Chapter XI

IHE 8CHOOL OF DEWEY

This pro;]ooting of the Ego into infinite shadowy realms
by such men as Pringle-Pattisonr, howsver, smacks far too much of
| the detested and dreaded "quporna'cural" to be accepted by the
post-Kantian proponents of the Good Life, as chiefly represented
by John Dewsy. All such dreamy speculations confuse the issue and
 interfere with the business st hand which is getting the utmost for the
individual in this life in the form of tangible values. To quote
Professor Randall of Columbiss "As Mr. Costello iﬁsists and Mr,
Lamprecht cogently argues, thers is no room for any Supernmatural
in naturalism-- no supermatiral or transcendental God and no personmal
survival after death.” (Naturslism and the Humen Spirit, dew York,
1944, p.568)

Naturalism, in the happy possession of the asswrance
that none but the nmnylnmn world exists, hu no desire to
jecpardise this hard-sarned viotory by pesring beyond the grave.
It is much more interssted in being s live mouse than a deed liom.
Its spirit consists in a protest against "all philosophies ‘which
sllege that events require, for their odcurremce or for their
explanation, reference to transcendental grounds, orders, causes,
purposes, Dings an sioh, and the 1like." Qog.oit. p.35¢) It is g




not concerned with how we got here, or whither we are going, but
rather with bending all the riches of the universe to making every
minuts count here and now., Its center is obviously man, man living,
not dead, man who must develop himself by all the means in his power.
Religion, eternity, immortality, only enter in as pure forms in
the mind which may havg a certain human value though no objective
content. In order to coni:lacently enjoy materialism it is nscessary
to eliminate the immaterial, the morel law, and any other shackle.

- -I%-might geem rs;ther'ﬁ———highf prioc'*ﬁo*pa.y',*'but’"u*thr'ulo'l lady
said to the good lady who seemed surprised at the high price and
the rudimentary quality of the hat she was offered: "This one if
trighM expensive, because, you see, you are paying for restraint,”

Thus while the more m}.:-u "naturslist’ are willing to
discuss ths possibility of & God or an immortal scul, they state
that for such to be trus it must be established by omnhl
verification. Sush ﬁrmoution has not yet been produced.
"Naturalism is opposed to-all known forms of supernaturaliss, not

beosuse 1t rules owt a prior what may or may not exist, but because

- 20 plaustble evidence has been found to waraat belief in the
entities and powers. to whioi: supernatural status has been attributed.
The existence of God, imaortality, disembodied spirits, cosmie
purpose and design, as these have been customarily interpreted
by the great imstitutional religicns, sre denied by maturalists B
for the same gensric reasons that they deny the oxiutqnco- of |
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. fairies, elves and leprechaums,” (John Dewey, op.cit. p.45)

In this wa;y, "naturalism” is eble to make a show of open-mindedness,
. A by its willingness to accept what ever may be proved experimentally,

M while safe-guarding its materielism by arbitrarity refusing to
accord any possiblity of proof to that which it wishes to deny.

otk

B Mr., Costello is more frank, IHe says quite plainlyi "Philosophy
must be pertly reductionist or liquidationist thesis: -There is no

g ‘ "pupernatural.” God and immortality are myths." (op.cit. p. 295)

o ] |
)¢ Naturalim, especially in the person of lir, Dewey,

pays a 'groa.t deal of attention to 'ordl.‘ Just as it accuses its
sdversaries of finding objeotivity for their concepts in fietitious
images onslo.nﬁ in words, so it also appears to feel that by redefining
words it is possidle to attribute odicus connotations to those of
the adversary and thereby render him ridloulous and ilpatnnﬁ

This sppears from the re-definition by s Dewsy of the word
*natural® which permits him %o froth it the mouth at all sorts of
anti-natursl tendencies. As lomg as words had a certain sasredness
since they were wwhulmeram': thought, with &
comeon mpaning, "matwral” meant that which belonged to the essence
of & thing, and eculd be applied squally wll to materiel and
immaterial essences.. Consequently "wnti-natural® er "supermatural”
‘meant scmething which did not beleng to the essence of the thing,
whioh oould not b derived from that essence, Mr. Dewey, having
re-defined "matural” to msan that which agrees with his own personal




notion of tie universe, can now iaveigh agsinst enyene who dares
to disagree with his oracles as being "anti-paturel". Those who
sre not aware that ir. Dewey alone decides of the meanings of words,

and labor usder the illusion that they still retain the common mean-

' ing agrecd upon by men in general, are therefore shocked at the ter-

rible crimes and violence to nature those who disagree with Mr. Dewsy
sre cammitting. This is an application of the successful commmist

taotic of secretly re-defining the word "fascist" to mean enyome or

‘anything oppossd to Soviet Russia's aims, which thereby permits much

heroic extermination in the name of 'demoorécy.' Words, in repreunt-
ing concepts, are ultimately intended to nwea@t the objective
reality :hich moasures these ooncepts. Their arbitrary transform-
aticn, thersfore, stems ixmedistely back to the rundmnhl thosis
that 1t is thy individual who creates ths world. |

Thus Mr. Dewsy can rent and rave about the suti-natural-
istic tendencies of his adversaries andlpro‘.dceulou of twenty cen-
turiss or so. But Just exactly why Mr. Dewsy's definitien of the
word should be substituted for that .ﬁi common and immemorial usage
camuot bs explained oxoept by postulating that 1t is Wr, Dewey whe
is, over and against the rest of men, the sols judge of these matters.
He mot only deoides what & word means btut also striotly defines the

1imits of its meaning. This i# no less than tyramxy since the mean~

ing of words depends upon & coxiv!ntim emong men, otherwise how is

g

anyons 5oin;tokna'1dn’cmyons olses iz talikdng ebout ¥ EHowever,




‘ Mr. Dewey is merciless on the subject. Even the unfortunate philo-
{ ; sophers of centuries before do not escape abuse for not having
employed the word *naturel™ as Mr. Dewey has decreed.

: Despite all its display of democracy in philosophy,

L) ‘. - "Haturalisa" is & very sbsolutistio system. It is all for accepting
[ - only the results of exporvienoo » but first of all, before approaching
experience, it has very dnfinitély decidad what experience can and |

~ can not produce. Among the things experience is forbidden to give -

any proof of is God and the immortality of the soul. It definitely
implies divine cmipotence and absoluts power over the umiverse to
dispose of them with & £1lip of the hand as naturalism does.

. It is also a very deceitful system, .sinoo while re-
defining secretly "nmaturel® %o mean culy that smell little cormer of
reality it is inclined to tolerste, and arbitrarily dismissing the
rest, it is quite willing and very suxious to eapitalise on the
traditional ssnse of the word as that whioh belongs to the essence
of a being and put itself forward as  philosophy which is all for
acoepting things as they are in themselves’ without resoriing to pre-
conoeived subjective and m-oﬁ;}octin notions.

This disregard for truth in the use of words, whioh have
a great dignity and should be the object of reverence sinoce they
are the principal means of conveying that whiech is highest in man,
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nemely his- thought, has consequences in keeping with the magnitude
of the perversion. Today treaties involving the dos-tiny of whole
nations have thus been complacently circumvented to the disaster of
a people, while the signatories wishing to porpetrs.ﬁ such acts
stoutly wave the treaty as s justification for their acts. Thus

-Russia recently used its interpretation of the words "in the first

instance" to continue the domination of a country, the liberation

of which was the precise objeot of the document in question and in

which the words "in the first instence” were comonly wadorstood

to guarantee this. Once words have lost their meaning mutual trust
and un:iorsta,nding vanish.

To understand ¥r. Dewey therefors, it is necessary to
hérna'm,hngungoifomdon wt wish to be misled. In learn-
ing these new meanings, <ne is also supposed to be learning a new
wrld, since wrd-,tbreu;homp'u.mmn_odtonpnm
objective truth. It is a tribube to man's sublime sonfidence im
muw»muﬁwwmwmumru
ohanging the world. But that is precisely whas M. Dewey is doing.
By ohanging the meaning of the word "natural® when referred to man,
hhmﬂwthoimouianththohucwthqufmofm, '
or it would be better to say, created ths nature of man, singe any
othoroomp‘tontbombjntiln.pm-onluim.oruh.mldcny;'
& low view of natare, !hul Professor Woodbridge s quoted as stating
the following concerning Dewey's suswers to his questions : "Dewey
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defined and-distinguished and qualified, in such a maze of dialectie,
th_at not only I did not get any angwer, I didn't even know where nw

question want to. And do you know, when he gets that way, he thinks
he is being empirical.” (op. oit. p. 296) |

As Professor Costello further says t¢ "It has been contend-
ed by Professor John Dewey and others that ths subject matter of the

exact sciences, such as mathematics and formal logio, is of human
_invention, as ere the symbols used, ¥e define as we arbitrarily === =

choose.” We make these things." (op. oit. p. 312) If logic wers
xerely & question of mental gymnasties in the veowum, such an inter-
pretation would be tolerabls, but since thess sciences are fund-
anentally designed to aid in the asquisition of truth, in & know-
ledge of what is, in an interpretation of reality, o consider them
solely as independsnt creations is to cut cneself off froem the world,
o live maml_detm‘l owa, i’hh is bed enough, but whan these
sams arbitrary oreations e forei'biy folsted upan & world :hioh is
unable to adapt itself spontanscusly to the p-tum woven by
philosophers, 1% is disastrous. And leb uo ome say that the
"naturalist” philosophers are interested in pure speculation. They
sre definitely interested and intent wpon impressing theiy "um'
upon the ‘tuti-umd‘ world outside., As Professor Costello sayss
"oeo Arigtotls was the empiricist. Modern soiente began with
thought, not with obssrvation..." (ep._oit. p. 314)




j If "naturalisn” wished to observe a cautiously agnostio
U attitude towards the laws of objective reality, it would be less
dangerous., But like ell idealistic systems, it definitely intends

to impose itself. It starts out with an apodictical comcept of

]

nature and proceeds to endeavor to force experience to prove its
point. Contrary data are simply volatilized as “wn~natural.” This

is where the use of words intervenss, since by arbitrarily sand
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subjectively re~defining some objective reality, it is possidle to :
- .-somehow- push-and shove it into the “naturalist" mode under the - - -

ingemious illusion that having changed the meaning of the word ome

has also ohanquthomm of the reality. One must have, as

Professor Randall says ¢t "faith in intelligence.” Thus the system !

which magneanimously undertakes to make a oclean swep of all autho- |
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ritarian cob-wsbs, comes up with that same authority in the very
realu that is supposed to procesd along the lines of svidense. One
sust now believe that lnman intelligenve can do all things, an ab-
tribute 'pnumzy denied to the divinity, along with the divinity
itself. It requires grest do;inty to accept of a mind such as Xy,
Dcwy‘umtmumtulmdtomtottummu.

| But Mor. Dewey goes merrily om his wmy, remsking the world,
.ndio’hopo'»ﬁnboundtou. Tiis he writes ¢ A1l religlens
"agree in one poimt ¢ the necessity for s Supernatural Being and
for an imortality that is beyond the powsr of naturs." (Johm Dewey's .
Philosophy, edited hv Joseph Ratner, New York, 1939, p., 1003) Is




l i it necessary to prove that immortelity is beyond nature t Xot at
H all. This ved:.ous process is palnlessly eliminated by a simple

» decree of Mr. Dewey which limits nature to his own conception of
i ? it, Since there is no place therein for immortality, immortality
” has to go, s.nd vanishes by the relentless "fiat"™ of Mr. Dewey.
- | Truly e formidable weapon. Thus the concept of immortality beccmes
H : un-natural, unreal, imaginary, preposterogs and disappears from

» the realm of existence. ’

However, Mr. Dewey, while banishing immortality and the
*Supernatural Being" assimilates the goods and ehattels of his

1

victims, To'the victor belong the spoils. Mr. Dewey therefore
takss over religion and puﬁ it to work for naturalimm” A very
broad-minded and genmerous attitude. First it is to be purified
from the supsrmatural (read: Woat does not coincids with Mr. Dewsy's
notions of the MW). Then "I shall try to show that these
derivations (from the supermatural) are enoumbrances and that what
is genuinely religious will wndarge an emancipation whan it is
relisved from them; that than; ‘for the first tims (Oh, sublime
modesty 1), the religious aspect of experience will be ensbled to
develop frealy cn ite own acoount.” (op. eit. p. 1004)

¥r. Dewey's task is facilitated by his easy and er-
ronsous understanding of what, for instance, the Christian religioa
is. Thus he writes of "the persomal and loving Providence of
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Christianity; ommipotent and limited by a corresponding evil power."
(ibid. p. 1006) FWhere did he ever find that 7? In re-creating
teligion, wo must ask : "what conception of ungeen powers and our
relations to them would be consonant with the best achievensnts and
aspirations of the present.” (ibid. p. 1007) In other words, the

ungeen powers are to be comceived in accordance with the best ag-

pirations of the prueit, which of course coincide with M. Dowey's.
Thus the divini'cy mt wait broathleuly rhilo hr. Dewey docidu -
7 rhethar it may exiat or not.

it is really much better to speak of “religious" rufh.r
tha# "religicn;' because "religious” denotes nothing in the way of
& specifiable entity, either instituticnal or as & system of beliefs
(sic). Thus the "religious” may be made an ad;jtmot of naturalimm,

in keeping with £he primiplo that all is grist Lop th- naturalist

mill. The objeotive value of such ccucepts is carrisd over and made
to enncble and slevate the strictly self-centered purposes of
naturalism. Thus, ®"the {dea ;r'imubu powers would take on the
meaning of all the eonditiens of nature and human assosiation that
mpportanddnpontbnumofmcuhiehmmthmugh
periods of darkmess and despair to0 swh an extent that they lose
their usumal depressive character.® (ibid p. 1013) This procedure
reminis eme of the wicked wolf who ate grandmother and then tried
to lure thnmmwmnubywpmugkm--
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wother's trimmings. Thus naturalism can beckon‘ to tae unsuspecting
for whor reiigion still holds some 'signii‘icanos with the promise of
religion in natwraliasm, just as its wnoie edifice ie r.earod upan the
arbitrary assertion that it alone is the system which emancipates
pature from all its entinatural perversions. For naturalism it is
not a question of i "A rose by any other name is just as sweet,”

but rather of "A weed if called a rose is just as sweet.” As Mr.

Dewoy says ! "Instead of accomodating ourselves to conditions,

we modify conditions so that they will be acoomodated to our wants
and purposes.” (ibid. p. 1014) |

Religion is a volumbary, mob externelly imposed, ajust~
meab within owselves and with the wiverse. "It is not a religion
4hat Wrings it about, but when it oosurs, from whatever oause and
mesns, there is s religious outlock and Punotion.” (ibid.
fa tiuis imaginstion plays a part, beosuss, in Kantian
*he linited world of our observation and reflection
Tniverse only threugh imaginative extemaion." (ibid.
“Universe is nmerely the totality of eonditions with
s connected. (ibid.) Suoh is the mature of the
ipation that he finds 'hs.melf in axt ege-centrie
oreature of his imegination, all of which must

drean to anym sxdeavering to disoern traces
ratwral grandeur in men und the world. But all -




: / religi;)z-l, all conviction, 1s the ecimowledgmsnt cf some idesl eud,
) going beyond evidence, and therefore a figment of {he mind. {cf,
‘ L . | op. cit. p. 1017) Thus religicn, as a couception of suproms ends,
becomes a tending towards an ideal, whether realisable or unot, which

is ultimately ths fulfilment of the self.

In this uy.' the notion of "faith" may be taken over by
the naturalists. "For all endeaver for the better is moved by faith
“in what 1s possible, not by adherence to the actual. Nor does this

faith depend for its moving power upon intellectusl ssswrance or
belief that things 'orinld for muet swrely prevail and come into
smbodied existence. For the authority of the object to determine
our allegiance and devotion is based on the intringio nature of the
$4aal” (op. eit. p, 1018) This idealism of sction must exclude
Yllefs of any antecedent reality otherwise it will fall into super-
naturaliss. It amst not allow fear to create the gods. It must
nﬁ\# steparate w.th nature to Lring conditions inte greater com-
‘wonmws Witk that iy demenly desirsble, Faith in intelligence
Pepluses faith in religion as waderstood by thome who have the
maferto 8ot to bo “matralists.” o

S
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_ !hmﬁiumhnotnnmdtohan foith in is the
idonti'.ﬁuﬁn of ﬂu idu.l with & supreme Being, an aberratiom
refuted by Feuerbash. As Mr. Dewsy states succinotly ¢+ "What I have
been objesting ‘h. I rtpu.t, is not the idea that ideals are linked
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with cxistenss and that vhey themselves sxist, wthrough aunan eitod-
iwent, as forces, but the idea that ihsir authority and —aluc lspend
upon some prior complste orbodimsat -- as il tie effort of hmna.n
béings in behalf of justice, or lmowledga or beauty, depenéed for
their effectivensss and validity upon assurance that there étlroady
existed in some supernal regicn a place where criminals are humenely
treated, where there.is no serfdom or slavery, where all facts and
truths ere already discovered and possessed, and all beauty is
oterna.llydis.pluyedinaetualued fom;; (_i;b_i_g._- p. 1023) 8uch an
idsa would be, by Mr. Dowey's definition, anti~-natural, and therefore
fantastic. The destructive powers of Mr. Dewsy are truly incredible.

For the benefit of ths wn-enlightened the high-priest of
ths "naturalista™ is willing to produce a Ged, to bs defined ap the
active relation between the 1desl and the acteal. (ibid, p. 1025)
Thus naturalism i3 prcpu-od to offer a complets universe with a Ged
to its adop:bs. ¥hy be subject. to scmsons else’s God or live in -
scmeons else's universs ! Cwm your owm God. Make yowr sun universe.
Thus you can resist debasing atheism &xnd irreligzian, which 1like
’supeénatm-alim. separate man from naturs, and prevent the more
intense realization of values that inksre in the actual sonnectiona
of huwman beings with eno snother. 7This is s ngch more promiging
end than the supernatwral. It is a fact of infinite potertiel

'religious significance, (ibid. ps 1036) Says ¥r. Dewey, with




supreme modesty : "The opposition betwsen religious values as I

conceive them and religions is not to be bridged. Just becauss the

[

release of these values is so important, their identification with

.,\_
{
—

the creeds and cults of religions must be dissolved.” (ibid. p. 1057)

J

But will Mr. Dewey be left to peacefully cultivate his
garden ? EHaving freed himself of the gods and immortality, will

2

Mr. Dewey be left to make of ths world a pleasant little suburd

everybody ? In meny ways the spirit of "naturalism® may be compared
, [ to the expression of the contemporary spirit of 'Amriu' t freedom -
D for each topvrm his own life, Mlcp his persomality, and onjay
the society of his neighbors. But it is becoming frighteningly
E - evident that this wey of 1ife is marked out as the prey of a new
~ beast now devouring Burope and Asia and which promises minkind a
L more rigid and brutal slavery than any ever attribubed to supsr- .
[ | nskral religions.

For it is not possible to consecrate the principle of
[ revolt without that revolt ultimetely turning against its authors.
[ The idealism of astion which smsnoipates man from God, also provides
the grounds for xan to assert his tuprmoymrtuunimu in &
[ puoticaltay,m&uhiatcryabmdanﬂylm,muﬂummof
mn is & far mores cruel taskmaster than God. Thus we seo man
escaping God cnly to fall into the hands of man, denying immortality

D -~ -where everybody, thanks to Mrs Dewey's enlightensd guidance, loves — -~ - -
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only to find himself emprisoned in the world. In this struggle
between man end God for the soul of man, whereas God endeavors to
draw man up to a share in His divinity, man endeavors to draw man
down to the sole realm which is truly his, nsmely, nothingness. As
8t. Thomas says : "Esse autem non habet omﬁura nisi ab alio; sibi
autem relicta in se considerata nihil est : wunde prius naturaliter
inest sibi nihil quam esse.” (De Aeternitate Mundi, ed. Mandonnet,

Paris, 1927, p. 25) Thus with relentless logic the forces which

have endsavored to dotﬁ';y God and the immortal soul, to reduce man
to matter, are now intent upon the attempt to fulfil the final step,
the reduction of man to nothing. As will be seen, even the cemis-
clent M. Dewey is marked out for this redustiom.
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Chapter XII

IWILIGHT OF THE GODS

Yhile not so long ago a humanitarian society in Greenwich
Village, in whose settlement ﬁouses Mir, Dewey's doctrines are not
m:hom, awarded its yearly medal to Princess Elizabeth of England
because whe had promised that on her aoea?aion to the throme horses
~would not- have -to work on -Sunday, one -of the-prisoners rsleased -
from s concentration cmp in Germany told of an insoription he had
seen there seribbled cm the wall 1 "Hers & men oames in through
the door and goes out up the q_mmi."

Muhih in certain surmy peacéful spots of the world

pecple are engaged in treating animels 1ike humen beings, in & far

greatar Moaofﬂnmldmﬂ deternined characters are engaged
in treating human beings as scmething a little less than an ‘snimal.
Even side by side with partisularly sollicitous trsatmsnt of animels
there is useally s painful spectacle of mistrentment of Mummen beings.
This, then is the exaltation of man, & world where seeiety can lavish
affestion an & dumb snimal and lesve rogged human skelebans shivering
4n the cold while a dog rides by seated on a silk cushion, whers
horses and cattle ere fed, but men are starved to death in filth,

But the evolution is not yet termined. lMr. Dewsy, after

nylng the gods, would like to owrl up with a pleasant and comfortable -




. . X ]

™

nature and live happily ever oftor. True, men would not te con-
sidored Set'ter than enimals, but they both would bs well fed.
However, it is not pcssible to baso & system on revelt and then
guilessly believe that it will lead to peace and plenty. To revolt
againgt God, to put oneself out of his reach by proclaiming the
emancipation of reason and riqnying the immortality of the soul, and
then sit down to enjoy the good things of earth which Hs has
'provided, is a kind of weakening keenly perceived and resentsd by

 the arch-rebels. If man's greatest dignity consists in his being
- able %o reject God, then to accept his gifts, to appreciate the

beauty and majesty of the world, to love other human beings for

the goodmess that is in them, tc endsavor %o live in pesce and
comfort, is a kind of humilistion, s kind of swrender, a deep blow
to prids.

Thus the most profound thinkers of the revolt, the most
militent rebels, not content with a vietory which is only sppereat,
with & victory which might one day permit & God o leugh &t redels
who set out to desteoy him but yet all heir lives had loved and
worshipped the very geods whieh he daily doled out to them, must
necessarily strive to out off from themselves all which could be
said to belomg %o God. Therefore they must tond towerés nothing,
to ammihilation, sinoe the slightest atom of being is an involuntary
admission of dependence upona God.v But to cut oneself off alone
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would be & lonely fate, a triunph for God since men would still walk
upon the earth to worship him while the rebel was forgotten. No,
all men must be turned away from Cod and plunged into the abyss of
nothingness. Thus not only would all goods, all dependenpp upon
the Creator, have been scorned, but the greo;toat earthly good, the
very imege of God on earth would have been destroyed. Man, whom

God had bent down to save, for love of whom he had humbled himself

in the person of hisg Son, would thus have the upper hnnd lineo not

7 only ‘had he rof‘uud the goodl o.f' God. ho hwd even rof‘ueod the love

of God. Thus, in league with the angel of darkness, the supreme
rebels among ipn, profiting of the forbearance of God, are striving
relentlessly to acoomplish this final triwsph of nothingness. Truly
& plan terrifying by its all-embracingness, s plan worthy of the
angels who resented God's love for men.

The achievement that causes Marx and Engels %o rogﬁrd
Hegel as ons of the lgrutut thinkers of all time, is precisely
thet he, for the first time, erected the revolt of man, as revolt,
into a positive system. Hitherto, this emanocipation, from Avere

~ roes to Kant, was conoeived as & harmonious affair, God was mot

atta.ohd, not denied, He was rather transformed into the benign
leader of ths revolt ltnl.f. The emanoipation was disguised under
the form of a correct understanding of the divine plan,

Hatwrally this led to contradictions. Thus the Lm; ;
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rcists and men of the Renalssance found themselves in the % Do~
criticzl pesition of keoldirg a doctrine by reoson whils derying it
by faith. Thus Xaat fourd him;elf in the egulvocal positicz of
cexying sny pessible knowledge of Cod and immortality by reason while
procleiming their existence through the dictates of the omtegorical
| imperative. Obviously these ccntraedictions could not be elimimated
without the laws of the universe changing to suit the omancipatbra »
cr the emncipatoi's conforming themselves to the laws of the
" wniverse., The first could not ocour and the secend would mot oscur.
The only soluticn was to meks of oontradistion the very éoro of
reality, to identify being and monebeing, truth and falsshood, good
end bad. rﬁus the revolt of men againgt God could appeur as &
congequent, positive system. It would have & certain diabolical
honesty about it, since the lﬁﬂggh of the oreature againgt the
Creator would now be set mv for what it was in a philosopky ex-
pressly vowed to the accomplishment of contradictiom. , Thus the
catastrophic oonsequences of swoh & mioihl task would ne longer
have to be sxplained away ; they could how be brought forth as the
suproems ratification of the system, It is this metephysisal theory
of Hegel whioch Marx and Engels have brought to full development in
dialectical materialism. At long last, it is now possible to
omberk upom the flight from God and the destrustion of man with
utter comsistency. It is mow possible to proclaim openly that the
true emansipation of man consists in his utter ennihilstion.
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Since » however, the superficial tenets of dialectical
materialism appear to alm at just the contrery, at a terrestrial
deification of man, it is necessary to convince those whom the
cosmic orimes of dialectical matericlism have not already coumvinced,
and who are, sed to say, a minority, that it is e;cplici’cly vowed
to the destruction of man as the last triumphant step in the

supreme revolt against God.

~ In his enoyclical on the eondition of the werking classes,

Pope Leo XIIT wrots the following words : "Excluds the ides of
futurity and forthwith the very notdon of what is good and right
would perishy nay the whole scheme of the universe would becoms a
dark and unfethomsble mystery.” Did the Merxists demy this ? On
the contrary, this was precigely rhe.t they were aiming at. At the
same period Engels was writing that insxorably the time would come
when "even the lest trace of crganic life will vanish, and the sarth,
an extinet frozen globe 1ike the moon, will cirole in deepest dark-
ness and in =n ever marrower orbit about the equally oxtim sun,
and at last fall inte it. ...Only & cold dead sphere will still
pursue its lonely path through universal space. ... ... Azimals

with & brain eapable of thought (who) for a short span of time find

conditions suitable for life (will be) extsrminated later without
merey, «.. matter... with the same iron necessity... will extarminate
on the earth its highest oregticn, the thinking mind...* (Fr. Engels,

il.
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Dialectics of Nature., New York, 1540, pp. 20, 25) Thus do the

Marxists welcome this "dark end unfathomabls mystery" and the hoped

for extinction of man by matter.

The records of primitive native tribes show their love

of life and their resentment ageinst death. The cessation of exist-

snce never ceased to astound them. The Greeks loved life and Eomor'

~ causes Achilles to say : "I would rather be on earth as the hired

sorvant of another in the house of a landless man with little to
live, on, than be king over the dead." (0d. XI, 488-491) Christian-
ity speaks of death as doing violense to the mturo, reoognizing
the imnate natursl desire in man for eterzal life. (8.1. I, q. 12,
8. 13)

But the dialectical materialists realise that man eamnct love life
and hate the author of life cousistently. To be consistent n
revolt, one must love death, at the opposite pole of being from the
divine life of God. Thus the Marxists make dsath, not 1ife the end
of man, BHegel wrote in his Encyolopedis, I, s "... We say, for
instanow that man is mortal, and seem to think that the grownd of
his desth is in external oircumstances cnly... Bub the true view of .
the matter is that 1ife, as life, involves the germ of death, and
that the finite, being radieally self-sontradictory, inmvolves 1%

omn self-suppression.” Commenting upon thig Engels ocomtimues @
“The dialeotiocsl conception of 1ife is nothing more than this.
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But for anydéne who has once understood this, all talk of the im-
mortality of the soul is dons eway with. ... Here, therefore, by
means of dialecties, simply becoming clear about the nature of life .
and death suffices to abolish an ancient ;uperstition. Living means
dying." (Engels, op. cit. p. 164) Thus the end of man in revolt,
the apogy of emnnnipation,. is not 1life but death.

This, then is the pnd of the cosmioc process : extinctiom,
extermination. 8uch an attempt i;,guita,oonaiétent, with itself,
since only in nothingmu oan men be to himself alone. As long eas
he is possessed of any being, he is beholden to another than himself.

But if the end of man is extinotion, if only thus can hs be snatched

from God, vhy wait the millions of years for the cosmis process of
extinotion to accomplish itaelf t It is quite logieal to hustle
hunanity on its wmy to the abyss, ginuth:tilﬂnund of neture

snywy. Thus methodiocal destrustion by force is integratsd into

dlalectioal materialim. In this scheme of things, this ultimbe
tendency tomrds sero, it is reasozable o start frem that whioh has
most life, and work down. God is eonsidered as hnlng been already
eritieized and liquidated. It is next a question of limiting the
highest elements in humenity. An exsmplificstion of Shis may de seen

4n the Commmist purges which invariably sand méthodieally start by

wiping out the most intelligent and most cultivated individuals in
any given group, since they are most susceptible of potential resist-
anoe against the reduction of all things to dialectiocal materialism. -
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Thus opposing nations are to be reduced to the rank of cattle ond

even within Russia itself ochaotic materialism is promoted by the

liquidation of those who show special intelligence and a reactionary
tendency to resist their cosmic debasement. "Pride perversely
imitates God, for it hates equality with others under him, but
wishes to impose upon others its domination for his." (De eciv.

Dei, XIX, 13)

0f course, it would be easy to say that this is pure

theory, that in reality dialectical materialism is striving for a

happy, suany idyll for the proletariat. Undoubtedly ite propaganda
for the masses is dirocted towards creating thi; ‘impression. Howmver,
in reviewing soms of its accomplishments from a factual point of
view, Professor Kirkcormell was abls to demonmtrate that dilalectical
materialisn was indsed remaining faithful to the prineiple thet
”living means dying.,” This is what it meant for thres millian
Uh'ania.n peasants :ba 1083 who were under the {1lusion that dialeot~ -
iul naterialisn would let them go on living psacefully on their
farms., In the schools the shildren are kept at & gufficiently low
level of intelligsnce by the faot that "almost half ef the teachers
in the primary schools, and nearly one third of thoge in the inter-

" mediate sohools are workers with a pedagogical preparation shieh

does not exoeed thres years.” (Rulturnce Streitelstvo, 1938, guoted
by Professor Watson Kirkoomnell in "Commmisa and Christisnity,”

Toronto Enning !ohgru, lay 2!, 1945) Thiz feat had been &0~
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conxﬁlished‘by liquidating the educated teachers as politically
untrustworthy. This situation is being further improved by
diminishing the mumber of school children éermmntly thauits to an
edict of April 7, 1935, signed by Kalinin and Molotov, presoridbing
the death penalty for boys and girls, 12 years of age end up. (ibid.)
This was followed by an editorial in Pravdas, April 8, 1935, urging
that the wayward little children be exterminated without mercy.

On April 19, Vechernais Moskva was sble to ammounce that the first

" of sush sentences had been pronounced and carried out on a minor.

At the same time, Stalin was being photographed in his role of
"Pathér of the Fations" Iissing little children. Thus cen Profes-
sor Kirkecomnell rightly say of the savior of the proletariat that

he is come that they might have death, and have it more abundantly.
To ome flirting with the smirking monster of Marxism, it would be
woll to recall the words afnmut "It came bwrning hot inte my
mind, whatever he said and howsver he flattersd, when he gob me into
his house, he would sell me for a sleve.” (Quoted by G.8. Lewls,
The Aboliticn of Mam, Lendom, 1944, p. 27)

Thus whils ¥r. Dewey and others like him having ece
complished their emancipation of reason and restriction of man to

- this earthly life, think they are going to be left peacefully to

enjoy this triumph, they are misgtaken. Man is emanaipated not by

" 1ife but by death. The beautiful verbal imsges of the Good Life, .

progress, prosperity, freedsm, health, with which the Marxists deck
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themselves ocub for the benstit of the “liberai® philosophers is
merely & preliminary to the kiss of death. Should anyone doudbt
that this moru; embrace is & mere conjecture, he has only to piok
up & map and see the relentless spread of the plague of dialestical
materialism across the face of the earth, ‘a. spread enormously
facilitated by incomsistency of the liberal philomophers whe think
tha.’t.ona can dexny God and the soul and the natural law and then
guarantee the wellebeing of zociety by an appeal to the dignity of

man, s dignity which they themselves have ocmpletely destroyed.

Par tzjem the fullness of lifs to which they inoconsistently aspire,
they are building the rosd by their devaluation of all objectivity
for the Leviathan who knows only the law of foree and who will
oconsign them defenseless to the d.}.cneo of the tamd, the same

ominous silence which lies over all the countries thus far eugulfed

/
by the monster. Them the exancipation of man will be complete.

Thus Mr. Howard Selsam, in his Sccialisa and Ethios, has
slready undertaken 4o begin the liquidation of N, Dewey, that great
protagonist of the dignity of man, in terms of dislectical materislism.
The wain reproach to Mr. Dewsy is that be is trying te bring about
the milleniua by intelligense rather than forve. (ops ois. p. 104)
Obviously, if matter is the basis of thought (ibid, p. 67), the
line of action to be followsd is foroe, which invckes the reality
of concrete matier, rather tham the interminabls wranglings and
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reason when the work of reason is to follow the laws of matter
which does not reuon_t The primary object is the acoomplished
faot which matter posita. The work of the philosopher is to
facilitate the fulfilment of the laws of matter. Whareas Mr. Dewey
would readily agree that "belief in a future life is incompatible
with a scientific approsch to man and nature, (ibid. p. 150), he
ratrogresses in making man, the individual, his point of :ocﬁs.

The human individusl is ecnly a social product. (ibid. p. 126)

 If he would be saved, he must adjust man to the eternal lsw of

matter. .

I+ s mot emcugh to demy all principles, to demy the soul
and imortality. One must teke refuge in the poimt farthest from
God, in matter. Ome must lose cneself in matter, besoms dissolved
and selfless in it. Matter has ecus to make man in {ts ows imge,
and that image is nothing. As Eegel wrots : "Hatter is the primary
reality, the existing Being-for-itsslf...,” the latent identity in
space and tine, (Naturphilosophis, E., p. 67, quoted y Engels,

' Dialestics of Naturs, p. $45) What is its form, its end T It is

o be eternally changing while remaining eternally the seme. What
oan this matter be which has no identity of its own but the realis-
ation of nothing ¥ As Engols writes, "Nothing is eternal ut
eternally changing, sternally moving matter and the lews sccording
to which it changes.” (Engels, op. cit. p. 24) How can matter have
otornal laws that are other than matter ? Obviously the laws must
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be the natiure of matter it self. They cannot be purposeful laws,
since only man, the highest product of matter, can act for a con-;
ceived end, and he is in turn exterminated by matter. Those laws
can only be the projection into the universe of man's cwn proud
bid for amnihilation in his revolt against God. To matter is as-:
signed the task of obliterating man and carrying him off into
oblivien and nothingness uﬁsro for all sternity he will be safe
from the pursuit 61' an avenging Creator. Just as for the being

to wish to cut itself off from the source of its being in order to
be far itself alome is to invite annihilation, so also the cosmio
ﬁsory repngunting this attempt in its fullest expression is &
theory which postulates annihilation as its ultimate goal, for then
alene will cne be absolutely fres of God, will one owe Him nothing.
This nothingmess, 1ike evil, which camwot be in God, is therefors
oonsidsred as & vistory over God, ag somsthing which Hs carmot
possess, s scmething sternally independent of kim. This triwmph
san posaibly be expressed in the words of Hegel 1 “the nothing of
* something s & deterxinate nothing® (Engels, op. oft. ps 258),
making its whole idemtity consist in the megation of thad of which
it is the negatiom, '

Therefore there must be sonflict in the world, for in
the world thers is im all beings & tendency to be and to be te the
fullest extent, yst they must be brought to destruction sad ex- ~
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motion ‘cmé:rds destruotion into the very oore of reality. It
achisves the supreme nogation of the negetion in assimilating non-
being into being and making the whole nature of being 8 tendency
towards al'uolirbo non~being. Thus being'is uo longer limited by non-

being, simce it is itself the very being of non=being.

But evil and falsehood are precisely non-being that exists
in being. To suppose that non~being can eventually swellow up the

~being in which it is, is to presuppose that nothing can swellow up

something, that something negative can :uwrcm 1n tha positive

wtil by completely negating the positive it will beccms & real,
existing, indopcndant negative, a resl nothing Thus the mwbﬂ
can speak of the strength of wealness aud the powsr of misery, ed

the creative powers of destruotiem.

| The revongs of being upan such stbempts is that the
supremé evil must still exist in samthing good, the suprems definite
ncoebeing, (snd the Marxists conseive mecessarily of their mom-being
as & stats of their being, aﬁ.uimdm,.tmlwimwu
ungmmdmnmcrthmum).-w“mtmmum.
Thus they will never achieve ccmplets annihilatien, ccaplete des-
Mmofmxm.mtumuua of being which has the
z,r«tut amount of m—bohg, s goodness that has within itaslf the
greatest amount cf evil., In other words, they will not ashieve the
goal of becoming an infinite nothing, but rather that of boomins Y




miniuun scccihing, o scmething tortured by the very ncu-being end
evii which it sssused intc itself, sicce thie nen~beirg ard svil
£ill that part of them which by all the sirengin of immutalle nzture

cries cut for being and good.

Thus it is true that there is conflict in the univerase
and a conflict which is appointed to assume cosmic ‘proportiona before
the end. Yet it is not the triumph of non-being over being, of evil
over good. It im not the fulfilment of destruction. It is rather

the ultimate triumph of Him Who is. As it is written in the Book of

Wisdom 1 For God made not death, neither hath he pleasure in the

de;truction of the living. ... (The wioked) have said, reasoning
with themeiwn, but not right ¢ ...¥s sre born of nothing, o.nd
after this we shall be s if we had not been. Let us therefore lie
in wait for the just, because he is not for our turn, and he is
contrary to our doings, and upbraideth us with transgressions of the
law, and divulgeth against us the sins of cur wy of life. let us
conm him to a most lhamful doa.th, for there shall be respect had
wto hin by his words. ... These things they thought and were
deceived. ... For God oreated man incorruptible, and to the image

of his own likensss he made him. But the wio_k:ad shall be punished

. ascording to tﬁeir own devices t who have neglected the just and have

revolted from the Lord. (ch. 1 & 2) And in those days men shall seek
death and shell not find it; and they shall desire to die, aud death

shall fly from them., (p_ s:e)
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