marxism, with
the scales tipped in favor of blind force freed and strengthensd by
the very irrationality with which reason has rendered itself power=
] | less. In the meantime, sinoce the question of immortality continues
to remain unsmothered, it is well to oxamine to what extent its
‘J increasingly weak affirmation and growing denial has contributed to
' l 4 the confusion of chaotic intellects and destructive wills. This
may be seen by examining the proponont: of immortality since Kant
" and thoss in ever-growing mumbers who deny imorta.lity in the nams
of the intellect or in the name of the will.

Is such an investigation really woth while ? Undoubtedly
it is, since no matter ho' one tries to convince man that he i3
only for this 1life, either by reason or by force, nsvertheless he
gropes out for scmething that death camnot destroy. Thus while the

naturalistic philosophers consider .thnt scisnce has long since

refuted the cult of ancestors by wvagil, i:lght under their very

noses in London, theatres ire booked ahsad Mfinitoly for |
npiritulictic soances uhuro the geod people are tffordod the op~
portunity to ocmmine with the dead. Pletures from Rnl_lia show

;ngrhrs being Miod to bhurial ou tractors, joyfully, we presums,
returning to the anonymity of Mother Barth, and finding their im~
nortniity in that symbol of progress, the tractor. Yet Soviet
sclentists work in jealously guarded sscrecy to preserve the embalm~ -
od body of Lenin indefinitely from dissolving into the dust from
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which it came. In a present advertisement fur a fou.ntain pen its
makers proclaim thet it is guaranteed "not just for years, not jusf
for 1life -but forever !" A recent article related with proud
optimism how a piece of chicken had been kept alive since 1912 and

was still going strong (Solence Digest, Jan., 1945, p. 16). 1In

ons way or another, man is intent on ﬁmorta.lity. This in turn is
indicative of scmething in his nature that cannot be reasoned away
or crushed out, something that will ever prod him to know his true
nature and his true end, although it may roquiro in a growing num~

ber of cases the direct intervention of God Himself to ocut through

the intelleoctual confusion.




