Chapter VIII

HEGEL
FEUERBACH, ENGELS

In the positing of man's complete independence, the
concept of immortelity hes necessarily tc be eliminated. Its mere
negation, however, for crud§1y materialistic reasons convinces no
one, least of all those bending all their power. of intelligence to-
the exaltation of man emancipated., Sush minds would be the last
to wish to sweep away at & blow that which obviously constitutes.
man's supcr.{'ority over the rest of animate nature, nemely his ine
telligence. It is a questionm, therefore, rather of retaining for
man's intelligence all the excellesnce which the econcept of spiritusl
immortality implies, while eliminating from that conespt any note

_that could be construsd as placing men in a depsndent, subject

position. Thus 4% ig necessary that man shoul oreate his own pere
sonal imoﬂanty, an imorto.li'by whiok must coincide with the
physical powsrs, since the concept of man as e disembodied apirit.
out adrift from his physical, tengible strength and energy which is
80 real to him, iz ar effront to human dignity. In Hegel one sees

~ the beginning of the gradual transposition of immorvality, as o

oonoept responding to the recognition of soniathing divine in mmn,
from the plane of spirituality, where it constently manaced men's
boast to be angwerable to nome but hinself, to the plane of matter
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which aésumo: & kind of incorruptibility due to its fory formlessness.
It cannot be the immortality of the individual corporeal man, since

he is very clearly destructible. It is rather the immortality of the

matter which composes him, conceived preciniy under the aspeot of its

fundamental indetermination, an indetermination on the brink of
nothingness.

But how can such a tra.ﬁspoaition of that whioh is great in
mon from the plans of spirituality to the illusory grandeur of
indestructible, formless matter be conaidered anything other than
a degradation? It can omly be explained in ‘terms of that terrifying
‘paredox wher:by an intellectusl creaturs, to retain his independent
singularity will divut himself, at least in intention, of all that
within hin which is of another and, 11’ need be, struggle to lou
bimself in nothingness. As a last taunt to the ruler of the
universe, man can invest that whioh is lowest in being, matter,
with all the attributes of divinity: eternity, incorruptibility,
cmnipotence, preferring, 11‘ nacessary, as a ligxi of unbending
fearlessness, to attribute to that which is most wnlike God, to
that whioh is farthest benoath him, the #xoellencs he cannct have
himself, | |

Tot this device, to the thinking rebel, can be little
inoro than an aot of defience more than an act of defience rethsr
than an actual judgment. To thoge who follow their revolt out -

unwaveringly to its stark 6oneluaion, there can be $nly ons refuge: .




nothingness, oblivion. Let the weak of heart consols themselves
with dreems of earthly blies and unending material satiety for

humanity in some distant millenium. For the strong, for the

- ruthlessly consistent thinker, there is only one goal: le néant.

As Bertrand Russell says, we muat build our soul's foundetion

"on the firm foundatioms of unyielding despair.® (Philosophical

Essays, 'The Free Man's Worship,' p.61 et seq., quoted in The Idea
of Immortality, Seth Pringle-Pattison, Oxford, 1922, p.154)

Thus, whereas the crude materialistic deﬁial of immortality,
leaves untouched man's conviction of the divine in him, it is
really ths scholarly perversions of men like Kant, Hegel, hucrbuh,
and Engels ‘who disarmingly asune the significance of the concept
but deftly warp it into what is ultimately an expression of orass
mtorio.li;y, but a meteriality which necessarily uppnri as the rigid
result of cogent and lofty deductions fully consonant with mmn 's
dignity, Noedless to say, thiu is the really dmataﬁng achievenent,
since the guileleas sectary of man'’s oreative indcpendonu is
confidently and \mdeubtiagly carried from the pinnsole of his
spiritual grandeur to the lowest depths of msteriality in an
apparently progressive manner which ho'v heartily endorses. Thus it
is possidle to destroy immortelity whils ostensibly defending it,
as has been the ultimate result of its defence bu Descsrtes and
Kant in particular, |

Ons of Kant's most importa.ﬁf benign destrustions was
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the elimination of the substantiality of the soul which encbled his
suocessori ‘to consider it merely as a superior outgrowth of the body
and, ultimately, of inorganic matter. "Do we need a soul in any
other sense - or can we urderstcnd what iz meant by a soul in any
other sense - than the systematic unity of the conscious experiences
of a particular individual centre -- the individual centre being
defined or determired at the out set by the bodily organismi"
(P?inéle-l’wbtison, opscits p.100, cf, cleo ppe 80 and 96) With

thie much ac.hir.eved it is possible to begin tc ascimilate the nature
of the mind end its laws to those of neture, liegel paved the mmy

to this eccomplisiment by Bngels, by his doctrine of thesis,
amtithesis, and synthesis, vhereby be produced the triumphal feut

of merging conﬁadictorieé, of making of contradiction the very
esgence of being and truth, ZThis was a tremsndous achievemert on
the peth of man's self-destruction since it hencaeforth emabled him
to reach out and exbrace evil and falsehood with all the ardor
directed towards goodness and wuth, es an {nexhaustible source

of crestive activity, BSuch is the fruit of what Engels calls
Eegsi's "dinlectical poem.” (cpacit. p.224) Thanks to him we now
have dizlectical materinlism, "the philosophy which, slomg with Merx,
he (Engels) founded, is not merely a philosophy of histary, bt &
philosophy whioh illuminates 2ll events whatever, from the falling of
e stone to a poet's imaginings. And it leys particulur smphasis on
the inter-connsction of all processes, and the art:.éic:.al character
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of the distinctions which men have drawn..." (Haldene's preface

to Engels, op. ¢it., pexv)

The lapidary statement of Hegel's farreaching thesis is
contained in Hegel's Logic, no.9: f'Bcing is the single empty

immediateness which has its opposite in Buré Nought, and whose union
therewith is the Baoaning.#. ~ {The ‘*sound common sense,' as ons-gided

abstraction often calls itself, will not admit the union of Being

and Nought. ...It asserts, therefors, the impossibility of Beginning.)'

(Hegel, Selections, Edited by J, Lowenberg, New York, 1920,p., 10¢)

The union of Being and Rothing fnmiu tho negetion of
megation. "The Infinite in general, whem seized in the form of the
Infinite ?rogrou, is the process of cancelling the restraining |
liﬁit whethar it be qualitetive or gquantitetive, so that this
restraining limdt panu‘ for l;outhiug pa'iﬁ'n, and contimially
reappears after its negation, The true Infinite, however, il the
¥EGATION OF NHGATION, inesmuch ms the restraining limit is to be
understood as reslly s negation. In it the progress bayond the
Finite does not posit sgein a mew restraining limit, but through the

‘encelling of the restraining limit, the Being is restored to identity

with iteelf." (ibid. no. 28, p. 108)

The notion of infinito progress based upon the cancslling

and ongulfmg of all limitations, even the most oontradiotory, of P

& progress nscessarily based upon c¢onfliet, was to furnish Merx

tgmas e ere .
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| l\ and Engels with a complete Woltanschauung, Thus oue reads: "Ths

end of the Middle Ages is indissolubly linked with the fall of
Constantinople, The new age begins with the return of the Greelks,

i Yegation of the negation! "(Engels, op. cit. p. 218)

But whereas Hegel elevated internal contradiction ‘into

the very essesnce of being, he left ons great Synthesis unacocmplished,
that of man and the divinity. That the course of the iorld'l

history was not e purely unintelligent development of indestructible
motion in matter, but the unfolding of & one Spirit and Reason,
similar to tha Bous of Anaxagoras, was for Hogol en apodictical
comlusion. Ihtu in the opening lecture of his sourses on “The
Introduction to the Philosophy of Biﬁ:ory, " he says of Reason:

the only ‘fhought whish Philosophy brings with it to the contqnplntion
of Bi-tory, is the simple conceptien of Reason; that Rouon is the
Sovereign of the World; that the history of the world, therefors,
pressnts us with a reationsl I ocess. This conviotion and intuition
hahypmulinmmotldﬁmulmo In thet of
Philosophy it is mo m'wthogu_.. It is thers proved by speculative
cognition that Reason - and this term may hore suffice us, without
investigating the relation susteinedd by the Universs to the

Pivize Being, = is Substance as woll as Infinite Powsr its omn
infinite Material, underlying all the natural snd lpifit\xa.l life

‘which it originates, as also the Infinite Form, - that which sets
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this Materiel in motion." (Hegel, op.cit. p.348) Thig conception

nscessarily implies & subservience on the part of man, a s-ubjection
to a reason other than his own, although in reality it is Hegel's
reason which controls the m he professes to revere., ™inat I
have said thus provisionally, and what I shall have further to say,
is, even in reference to our branch of socience, not to be regarded

as hypothetical, but as a summary view of the whole; the result of the

investigation we: a.i-e about to pursue; a result wiaich happens to be

koown %o ms, because I have traversed the whols field. It is only
an inference from the history of the World, that ita development
has been a rat:_lona.-l praocess; that the history in question has
constituted :tho rational necessary course of the World-Spirit ~
t&t Spirit whose nature is always one and the :m, but which

unfolds this its one natire as the phenomsna of the World's existence.*

(ivid. p.360) Such a conception was & definite affront to man's
dignity as epitomized in the thought of Bugels. For hinm, any ‘
necessity had ¢o bo e creation of man. !o poait s divine necessity

was merely to olmto ohanoo and the mmntarily imxplioable into
God, and thereby dcgrude macessity, %...The proof of moouity
lica in hmn sotdvity, in experiment, ia work: if I am abh o

make ﬂn post hoo, it bucgun identical with the grog hot ,

<evesMhether I torm the cause of the inexplicable chance, or whether
I term it God, is matter of compleie indifference as far as the

thing itself is comcernsd. Both dre only expressions which say:
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I do not know, and therefore do not belong to science.” (Engels,
op. cit. p.231) |

But although BEngels could later writer "Natural soience
has gimply ignored these propositions (of Hegel, whereby chance
becomes hooeuity). as paradoxical trifling, as self-contradictory
non sense, (ibid. p. 233)," mvertholou/ Hegel's World-Spirit impeded

the campletion of the Marx<Engels philosophy of the evolution of

- the world through the conflioct of material forces. Although Engels

suspected that the World-Spirit was nons other than Professor Hegel
himself, dialectical materialimm remained in samsthing of an impasse
until 1843, .

"Then came Feuerbach's Essence of Christisnity, With

one blow it pulverised the eontradiction, in that without eireumlocution
it placed materialism on the throme agein. ...Nature exists indspendently
of all philosophy; it is the basis upon whioh m@, themselves

products of nature, have grown up... nothing exists outside of

nature and man, and the hi;hcr beings our religious fantasies have

oreatsd sre only the fantastic reflesticun of our own swsence.

«++The spell was broksn .., the eontradiotion shomn to exists inm

our imagismation, was dissolved. ... Enthusiase was genaral; we

*11 becams Feusrbachians on the spot, *(Engels, ludwly Feuerbach wnd

der Ausgang der klassiohen deutschen Philosophis, Stuttgart, 1895,

P+11) later on, Lenin was to write: "Marx did not stop at the

materialimm of the eighteenth ventury, but moved philosophy forward.
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He enriched it by the achievements of German classical philosophy,
especially by Hegel's system, which in its turn led to the materialism

of Feuerbach.” (V.I., Lenin, Marx, Engels, Marxism, New York, 1935,

p.sl)

- How did Feusrbach accomplish this pulverizing of the
contradiction that set dialectical materialism in march agein? He
did so by "the dissolution of the religious world into its secular
basis" (Engels), by demonstrating to the lati#faotion of contemporary
neterialists that the divinity was mothing bub the aliemation of
man's own essence, thgt lmmortality was nothing but an egotistie

and wmatural yearning.

Feuerbach's 1ife work is sumsed up in the following words
by ons who studied him from the Marxist point of view: "Jusqu'au
Jour o la mort, qu'il s*était habitué dds son agc niy & considérer
comns une fin nermale, humaiue st naturelle, vint 1'interrcmpre i
son travail, Feusrbach consacrs sa vie i poursuivre tous les dogmes,
toutes les illusions, toutes les autorités qui prétendent, selon
le mot de Nietsche, diviniser ou diaboliser les choses naturelles
ot lumsines,” (A, Levy, la Philosophie de Feuerbach, Paris, 1904,
p«6l) "84 ... on cherchait iidéﬁnir la formule génératrice do sa
pbilosophis, en sersit anmené sans doute & 1'énoncer & peu pris en
ces termes: Il faut rendre & toute existence son essense aliénés;

11 faut rostituer sux hommes et aux choses leur dme frojctéa au

olel; 1l faut rapatrier dans ce vimu.: monds la vie qui a vouln
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franchir le pas de la mort pour chercher le bonheur dang de mysté-

risuses demeures extraterrestres."” (ibid. pp. 53-54)

Like a true Marxist he avers a morbid love of death,
that annihilation whioch will allow complete excape from God., Thus

Lavy writes of his Rimes on Death: "Dans les Rimes de la Mort, 1le

podte, comme Faust, signe 1o pacte avec le diable, pour boire icie
bas la coupe de la vie. 'Ii renonce au royaume des anges; il a des
idées paiemnes, il ne veut pas aller chez les ombres: il préfére
se disperser au sein de la nature et servir d'aliment aui vies
nouvelles qui germant sans cesse, Tout le rythme du monde n'est
qufune danse avec la mort; entrons joysusement dang le eortdgo.
eeedfal vu dans ohaque sourece claire la douce muit de la mert; jtai
rencontré & chaque lisidre de forét la limite de mon éternité... |
Je ns vivral qu'une fois, mais ma vie sera singulidrement imtense:
cs qui ns se répdte pas est éternel.” (ibid, p. 79) |

But though such was the ;iuiro of Feuerbach, lomthing
more was required to dofinﬂ:oly stifle man's natural hunger for
immortality, "...I1 reste toujours au fond de 1'hemme wne voix qui
proteste contn‘ la m, quand on lui prouve qﬁ cotte condamnation
ost sans appel, et qui parle encors en faveur de l'i-gortulité..
quend on lul a démontré qu'une autre vie est impossidle, Pour
persuader, 11 faut une méthods vralement positive et féoonde:
+es elle donne einsi la vraie sclution des &nigmes; la foi s'éva-
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nouit en se dScouvrant, mais il reste 1'affirmation des besoins
ot des désirs qui 1'ont fait maitre.” (ibid. ppe 82-83) This

was the task of Das Wesen des Christentums: to trangform the naturul

appetite for immortality, by means of the theory of alienation,

into an expression of purely material needs.

This is done by Feusrbach's supposed demonstration thet
the Jesire for imor‘be.l'i*%:y, especialljr for immortelity as visualized
in the Christian religion, is nothing other thin the selfish desire
of the individual to meperate himself from the species, and from
a materia.l world be cannot dominate. "Das ehelose, uberhaupt

ascetische Leben 1st der directs Weg sum himalisooen, unsterblishen
leben, denn der Himmal ist nichts Andres els das Sbarnatiirliohs,
gattungafreis, gn‘nchlcchtnlou » absolut subjektiven Leben,"
(Pouerbach, opeoit. p.244) Thus, with disbolical masbery Peusrbach
sets out to show that the desire for immortality is necessarily

egotistic, whoreas its denial in favor of purely material satisfeotions

is the essence of altruism. It iz as though he fisrcely resented -
the attempt of my %o rise sbove the materisl 11fe with which he

had sworz to. content himself in defisnt independence. Ihe only

recl man is one who 'I;vt: for tne life of the species, as essentially

Tepresented by the wion of the sexss. “Wer daher im Bewusstsein

der Gattung lebt, wer sein Geufith und seine Fhantlsie ‘beschrankt,
bestimat durch die Anschauwnng des wirklichen Lebens, des wirklichen
Henschen der Xanmm sich kein Leben denken, wo das Gattungleben und
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{ b daﬁxit der Geschlechtsunterachied aufgehoben ist, er halt das

. geschleclitslose Individuum, den himmlischen Geist fur eine gemiltliche
H Vorstellung der Phantlsie." ibid., p. 246) The dootrine of immortality
is a kind of esocape from reality, which is ropre-onfod by the

t ' Gattungsleben and the Geschlechtsleben. As modern psycho-enalysts

explain, all inquietude about the immaterial is merely a frustration
or sublimation of gome mal-adjustment in the life of the flesh.

This thesis ‘m pioneered by Foueibach'l theory of alienation.

Thus & man who cares for his soul can either be considered to be
sick or selfish. Such is the tyranny of materialism, which having

veiled the heavens to itself is also intent upon veiling them for-
eibly from others, sven as the Devil is intent upom dragging down
to hell other souls with hingelf., What the proud camnct have,
neither shall the good have. Thus also wickedness derives a cer-
tain excellence by its damuciéion and debasement of that which is
good.

But despite his locomplhhnnt in the éutruaﬁon of any
other Wtyﬂmmtorm_mumwmxyw
by the contimuance of generation, Fewsrbach did not eomplete his
reduction of all things to the material, since he left supreme an
sbatraction called "humanity.®™ "Hse overlooks the fact that dter
completing his work, the ohief thing still remeins to be doms....
Thus, for instanoce, cnce the earthly fuiny is discovered to be the
secret of the holy family, the former must then be thecretisally
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oritioized and radically changed."” (Engels, Ludwig Feuerbaech,

Anhang, No. 4)

HMr. Feuerbach had the merit of replacing materialism
on the throne. He had deslt the da'athmgw to spiritualism and
speoulative idealism, to the World~Spirit of Hegel. Thus Levy
writes : "la premiére ceuvre commune de Marx et d'Engels - la
Sainte Famille - est une apologie de Feusrbach contrs Bruno Bauer.

Les auteurs disent expressément dans leur préface que leur intention
est de défendre 1'humanisme réel contre son ennemi le plus dange-
reux, le spiritualisme ou idéalisme spéoulatif, qui met & la place
de lthomme réel et individusl la oonscienoce (Bolbcfhomntuia)

ou llesprit et qni omi;gm aveo ‘1'évangéliste 1 Clest lleaprit qui
domme la vie; la ohair ne sert i rien.* (op. cit. p. 277) levy
quotes Marx's own words 1 "Ce n'est que Feusrbach qui a su poser

s prinoipes de la vrale oritique de la spéoulation hégélieuns,

on réduisant 1'Esprit absolu, synthése de la substancs et de ia
consoience, & l'homme réel au sein de la nature.” (of. Mehring,
Nachlass II, pp. 248-250)

mihuiuaotmongh.mmmwan\sulm
dm__m,munnﬂhmmwu.mm&uﬁm This
is not true humanisga. !htmlsmmtbotbummm-
dividual. The notion of mmanity presupposes scmething gru‘hr than
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the individual, and is a dangerous sbstraction. "Dans la situation

des travailleurs anglais (1845), Engels se propose de faire connai-

tre la situation réelle du prolétariat : c'est cette connaissance
qui, selon lui, manqus le plus aux théoriciens a.llam.nﬁu, presque
tous convertis au oomnunim par la philosophie de Feuerbaech. ...
Le commmisme est toﬁjmn'l pow lui (Engels) l'application pratique
de 1'mmanisme.” (Levy, op. oit. pp. 284-285)

Thus dialectioal materialism develops as a synthesis of
Hegel and Feusrbach, wherein the former supplies the notion of
progress through oonﬁ'adioﬁon, snd the latter that of the material
as the supreme: nuutymehredms all else to the stats of empty
abstraction. Thux the propcrty ming classes and the proleteriat
are two forms of human alienation in the sense of Feuerbuh, but
they are also the thesis and the antithesis of a Hegelian oppositicm.
“En ce sens, leur évolution est déterminée d'avance. Ls proléta-
riat résoudra h contrediotion qui le fait uoufrrir en suppriment
les deux toma.' (levy, ops oit. pp. 281-285)

This necessarily excludes all empty talk sbeut "humanity”
as & kind of God, a fault which modern Amerioan Hegelians are promse
to fall into. “la victoire du prolétarist est lo tricaphe de 14ime
manitd, Ce qu'il faut done étudier avent tout, e'est los oonditions
de la betatlle, los phases de la lutte. Sur oe point Engels so sé-
‘pare des socialistes qui ne tisnment pas campte de 1'évolution hise

e,




- 176 -

\. toriqua.,- 8t qui font appel 4 la philanthropie stérile, & 1'amour
x ' universel, au lieu de compter sur la fécondité de la misdre." (Levy,

| , h op. cit. p. 286).

‘g
.»F'/

Narx and Engels began therefore the last great synthesis

on the path of man's si:'riving for his own self-atteined, and self-
maintained excellence, namely the redustion of idealism into
materialism. Originally idealism pulled awy from matter and .

- reality in order to rise solely by its own foroce and, beholden to
noms, to the greatest heights. Reality owme thus o be interpreted
solely in terms of man who informed it by his mind, As & fimal
step, it il time for'nntoutvrnto the world whisch now he alone
orestes. laterialiem has reached its goal since mow it may summon
to its aid wnconditicually all the stremgth of the mind. Instesd of
matter mm‘mthMnthr, suoh is the pattern
of emancipation by pride, Thought and being are suoe mare reunited,
yot now 1% is not being ‘:_hiohvnuuru thought, tut thought which
moasures being, This may sppear 1dealistie rather than materislistie,
7ot 1% s to remembered hat this thought which measures being is
%o be now considered s produot of metter and subject to the laws of
matter, the laws of mﬁ'&r themselves be:ing fres to man's independ-
ent hypotheses, which v.ﬁ-tmhy creats these laws. Matter, howsver,
wnintelligent, unfoeling, unfathomable, remains the ultimate, Such
is the sad paradox of man who will not submit to an all-perfoct God -

_end ultimately subjects himsslf to formless matter and nothingness, =
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The immortality of the soul is denied by which man is Lut & 1ittle
lower than the angels, and ita piace is assumed that whick is loweyr
than a worm, pure matier. Is this the freeing cf man, the eleveting

of man 7 Is this progress 7

. This ro-integration of mind into matter eunvisaged by
V.a.rx and Engels constitutes diaslectioel me.'beriahm. The defect
of ldealism, to their mind, is to see in aennible reality only an
object of knowledge and not a source of activity. Its agressively
ereat.;n powers, however, are not to be :pﬁmd.' *Ce sont done ces
foreu‘a.ctiyu (de 1'idéalisme) qu'il faut selon Marx enlever &
l’idhlimA pour les réintégrer dans le :ytﬁmA matérialiste, ...
L'ldde de Marx est dono la suivants : de méme qu'd nos représenta-
tions correspondent des cbjets résls au &hors de nous, de méme &
notre activité phénoménale correspond une activité réelle hors de
)m\m » une activité des choses ...t 1'activité révolutionnaire s dde

sormais wne portée métaphysique.” (Levy, ops oit. pp. 290-291)

However, at least fhnmtiuuy speaking, Marx goes
forther than the conorete individual in establishing the hman es-
sence. Farther towards nco-being, of course. “"Qulest-ce, en effet
qm%olmeFmrMummhmw
1'Btre divin qu'sdorent los religioms ? Nvexisbe-t-olle qus dans
les conaciences individuelles ! Msrx ne se contente pas de cette ‘
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essence psychologique, de cette abstraction; il cherche comme tou-
Jours la réalité extérieure correspondante : la réalité de l'esgen-
ce humaine est selon lui la 800iété, ... L'esasnce réelle de l'home
me ost dono, selon Marx, 1'ensemble des relations sociales.” (ibid.)
These social relations are in turn a by-product of matter, which
thus retains its place of homor in dialectical materialism.

Thanks to dialectics it is possible for man to restore
his unity with nature » to realize that subjective thought and the
objective world are subject to the same laws (Engels, Dialectics
of Nature p. 313), that the contradictions in the one are of the
sams nature ‘es the conflicte fn the other. In metter there is sb.
traction and repulsion. .("H.gcl is quite right in seying that the
essen0e of matter is attraction and n&dm.' (p. 259)..."Lifre
as life, involves the germ of death, and ... the finite, being
radically self-contradistary, involves its own self-suppressicn.”
(Begel, quoted by Engels, 9p._oit. p. 341) As sciexce progresses,
"the Bore men will mot onl§ feel, but also know, their wnity with
nature, and thus the more impossible will becoms the senseless and
anti-natural idsa of o emtrgdiotim betwesn mind uul matter, man
and nature, soul and body, sush as arose in Burope after the decline
of olassic amtiquity and whioh obtatned its highest elaboration in
Christianity.* '@_11_1_. P 283) Thus Engels is able to say, with
& bew meaning, what s thousand Years before had appeared evident
to all '.... Lawx of thought and laws of nature are necessarily
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in egreement with one another, if only they are correctly known."
(ibid. p. 239) What is the basis for this agroement ? Matter, ac-
tivated by indestructible motion, of whieh the human mind is the
highest product, is the basis. (ibid. p. 184)

Thus ons is confronted with what may be called an
enormous petitio principii. Wnat is begged is the sssunption of a

purely material world, sole producer of all that exists. This as-
sumption is 80 oonfident that it borrows a sort of certitude from
its dogmatic refusal to be involved in any arguments o the cone
trary. Strangely enough, this assumpticn of pure materislism is
based upon the previous assuption of pure idealism. In the
idealists had not first gz‘atﬁitomly separated themselves from obe
Jeotive 6xberng,1 reality, it would never have been posaible for the
dialectical materialists to transpose the disembodied elaborations
of the idealist mind imbo the sphere of reality without any subserve
ience to objective fuots, For despite the lowdly proolaimed as-
sertions of men like Engels ;htnlhovhdpmtbe based upon
exporience and cbaervation, that which is observed is dons so ao~
oording to a pre-conceived idealist notion of the universe. Thus it
is poasible to affirm the identity of idealism and dialeotioal
mterielie, since 1% is thanks to the formar's detashment from
objectivity, and consequent denial of the substamtiality and dis-
tinotive intellectualify of the soul, that the latter can posit

matter as thes sols roa.lity and enounce laws congcerning it that have




no need,_f‘ér previous objective and intellectusl verification.

Because of this idealistic-materialistio tendsncy to
define things in function of what ons wills to be rather than what
is, one is confronted with the strarge paradox of & materialism
which is fundementally idealistic by its genssis in the irresponsible
mind of its authors, exveighing bitterly against a supposed 'upiritua.l-
ime and supernaturalism which cames in conflict with the idenlistie
materialists precisely because it refuses to accept any inter
pretation of nature exospt that which can be derived from material
nature itself.

That the besis of dfaleotioal materislism is fundamentele
1y :ldealiltic and undbjootin, in other words that it ig precisely
committing tho sin of the angels in &spuming ﬂu divine prerogative
orhingtbmorhuthntmthuhiummdwm.
maorumn;imuupuﬂumatgmm«u.myh
indirectly demonstrated by the violensce which i% does to vatiure.

As long as ideslisn remained within the zind, its consequences,
though frightfully destrustive, were less {msedistely visible. In
our day, for the first tims, thanks todmommmmm-nhmu
gdmdnemdjmmiﬁminsmtpﬂutb‘mm. one okn
now contemplate 1t at work uﬁfqu reshaping nature. With what
result ! With the result that never has humanity soreamed out i
such pain snd egeny., In the course of history, epidemics, floods,
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earthquekes, famines, due to natural sources which man was uns.bZLe
to control have swept hundreds of thousands from the face of the
earth. But never has there been anything to equal the deliberates, _
nan-mede destruction and devastation undertaken by dialectical
materialism under its tvo-hea.ded form of Cmmmmim and Fational

 Socialism in its ocalm ‘Lntent to wipe out whole populations, whole

races if med be, all in tho name of re-uniting man with nature,

all in the name of boningnly following the rules of nature, Whereas
nature, without any interference from men, remaing a comtantly
prodmﬁvo force, allowing even its destructive forces to be tamed
and oa.mllizold‘ for man's benefit, and many of whose supposed ravages
are nothing other than consequences of man's greed as Engels hingel?
remarks (op. cit. p. 295), dialectical materialigm is based upon
the assunmption of an essentislly hostile world, one that evolves

by viclence and conflist, and the full force of this somoeption ia
turned first upon that which even they recoguize as the highest
produst of nature, man himgslf, Thus one is confromted with the
terrible sight of human slaughter befors which the whole of nature
mist hang {ts head in shane and revulaion. For while the animals
live in harmony and love at least their own kind, and while even
the rapacious animals omly ki1l to oat xnd without refinedly tore
turing their vietimes beforehand, cne sees the exsoutora of the
philosophy whieh holds the keys to the secrets of nature, fomenting
by every means in their powsr the war of man sgainst man, wantonly

-
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murdering thousands at a time in a manner which no sensitive
person would even use on a dog, torturing their vietims with all
the exq_ﬁisite torments whioh the human mind can devise. How the
heavens must weep to see thousands of men fér whom naturs brings
up wheat fram the ground, wine to please the heart, for whom it
spreads out the sky and the flowers, men whom it laborﬁ “o make
fair and strong and kings of the universe, these same men starved,
dirty, ragged, and broken, shot in the head and caat into a common
pit like so much ca.frion. How nature must weep at this the fate
of har malteif for whom she labors and for whem she produees all
her beauties. How ineonprohsmibla for her thet man, the beat
favored of sll the creatures ot the earth, lhnuld do this to man!
This is the philosophy whish pretends to wnite man to naturc,
which is to elevate man to his true dignity,




