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CHAPTER THREE

UTILITY, INTENTION AND ORDER OF THE . + .

4IN DB DIVINIS NOMINIBUSH

gt
- In the.preceding chapter wg spoke of & auﬁernatural
order to which man may be slevated by graee, and of a se~
parated good and happiness which axceeds his natural due ..
but to whieh faith reveala his ordering.l We indicated taoo
that God's superior will, from love of His own goodness,

had established the conditions for = friendship of chﬁxijy;wm‘umwm'

with His human creature - gonditions including the aimilarity
and equaelity which we studied as the principlea of lave, and
that the ohJeat.bt ohnilty<waa Ged's goodness as . if i8 in
itself. The principles of the supernatural order exceed

our reason's grasp, for the truths of the divine essence
exceed the étrtuc df &ll crdated 1ntallacts;2 while on

eaxrth, then, man must accept suah prineiples in obscurity;
_on\the sole evidence of divine revelation, yet the certitude
of these same principles in abaolute, for it rests apon

" the truth and wisdom of God Himeelf,® only the infused

~

1300 PP, 77-82 above,

®Da Ver., 9.8, a.2. Cf., IDN., ., D.n.%; T.1,
nnca_og_t »

1a, a1, &.5; IDN., c.1, T.T, nn,9,11,21,
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virtue of faith can strengthen man's mind to reach these
princlbles;,ygt from them theology, or scianée of divine
truths, can deduce, agcording to the rational rules of
logtc.'conolgsiqna»th&t ahgreAin the certitude of the supere
nutgna&-prtnglp;es. -Thus has arieen the sciance of .sacred
theology,..an intellestual habitus, formally natural because

of the acquired virtue permitting 1t to reach its conelusions,

but per se secundo supernatural, for its light is divine,

partigipéting,1nmihe_elexaxion_ofLixs—pninc%pie9mwhteh—wtli

be evident to us only in the scienge of the blessed to whieh
acquired theology is subélternatedel Theology conetders divine
things and likewise oreatures in their relation teo God, but
when it treats such ohfscts of the natural sciences, it Judges
and elevates what it accepts to its own certitude.2 HNow ir
theology has established that our doctrine on love, as
presented in ocur preceding chapters, corresponds. to its
doctrine, we shall have the cdngfuence of faith and redson_to
~certify to the validity of our princtples, Iﬁ Search of that

certitude we have studied Saint Thomas' commentary on the

De Divinis Xominibus of Dionyéius, i theological treatise

which employs similitude as means of manifestation, the

1a, 0,1, aa,1-7, cf., ITa Ilae, 0.9, a.1: Ia
9,84, a,5,76; De _Ver., q.18, a5, 5T ot Saint-Thoras |
Curs, Theol, (Zolesmes ed.), T.I1, dips,13, a,3, n,19, p.l66,

2¢ontra Gentes,IT, cc. 2-4 ,
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good as prtncipla. its corresponding act, love, as sign,

to set forth the correspondence hetween the natural order
known by metaphysice and the supernatural order revealed

by scrtpturé. There is a complete treatise on love therein,
which we have translated and sppended, for the resder's
cbnveniohoe;'at the end of o&r stady, and it embedies Aguinas!
doctrine on the object of ocur study, We were encouraged |

in our choice by Dionysius® claim that he would manifest

far_impenﬁectmchﬁistiananagdwiitt}ewminds;1—even~in—arway

propoertioned to us, these truths thet are above the virtue

of our ruaéon.g
Although Dionysius intended to lead his disoiples 4

to the Dieu éprouvé of the mysties rather than the Dieu

prouvé of the selentific mediseval theologian® « hence the
preminént role of love in all his theological writing =
he used, like Augustine, such Platonic tradition.as could
be ﬁarmpniiéd’with'faith. viz,, the good as abmolutely

first principle, the doctrine or participation, to manifest

e SSRGS DB -
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Y1pN., .3, 7.1, nn,251,260.

Ibid., c.1, T.II, nn.64-65, with T.I, n,15, We
would point out that, since this is not an historical study,
we are not concerned with the motives influencing the Pseudo=-
Dionysius to impersonate an earlier Dionysius, a contemporary
of Saint Paul's dtsciple, Timothy. Our interest lies solely in
the doctrine of the treatise as it is explained and developed
by Saint Thomas,

SIDN., introduction, pp.xxvii ff,
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his profound supernatural doctrine to the extent pagaiblc.l

He likaviqe used_thy mode of metaphystcn in reasoning to a
cause from its effpcts by way of excess or remotion, to dis-
tinguish positive from negative theology,? Saint Thomas

uses Artstetq}@iniphiloéophy in his commentary, but the
ancillary and manifestative role of human wisdom {s re-
tained,3 ¥or, since metaphysics is proportioned to our reason,

though the last known and moet abstract of natural sciences,

1t i8 a notius quoadwnpg,_and_as;res_as_awdispositive_prina~m-—ww*f--

ciple for ouf firm adhesion to the presently obscure truths
of falth, which are notius in se; however, it is dispositive
only after we have grasped ﬁheAconaoqnaeé bqtieeg the
knowledge heliefédAon éod’e ;uthority. and the evidence of

human speculation, 8o, while Saint Thomas cannot use ths !

notius quoad nos as a principle of supernatural sc¢ience,
he can use it asz a principle of the recognition of the
congruity between created effects and divine principles,

to show that faith exceeds but does not contradict reaeon.4

11’& " 4 |

q.84, a,5, e¢: "Et fdeo Augustinusz ui dog-

trinia Pldfﬁﬁdcoruﬁ imb&tus fuerat, st gua tnveﬁi fidei acco-
moda in eorum dictis, assumpsit; quae vero invenit fidei nos-
trae adversa in melius commntavit.“‘ Compare IDN,, Proemium, II,

T ARG e~z

" 2In XI7 mMetaph., lect,VII-XIT, Cf., De Pot., q.7,
8.5, ad 3 With IDW, ',‘ch.tv, T.IV, nn,729£f,

SSee Contra Gentes, II, cc.2-4, with Ia, q.1, a,B5. ;

4Contra Gentes, 1, c,4, with IDN., ¢,3, all, along
with the commentary, Saint Thomas begins both the Contra Gentes
and the Surmma with a summary of metaphysics! maniiestation hy
natural processes of what he will teach by divine principles,

S —

-~—~' j




=88
and that divine theology contains natural theoloegy {Heta--

the God of whom theology speaks would use revelation to
camu’n{a‘-m m-miu'r ?supernatufuiy"t'o ‘thé human'éredture, to
goodness and“i1fdmination by thegifts of 1ife, “appetits ror
its good, and knowing facultisa.lzn

Theology's use of wisdom as handmaid to assist

¥ ——human-Yinitations—enobles rather than demeans the unction

of metaphyaicg, fof, while it leawea_the latter autqqgmous
in its own do?glg, it permits it to share in the light of
thoolongg.qtgheg.griuqtples.Athu;‘giving nan & gertain
gimilitude of divine wisdom as regards creatures,? Nowhere
is that stmilit&de of divine wisdom so apparent,asﬂ}n the

contribution which Dionysius and his commentalor have made

he may reach his ultimate end, especially the mode ot love

vision of Himself {n heaven, By yroceeding from oreatqd
perrections. similitudes of the divine good, which tend to

to the knowledge,which & Christian has, of the means whereby

which may move God to accord Him the union of the docta { gg
rantia of the giftn.s eyen on earth. and 1atcr tho beattrying

phystas) as materially pre-supposed, and confirms ‘1t, Indeed,

- 11pN,, 1introd., ppr.xxviiff, Cf,, De Trin., q.2, 33,2-4

%Contra Gentes, II, c¢,4, ad finem; IDN,, €7, T.I1,
n, 708, ,

SIpN., .1, T.TIT, n.,83, Cf,, Ila ITae. q.9, 8.2,
ad 1; a.4, c, .
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thn&ikooglin anqkihg their own perfective good by ;PY’;W,
thcaeAtwodauthorg“have manifested, to thcAextent_pqan;p;QA
to our capagity to eomprehend, the lovableness of Him who
caused these perfections, and so have proportioned our wills

to dgairq :g :ggygn a love commensurate with gbe good gevealad. .

B R YU, N P

that is, to respond to our full measure to ;hg_gt;:actjoa of

His infused charity,?! As the Contra Gentes puts it:

81 igitur cresturarum bonitas, pulchritudo et suavitas

sic animos hominum allieit, ipsius Dei fontana bonitas, |
- rivu%nruhon%%atumnfn~s%nguifSWcreaturfs"reperttp*dtifg@ﬁt@f“;“”"”

comparata, animas hominum inflammatas totaliter ad se trahet,

It is hecause it manifests by similitude, by similitudes of
the good that {s pre-eminently found in God, that the book
of the Divine Names, while still theology, i® *fuxta propore

tionem nostram,*3
Let us explain, In our firet chapter we indicated

that we knew by assimilating the known object,® that similitude -
- between object and appetite was the proximate condition of

love,5 that the universal good was the adequate object of

. :ISQO ilN,, ¢,1, 7.1, where Saint Thomas explains Diony~ ﬁ
sius' conditions for.approacﬁing the knowledge of God contained i
in the werk which he is beginning, especlally n,39: "Tertio con- 1
ditio est guod affectum amoris, divinis manifestatis exhibeant; i
et hoc est quod subdit: et commensurato amore convenientium K

; 1lluminationum,, .
i 2Contra Géntes. 11, ¢.2, tertio,

| SIDN,, c.1, T.1I, nn,64-69; D.nn,15£f. The phrases
®"secundum modum nostrum® and "iuxta proportionem nostram occur

frequently,

S5see, Pp.12-38 gupra, .
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human wills to which they tended by way of inqivuairp;&feotlve
cbdcota.l Now {8 is in the names of the good attriiuiba of
God, applied to Him from the manifest goodnesses whléh”ﬁc
caused in crestures, and which are goods likewise for man,’

that the De Divinis Womfnibus treats. All that is good, that’

......

fs pertective, and “therefors appetible in ereatures, is an
effect of likeness of the absoclute good, All that'barttcipates
in that goodness refleots the unparticipated. These evident.

perfections must be sought supereminently in their source =
God.2 God can produce creatures that are more or less perfect,
but, in every case, they are ordefed to their good, and {ndi-
rectly to Him by a love whose prinoiple is their lik;nesa to
Aim,3 It is from love of ?is»cwn goodness that God diffuses

or communicateé goodness tb creatures, whose greatest good

conaists in their return to the priginal universal Good, %

lsee p.16 supra,

| ®IDN,, e,1, D.all, with T,I,II, but especially N, 51:
"Et ut universos Del effectus simul comprehenda » 8ubdit quod
est bona traditio ocoulti, Manifestum est enim quod quaecume
que in oreaturls sunt, in Deo praeexistunt eminentius, * Sed
creaturae quidem manifestae sunt nobis, Deus autem ococultus,
Sie igitur, secundum quod rerum perfectiones a Deo per quamdam
participationem derivantur in ecreaturas, fit traditio in mani-
festum eius quod erat occultum; et hoc fit secundum quod est

conveniens, scilicet, secundum proportionenm determinatem
uniuscuiusque,®

S1nid,, especially T.I71, nn,93ff,, with D,nn,247F,

4Ibid., c.3, especially D,nn.78,79, with 7.1, n.228,
"Sic igitur, quidquid Deus facit oreaturis, sive esse sive
vivere et quodcumque aliud totum ex bonitate divina procedit
et totum ad honitatem pertinet creaturae,”

L
i
i
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Indeed, if the Oreator wishes to do so, He may order qreatures,

not mptply to Himself as principle and term of their good, but ‘|
He may even order them to Himself as He is in Himself,l The
soriptures reveal that He who is principle and cause of all
good, all life, has so ordered man: that He sent His Son |
to restore man to-that ordering when Adam had put the humen
race outside of it by sin.z Our natural reason reveals

all these oreated goods to us, and we are moved to love

why that God, Who is the principle whence these goods came,
made then somewhat like Eimself that thoy might move us to
return in love to Him, the infinitely perfest and perfective,

In the book of The Divine Names, Saint Thomas and Dionysius

have explained the seriptural names manifesting the good
attributes of that God to whom we are ordered, attribuies
veiled for us in the intelligible signs of created effeots.s
All things tend to their good by love: the concerted movee :
ment of the whole universe, of which man is a part, knits |
that universe to unity by {ts tendaney to the good that is
God, and the resulting order is His closest created image,4

110N, ¢,1, T.II, especially nn,44-64,
2Ibid,, T,II, nn,60-863, 66.

5Ibid,, T.1I, D,nn,15¢¢,, with T.nn, 64 ¢ -
1ally n,64T "Dlcit autem: per sandta fglai?g&, §Q a gtp;:gfc
senti vita, non possumus per ea quae nobis tradita sunt, ipsam
Det essentiam, prout in me est, videre, sed instruimur de Deo
in Seripturis, per similitudinem effectus Ipsius, quas per
quaedan velamina, secundum illud; Videmus nunc per speculum in

_menigmate (I Corinth., xiii, 2)*,

e AIhid,, T TTI, AN OBe99

!

ﬂh&t¥pﬁrfﬂct5“us+_,OnlymtheJknowledge_oﬁmgaithmcanw;eyea}_g_;mmm~m~.;
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All thess similitudes of God in ereatures are intelligidble
fer us, and onse God has infused the theological virtue of
ocharity, can be prineiples of a deliberate act or fncrease
of that charity, It {s to kindle love for Him, Whose divine
providence founded the universe and keeps 1t moving to love,
that the boog;arrghé Blvine Names was writfen, and that, at
fts heart, there was placed a treatise on love, the root of

all operations natural or supernatural, It is proportioned

mip_oupAmcdeuoﬁ—knvw%ngTMour“modemof_ioviﬁg. and our mode

of operating; the authors hoped that by teaching us to

gcontemplate ﬁoﬁ'iﬁgﬁis knowable éfreeta. they might makc

us ap€ for divtﬁ; un{on. As Saint Thomaa ﬂtﬁself expresses -

1t | | | | |
+esTertio, ut voiuntaz nostra per caritatem et devoe

tionem sit ordinata in Daeum et hog est quod subdit:
et apti ad divinam unitionem,l

To facilitate that contemplation, they introduce God under
anelogic names,

A eontampofaryvauthor suggests that Dionysius has
not the Same coneept of analogy as Saint Thomas, but they

have points in common.2 For both, the word analogy {s

ILDE.. 'cqsn Telon nn, 233,

o 2Maurice de Gandillac, Ceuvres Complites du Ppeudo=
Denys (Ed, Montaigne; Paris: Aubier, I945), pp.40 45, References
to %%

PPe4l=
¢ French text of Dionystus will be taken from thie work,
ang Will be indicated by Pseudo-Denys, name of work, ehapter
and page,
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dppltod'nrtmarily t0 knowledge, and suggests & measure
“8ecording to the capagity and or merits of sach.*l Capacity y
signtf&et the natural order, merits the superpatural order,
se two sources of knowledgs are indt-ea'.ted here, Saint Thomss

‘i explieitr . -

ssscdens-nastra duo habet ad intelligibilia cognoscenda: L
Primo habet naturalem virtutem, idest intelligentiam, per :
quan inspicere potest intelligibilia sibi proportionata;
secundo vero, habet quamdam unitionem ad res divinas {
per gratiam, quee exgedit naturam mentis nostrae, per ' f
quan unitionem coniunguntur homines per fidem aut quam-

cumquamcagnitignemfmad—e&mqu&emaunt"supar“nuturaﬂxmf‘““

mentis virtutem, Oportet ergo ut intelligamus divina

secundum hanc unitionem gratiae, quasi non trakendo e

divina ad ea quae sunt secundum nos, sed magis totos nos i i

stataentes extra nos in Deum, itae ut per praedictam T

uniticnem totaliter deif{cemur, 2 :

God has eéfabiiahed a descending hicrarchy of beinéééwith | o
corresponding faculties of learning,d Haturaliy the rational
~animal has only his.reason té know the "intelligible things
proportioned to'hiuuf He can know God, of himself, onl& as
cause of'whst‘senae and reason reveal to hinm, But, with grace,

there arisss a natural desire and love to contemplate the

: 1Défeandillse é el .461 Pseudo-béﬁ s' Lettre
YIII, 1089A-10024, pp.isuiigitr® Pré0: e eRYBe Zentre

P 2IDN,, €47, T.I, n,705, Cf., D.n,302.

3 sPseudo-Denya. La Hiérarchie Céleste, pp. 184°£fF,

3 with Lettre VIII, 1988C- ¢ DD, 338-343, The hierarchy

i iz to be understood in a Thomiztie light, not in the dialeg=
tical interpretation of Nicholas of Cusa in his Docta Ignoe
rantia, Gee De Gandillae, op, cit,, PP. 34-35, with Haurice

De Gandillac, Ceuvres ChoisTes e Nicolas de Cues, (Ed. Mon-
taigne; Parisg: Aubler, i94i§, DPPe23, 29~01, 54-37.
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"nupcrnqtgral_things which he can grasp, for by them his .

.mind,tq_anpepfally perfected,»1 Even with gracé. the madprity

of Christians upon the earth can knay God only as supernatural
cause of all known perfections, natural and supernatural,

“".‘“ 080 Proceed by similitude from oreated perfections to
éacrghé aggh effects supereminently to His sssence, which -

no man can know until strengthened by the lumen gloriae of

heaven, The Christian, by grace, desires tc see God as

«mHewfe—inuﬁtmseifiz"but“ﬂts‘vf§fﬁﬁ”ﬁiinaépend upon the degree

of lumen proportioned to his merita; even upon earth he

'will‘raceive new light and grage gniyrip‘proporgion to his,

eqéqurgxton with the 1ight.alraa4j_rgccivad, & co~operation
which includes the effort to transmit his light of faitn
to others, “herefore, in the order of grace as well as of

nature, "each must limit hie aspirations to the funetions

1IpK,, .3, T.I, n,259i "Et ad hoc duplioifer per-
suasus est; primo quidem, ex naturali{ desiderio mentium quae
semper cum quodam amore cupiunt contemplationem rerum super=

naturalium guam eapere ossunt, quia per hoo maxime perficiun-
tur; secundo, quia optima digpositio divinarum legum prohihet
multum serutari ea quae sunt Supra nos, tum quia sunt supra
aignifagem nosiram, tum quia impossiblle est nobis adipisect,,,
Sed ea quae & nobis desiderantur et dats sunt nobis, ut ea
capere poasimua.\praochIt lex divina nos attente discere et

aliis bentgﬁe tradﬂreooo Cfco DQRQQSO
2Fith note 1 see: Ta Ilae q. 62, a.lihad 3; Cajetan,

In Tam, q,12, a,1; J, of Salnt= omas, Curs eol.,, T,II, a,l2,
all, with a,3, nn,7,10,13; Saint Thomas, Compendium Theologiae

(Mandonnet ed, ), cc,103-106,

A T
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| 1
which  have heen assigned to him, .in proportion to his merits." !
He must .not expect to understand the Trinity here below; he

may oxpopt:onlyxgpﬁy degres of lumen merited by him; he must

not presume that God will accord him the purely gratuitous 1ight
of the 811ts 9f the Holy Spirit, wherein Ged lets His saints
know Rim, even on earth, by experiential knowledge.2 It would
seem that analogy means the measure of knowledge proportioned

to man's_spate of nature and of grazce, when the term is used

by Dionysius. But for Saint Thomas, although the above im-
plication 1§Eprefsupp086d, the primary connotation of the word

is the logical device whereby one may learn, or manifest the

unknown from the known by way of gnaiogiQ,namea.

The term analogy is detingd by'prOportion,<but pro- é
portion itself has a primery and an extended meaning.z The |
word was first applied to the relatlon of one guantity to i
another, as when we say_that four is twice twoi a ooénate, . ?%

namely proportionality, was then formed to signify a aimilitude

_ lpaeudo-venys, Lettre VIII, n.1, loe2a, p.34l.cf., 1
¥ Ned, ppeB42~-344, with De Gandllliac’s introduection, pp.36-456; :
b § IDN., c.1, T.I, all but especislly n.39, . i |

IDN., ©.2, 1.1V, nn.101-102, L | i

F ' c. We are here following the doctrine of Talnt Thomas, as
7 found in Ia, g¢.13, 2a.5,6,10, and Contra Gentes, I,¢,34,
rather than that of Cajfetan, De Analopla Nominum (Ed. Zammit;

: ' 9
gggggs ngﬁtégggngﬁgsg%%cum, 1934), except where the 1atter

\ : : 1
i ' SIa, q.13, 8.5, especially ad 4; De Ver., g.2, a.ll, L
|




of twé-p;Opor%ibﬁs, as ihen we say that six is to fﬁ?eb“ﬁéh
eight 13’%0 four. Fihaily. the éfgnification was extéﬁ&éd to
take in ever y similitude or proportion of relations betwesn
thinge.l Becausa the mind recognizes the similitude of signi-
ficationa, the philoeophers ‘ecan’ manifest by analogic names -
I;é.-ﬂgﬁés whichug;; ;;;héccording to a prOportion understood

in this extended sense - intrinsic entities, goodnesses and qua-

lities inevident in the name's first imposition and theolo-

~ ad causem, et ut potentia ad actum. It secundum hoc, intel-

gians caﬁ lead the human reason from the finite to the infinite.
from ereature to ereator, avoiding therein the double danger
of pantheistic univocity and fidelatic equivocity. i

For Saint Thomas, then. analogy is first of all a
logical problem of slgnlfication. prinecipally concerne@ with

'thé imposition of & common name, following an order 6f prius

- and Qoétéfius, wherein the 1déa signified in the first im-

position becomes a principle whereby we may know the idea sig-
nified in the secondary impositions, because 6f a similitude

betweén'meanings.z A same name may be said of a ﬁlﬁ}ality of

1Ia, g.12, 8.1, ad 4: "Dicendum guod proportlo di- -
citur dnplT"iter. Uno modo. certa hablitudo unius guantitatis
ad alteram; secundum quod duplum triplum et.aeguale sunt.
gspecies proportionis. Alio modo, guaelibet habitudo unius
ad alterum proportio dicitur. Et sic potest esse proportio
creaturae ad Deum, inquantum se habet ad ipsum ut effectus

lectus creatus progortionatus esse potest ad cognoscendum
Deum." Cf., De Vers, 9.2, 2.3, ad 4; a.ll, c; In V Metaph.,

lects VIII,. nn.gﬁ 9=880.
1a, q.13, 88.5,6,10; Contra Gentes, I, c.34.

4
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things in thiee ways, univbcalls. equivocally and analogleally,
but analogic names may be considered as modified equiéocals; |
not purély egquivocal but one sccording to & prbpdrtidﬁ‘orlsi-
militude,l & ﬁéme‘is univocal ﬁheﬁ'ite'cérreéﬁbndlng &efihition
13 always fdentical, For example, the word animal always
{ndleates & géntient 1iving thing, even though the natures that
are animel vary in perfection as much‘as man or brute, and

though the metaphysician, concerned only with the distinet natures
_2._‘, IS *

o that are animal, undérstands the term as I {1 were equivocal
A name is egquivocel when Qg;x the neame is common, while the
corresponding definition is completely different in each csse,
a8 in the némes ddg-fish, dog-star, dog.> But ‘in the analoglc
names there is ohe primary ratio, and the name imposed according
to that one proper signification is8 placed in the definition
of the same name t#ken in its secondary significations because
the intellect conceives a proportion between them, as when
being i8 saild primarily of substance, secondarlly of accldent,

or when healthy is s8aid first of animal and then of medicine.4

e b

lgg, gel3, 846, ¢; "Et iste modus communitatis medlius
est inter puram aequivocationem et simplicem univocationem. i
Neque enim in his quae analogice dicuntur, est una ratio, sicut t
est in univoeis; nec totaliter diversa, sicut in aequivoeis...”

Cf., _ZE. q.l3, 84+10,

3 £1 Sent., d.19, q.5, 8.8; Ia, q.13, a.6. Cf., Caletan,
¥ De Anal. Nom., c.l, nn.d-7.

. I 31a, q.13, .10, c. In IV Metaph., lect.I, nn.534-537,

4
. Ia, g.13, 8.10.
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Thora is true. analogy only when the name. i8 properly
communioable to all the analognea. as when we apply the word
prineiple to the animal's heart and to thc house 8 foundations.
or when wo apply 5ood to God and good to the oreature. But when .
the original 1mpoait£on o! the name is retalned and thia name
similitude with the things properly named as when wo ‘speak of

a smiling meadow, or of Christ the lion, we have metaphor,

_mgog_agg;gggl%_ The Scriptures have many_ auch _metaphors._ tongewm__wm~;

press something of the divine,: .

{m,’ There ia an order of prius -‘and QOSteriu both for
the impOSLtion o! the analogic name. .and tor iis signifioations.
though that order is not necessarily the same "36r both. The
imposition follows the order of our knowing, for the namea
are imposed by us according to their mode of being in our
knowledge, rather than their mode of belng in reality.2

Saint Thomas expresses it thus:

In this matter of analogous predication we.find sometimes
the same order in point of name and in point of thing
named, sometimes not the same. The order of naming
follows the order of knowing, because the name is a sign
of an intelligible concept. When then that which is prior
in point of facet happens to be also prior in point of
knowledge, there is one and the same priority alike in
polnt of the concept answering to the name and of

- the nature of the thing named. Thus substance is prior to

: 1Ia, q 13, a,9 De Ver., q.2, 8,11, ¢; "Sed tamen...".
Cf., Cajietan, De Anal Nom., CeB, Ne25,

21&, g.lﬁ, 4.9, ad 2,

1
]
1




uaidgnt,b¥ paturs, inasmuch as substance is the oause
of aseidént; and prior also in Emowledge, inasmash as
substance . ig fut in the definition of accident; end
therefore 'being' is predicated of substance béfore it

is zredicaud of accident, alike in point of the nature

of the thing and {n point of the concept attaching to

the name, Rut when what ie prior {n nature is posterior
in knowledge, in such cases of analogy there is not the ,
sane order alike in point ef the thing mamed and in point
of the concept attashing to the name, Thus the power

of hsaling,.that is in healing remsdies, is prior by .
nature to the health that is {n the animal, as the cause
-is prior to the effect: but because this power is knawn
from 1ts effect, it is also named from its effest: hence,
though ‘'healthful' or ‘*health-producing' is prior in
order of faet, yet the application of the predicate
'heﬂlthyif-—to - »«&nimal—is_—pr-i« er—in- .pg_jrn_t__e;fL -the-gone 'e'p't' G —

attaching to the name, Thus then, bLecause we arrive
at the knewledge of Gtod from the knowledge of oiher
realities, the thing signified by the names that we
apply in common to God and to these other realities =
the thing signified, I say, is by priority in God, in the
mode propar to God: hut the goncaept attaghing to the
name 18 posterior in ite application to Rim: hinef He i»
said to be named from the effect which He causes,
Four faects stand out in the abave, First, that
' analogus is prior in fact wherein the definition signified
by the name is most perfectly found, Second, that analogue
is prior for us which we know first, and to which we first
attach the name, although it may reaiize_ the name's ratie ‘
most‘tmpérfgctly; Third, we can apply analogous names in come
mon to God and to His ereated effects; such names may be
properly snd aeven eseentially predicated of Him, "for the

~words,'God 1s good', or 'wisza', signify not enly that He is

1Contrs Gentes, I, ¢,34.
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the cadte of wisdom -er goodness, but.ihat these exist in
Fim iﬁls more excellent way."l Therefore the n#me'é'éi&ﬁi-

fleation here applies primarily to God, Fourth, because

g
S

we know by assimilation, when we grasp even the proportisnate
] Foo e . . x { . . :- . ; N ‘
likeneas of the first analogue found imperfectly f{n the

.. 3 - £
' t agsrse

inferior analogue - when 1t is an inferior ‘analogus that is

£irst known to us = we can ¥now the perfect from the imperfect.

We can even proceed from the known ereated effect to kaow,

inperfectly;because He transcends the ereature's mode of

being, the Creator Himself, This will be ifmportant in:thc'
book ‘of the Divine l;a’;x‘ned.a o ] | '

" In proper malliqg;at(hat ;.ndiz;gué which is p'x-ibf {n =~
faoct must be put in tﬁe definition of the ofher analogues,
although Cajetan would limit that rule to a.tt;r.i'but:hm.:‘5
As Saint Thomas puté it

In names predicated of many in an analogical sense, all
are predicated through a relation to some one thing, and
this one thing must be placed in the definition of them
all, And since the essenco expressed by the name i{s-the
definition, as the Pnilosopher says,4 such ‘a name must

be applied primarily to that which {s put in the defi-

M’agn ue

Ya, 4,13, 8.6, c. Of,, Albertus
sra B, f)t
5

Omia (ed, V‘l‘vba), oXIV, Commentarii in

Ar €0 itae, De Mystieca Theolosia ¢, 1, 1,3, pi. « Subsequent
rererences to Sal nt Albert wﬂf be to this text, wherefore we - i

will cite only the name of the author, the precise work, and
the loeation, '

n 8ee, IDN, , 6,1, T.II, n.64; ®...Instruimur de Deo
in Scripturis', pe}'sifniiitudiﬁem efFectue Ipsius, quasi per
quasdan velamina, secundum illud, I Corinth, 13, (2): Videmus
nunc per svneculum in aenigmate,* ce,, ibid.,, e.1, T,I, n,29,

cajetari, De Anal. Nom., ¢.2, n.14, with n,10,
e """"’4A'r’i’§t'6flé'.""EEEtaEh. IIT, ¢.7, 1012a23,




the lmperfection in the definition. as well ag the created

8

>.-nition of the other thingse, and secondarily to these others
aecording as they approach more or less to the first.

30, to determine the analoglc meaning, one must~turn from the
first- known analogue to the lnferior analogues whe;e the ratio
is commonly realized. That analogue whlch is put in the defi--
1tlon or the othere ;s the prlor ln polnt of tact. We oan
recognize it from the elmilltude of it found in the .other ana-
logues. But the name 8 signification must be properly ¢comm -

nlcable to all the ‘analogues, for if realized prOperly_ln only - —

one, it is transferred improperly or metaphorically to the other
membere.z In the above example, when God 1e termed a 119n. we
predioate ot Hlm & name whoee deflnltlon 1noludes matter. dny
name whoee derleltlonﬁsienifles what s imperfeot is alien to
Him. While there is a simllltude. in that He acts with strength,

we can only trenefer the name to Him 88 s cauee, and must deny

mode of existence when it ie applied to Him. But when we
att:lbute to'Hlm an analegic name, since the ratio signified
applies to Him per prius, we need only deny the creatﬁrely

mode of exletenee in Rim, by ascribing it to Him euperemlnently.
And these names can be applied to God both as cause, and

essentially, for they also signify His substance, though

llg, Gel3, 8.6, c,

Ia, Geld, a.9, c: "Proprie quidem communicahile est
cuod secundum totam elgnificationem nominis est communicabile
multle. Per similitudinem autem commnicahile est ¢uod est
communicabile secundum allguld eorum guae inecluduntur in

m—nomlnle significationes™ Cf,, p.os Suprs-, - ,WW,WAW,,M;;f,.
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g ,a.li,,s,,uo.‘r;..B.,A_,_p.ﬁal.:;»b.,
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imperfectly., 8o, by a means proportioned to our reason,

we are.led to a better grasp of the names révealed by
Seripture as applying to God, even in Htmaelf.l This 18 &
mode of instruction whieh proportions divine thinge to us
to the extent possible,? And since, by the instrumentality
of the word, the:master can be said to cause seience in the
mind of his disciple by his superior intellectual virtue,
the analogic word is superlatively adapted for teaohing,d

~8o-Dionystus, following the example of Christ and of nis

maeter, Hierotheus, uses it to instruet the minds ef his
flock, for ®Sacred Seripture qzatriiutes divine things to us
by aymbob!,that, in.a way proportioned te us, by those things
that are known to us, we may be led to the‘dtvinc.'4

Hee, then, can we name, that is, know God? Pirst
there 1s the mode natural to the rational animal - meta-
physics' way of diséourse. ¥rom his eXperienée of ngture

man is aware of motion, of the need of a cause for that

1m-.' 001. Tora nnczg'sg; T.II. nn.69t‘f.; T.III,
nn.lOO-l(M; o." ToIp ‘llo ' Cfoo L‘_. q013. aClzl e} Q.lzl“'l.ai

25ee IDN., introduction, p.xxx: "Hae omnes considera=
tiones, theologiam naturalem spectantes, lucem adsugent, niai
faller, in theologia dionysianaAaupernaturali,f

%De Ver., q.11, a,1, ad 11; “Unde 4 sa verba doctort
audita, vel viza {nqsorfpta,.noc modo se habgnt ad causandum g
scientiam {n intellectu sicut res quae sunt extra animam, quia
ex utrisque intellectus intentiones intelligibilen accipit;
quamvie verba doctoris propinquius ae habeant ad causandum
selentiam quam sensibilia extra animam existentia inquantum
sunt signa intelligibilium intentionum,™ Cf, W IDW.y €.3, D.n.838;
T.I, nn,251=260, ‘

—4xlvertus Yagnue, De‘ﬁystica Theologia, c¢,proemi-

i
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motion, and therefore of the idea of causo.l In this way

we know God as causme of all that the senses and our intelleot
reveal to u;i-.WaAaasign to Him supereminently the per-
‘fnctteus evident in-sensible and intelligible oreatures,

and we ean deny of Him all that {mplies imperfection, The
name God signifies something .existing above all things and
removed from all things.® By remotion or negation of

what implies imperfection, we can reach, in a way, the quid

epon_88t 0f God, —But-Saint Thomas points -out the poverty-
of our best results from reason, in this way of causality,
eminence and negationg |

Henge we know- NHis relationship with creatures, -that is,
that He i{s the cause of all things; also that creatures
differ from Him, inasmuch as He is not in any way vpart

of what is caused by Him; and that His effects are
removed from Him, not by resson of any defect on KHis
part, but because Ve superexceeds them all,3
All'men of normal faculties can reach mediately,
after'a simple a-goste;iorf demonstration, a confused

awareness that God is,but only a few - namely the wise - could

L ;For naming from discourse sae la, q.2, &8,2,3; .12,
a,12, with Cajetan's comuentary; Contra Gentes, I, ec,9ff; In
XIJ Metaph., all; De Pot,, Q.,7, &,5, ad 2; gﬁﬁ;. ee7, T,IV,
etec, These give the arguments from cause, excess and remotion,
The beginning of the Summa and the Contru Gentes give the
argument of the f{ive ways,which argue to God as first mover,
first efficient cause, the neceasary being, the maximum good

and maximum being which is exemplar and measure of the more and

less, and the intelligence ordering the universe, See Cajetan,
In Tam Ylae, q.2, a.2, ad 2 for their value aa proofs.

21a, .13, 8,8, |
525, .12, a,12, c, ad finem,




‘philesopner ¢an reach no Just index of the virtue of God as

-god-can-know-Fis—own--essence,which-is -heyond—-the wvir tue-of ——

in the scripture.’ Yet while no creature can know Him as He

»104~

have a d!atlnct or soientific knowledge of even this aspect of
God 1 lrrcr = nlmoat inevitable, and, because he is ignorant
of the existence of a life of grace, of the divine iife of
God, or of man's possiovility of the life of glory.:aygn}{hg

cause,? So Chr{st came on earth to call all men to & shsre
in the divine life by charity, for which grace, revealed
knowledge and infused hope were likewise necessary.3 only.

any created intellect, so only He can manifest i%, In His

essence He is known only to Himself, hi@den to us,4 But He
freely willed that His goodness should not be hidden, 80 |
He revealed that goodness gratuitously, agcording to a kind
of distributive Justice, and deposited the knowledge for us

18 "ad perfectum modum cognitionis Ipsius*, we attain Him
in some way by raith,® . Saift Thomas expresses it:

Sod in doctrina fidei proponuntur quaedam homini ignota
et indicibilia quibas hnbentes fidem inhaerent, non cognoa-

1 | |
Contra Gentes, I, .9} III, €0(38,39, with J of
Saint-~Thomas, sursi,Tﬁesl.: 2:1. disi. 3: a:l..nn.lz.li,
PP.416-41%, o
21DN., ©.6, T.II, nn,688,689,

Bcontra gentes, I, ¢c,4, with I1I, ¢.39; De Ver , 10
a.12; Ia, 0,1, a1, & 2; IDN., Cu7y ToIV. .+ @

4IDH., ¢.1, T.I, all but especially nn,13,14,
51vid., n.22.
€1bid,, n.27.
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¢ends aut perfdcts verbo. explicando, licet certius sis
inhaereant ¢t altioi sit hiusmodi inhaesio quam aliqua

‘oognitio naturalis,
Both the incomprehensibdble and the proporttoned knowledge are

to be found in Seripture, and that is the basis of all saered
. theology's naming of:God,

As the proemium of Salnt Thomas {ndicates, Dionysius
had planned to systematize this whole theological deposit

into a:Buxma of four volumes, forming four successive degrees

of an exegesis which would cover all the scriptural names
of God,? In his De Divinia Hypotyposibus he had treated the
names attributed to Gad as one and three, along with the pro-
cession of Rersons within the Trinity.® This portion of
theology deals with God as Fe¢ {5 in Himself, and will always
be "mystica" or incomprehensible f£o man on ea&th, inasmuch

as its principles are known only‘by faith, Such sublime
doetrine can be manifested only to a slight extent, for there

are no adequate similitudes of the divine essence in creatures

whereby somehow we may knew its myster, Only those who have

reached the unitive way of the gifts can manifest it to even
that altght oxtént. and Hierotheus, the learned teacher of

Dionysius, had already done so in his De Theologicis Stoi-

chiosibus,4 Dionysius himself had indicated such similitudes

L., €., T. I, n.T.

21DN,, Peroemium, I, Cf,, Pseudo-Denys, introd., pp.
34ff; Albertus Magnus,De Theol, Mystica, ¢.3, pp.843ff,

SIDN., ¢.1, D.n.1; T,I, n.3; Cf,, D.all; T,I-IV.

o AIDN 0525 Dene60; T TV, nnel89-192,




“{n ereatures; theee are the analogic name: of His “inféilig{gié

‘of the Divine Haﬁba.‘
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as were to be foind, for instance, that all paternity in

heaven and earth was named after the divine generation, but

the matter of this treatise must remain inevident until man

{s beatif!ed.l'“ﬁéﬂiﬁarefore fn}ns to'thdaé names which he
can manifést‘by created aimilitudes,
l f%T*dwéiésﬁés of names ean be ascribed to God from

the likenesses of Him found in creatures.2 1In the first God

is na;ed from a participation of His goodness actually found

processions®, wherein the same name is properly applied both
to the created perfection and to God who caused it, All that 0
is, all that is good, all 1ife, wisdom and virtue.etc, is i

derived from that first being Who is good by His essenee, Hig

providence comnunicated fhis semblance of His own perfection,

first, because of His love for His own divine goodness, and

secondly, that we might recognize with love the cause from

its érfgct.a The manifestative virtue of this analogic'methcd.
so proportioned to mau's cognitive capagity, we have already
pointed out, and {t s of thees names, properly common %o God

and creature, that Dionysius proposes to treat in his book

llggg, €2, D.nn,54-57; T,IV, especially nn,172-184, ,':j1
. Hl

ZIDH;, Froemium, Ib,

SIDN., o.1, T.11, nn.45ff, with D.nn,12ff; T.III,
especially n,104, where Saint Thomas refers to intelligible
perfections,
© o 4IDN., ell, TN,

1N

'An,21-29; T.TIIT, especially nn,l04ff,
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The ‘second mode of proseeding by similitude is found
when & name.preperly signifying a sensible objact.}alion to ‘{

God in that its signification containe the idem of the - !
goreature's imperfeetion, is. translated to God by motapbqr.l ]

Sugh names, #o. numerous in seripture, Dienyatns'vtll treat ¢

in-his ps Symboliee Theologia, whersin he will show how God

can be praised as lion, stone etc; how, in a certain sense, iﬁ
He can be said to have divine forms, figﬁres, parts etec; how i
re~mw~u-~He—may~heiangry5¥sad~orws&eep;~howWHemhagwgwofn~and/may~evgnw»»——m
curse His ereature,z Thare is a certain likeness here, but i
8aint Albert shows how far this mode of naming falls short i
of the analogie name in the follnwtng.pasaage:“:

Sed dicendum, quod ad hoc quod effectus praedicetur o
de causs, oportet quod causa et effectus sint commu~ ’
nicantia aliquo modo: unde dico, quod quamvis Deus non
comnunicet cum ereaturis in genere, vel specie, vel

- . analogis per quad aliquid unum si{t in ipaso et ereaturis;
comnunicat tamen quadam analogia tmitationis, secundum
quod alia imitantur ipsum, quantum possunt:; quaedam
tamen imitentur ipsum Deum ut ideata, sicut ea quae non
sunt per prius in ipso; sicut asinus st Iepis in formis
sula, et ista non praedicantur de Deo essentialiter, sed
causaliter tantum; quaedam vero imitantur ipsum ut imago
ver similitudo {llius, quae per prius sunt in fpso, sicut il
saplentia, et bonitas, etc,, et ista dicuntur de {ipseo i
essentialiter et causaliter; et non est simils de fabro i
qui non est ratio cultelli quam habet, sed Deus est omnes
rationes rerum quas habet, quia ast quidquid habat, et ideo

recipit quodammodo omnium praedicationenm,,, o

l1oW, , Proemium Io, with supra, pp.98,102, ' Z;F
21])8.. 0.1. T. III. n.104l DC“.Z?; c.‘, T.N. eapecially |
i
|
|
j

n,322 with Dipn,125-131; e¢,13, T,IV, n,1007; D.n.457, Cf.,»
Albertus ¥egnus, De lyet, Theol,, ¢.1, n.3, P. 825D,

SAlbertus Magnus, loec,cit,
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The metaphoric nams, then, implies only the simtlftude of
s Divine idea realired, and is alien to God, But having
gtven to God the alien name, we must, by negative addition,
dény~ot~th SR8 or more of the charactertiastics naturally
usnoota&ad with the signification of the name, as well as
the oreaturely mode of eiistenoe which ﬁuat be denied in
the analogic name, This method of naming GodAfrom'eonaiﬁlc

similitudes by metaphor is neither as S8ecure nor as appropriate

as the mode of the hook of the Divine Hamas,t

The above three works baslong to affirmative theology
Whersin affirmations are made of God, either of the Trinity
6r of ‘one of the divine Persons as in the De Divinis Hypoty- .‘

osibug, or of & property orf His nature, or of God as cause
such as in the De Divinis Yominibus, or “transumptive* from

creatures, as in the De Symdoliga Theélogia. whigch also makes

assertlions about Him se cause,2 In each case,what we can

'asaert of Him reduces to some aspact of goo¢.§_qnd we begin
with what is closest to God, what 1is noblest, wherein cur
knowledge and our'vacabulary is scanty, because we cannot

» lBoth thé De Bivinis Hypotyposibus and the De Sngolica
Theologia, {f ever written, were Ios% before the time o ain
Tho i . : _

mas’ commentary,

6e6 ?A;bertus thnus, De Myst, Theol., ¢.3, n.l, pp.845b-
SIDN., c.1, D,nn.22-24; 7,111, all but especially
n.84. qu. 0.2, D.nn.49.53; T. III. eBpecially n.lsg and
¢.13, T,XII, n,9985,
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grasp even what faith reveals to us of His essencej then N
ve dibeend'fo»hhai>is.farthest removed from Him ~ the sensible
effects of th."d‘ivine cause - multiplying our inadequate ",
names as we leave the one universal cause to appreach. the j&;
1ncreaaing multltudc of His efrects.l But we. ¢annot under- | ‘ |
stand thc Trtn(ﬁy: 011 the simiiitudes of the divine in
oreatures allow us te know God as gause, but "hog ipsum quod 1

| _ L
est Deus (remanet) occultum et ignotum”,2 So we proceed to gfj‘;

- —e-——deny- these -symbols —that-hid '?'ft'ni“fr“O'm “us, that is, we deny

of Him all that we gcan know by sense or intelleet, beginning
by negations of what ie farthest from Nim, Wut gloseat to us,
tad.proacedtng‘uijgfi, 4Ax an order that reverses the progessus
of positive theology. Here we come tsc the negative theoiogy

of Dionysius' De Mystica Ihoologia, wherein our knowledge

and vocabulary becoms progressively smaller as we asgend to

Gody Yet, while our negations are said of God's @ssmence, and

I 1 LA M EEE ot RO s e f

our affirmations could be mads only segundun uid, namely, of

Him as cause, we do not yet know what He 18, but we now know

. what He {s not.5 Thie i3 the closcst the human intellect can

come to knowing God on earth, Satnt Thomasa expresaea it thus:

11N, , €.1, T.IIT, nn.96£f; D.n,25. Cf., ¢.1%, T,II,
nn,992rf; D.n,452 with Albertus HMagnus, De lyst, Theol,, ¢.2,
n. 2 ’, PP. 859-84 2‘ '

2 2IDN, » Proemium. 14, .
| Splbertus ¥agnus, De yst Theol,, ¢,1, n.3, p,825b

ad 4; q. rroemialis, n.8, Pe ) N IDK.. c. 1, T.Ilf.
nn, 84 Qeff., c.13, T, III, nn.995-996.
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Xt quia theologl consideraverunt quod oninme nomen a

nobis impositum deficit a Deo, ideo ipsi, inter omnes
modos quibus in Deum possumus ascendere per intellectunm,
praeordinaverunt eum qui est per negationes, per quas
quodam ordine in DPeum aseendimus,,. .

A vitimus’ autes’ enime nestre Deo conlungitur, ascen=
dendo per negationes, in ultimis totorum, idest in su-
premis finibus Gniversaliorum et excellerntiorum orea-
turarum, Xt quidem coniunctio animag ad Deum fit inquan-
‘tum nobis possibilé est nunc Deo confungi’ non enim
conlungitur in praesenti intellectus noster Deo ut
Eius essentliam videat; smed ut cognoscat de Dao quid non
est, Unde haec coniunctio nostri ad Deum, quae nobie
ezt in hac vita possibilis perficitur quando devenimus
ad hoc quod cognoscamus Eum esse supra excellentissimes '

7 “"ereaturas,
‘Yet while by this method of theology we have surpessed the
mathod of the Divineé Names in that we have reached something

similar to the divine naturs, whieh msnifests sémething of
that nature, veimust‘!irst affirm before we can deny. That

13, we must be formed, rendered "dootus® by knowledge

proportioned to us before we attempt to study 1t,2 Only
3adﬁts in the unitive way of perfection, such as a Paul or .
an Hierotheus, have the‘lsghtto mani fest mystical theology, |
according to Dionysius,® for by the infused, affective

.7 Yow,, e,13, 7,111, nn,995,996, Cf.. D n,452 '
Yo . . 1e * Cod
T.ITT, nn BIFE, with'Donn,2lezal ¢ ¢ 00 DeMed%Ri el

2 6,1, T,III, n 106, Cf., Pseudo-
éolo ie%‘“ shy T, s D ) eudo-Denys, La

Th £ ystique, e¢,1, n,2, p,178,

3IDN., 0.2, T,IV, n,90, with D,n.60, for the three
modes of doctus as applied to the teachers, Indoctus signifies
{1§3t th; non-E?riatian. then the beginner in stian know-
edge and practice, See IDN,, c,1, T,III, n,106, with D.n.20:
T.1, an.34~39, Cf,, Albertus dagnue, De Jyst. Theol. . c:lzsg:s, i
P.823a: “Dieit autem primo, quod hic cavere dsBat 1o aliguts 3
indoctus in divina doctrina audiat mystica: dicit enim illoe
indoctos, qui cum sunt informati et secundum affectum et seguns - i
dum intellectum existentibus a Quibus selentiam agecipimus :
-~ -nihtl-oredunt—esse super entia," v . S
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knowledge of the”girtu of the Holy.spirit. God has deigned.
to fiil "with splendours more beautiful than besuty itself
those intellects that know how to close their syes."l So,
for the average Christian, and for the teacher to whom God
has not given the exceptional knowledge of the gifts, the

-mode of the Divine Names is the best method of theological

learning and teaching, for it is the most proportioned to

the imperfeoct in perfection, among whom he includes himself,2

-—In-any cagse, one moves God to aceord the gitt of affective

knowledge by prayer, and by offering Him affectum smmoris

divinis manifeatatis, a love comnensurate with the ltght
nlready‘recetvt¢¢§tfBiouyatus‘will tsach all novipes in
Bpirituality what. that love means, in his treatise on how

God can ba called love in the Divine Wames, If they corfespond
they will reach the .end of all theology, the divine vision,

For, a8 Saint Albert puts it:

Finis sutem hujus doctrinas non est tantum seiamus,
neque ut solum per opera boni simus, sicut in Ethicis,

" 8ed ut ulterius ad asternam salutem perveniamus, in qua
quod hic de Deo occultum nobis relinquitur per negationes,

1Pgeudo-Denys, La Théologie Mystique, c.l, n.l, P.177,
zﬂi) OQS. T.I. nn.250~'351. e A

3E£§@. Qly T,XI, n.39: "Tertio conditio est quod
affectum amoris divinis manifestatis exhibeant; et hoc est
quod subdit: et commensurato mmore convenientium {lluminationum,
;ta scilicet quod a tec usteorum circa ea insistat quae secun-
um eorum mensuram eis sunt data, per quae elevantur in divina
alis spirituslibus scilicet contemplationibus lnfeITectualibus,
cum reverentiasancta et caste et sancte,” (f,, D.n,10, and .3,

D-nﬂ. 86ff; fl". I. ﬂn.gzgff. i
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#ine aliqup velamine et aperte nobis objieiatur,}

Yot -Baint Thomas bids us heware of diffieulties in
the text of Dtcnywtus.z He had deliberately veiled the
sagred truths in srchaic Platonic language to protect them,
At time his #tyle is oryptic, at other times yepetitiocus
to verhosity when he would snphasize ths importance or
prbfundtty of this teaching, Again he adapts from Platonism

|
(

manifestative techniques, FPlato, aonfueing the logical

oo with the real order, had posited the séparated eéxistence of
abstract universals, the good, the true, ete,, in which all
that was good and true in individual things participatad.

He thereby tndantified the universal in praedicando with the
universal in causando, and thus his abstract prtﬁciple of the

good 18 above God as cause, for its causality extends even
to pri@é matte:;5, Dicnysius rejected the}false. rut utilized

the true and corrected.the imperfect in the Platonie tradition,

By using as prineiple of manifestation the good, attributiqg

it to God who s trgnseendcntly good by Hi§ csaenee, and |

whose goodness is preeminently cause of all oreated perrectionh.'

'1A}.hu-tua Hag‘nu'e. % Theeol, %t. Proemium, p,812. ;
He cites the ahove as the end of Fystie fheology but in -
that mystieal theology is the fourth part of Dionysius® Summa, '
it likewiss applies to theology as a whole, ‘

21pN,, Iroemium, II.

% | S1pN Proemium, IIa§ "Rec solum huiusmodi abstrace
g tione Platoniéi considerabant circa ultimes species rerum
naturalium sed etiam circa maxime communiza, guae sunt bonum,

gnum et eng,"
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he obtained the descending order of'exbcllenge proper to
aff!rmative th6o1og&;1 As foundAin Dionysius, the doctrine
of participation is in perfect accord with faith,2 Tn
imitating Plato's order, he does not shdorse his doctrine,
... ¥We might add to. Saint Thomas' warning the suggestion
that Dionysius’ protestations of unworthiness for his task
aie not to be interpreted too literally.3 Whatever his limi-
tations in grace or in teaching ability as measured by his

1deal teacher Hierotheus = and the hum‘ole a3 well as the

truly wise are severe in self-judgment - he wrote a book of

mystical theology as well as the book of the Divine Neames -
. the Yook containing that part of theology which iz both

proper to God and proportioned to us, The writer who is

capable of presenting theology in a way that is manifest to
beginners is both a great teacher and a profound theologian.4

: 11 N., ¢0,1,3, with commentary, especially ¢.3, T.I,
nn,225-227, : ' ‘

2For articipation, see IDN,, ¢,2, T.III, nn,188¢f,
with D.nn.49-58; for our knowledg@e of God from ereated parti=

cipations of his goodness, see T,IV, nn.1l76-185 with D.nn,88f1f,

" %M., .5, Donn,88fr; T.I, nn,245-260, |
o 4800'the-Proem1um of Dionysius in IDN,, ¢,3, with

the commentary thereson, for the authors' appraisal of this work,

See alse the apology of Dionysius in his conclusion, ¢,13,
-especially T,IV, nn,1000ff,, and D.nn,453-457, Modern critics
point to = false claim on the part of Dionysius and an error

in saint Thomas! commentary in ¢.3, D.n.91 and T.1, nn,255-257,
Dionysius states that, with others, he went *ad visionem corporis

vitae principis et quod Deum susceperat;® among those others
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The D¢ Divinis Nominibus itself is dedicated to
Dionysius* friend Timothy, and is divided into thres sections,
The first, an introduetion, gives two chapters of necessary
preliminary information, with a third justifying the author's
use of the good as principlc.; The second, chapter four
(there are twenty three lectures ¢f commentary), msnifests the
goocd as prtnciple of all perfections in creatures, that s, i

as principle and tause of the intelligible processione of §

e Gpd- outstde of the aivi neensence, Hére Yeé tTr eats first of
the good 1tself, then of the act specified by the good, namely,
love - our hext chapter will review his doctrine » and ends

with the contrary éfjthe‘good; evil.? Tne remsinder of the

book forms the third part, which describes the specific

were " frater Domini Iacobus et Petrus;" yst we know that he
did not live in the first century, so 1t would seem that the

- erities are right, But as the Marietti text suggestis (pp.8l=
82), the reference may well he to the first solemn celebration
of the newly inaugurated feast of the Nativity, John (the
eastern hierarchy) and Peter (the western hierarchy) met, along
with their respsctive clergy, to offer the holy sacrifice at
Rome, There Dionysius, along with the other priests attending,
saw the gonsecrated Body of the Lerd, Saint Thomas was not
condueting an historical investigation, ¥He gave two current
textual interpretations which would mecord with both the text

- itself and the scriptures, Since the commentator's role is
to explain, not verify his text, this interpretation invalidates
neither commentary nor original text, o ‘

: lyith chapter one there are three lectures of commen-
tary, six for chapter two, one for chapter three,

J!

9 : 2Saint Thomas divides his commentary es follows:
E g;;ygood, lect,I-VII; love, lect,VIIT=XII; evil, lect.XIIle
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progressions fyom the supereminently good cause, ﬂod.l
Sinégiro hﬁxe-;lrpqdyigiven.much of his preliminary informa-
_ tion in developing the utility of his work, we will touch
on 1t here only, in passing, R |
... . Dlonysius will base this second book upon the |
prinelples of. falth, which procesd from the Woly Spirit and
are found in Scripture.2 even though his purpose is to make 5
us understand where possible. Without faith, he acknowledges, '
.—.__.we_could not know these truths; thanke to faith we -can — —— — ——
uevgrtheless adhere to them, and be united to thqm inésmuch 'i
a8 Ythe intellect in act is in some way what is Xnown in

act.'a for here the will applies the intellect to adhere

firmly to inevident truths beecause they are a good, He points i
out the great advantage of such knowledge o Timothy, and |

Saint Thomas adds his comment;

1cc.15-25.

3;25;..c.1. Tely n.11: *Sic igitur principia ex quibus
procedit haeec doctrina sunt ea quae per revelationem Spiritus b
Sancti sunt accepta et in sacris Seripturis habentur; hoc est g
ergo quod coneludit, quod nullo modo aliquis debet audere dicere
ore, nec etiam copitare aliquid de occulta Deitate supersube
stantiall, quae est super omnem subBtantiam, et per hoc est
ocoulta nobis quibus .

creatae substantiae sunt proportionatae

ad cognoscendum et per consequens ad loquendum, praeter es qusas
nobia divinitus ex manctie eloquiis sunt ex reassa, est,
exprimuntur per sancta cquuIa.'
SIDN. c,1, T,I, n,38: "Bt quia qu% contemplantur A .
- Ipsum quodhmmo&o unum cum Ipso efficfuntur (secundum quod intel- !
lectus in actu est quodammodo intellectum esse actu) et per '

consequens Ii assimilantur utpote ab Ipso informati, subdit: :
et communionem et assimilationem.”
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Oportet autem videre mentem nostram habere quidan

virtutem ad intelligendum per quam intelligibilia

inspieit, unitionem autem excedsntem mentis naturam,

per quam eoniunguntur ad ea quae super ipsam, : i
Besundum hanc igitur oportet divina intelligere, ;

non secundum nos, sed nos ipgos totos extra nos ipsos

statuos et totos deificatos, N S “

sssCum Dous sit melior nobis, melius est nobis quod T
simus Dei per unitionem gratiae quam quod simus nostri i
‘ipsorum, idest nostris naturalibus innitentes, Ste ;
enim, nobis factis cum Deo, idest cum Deo uniti fuerimus, ;
divina nobis dona aderunt quae percipere non possumus L
81 Dei unitionem neglegentes, nobis {psis tnhaeremua.é '

By this communion or assimilation of grace, with its accom- |

panying virtue of faith, we are united to God as author

of grace, of divine life and 1light, thereby anjeying & good

much higher than the contemplation, in natural theelogy, of ﬂ(

God, author of nature, 0God sets three conditions for an

increase in faith's knowledge: first, we may seek no mors

than the degree measured by His will; secondly, we must
adhere firmly and indeclinably to the ray of faith shining
from the divine sun pf truth, though both are too brilliant o

i
for our reasgn: thirdly, we must return a love commensurate .ﬂzii
o i
with the {llumination accorded,® Now in the knowledge of
natural theology love might or might not follow: in the qw

'supernatural ordef. unless we return love in accordance with : i?f‘

11pN., ¢.7, Dyn,302, A :
'5ID§.. c.l, T.I, n.3%9,




“the virtue of ‘CTLT:“""i_ritél“l“ct‘ 3 Yet God did not want His

«ll%e

the alleted preportion of faith, the light of faith tends

to dim, for ft is a gratuitous gift, not an achtevumnnt

of our natural faculties.l

That faith is gratuitous follows from the divine
trananandanca. God alone comprehends His 6wn esnence; He
alone can mnntkeat 18,2 But 1t 1s proper to His infinite
excellence that His ‘essenage should remain unnamable in itsellf,
Indeed 1t could not be revealed to us unless He first elevated

O
goodness, of its very nature dtffuaive of itself, to remain
concealed, so He mani{fested it according to a form of distri.
butive Justice. giving knawledge of Hlmnalf to each being ;f

secundum suam conditionemlAthus ensurineg the good order of .

the universe by the consegquent ordered return of all thinga g

to Him in love, .Saint Thomas expressed it thus:

lmau Cely Tely Nne37, , if

2252&. 6,1, T.I, ne13; "Sell autem Dgo convenit |
perfecte cognoscere seipsum sepgundum 1d quod est, Nullus i
fgitur potest vere loqui de Deo vel cogitare nisi inquantum a }7
|
|

Deo revelatur, Quae quidem divina revelatio in Seripturis i
sacris continetur,* Cf,, ibid., n.zz. also, ¢.1, T,III all, but
especially nn,77,84,986, ‘
°1pN., ¢.1, 7,1, n,27: "Sie tgitur, Deus incompre=-
hensibilis quidem est omni intellectul ereato, quia est super
omnem memtem et rationem, utpote plus habens de claritate 5?
veritatis in sua egaentia, ¢uod ad Eiues cognoscibilitatem - K
pertinet, quam aliquod creatum de virtute ad cognoscendum, "
nde nulla ereatura potest pertingere ad perfectum modum _ !
cognitionis Ipsius, quem nominavit supersubstantialem scientiam,
et hoc esset eum comprehendere,* Cf,, nn,12ff,




i Ly

=118~

Bt hoc diée, thearchica, idest divina, bonitate me=
gregata a mensuratis, idest a finitis, {mmensursti ne,
fdest infinltate divinae essentiane, non quidem ut
nullo modo eognoscatur sed ut non comprehendatur, '
evo.Nam & beatis quidem mente attingitur divina essentia
non autem comprehendatur, Et hoc quidem facit Deum
in tustitita salutari, 1In hoc enim ratioc distrie
‘butivas Tust{tias coneistit quod detur unicuique

~ secundum suam conditionem, Et sicut per ordinem
distributivee iustitiae constitutae a principe givie
tatis, salvatur tetus erdo politicus, ita per hune
ordinem institiae salvatur a Deo totus ordo universi:
ses0t hoec quidem faeit ut decet Deum: eum enim decet
sua bonitate salvare quos condidit, &

_ God deposited faith's knowledge for us in the scriptures, . . _ _

because we gould reach no adequate knowledge of Him from His
deficlent images in things.® For, though the dtfine Agent,
1n oreating, reproduqed His likeness, so inferior is the |
created image to i{ts exemplar that the sum total of the
universe fails to represen; Him to us as\He {a, HNatural
theology ghows us the limitations of reason's best attainment
here. But the Seriptures give us the multiple names of the
four theologies, the names of one and three, wisdom, beauty
benignity ete, New all these aignify God a8 principle of
the good, of & whole procgssion of perfections, whereby,
because of ﬁ}n goodness "omnia implentur bonitate."® All

these many names cdn be related to the one name of the good, -

lrpN., o1, T.I, n.22, ALl of c.1 with T,I<III
should be Féad, .

2Ibid.. n.,29: "Nsse autem rerum creaturarum deductum

est ab Tsse divino secundum quamdar deficientem acsimilationen,*

3psalms, ciii,28, cr., I7N., ¢.1, T.11, nn,53ff,

PO ORI =t
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cause of all spiritual as well as natural goodness,l Me
is principle and cauase of the supernatural life of grace
and of its end, beatitude in His vtaion;2 of determipﬁd
effects whereby he not only produééé and conserves all
subafane§ and ltfo,'hut improvés them.'illdminhzing and
perfeeting tﬁé ﬁihds of angels, ths intellsct and will of
,mcnfaof all perfection in that He is the ultimate end of

each creature as well as of the whole universe, whose order

- —4g- Hig-beat-image -outaide ot»tnemarinlty,4 but--akso- in-that-— -
He gives to all proximate ends their virtue.® So He is
prtncipleAand cause in a supereminent manner,

In this book, Dionysius will give us the names Tl
of the divine processions into oreatures, that are both ;
agcording to the good and common to the whole Trinity.e ’

Saint Thomas summariges his intention:

He intends in this book to trsat of the divine names
that manifest precessions of creatures from God inasmuch
as He i{s cause of things, But {t ir the good that

the whole comment ary thereon, f
2IDN.. c.l. D. nn, llff T 11, nn,44-45, ﬁ”
5Ibid., T. nn,46-49 | «iﬁ |
4108., c.1, T.I17, nn.90-99, | | il

|
|
108, , c.1, T,II, nn,46, 55-63, along with ¢.13 and _ly.
i
!

5xb1d,. 7.1, nn,50-53,
61pN,, c. 3. P.n.78; T.1, nn, 2a5-zas.
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primarily and universally has the ratio of oause asn

is plain from a two-fold demonstration, The first

is that the good has the reason of the end, but the

end primarily has the ratio of cause; for the form

is cause inasmueh as {t eauses matter to be 1n act but

matter 18 brought into first act when it begins to be

because of an agent, The seecond is as follows! An

agent produces his like not inasmuch as he is being

in any way st all, but inasmuch as he is perfect,

For the perfeet,as stated in IV Meteorologicorum (c.3,
*- 380m, 13«18), i that which can producs 1%s « The

perfect then has the reason of the good,

~ His choice of name or principle of mani festation is

perfect, Saint Thomas continues, "in that it is completely @ I

comprehensive and manifestative of all the‘divine procese

aions,"z as well as a proper naning both foi god and for us,
First, as regnrdsjeod, it is proper and compfahens;ve in that
He {8 the unpagfléipated good of which theﬂperfections in
creatures are but imperfect participations;s He is good
absolutely by His essence, crgatures only when they have

been perfected by attaining a good'end.4 Again ﬁis éoodneéa
is cause of all His progressions,_both'wtthtn the Trinity.5
and "outward from® His essence, that is into creatures;

those proceasionb give'the creatgre its whole goodness and all

that Go. @woduces in creatures reduces to a good.6 50 the

1IDEI,. €3y T.T, n.227 commenting on D.nn,78ff,

21vid,, 7,228,
“IDN,, e.1, T.I, n.88; e.3, T.I, nn.229¢f,

“IDN., e.4, 1.1, n.269,
IDN., .2, D.n.49; T.II, nn.l1z67f,
BIDN.' 0.2. T.VI. all. witj’l 0.3. T.I’ n.228.
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name good manifests dboth Himself and His providential
gifts,

The good is the first te have the nature of cause:
its virtue c#tonda;bqyond all other causes to comprehend
even prims mn&tan;} it has the nature of end and iz there
forea the cause of all other causes, for it attracte all other
causes, including the agent cause, to operate;z it is8 perfective,
not only as the cause of the perfecting qualities in the
prropetwsnd,prokimutewenda»ofmeéchwand»everyAcreature,%.aa,wmﬁ,w__,,;{
principle of that order which is the intrinsiec perfection of ;
the universe,? but, most of all, ss the ultimate and extrinsic
ladbﬁﬁ%P&&VGEaal ereation, for, in the separated common good
that is God, §{s found the perfection of every béing other
than Himself, and, in a special way, of the intellectual |
oreature, whose ultimate perfection consists in the'vision of

the One Who is the sessential good,®
We have two signe of that perfeet ocausality: firét;

11pw,, e.3, T.I, nn.226-227,

21pN,, .1, T.IT, nn,46£f; D,n.12; e,13, T.IIT, n,994,
S1pN., .2, T.IT, nn.46-51; c.13, T.7, nn,961-968,
41oW., c.1, T.I1II, n,99, with many others.

5IDN., ¢.,11, T,I, nn.885¢rf, ¢Cf,, celd, T.1I, n.67:
4Bt per hanc partieipationem luminis erimus gt participantes.
unitionem quae est super mentem, quia scllicet mens nostra, ut
intelligibili, ipsi Deo qui est super mentem, unietur,”
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&ll fhana‘ortaetn of the good return to their cause by
love; meceondly, the agent that ip perfect reﬁroduees 131}
likoness.l The reproductions of God'E goodness are evident
to us {n a>wﬁole hierarcghical progession of created goods,:
while faith presents for our uncomprehending adherence the
Trinitarian processions that parféctly manifest the goodnens
whence thay proceed -~ had we the capacity to perceive thenm - \
vig,, thg processions of the three Divine Zercons wherein the %
f“jword-1s~cancetved~tovperfectiywrepresent~God18~tho&ght;~tha~'~-“»'»M
Spirit to express His lave.zk | ‘
The proeession aaco:ding to the gdod is parfeotArof
us tos, for: we. ean recognize these intelligidble likenesaes ;

of the divine cause, and cen recognize them as parttcipé-

tions of the divine. good principls that faith reveals,
We have already referred to the function of similitude in

Xnowledge and in love, From reason we have learned to

know a cause from its effects, either from the proportioned

resemblance in‘the asrimilated effect, or the aimilitude

b s 4 0o

of the effect pre-existing a8 exemplar in {ts cause, or the r

inereasing similitude to the ecause as {t approaches its end

| , €.3, T.I, nn.226-227; c.1, T.IIT, nn,93,94;
¢.}0, T.I, n.888, |

2118, , 0.2, D.nn,49f; T,I1T, all, but especially
n.lsa; CQZ’ T.IV. m.181-184.

35ee su ra, pp.80¢,, and 12ff,
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by a perfective proccaa.l Since we know and love by assimi-

lation, and since these intelligible similitudes can be

named by an analogic name properly and primarily attridutable

R R R G AN &

to de - & name which then hecomes a prineiple of a deeper
¥nowledge of Him to Whom we attribute it - these name simi- |
litudes ¢can serve aé principles of man'a'lovg ¢f choice
for Him Who caused them, If the name good is eSpecially 
suitable to Géd, s0 also is the name love, for love is the
- - act answert ng-to the good in that 1t is perfective., The =
names which Dionysius will treat in this book comprehend x
what 18 proportioned and appéalihg to both the {ntellect and 5;
will of the human creaturs, the names of God as geod, and . ;@
the name that gignals the presenc: of the gesd - love, &ith _ I

an appeal to that good principle to give him light to mani fest

its goodness, Dionysius turne to the body of his work,

‘begtnning with an exposition of the good as object of the
appetite, and the act it specifies - love,? | |

=

The 6pecific progressions of the supereminently v .

‘good cause Dionysius develope according to three classifi

cations of perfections that are participations in the goodness

;gi of their source:; first, the perfections inherlng'absolutely x
1 oK., e.1, T.I1T, nn,85-105; D,nn,287¢. i

®IDN., c.4, with commentary, lect,TXXITI.
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in things in that they can be said to be, and in that they

are perfected: second, in that they can ba compared, one

with another: third, in that they are ordered to tha@rvend.

In an order of des¢ending gensrality he‘explalng how creatures

can be said to exist, (have easse), to live, to he wise, just

or virtuous, and how these nemes oan be attributed to Goa, t
The names implying eomparison are divided inte

two groups, There are; first, those signifying that, by an

termed great, small, same, othsr, lige, unlike, stationary,
in movement or equalletpere_js a seonnd;éroup which signify
that, according to a measure extrinsie to them, things are
contained and messured by God, %

God can be named similar with regard to Himself
because He remains ever like His essence, and because Be
causes all similitudes between creatures, similitudes that
are such due to the vestigiai likencss in.them of ihelr cause,
But He 1s called dissimilar inasmuch as all created effects
fall short of their exemplar, for there is never fectprocity

betwaen cause and effeéts, especially when the cause is divino.

Yvor being, see IDN,, c.5, with T.I-IIT; for life,
¢.6, with T,Y-IT; wisdom, c.7, with T,I=1IIT; virtue and
Justice, ¢.8, with T.I-V.

2IDN.. c.9, with commentary,

e g Radi pid
B S s

3IDH., c.10, with commentary,

_intrinsic something as measure of conparison, creatures are
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Thia likeness,which {8 the vestige of the Creator, accome
plishes all union in things, and is the principle of all
things tending to Him, Dionysius, refarrlngleapecially

to the moul's likeness to the divine by grace, repeats the
- purpose of the Creator in implanting that similitudes -
Theologi &item existentem super omnia Deum, secundum
quod Tpse est, nullil dicunt esse similem; Ipeum autem
similitudinem divinam dare his qui ad Ipsum existentem

super omnem diffinitionem et rationem convertuntur
seoundum virtutem imitatione; et est divinae simili-

tudinis virtus quae advenientia omnia ad eawsam |

~gonvertit.t
Things can be sald to be measured by God {n that

He is the universal principle of all being and duration5 As
prineiple of all being He is called omnipotent, in that His
providence produces, preserves or contains byAits government,
end attracts to Himself as perfective end the whole universe,
This proQidentinlvgovérnment is effieacious, for His goodness
engenders in all things a love for His beauty. inspiring
them to tend obediently and ef themselves to Him, their
“princeps” who is also their perfection and their end, Saint
Thomas contrasts God's providential rule with the {neffi=
cacious government by fsgr. in the following passages

Contiﬁgit autem aliquem aliquibus principart dupliciter:

UnoAmod:, per modum timoris et iste modus principandi non
-est effieax ad subditos tenendum: qui enim contra propriam

1ip¥., ¢.9, D.n.374, Cf., T.III, all.




=126~

voluntatem subduntur, qui{ timore serviunt, date eppore
tunitate, servitutis {ugum excutiunt, Alio mode, per
modum amoris et his modus principandi est efficax ad
tenendum subiectos qui voluntarie subduntur; et hune
modum pringipandi Deo attributi, cum dicit: et sicut
omnibus desiderabilis, omhia enim Ipsum desiderant,

ut pluries digtum est,l L et .

As principle of all duration God is called the
"Aneient of Days,": for His eteraity, the measure of His
being and operatiens, virtually containe and causes the

sevum, which is the measure of the whole sempiternal being

to before and after,'z that duration whieh mermsures the

parts of motion, the very becoming and mevement of mobile
being.® He not eniv.virtually eentagns:anﬁ caqgéglthc

aevum, time, and days which measure time, but He is anctent_

in that "Ipse est ante omnes dies et ante aevum et ante
tempora,‘4 Here Saint Thémas distinguishes the terms eternity,
aevum and time, for the text of Dionysius {s ambiguous, |
inasmuch as the Greek work aion corresponds to the latin

words asvum and eternity both,d

- lrow,, e.10, 7.1, n.856, Cf., D.nn.384-387 with
T.I. nn.a&"g *
21pN,, 6,10, T.III, n.871,
3I1DN., ©.10, D,nn,388-398 with T,I1I, 1II,
41p¥., .10, T.11, n.860. ‘

: 5Pseudo-nénys, Les Noms Divins, p,163, note (1),
Saint Thomas devotes all of c.10, lect,IIY to the distinction

of the terms, -

_.0f the angelr, and time, “the number of motion according . .. .. .. . _

e 4
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iy ‘ ?ho result of this providentiel ordinatien and

co-ordination of absolute and related perfections in ereation
is peace, or quistude, l.6,, the tranquility of good order, 4 f
and this 12 the intrinstc and of the universe, Dionysius *

will follow .ip with an‘axpealtten‘of the absclute perfections

aonstdered abstractly, to distinguish his doctrine of

participation from the FPlatonie éeparated specien, Saint

Thomas comments on his procedurs thusi

fﬂfwwwrww»"—¥m~8upertusy*ﬁtonysius”EX§GSETT“6171EE“ﬁEﬁIﬁé“dﬁIE&s

signantur perfectiones procedentes a Deo in creaturas,
Unaguseque enim res appetit suam perfectionem, quam . 1
& Deo participat et amat eam et cunm adepta eam fuerit, !

- quiescit appetitus elus, in qua quiete consistit quies ;
et ratio pacis, =t ideo in hoe capitulo Dionysius de 2
pace divina determinat et etiam de ipsis perfectionibus ;'
procedentibus a Deo in ereaturas, secundum quod {n &
abstracto considerantur: esse enim in abstracte cogsi-
deratum dicitur per se essc et similiter de aliis,

In explaining the scriptural names which signify
God:as the essence and principle of peace, Dionysius points

out that we can neither "express in words nor think in our i

hearts" the divine peace and silence in the essence of God,
and in the human nature of Christ, We can only eall Him

11N, , 0,11, T.T, n.876, In each lecture treating .
of the perfections inhering abseclutely in things, Saint Thomas
5 points out that they can be treated "in abhstracto”, thus
O o distinguiahing the logical from the real order, lest we con-
E clude that Dionysius was repeating Flato's confusion of the
E . two, For a summary of these, considered in the abstract, see P
IDN., ¢.1ll, D,nn,421-426; 7,1V, ' _ : i
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the Holy Just One, to suggest our 1mpotency.1 But oneness
or unity help define peaoo.z and we can know God as cause
of peace, that s, of unity, easpecially when that unity is
understood of rational oreatures wheréin the netion or
nature of peace s espeeiaalytthnnd,s and when psage is
understood as the ultimate cause wherein all creation has
ite rest,? Men are sald to have peage when the;r wills

harmonize for some one end, that 1s, when they communicate

—in.a -good. -God is cause of all the goods tn-which-they-can - — -~

communicate, 80 He is cause of all unity or union, of all
communion, cohesion or concord, of sll arder in general,
whether among angela, man, inferior beinge, or the whole
universe,® It is the divine peace which causes even the
stable union of form and matter in all that has being, There
follows a refutation of ebjections to this name of peace

as attributed to the divine nature or as established by

lrpN,, 0,11, D.nn,399-413; 7,1, II, The quotation
is found tﬁ'TKfI, n.égé, and we give the complete context: "Di-
cit ergo primo quod neque licitum est nequs possibile, non
solum alicul hominum, ged neque al%cu! existentium creaturarum,
dicere ore aut cogitare corde, ipsam divinam pacem secundum
quod In se est et ipsum divinum silentium, gquod quidam sanctus
- nomine Tustus voeabat ineffabilitatem Dei, quia scilicet neque
nos Deum affari possumus neque lpse mig effatur nobis, quod nes
Ipsum, secundum quod eat, perfecte cognoscere possimus,*

21DY,, ¢.11, T,TI, n,896: "Unitioc...ad rationem pacis

[ )
[

pertinet,
%Ibid., T.I, n.885.
41vid., n.886,

SIDN,, c.11, D,nn.399-413; T.T and II.
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Christ.;~ The erdination to the universal end of peace

N
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demands a providential government ordering the universe
thereto. The names signifying God's providential government
he devolbps next, and followes up with a desériptton of the
little we can know of the Perfect and the One Who is the
ona.® | -
| In connection with the divine government scripture

teaches us superlative phrases to suggest Him whose names

o e are tnfiintte nmames “such Ay Saint er “Saints :4;71{1‘5@” of 'Kings, B

Lord of Lords,6 God of Gods, ete,’ ‘®hile Dionysius expluins

§hem an signifying a quality of the ruler - for exanple, the o
ability to rule tnfcrtora; or the posaeasion of‘ébsolute ;J
goodnesa; beauty, imperturbable atability and so forth -

Saint Thomas understands them as indicating four attributes

of the ruler's government: | B

«soPrimoe quidem divinae cognitionis providentia, ad :
quam pertinet nomen Deitatis; secundo, potestas exequendi i
sapientiae divinae ordinationem ad quam pertinet nomen '

11PN, , @.11, D.nn.414-420; T,I, II,
2IDN,, 0,12, 1,1, - |
SIDN,, ¢.13, T,I-IV, |
“pan,, ix, 24,

51 Tim,, vi, 15,
6

e

<l

Apoe,, xix, 16,

Tps, x1ix; 1, Cf,, IDN., c.12, with T.I,
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Dominationis; tertio, ipsa executio gubernationis, ad
quan pertinet nomen Regis; quarto, gubernationis effeg-
tus, qui ent munditia adb omnilinordinaeiene et ad hoc
pertinet nomen Sanctitatis,..

This providence sets all things tending_to the pe{fggt and
the triune Cauae; which is both universal cause and universal

end, making all things one in Him, ?hq is the supereminently

perfect whole, infinitely exceeding the perfection of the

Whole universe.2 There are four characteristics qf the

eminence of God'é perfection: first, He communicates His

g;SAA&géWSQQQAsiﬁgi§’tb ali tﬁings, and continues to operate
for His and their gocd; second, His perfection is {mmutable;
third, He is perfect ;1m liciter, fer.Hé‘virthaily bsntaina,
in Himselfl as eaua;; all beings hlong with théir.berfeétions;
fourth, He reproduces His like in an unparalled way, as

Saint Thomas indicates:

Perfectum autem emt unumguodque cum potest facere sibi
simile,,, et ideo de Deo dicit quod Deus dieitur pere-
fectus, ingquantum secundum diverseas largitiones, ex
parte ipsius Del largientis, sed secundum unam; quae
quidem largitio non deficit, sed est impausabilis et
eaden manens, Nec iterum est diminutg. sed cam det
omnibus affluenter, ut dicitur Iacob,* (5). Efus :
largitio est Buperplena, ut quae numgquam minorari potest
per suam copiam effusionis, secundum quam largitionem,
gerfictt omia perfecta, inquagtum adimplet ea, simie
{tudine propria perfectionis, _

1 - .. . -

IDN,, ©,12, T.1, n,939, Cf,, nn,940ff, with D,nn,
427-434, ZAquinas summarizes his polii]cal philosophy, which
he models on the divine order, in nn, 946-947, . '

2IDN., ¢.13, T.1, espectally n.962, with D,nn,435-

CASE S

438,

PR

SYDN,, €.1%, T.I, n.o0&a,
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We cannot comprehend the richness of Him Who perfects
all things in agcording them His likeness, but, out of a .
-deéire to know somathing of His divine nature, we have given
Him the name of good, the most worthy nameéin'our'foéébn-
lary, to sxpresa_ﬁia unutterable essence.1 In & little
canticle to the Trinity Dionysius exolaims:

Fropter quod et Unitas laudat et Trinitas, quae est
super omnia Deitas, non est neque unitas neque trinitas
quae a nobis aut alio quodam existentium ait cognita;
- sed ut super-unum Ipsius et deigenum vere laudemus,

o Teinttatis- et -Unitatis Dei nominationem supernominas—
bilem nominamus et existentibus superessentialem,
Nulla autem monas aut trinitas neque numerus neque. P
unitas aut fecunditas neque aliud aliquid existentium .
aut alicul cognitum, educit existene super omnis et
rationem et mentem o¢cultum superdeitatis super omnia ;
supersubstantialiter superexistentis; neque nomen ipsius ;
est neque sermo, sed in inviis segregatum,

Et neque afferimus ipsum nomen bonitatis sicut

concordantes ipsi, sed desiderio intelligendi{ aliquid
et dicendi de ineffabili natura illa, nominum dignissimum
sanctificamus ipel primum, Xt concordabimus quidem et
in hoc theologis, a rerum autem veritate deficiemus,?

Since there are no words to express the Trinity,

Dionysius ends here his treatise on the intelligible nanmes
aseribed to God from His created perfectigns. Only the mode
'of negative theology can take him to a greatef knowledge, for, é&
by manifesting what His nature is not, we grasp something of 1

| l1o8., c.13, D,nn,439-452; T.IT, TII, especially
nn,994-998,

2108., ©.13, D.n.452,

R AT
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what He is, Saint Thomas confirms the way of negations as
the source of our highest knowledge of God in the passage:
It wvas beeause theologians considered that every name
imposed by us fell short of God that, among all.the
modes whereby we can rise to God by intellection, they
had a predilection for that mode which proceeds b{ way
of negations, for by it, somehow, we rise to God,
Dionyﬁius ﬁillﬂhtilize negation in hia:followtng volume of
symbolie theology, and later in his mystical thBOIOgy.z
But wﬁtlc negati#e theology is the only mode léft open to
'M~M~”>~man;wwhiiﬂ~hewtS”Un“earth;”tU“risEMtﬁ"G@d'Ey“ﬁ“ﬁtgﬁéf‘ﬁéaﬁg”“‘W”””"W
of knowledge, there is left the way of love wherein his
will turns to the "bonorum oﬁnium'Largitori."s This most

direct of all ascents to God we will investigate in our next ’-
chapter, wherein we will attempt to give the doctrine of i

Saint Thomas on how God may be called love,

1IDN., ¢.13, T,IT1, n,995, Cf,, D.n.45@: *Propter ]
quod et ipsi per negationss ascensum praehonoraverunt, sicut .
exuscitantem animam ab his quae sunt ipsi connaturalia et per L§
ormes divinos intellectus pergentem, a quibus segregatum est !

‘quod est super omne nomen &t omnen rationem et omnem cc:gnitimxem."iAZ

2@'! 0‘130 TOIV. ﬂ.999; D.I‘l.457.
r’ ‘ smﬁt 0. 1:5. To IV. n.lOOB.




