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- Section '3 - Diglsctics and Revolutionery Hatural Law -

From what we have seen it is sasy to understand.

why various writers have asserted that IMarx's theory

is not one theory but two, or at least, there are two
aspects of the same theory - 1n both cases the résult
is a contradiction. 1In one respept'maﬁ is determined,
in the_otber, mgn.determines, Man determining and man

rmi

Ast

D

#

ed repfesent the two poies of ﬁhought between
which Marx oscillates. arxists of today are aware of
the divergence in the theory and, while not admitting
to any such divergence, tbey stress the aétivistic as=
pect while suppreséing the sociclogical determinism so
characteristic of the doctrine., The trend of Soviet
philosophy towards activism reveals the ideélist nsture
of Marx‘é philosophy, something which Marx never fully

overcame ekcep% in polemical words against his idealist .

opponents. o

-

“essthey (the Russian communists) see themselves
in the realm of freedom; they are not in the cap-
italist world; they are in the elemental tide of
proletarian revolution, a thing which was still

“unknown to Marx. They are not controlled by
economics; they do not depend upon the necessity
of capitalist development; they themselves, by




their revelutionary sctivity, control eccnomics
in any way they like. They feel they have the
power to change, by revolutionary activity, not
only Russia but the whole world...This revolu=-
tionary activity is self-originating movement;
1t does not depend upon emvironment, upon eco-
nomics it remakes environment and controls
economics in its own way; they want to construct
a phllosophy of activism, and for that, materi-
alism, both mechanical and economic 1s not un-

gig_ favorable. The philosophy of activism, promethean,’
gk titanic, 1s, of course, a philosophy of the Spirit
A as 1t was with Fichte, and not a materialist phil-

osophy; but 1t 1s not permitted in Soviet philo=-
A : sophy to speak of spirit. Materlalism remains
3 sacrosanct. (1)

Further, althcugh the two aspects of the theory
may be contradictory it nevertheless remains true that
both were needed for a philosophy of revolution ﬁhich
seeks to establish the kingdom of heaven on earth. This

| | was the goal which animated Marx's thinking and his
3 writings are marked by emotional outbursts which fre-
quently put in the shade his pretense to - scientific,
cold analyses. It must not be lost sight of that Marx
the econdémist is preceded by Marx the.atheist, philo-
sopher and vislonary and 1t 1is primarily the latter who

has caused the immense upheavals within the past hune

dred yearse.

The sociological determinism which marks the theory

' Ii) Berdysev, N., The Origin of Russlan Communism, pp.178-9
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is invalusble for creeting in the masses the certitude

of ultimate victery, a strong psychological factor

against vacillation because the man who feels certain

of triumph is eageflto act. (1) On the other hand, the
ezaltation of thewill of the masses which would sweep
all béfore it was invaluable for creating a revolution~
ary enthusiasm which would animate all thelr abtiéns
and arouse a profound conviction 6f their own powser.
Victory is certain, but it is to be accomplished

threugh human agents and you, the proletariat, .are

‘destined to be the liberators of humanity and the cre-

ators of the new order. Such in substance vwere Marx's
words to the world. That victory was certain and the
proiefariat was the class destined for this victory
were, let us grant, Scientific conclusions resulting
from Marx's socio-ecohomic.analyses of the condi- tions
of his time, Scientific cbnclusions,however; have.
little effect on pedple»ésia whole, Man is aimorai;
being‘and must be appeéled-td onvmoral grounds when it
is a question of actionj;- he ﬁust 5e'shown that his en-
deavors tq‘bring about changes - in thé Social o;der;.

in this instance - are based on the fact that what he

. (1) Tirgeon, op. Cit., D 222'ff.; Schumpeter, J.,

Capitalism, Soclalism and Democracy, pp. 6-8




secks to destroy is unjust, immncrsl; trat what he seeks
to establish is just and morsl. (1) It is precisely
the moral aspect of his doctrine that Marx, despite

his apparent scorn for ethical values, was continually
emphasizing and his socio~econcmic theories are but
rationalizations of a Messianic and prophetic spirit
which, as numerous writers have noted, is a natural-
1zation of secularization of Jewish messianism and

prcphe tism.

In a sense, therefore, it is incorrect to assert
thet the doctrine of Marx and Marxism rest on no moral
basis. There never has been a movement in history
which was completely amoral. In Marxish we find nmoral
and ethical values ﬁhich have their roots in a revolu-
tionary, individusalistic, natnral law. These values
are not the creation of Marx but have their origin iq
Greek thoughb. They suffered an eclips with the rise
of ChriStianity.but, dating from the beginnings of the
decline of Scholasticism and the destructive work of
Occam, they knew a rebirth which reached its peak in

the seventeenth and eighteenth centurles and were at

(1) Mosca, G., The Ruling Class p. 176
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hand when karx began td formulate his theories. In
the pages that follow we intend to trace in broad out-
line the development of this natural law doctrine. It
scareely need be noted that our sufvey lays no claim
to any completeness. We wish only to indicate some of
the leading ideas which contributed; with varying de-
grees of importance, to the formulation of’ Marx's doc=-
trines. Some of these leading ideas are indicated by
Rommen who says that the revolutionary natural law is

"essentially bound uvp with the basic doctrine of a

‘state of nature as well as with the concépt of the

state as a soclal unit which rests on a free contracﬁ,
is arbitrary and artificial, is determined by utility

and is not metaphysically necessary'. (1)
- Greéce v

Sognists - In the teachings of the sophists it is not
| | difficult to see principles whlch have been
repeated over and over again in the history“of social
and philosophical thought. The skeptical attitude en=-
gendred by theilr subtleties has paraded under ‘the makk

of every shade of opinion, from theireligious righteous=

(1) Rommen, H., The Natural Law, p. 5
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ness of Luther to the agnosticism of the molerrs. The
Sophists attacked the foundsztions of morality and rea-
son itself. Their negation of ontological values.wgs
subjected to severe criticism 1In the works of Socrates,
Plato and Aristotle but the ssed they had sown wsas to
flower, in the centuries preceding Marx, with the

Renaissancse revival of their doctrines,

For the Sophlsts, laws are not something which
are according to nature Mut simply the result of con-
vention (1) and indeed contrary to nature. By naturs
men are free and equal. It matters little, according
to Antiphon, whether a man be a Greek or barbarian.
The Sophists danied, therefore, the naturalness of
slgvery, a revolutionary 1dea in their day. callicles
taught that the many weak use law és a defense meche
anism agalnst the strong who should rule by right of
their powér and superior taients. (2) In the state of
nature thé few strong rule but as a result of con=
vention the weak have usurped the right of the strong.
Thrasymachus asssrted that law is nothing but the instru-

mont of the powerful to protect their interests, a

(1) Aristotle, Polltics, 2k IILI, Ch. 9, 1280 b. 10
(2) Plato, Gorglas, 482-83: 491-92
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decidedly ¥arxlan idza. (1) The source of law is, in
any case, to be found in self-interest, in an egoism
which leads men to form pacts as a means of self-

protection.

Protagoras attainsd ﬁndying fame with his assertion
that.man is the measure of things, a truth whiéh Feugr-
bach applied to God, - God 1s what he appears to be to
me - and TLuther applied to religion in tﬁe fofm of pri-
1vate judzment. This axiom. is, of course, a deniél of
‘universal ﬁruths and the source of relativiém and-
posifivism iﬁ morals. ﬁafx will ihvoke ﬁhe same prin-
ciple to justify the right to revolution by insisting
thet the laws and morals of bourgeols society a}re'IVa_lid'
only from the point of_view'of the puling class. |
Gorgias contributed to the dlalectics of Marx and Hegel
by stating that since non-beihg is:non;being it follows
that non-being ié, it exists, Prodius aéserted that the
géds are only\péfsbnificationé ofvnatural.forges and
objects, a statement which will be repeated again and
again in Marxist writings‘with calm assurance as to its

universal truth.

{1l) Plato, Republic358 ff,




Bpicursans =- The Jdoctrines of this school resemble 1in

many respects those of the Sovhlsts. They

stressed utility and pleasure as the supreme guiding
principles of action. The orig;nal state of nature was
a state of anarchy in whilch men were as wlld bheasts
preying upon one another. The instinct of self-
preservation led wen to the formation of c¢ivil society
in order to.avoid the insecurity and disasters of per=-
petaal, matual war. Friendships are utilitarian. Ilen
should not desire a long 1life as much as a happy one
free from pain and anxiety. All laws are only con-
ventions, useful 1f they serve to ward off harm. Men
do not seek virtue by nature or refrain from vice and
injustice by.natural inclination but only as a result
of expediency. If 1t were possible to infliect injury
and indulge their own wills without suffering in re=

turn men would do s0.

Epicure reoommeﬁds thét one should think of death
as nothing. By eradicating the desire of ilmmortality
one is able to concentrate on the pleasures of this
1life which is the only life, man and all other beings
having evolved from the earth according to an immature

theory of natursl selection based on the doctrines of
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the desire
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Empedocles. The same attempt to eradicat
for immo;tality Ey making térrestrial Life the'only.
life, one distinguished by an abundance of material
goods and pleasures 1s characteristic of Marxist
teaching and tﬁe'dootrine of expediency has never been
more openly advised or effectively.employed than in

Communist political doctrines. One more point to note

is ﬁhe silmilarity of the Epicurean primitive state of

anarchy and Hobbe's famous bYellum omnium contra omnes.

Oynics -- Jean Jacques Rousseau will echo some of the
doctrines of ths school of Antisthenes which
declared that most bf the evils which befall men have
resulted from the abandopment of the.primitive'life
according %o the laws of naturse. Civilizaﬁion has given
rise to vice, corruption and artificial conventions
whiqh have created superficial distinctidns among men.
Cynics addpt a‘_ni):.lili'st'attitude'tovwards all the ac- _
cépted stand;rdéland refiﬁements of 1life in civilized.
soclety. There must be a return to.the primitive life -
‘an idea which -Marx would Eondemn'aé reaétionéry, a
foolish attempt to turn back the wheels of history - and
tﬁe 1aw$ of nature. Distinction of classes must be done

away with, national bbrdensshould'disappear along with

individusal nations; every man should be a citizen of thé
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worlds. Marriaze as an institaion should be displaced
and the relations between the sexes should be on a free
basis. Children should be given over to the state to
be raised in common. In contrast to éhe Epicureans,
the Cynics professed a scorn for worldly goods and
artificial comforts and the leaders of the school ad-

vocated a lifé of povertye.

Zeno -~ This philosopher finds a place here because he
represents a development of the doctrines of
the Cynics. At the same, time. he marks a transition
poiat to the natural law doctrine of the Stoics who ex-
ercised a great influence upon the formation of Roman
law and the sarly Fathers of the Church. Whlle not
completely radical, neither could he be classed as a

conservative, His doctrines, moreover, contaln several

interesting features which link him to the Communists.

In the Republic of Zeno, éccording to Walter, the
quality of citizen, of friend, of parent, of free man,
would 5elong bnly to the sage. This gave riss to the
criticlsm that the citizens of his republic would be
enemies of their parents and children if thess latter

were not sages. (1) Thils suggests a parallel with the

(1) Walter, G., Les Orizines du Communisme, p. 35




I.J

fussia of today where the guality of cit zer, [friernd,
parent, free man is measured according to a gLngle
standard - conformity to party dictates.' Those who do

not conform fird their cwn chilcdren ané parernts OpPPOS=

ing them as enemies. The dichabes of the pary tran-

scend all other bonds uniting men with one anotherf In
Zeno's state men would have no need of g Jjudiciary be-
cause, men will be good just as in Comrunist thought,

with 21l menmbers of soéiety gOVe:ning‘themSGIVes, the
stete, with its functional epuératus bezins bo wither
Aaway and in the highest stage of Communism a judiciafy.
will be superflious since "véry soon the necessitj of
observing the'simple fundamental rules.of every-day'
socilal 1life in common will have become a habit!", (1)

In Zeno'é.society there will be no marriage, religion

will disappear, an army will become useless;'and money

a souvenir of the past in a state which embraces the
world; Zeno = fhough the doctrine 1is not criginal with
him but comes from the teaching bf the Cynics and'éthers -(2)
thus reflects the international op supranational'character

of Communist ﬁeaching,'an internaticnalism which will

result from the overthrow of existing society. The

(1) Tenin, V., State and Revolution, p. 85
(2) Walter, G., Op. ¢it. p. 344 -
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Stoics will give
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zZeno's doctrine a more solld basis

and will recognize the idea of man as a cltizen of two_

states, a world empilre and his own city - state.

The errors
stantial changes
them. The Stolic

on the doctrines

of the Greek scheols underwent no. sub=-
at the hands of the Romans who adoptead
shhools of philosophy, drawing in pars

of Socrstes, Plato and Aristotle,

helped to lay the foundations of a body of principles

whlch, 1ncorporated into Chrlstlan tradition by the

early Fathers of the Churoh and further elaborated by

successive generations, stood as a formidable opponent

to. the revolutionary natural law doctrine and enjoyed

a long period of .

preeminence which reached its peak in

the age of scholasticism.

- The Beginnings of Nominalism< -

' In the medieval period the great scholastic phil-

osophers synthe51zed and brought to a high degree of -

perfectlon and unity the truths of phllosophy and theol-

08y But the way ofjdissolutlon of the marvelous syn=-

thesis which reached its summit in St. Thomas was begun

Within Scholasticism itself.

Burning questions of the day were that of the

ECOLE DES GRADUES
GLVE DU LENTENTE
QU BIC, CANADA
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primady of intellect over will and the knotty problem
of universals. The supremacy of intellect‘over_Will,
a position based on,theléntological order of things,
was upheld by St. Thomas and his school. To the
Thomist position was opposed the voluntarism of Scotus
and Occam which declared the will superior to the in-

tellect. Stated in other terms and épplied.to the

~realm of law and morals the effect of these two positions

reduces 1tself to this. For St. Thomas, God commands
actions to De done because they are good and forbids
actions.because they are evil, Thé essence of thingé
depends on the divine intellect, their eiistence on
the divine will. God cannot change the essence of
things because they proceed: from the perfection.of
Divine Wisdom. For Scotus and Occam, actions are good
or evil not in theﬁselvesvor éésentially but because
commanded or forbidden by God. The natﬁfal moral law
is Such that ié could have been otherwise had .God so

willed. “This...voluntarism'made-Scotus affirm that

'God could have established another naturél mbral law

regulating the duties among human beings, and as He

could revoke such precepts is.fthou shalt not kill,

“thou shalt not steal'. Thus Scotus paves the way for

the contingency and positivism of the nominalists of




the fourtesnth century." (1)

Regarding universals, the Thomists taughts that
the mind has universal concsepts to which there corres-
pond  natures exlsting outside the mind, which natures
however, exlst only in individuals. Occam repudiated
this position and asserted that universals’are merely
conventional signs or terms to designate an aggregate
of individual realities. Outside the mind there is
nothing corresponding to universal .concepts which are,
consequently, nothing more than mere names. The
nominalistic doctrine, revived by Occam, waé to lead
to the skepticism and subjectivism of the following
céenturies. Voluntarlsm and nominalism combihed to
destroy the ontological basis of epistemology and
ethics and was to havs équally disastrous results in

theology in the doctrines of TLuther. (2)

The Renalssance and the Reformation insugurated
the movement which would replace the cult of God by
thencult of man. In an ever-increasing degree the

autonomy of human reason was emphasized with a resulting

(1) Garrigou-Lagrange, R., The One God - p. 6
(2) Deniflé, H., Luther et Te Lutheranisme, Tome III,
PPs 191-232
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natufalistio interpretation of social phenomena. The
rising tide of soeptioism evoked the efforts of
Descartes, Malebranche, Leibnitz and Spinoza who, in
trying to save the rights of God and man, reduced both
to a world of mathematical necessity which destpoyed

‘all liverty, both divine and human.

The tendency toward méfhematicism and application
of the methods of natural écionce to all spheres of
knowledge.and 1life were inspired by the greét scien-
tific disooveries of the fifteenth and cixteenth cen=-
turies which were wélcomed by the rising sourgeois
SOClGuy as liberating forces from the tyranny of
ecclosiastical rule and thaological formulas. "They
dispelled_the shadowy realms of me taphysical spscula-

;thHS and emphasized the asssrtions of the philosophers
that the organization of social llfe 1s not dependent
-on any - divine right of kirgs or any other metaphysico-

religious formula but something which is the work of
man <eeking such ends as securlty, pPlessure, utility,

and the like.

Hobbes -- This trend of thought is clearly-evident in
Thomas Hobbes (1588-1679), Conceiving the

world as a vast mechanical. system in which all phenomena
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was susceptible of explsnetion by the laws of motion

he placed gresat emphasis on scientific laws and the
deductive method. For Hobbes, like lMarx, nothing ex=-
ists except matter and motion. Human behavior is
nothing more than a stimulus-response process and
society which rises from the living together of men is
the result of their mutual actions and reactions on one
another. (1) Man is essentially selfish by nature and
thus the state of nature, according to Hobbes, was a

state of anarchy (bellum omniam contra omnes) (2) which,

as was noted, previously links Hobbes'! name with that of
Epicurus. Right reason perceives that this state of
affairs is intolerable and a threat to the primary in-
stinct of self-preservation. Consequently, inspired by
self-interest, men sesek to end the conflict. This gives
rise to a contract whereby each yields'his natural
rights to a central power and this act is the creation
of politiecal sobiety. The power‘of the heaé of polit=-

ical society, an individual or g group, is absolute,.

(1) Sabine, G., A History of Political Theory, p. 460
(2) Hobbes, T., Leviathan in The English Philosophers
from Bacon bto Mill, Modern Library, 1939, p. 161

-
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It oaght to be "as strons as_possible, in such a way
that, compared to it the individual be infinitesimal. (1)
Paradoxically, however, Hobbes regards the state as a
mere means whose only reason of being is the self=
interestbof the individuals who compose it. Ian 1s

not social by nature, but for reascns of utility only.-
The state is not a nétural institution but an artificial
being whose end 1s the -sum of the individual goods of |
its members. The first principle of natural law is
gexnvressed in the social contréct, namely, that agrée-.
ménts must be kept. (2) The social~§ontract 1is the re-

sult of the actions of individusal wills and all con-

sequent law flows from the omﬁipotent will of the state.

The influéﬁce of Hobbes - and the philosophers in~-
clining to the physico-mathematigal interpretation of
the universe - upon Marx is clearly evideht._ Hobbes!t
Leviéthan 1s a foreshadowlng of ﬁégel's'idealizéd om=
nipotent state aﬁd its prerogétivés. Mérk wlll combine
the principles of Hobbes and Hegél to-explaiﬁ the
course of history. Hobbes reduced all life to natural-
istic principles, laws. of motion of matter. MarX’come H

bined these principles with Hegel's dialectic to over-

(1) Hoffding, H., Histdire de la Philosophie Moderne

Tome I, pp. 296-297
(2) Hobbes,- op., cit., p. 168
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come the flaw in HobLes system - the idea of God which
was necessary to set Hobbes univserse in motion. The
dialectié as the auto~dynamic principls of matter elim-
inates that necessity and permits the construction of

a theory which explains all things from the dialectic
working itself out iIn a manner similar to a process of

natural law.

Locks - Bourgeois soclety, however found its real champ-
ion in John Locke (1632-1704) who crystallized
the naturalistic philosophy on which it was based by
asserting that all knowledge has but one source - ex-
perience. Man 1s, therefore a product of material en-
vironment and educatioh. The state of nature according
to Locke, was one of péace and mutual assistance. (1)
In the state of nature man possesses certain fundamgntal,
inalienable rights, basic among which is the right to
private property. It is iﬁﬁeresting to note'that this
right is based on the fact that man's labor represents
som thing of himself, a projection §f his personality
into the obJject of his activity, (2) an idea which is

intimately bound up with Marx's idea of alienation.

(1) Locke, J., Concerning Civil Government in English
’ Philosophers From Bacon 50 Mill Pe 404 ]

(2) Locke, J., op. cit., p. 413 ff.
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Jovernment cerves as an instrumens to oprotect the
rights of private property and liberty, the basic

human rights. Thus Locke's political theory revééls
‘a similarity to Hobbes!' egoistic doctrines.(1l) Man is
atomized in society, seeks his own interest and Locke's
theory reveals the trust of bourgeois sooietj in_the

'automatic social harmony resulting from the unhampered

pursuit‘of self-interest.

The sourée of Locke's inaliénable rizhts is not
quite alear . They are not based on his épistemological
principles because they are prior fo all experiénce.
They could not be innate because Locke denied thé
possiblity of innate ideas. (2) In obher words, there
is a contradiction between his philosophical founda-
tions and the political theory he construoted. Contra-
-dlctory or not, his doctrines, lacking a solid meté-A
physicai‘basis,_would be wglﬁomed'by béurgeois and
radical thinkers inuthe gsnerationsvthaf succeeded~him,

by the former to justify the status ouo, ,by the latter

t@ overthrow the existing regime,

(1) Sabine, op. cit. p. 525 ,
(2) Locke, J., An Essay Concerning Human Understanding
18€. cit, p. 247"
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Rousceaa - %While the theoriss of Hobbes and Locke vere :
welcomed with enthusissm by the men of the
Enlightenment there vas one dissenting voice - Jean
Jacques Rousseau. To place in clear light the doctrines
of Jean Jacques is a far from simple task because he was
not always logical or ccnsistent, to say the least.
Rousseau was a man who spoke from the hearﬁ and not
from the head, a moralist and a philosopher of sentiment.
Hearmshaw says that Rousseau always thought in terms of
Psradise Lost and Paradise regained. The second Dis-
course, on the origin of inecuality 1s the Genesis of
Rousseauls rationalised and secularized scripture. (1)
He wasAfirmly convinced of the innate goodneés of man
who lived a simple 1life 1n a state of nature, a garden
of Eden, unmarked by cGuarrels, greed or domination.
Dicaster overtook man with the institulon of private
property which was the source of inequality,'strife and
government. Whence the mlsery and wretchedness which
surrounded men on all sideé.? How to live in socisty =
a return to the absolutely primiﬁive state beingvneither

possible nor desireble (2) =~ and retain its advantages

(1) Bousseau in Social 2nd Political Ideas cf Sowme Great.
Thinkers of the Age of Reason, ed. F.Eeernshaw, pp 186-187

(2)Hoffcding, op. cit., pp. 513-14; Schinz, A., Rousseau,
article in the Encyclopedia of the Social Sciences, Vol. XIII,
p. 445; Hearnshsw, op. cit., p. 188




while rot sagcriricing peré;nal freedom (1) - that wss
Roussesgu's problem and re tried to solve it by thé
socisl contract which he envisaged as & means of making
men free by maklng them subject., (2) "Each of us puts
his person and all his power in-common under ths su-
reme direction of the general will, and; in our cor-
porate capaclilty, we receive each member as an in-

divisible part of the whole." (3)

The body politic is fo% Roussesu, 8 moral perscn
endowed with life, mind and will, ' Peace and'goqd order,
the preservatives cof the rights of individuvals, ere +he
end-product of the identification of the genersl will
and the individual will of each citizen. Such a posi=-
tion presumes that the general will enjoys a clair-
voyance superior to thét of the‘individual who pfoposes
ends for himself differirg from- those of the general
will., This is most.strikingly'manifesfed in the potiop
that'eVen the criminal wills uncongciously<his own
punishmént. "Coercion is not really coercion because
when a man indiQiduaily wanfs sqmeth;ng different from

what the soclal order gives him, he is merely capricilous

(17?Rousseaﬁ, Jeds, Social Contraet, Bk. I, Chap. 6
(2) Ibid., Pk I ch. 1 ‘
(3) Ibid., Bk. I ch. 8




- 177 -

and Soezs ot ri-htly krow bic ocwn gcod or his cwn
esires." (1) Notwithstarcing its enigmatic character,.
Hearnshaw is of the opinion that Roussegu's conception
of the general will is his great contributlion to |
political thecry and forms the llnk connecting him with

Hegel and Msrx. (2)

Hume =~ Though the edifice of me taphysical thought in

England had been shaken by the philosophy of
Hobbes and Locke, it remained for David Hume (1711-1778)
to deliver the finagl zlow which levelled it to the
ground end made roci for the constructions of the
utilitariarsy Hume denounced metarhysical thinking which
he considered the inevitable source of error, a result
of human vanity, concerned with subjects beyond the
power of the uhderstanding. (3) He hoped to free learn-
ing from the nebulous questions of metaphysics by "in-
quiring seriously into the nature of human understanding
and show from an exact analysis of 1ts powers and

capacity, that it is by no means fitted for such remote

(1) Sabine, Op. cit., p. 590-91

(2) Hearnshaw, op. cit., p. 192

(3) Hume, D., "An Enauiry Concprning_Human Understanding"
in English Philosophers from Bacétn to Mill, p. 589
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;nd gbstruse subjects.” (1) His harpiness will Ynow
no bounds "if reasscning ir this easy manner, we can
underriine the foundztion of en abstruse philosophy,
which seems to have hitherto served only as a shelter

of superstition, snd a cover fo absurdity and error."(2)

The philosophical iconoclasm of Marx and Engels never

gave uttersnce to stronger words of scorn for the

subtleties of metaphysical  thought.

The destructive criticism of Hume produced a
thorough-geing ezpiricism which reduced reascn to.1little

more thesn a mame. All sctions of men are the result of

primordinal irnstincts, passions and propensities. The

criterion of good or evil is not reason but utility.
Actions whichvpromote.the irdividual or.social.ﬁell-
béing are good; those which do not are evil. COn;
secuently, no action is, in itself, good or bad but is

only.by reason of 1its results in a particular instance.

The existence of eternal virtues is only 1llusory and

they are aotually only particular guldes for, or modes

N

of, behavior which, in the laboratory of humah actions,

have merited the morally universal approval of men.

e .

(l) Ibido, Op- Citt, ppo 589"90
(2) Ibid., p. 592 ' :




The sentizent ci enprovel is slvayes ul
i1s & sign thet the “escecaive action i
either cirectly to self~interest, or irdirectly,
inasmuch as the acticn is useful for the preservg=
tion of society in its function as a framework

for the reslization of self-interest, which ul-
timately is the sole thing that matters. Out of
repeated individual experiences which evidence

the utility of an acticn, arises the prescription
of stenderds of behavior and fixing cf habits. (1)

Kant - The doctrines of Hume were not only harmful in

themselves but they were, unfortunately, also the
cause of gdditionsl evll inasmuch as the awcke Immanuel
Eent from his "cogmetic slumber". We are not immediately
coﬁcerned with Kant's agnosticism,his declaration that
we can never know things in themsel¥ves; that is, our
knowledge cdoes not reach the essences of things but is
restricted to phenomena. Incidentally, this aspect of
his doctrine is subjected to ridicule and absolutely

rejected by Engels in Ludwig Feusrbach and ILenin in

Materlialism and Ewpirio - .Criticism.

In the practical order, in the order of human
activity, however, Kant's theories, resulting from his.
eplstemological conclusions, have a beéring on Marx's
revolutionary spirit as we shall cbserve bhelow. The

ethical doctrine of Kant is based upon the absolute

(1) Rommen, op., cit. p. 113
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sutonory of tre prectica
ungble tc prove the existence cf jod, immortelity of
the soul snd such by pure reason, he is, nevertheless,
not inclined to disregard then because he considers
them as necessary for the moral life and the pgrfeotion

of knowledge. Such truths sre, in the opinicn of Kant,

poétulates of the practical resson which "alone leads

us to admit the existence of God, not by a demonstra-
tion, but by a free act of faith, a purely rational

, O which ’the certitude is subjectively*ad-
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equate, although obg@ctlvely insufficientt'." (1) 1In
this doctrire Kant was greatly inflaerced by Rousseau

as Gilson notes,

"Rousseau's passionate appeal to feeling, and to
moral consclence, against the natural blindness
of reason, was to Kant, the revelation of a
wholly independent and self-contained order cf
morality." "O Conscience, conscience, thou
divine instinct...thou infallible judge of good
and evil..., "Roussesgu had exclaimed in one of
his most famous books; "Duty! thou sublime and
mighty name...," Kant was to exclaim in his
Critique of Practical Reason. (2)

Kant anticipates, in a sense, Feuerbach, who has

been termed a radical Kant insofar ss there 1is an analogy

Existence and Nature,

(I)

(1) Garrigou-Lagrenge, R., God, Hi
Vols I, p. 102-1C3 -

(2) Gilson, E., r"he Unity of Phi 1o=ophlca1 Experience,
D 233




between the pcestuleticn cf od ny Fant's rra-tinsgl
reascn snd the crestion of God LY Feuerbach. The noral
order does not exlst because God is but God is because
the moral order exists. Ultimately, Kant's doctrines
lead to the same results as Feuerbsach's speculations =

man becomes God. (1)

Although Kant admits the Divinity into his morsl
theory he 1mmedliately turns his back on this guest and

disregards Him completely in the actual elaborsation of

his doctrire because of the same absolute auvtonomy of

the human will which created Him. Every man is free by

nature. The only restraint upon this activity is that
imposed by himself alone or in union ¥ith others.
Naturel law, as such, 1s non-existent prior to the de-

crees of the human will.

(1) Sertillanges, A.D., La Philosophie Morale de Saink
Thomas D'Aquin, p. 133: Win fact, Kant and his disciples
in autonomy spesk of man and his mQerality as St. Thomas
speaks of God and his justice."; Sertillanges, A.D.,

Le Christi anisme et Les Philosophes, Les Temps Modernes
"Carrled to its extremes, this doctrine makes man God,
since it makes his will the sole authority, and his
thought the unique measures - Garrigen-LaGrange, R.,
God, His Existence and His Nature, Vol. IT, p. 429,

"In Bls righteousness an unbeliever, Kant appropigtes

to himself all the respect due to God." - Rommen, op.
cit, p. 102 - "The impersonal, formal categorical
imperative takes plsce of the eternal law", - .
Gilson, op. cit. p. 239

1t
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One of the most insidious of Kant's concributicns
to ethical and legal theory was hls separaticn of the
spheres of morality and legality. The realm of ethical
actlon is individual, internal; that of legal action
is externai and devoted to the keeping of order, %o
the protection of the autonomous freedom of the in-
dividual, This latter is the sole restricticn on
legal action - as long as the internal order is not
impaired anythirg may becore law. Good and evil, in
respect to law, are mesningless in themselves for

eos0n the sole condition of the formal freedom -

of others, it would ve possible for such in~-

tr1n51cally immoral actions as usury, theft,

and adultery to become juridical, which Ocoam,

who taught the same dualism of theoretical and

practical reason, had admitted even in the

case of the lex naturalis., The inherently im-

moral charscter of an action is no longer of
'importance for its Jurldical qualification. (1)

This doctrine of Ként, following upon Thomasius, who
probosed a similar doctrine, openedvthe doors wide |

for the entrénce of éll'the schools of positivism which
have dominated legél thinking up until almdst the
present day. Some of the conclusions of Kant'sdootrines

were drawn for him by Fichte, Schelling and Hegel, and

(TT-Rommen, op. cit.,, p. 103




thrcugh them were escimileted Ty llarx.

Having inciceted, in summary fashlon, sowe of the
ideas which have contributed to the formation of a revo=-
lutionary natural law, let us now turn our attention to
Yarx himself and cee- how he incorporated these doctrines
into hils dialectical philosophy of revolution. It
would be nailve to expect them to possess their original
connotations in the doctrine of Marx as they willl
naturally be gdapted by him to his cwn ends. Indeed,
Marxism is one of the most eclectic of all would-be
rhiloscrhies, absorbing from any end all systems any

principles which willl serve to rationalize its cwn

irrationality.
- State of Nature -

We have noted, among others, one characteristic
of the docirines qut examined - the continual appeal
o a state of* nature. It 1s evident that such an
appeal furnishes an ideal starting point for the elab=-
oration of political theory for each thinker found
his particular state of nsture in his own mind. Fronm
what he conéeived man's primitive right and privileges
and primordial social structure to have been, each
thinker proceeded to formulate the principles of what

mants gctual political and social 1life should be,
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In spite of the ridicule to which Iarx subjects
the theory of a stete of nsbture, ne makes use of this
same device to set in motion his own ideas, labeling
the state of nature as the primitive communal state of -
mankind. 1In the primitive state of human history, man
lived a simple, more or less peaceful existence. All
things were in common and there was no exploitation of
man By man. According to'the Marxist doctrine, however,
this priwmitive. state is not, as it was for others, a
paradice on egrth because the Marxist parsCise 1is re-
plete and overflowing with an abundance of material
goods. Tie find in Mérx no back-to-nature inclinstions
but a burning desire to sese producfién'of matérial goad s
at its zenith,.a condition quits incompafible with
priritive methods and life. Thus, the original sin of .
history, the appearance‘of private property with the
consequent exploitation of man by man is not, és.it '

was for Rousseau and others, a cause for unmitigated

groanings and sorrow. On the contrary, salva reverentia,

we may deéigﬁate 1t as the felix culpa in the pseudo-
mystical atheology of Marx because it was/the occasion
of the expansion ofbproductive forées;-'MOreover, it
was inévitable, it héd'tb happen, if man was to realiie

his essential nature in its highest degree and matter
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was to make itself ectually what it is pctentially.
This fact must never be lost sight of in reading Marx's
denunciations of private property. The era of private
property is justifiable albeit mingled with untold
misery. Even though, in Marx's eyes, it has despoiled
man, deperscnalized and dehumanized him, it 1s, none-
theless, a necessary moment in the dialectical social
evolution of mankind. Furthermore, as we shall see

in the next chapter, the very misery of the proletariat
is, in one sense, the scurce of sociai dynamic in the
class struggle.

- Majority Rule -

While admitting the necessity of private property,
its justification for a time and its contribution to
productive'development Marx denounces it as belonging
to the past. Marx is faéed.with the same problem that
confronted Rousseau - and indeed all state of nature
political theorists - how to enjoy the freedom of the
primitive state while retaining the benefits of tech-
nological and culturél progress. The ﬁheorists of
libersl society furnished him with the.principles for
soiving his dilemma by undermining the foundations of

an objective metaphysical basis of law. Law became

P
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the‘expression of the seifish interests of wourgeois’
societye individualism‘was apétbeosized to such a de=
gree that the social aspect of men's interrelationsiwas
forgotten. The atomization which resulted left bhe
individual helpless in the face of the overpowering
domiration of money and industry. Kkarx is not wrong

in characterizing bourgeols society as selfish, in-
human, and dominated by a desire for matérial~gain.
Bourgeois writers had eulogized liberty, eouality, the
emancipation of men from the rule cof divine and netural
forces. Marx listened to their songs and then pro-
ceeded to adopt théir cwn principles ﬁo make men really
fhee, sgual and'émancipated. The veunted autonomy of
the individual was trénsferred to the colleétive and
the collective demanded the full enjoyment of all its
rights. If it was.iﬁpossible to secure fbem peaceably -
.and,‘in genefai,’aocording to Mgri it was - then'thefe
was an inalienablé right to revolution to secure the
reign of social justice which alone would permit
stability of life. Who had the authority to denounce
revolution?' Not bourgeois sdéietyAcerﬁainly for if

had establicshed in a gratuitous ﬁanner the general prin-
ciples of its.legal and political ideolégies; “Among

the principles was the right of the majority over the




minority. Following an this latter principle Marx

covld feel justiiied end very Ucur_scis In Jemnan’ing

the overthrow cl bourgeois scciety in wnich a wminority -
the possessors - were exploiting a majority - the non-
possessors. Having rerudiated the idea of sn ethical

or morsl co”e which transcencs that of individusl
utility and pleassure, to what could the bourgeoisie
appeal except its own self-interest which was opposed

in turn by the self-irterest of those who scught a

3

eolsie has bmallt

(P

fransrcreation of society. The Deour

its ncuse on ssnd and the rising tide of proletsarian
QO

-

revolt was cesinning te Zdesztroy that fecundation,
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The goal.of bourgeois soclety was complete free-
dom fpom all constraint, and an abundance of material
goods. Marx adopted the same goal and changed the
means for attaining it. Just aé in the teachings of
Calvin the bourgeols system found its justification
so too the Hegelian dialesctic applied to the economic
process was Marx's sssurance of his righteousness for
it o?fered an infallible standard of the true znd the
good - success. If theory was proved in practice it

was a confirmation of its rationality, its necessity

and its truth and ~ocfress.

=




~ Ccntractual Theory -

Soclety and the State arise as the result of a
contract voluntarily made by men to secure the pro-
tecfion of their interests. Such, in general, was the
theory of bourgéois, liberal society as we have seen.
Again, on its own principles, bourgeois‘society, resting
on the contractual theory which Marx does not consider
as true but illuéory coﬁld.nét loglcally prohibit a
change of the political structure if such a change
wes decgired by the majority.of meabers Since, by hy-
pottesis,‘all auttority of the governinz body had its

scurce exclusively in the consent of the governed.

What is to prohibit the governed from withdfawing that

consent and proceedinglto the formétion of'é new con-
tract whereinm each yields his will to s party which
bromises %o replaﬁe tyrénny by libérty, poverty by
abundance, 1llusory political equality by real, absolute

s/ -

equality?
-~ Rights of Man =

Bourgéois sooiety problaimed the innate richts

and dignity of man but Marx refused. to be persuaded by

' the eulogistic phrases of bourg601s literature and,

tearing away the veil of illusion, proclaimed that the
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so-celled risnts of man sere orly the righvs of
zols aan, liberty only bourgeois liderty.
fgentlemeny Do not allow yourselves to be deluded Dby
the abstract word fresdom, Whose freedom? It 1s not
the fresdom of one individual in relation to another,
but the freedom of capital to crush the worker," (1)
The rights of man are the rights of egolstical man,
of man separated from man and the community.
The rignt of proverty is the rignt of enjoying
one's fortune and disposing of 1t at will with-
out any care for one's assoclates, independently
of society; this 1s the right of egoisn. It is
tnhis individual liberty, with its application
which formns the basis of bourgeols socisty. It
causes man to see in hls fellow man, not the
realization but rather the limitation of his
liberty. (2)
It is the egoistic character of bourgeols society which
_evokes the passionate fulminations of Marx for whom
man 1s essentially social. He resents the artificiality
of the soclal structure which characterizes that soclety
and especlally 1ts attempts to maintain its privilegés

intact by trying to eternalize 1ts economic relations

by appeals to reason, eternal justice, necessity of

(1) Marx, X., Poverty of Philosophy, b. 207
(2) ¥arx, X., La Question Juive, 0. 193-4 in Qeuvres
Philosopnhigues, Tome I '

/4



gouallty, propérty, 2tc. Thelr arzuments are lost va
Marx and Engels for they have pierced the veil of
mystery in which history had been shrouded till their
day. They saw clearly and they saw that the
"kingdom of reason was nothing more thsn the
idealized kingdom of the bourgeolsie; that
eternal justice found its realization in
bourgeols justice; that equality reduced itself
to bourgeois equality hefore the law; that
bourgeolils property was proclaimed as one of the-
essential rights of man; and that the zovernment
of reason, the Social Contract of Rousseau, came
into existencs and could only come into exlstence
as a bourgeols demcecratic republic.'t (1) -
It must be admitted that thé criticisms of Yarx
) and.EngelsAare not withous some foundation. An exami-
nation of writings of many of the leading lights of .,
.1ibera1.society reveals the egoistic, selfish attitude
which inspired the political doctrines of the day.
There were dissenters of course - besides the Communists,
anarchists, socialists and oﬁhers of'fadical inclinations -
but the general attitude was one which looked upon the
poverty and missery of the less fortunate members of

society as being the result of their own Laék of

‘initiative and industry. (2) Any attempt on the part

(1) Engels F.,_Anti-Duhring, P.24: Marx K., La Question
Juive in Qséuvres Philosopniques, Tome I, PP 193-94 fr.

(2) See Tawney, R. H., Religion and the Rise of Capitalism:
Weber, M., The Profestand Ethic and the Rise of Capitalism:
Troltsch, E., The Social Teaching of the Christian Churches:
Hughes, E., The Church and the Liberal Society. o




nf covernnent - or evin on rthe part ol The workdsrs
themselves by means of voluntary assoéiations - to
improve the existing conditions by regulation of
economic activities was deeply resented and vigorously
denounced as a violstion of the rights of the individual
to develop his talents unhampered by extrinsic regula-
tion as well as a dangerous interference wlth the natural
operation of economic laws. By thelr neglect of the |
social charactser of wealth~and property the members of
bour-ecisie confirmed arx's assertion tnat they were
oroducing their own sravedizzers becauss they produced
the proletariat which "is not a result ol poverty natur-

ally existing but of poverty artificially created.™ (1) -

According to Marxism the galling thing for bourgeois
society is that its dissolution is the ﬁork of forces
which it considered as being of little account, - the
rabble, the masses, the mob employing means~fashioned.
by this same bourgeols society. Engels, with some delight,
intimates that the bourgeoisie themselves were the ones
to verbalize the aspirations of‘the proletarians lnasmuch

as the desire for emancipation of the latter is based

(1) Marx, K., Contridution a la Critique de la Philosophie
du Droit De Hegel,in Oeuvres Philosophiques, Te. I. p.106

» .
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on the desire for freedom and souality which was a

(]

@
9]
i

@

slogan of the society for the former.

"The proletarians took the bourgeoisie at their
word: equality wmust not be merely avparent, must
not apply merely to the sphere of the state, but
must also be real, must he extended to the social
and sconomic sphere..., The demand for equality in
the mouth of the proletariat has therefors a double
meaning. It is sither -- as was especially the
case at the very start, for example, in the
peasants' war -- the spontaneous reaction against
the crying social inequalities, against the con-
trast of rich and poor, the feudal lords and the
serfe, surfeit and starvation; as such it is the
siinple expression of the revolutionary instinct,
and finds its justification in that, and indeed
only in thet. Or, on the other hand, the proleta-
rian demand for equality has arisen as the reaction
against the bourgeois demand for equality, drawing
more or less correct and more far-reaching demands
from this bourgeois dewand, and serving as an
agitational means in order to rouse the workers
against the capitalists on the basis of the capi-
tallsts! own assertions; and in this case it stands
and falls with bourgeois equality itself. 1In
both cases the real content of the proletarian
demand for equality is the dewand for the aboli-
tion of classes. Any demand for equality which
goes beyond that, of necessity passes into aburd-
ity., The 1dea of equality, therefore, both in its
. bourgeols and in its proletarian form, is itself
a historical product, the creation of which regquired
definite historical conditions which in turn them-
selves presuppose a long previous historical develop-
ment. It is therefore anthing but an eternal °
truth.

(1) Engels, F., Anti Duhring, PP 117-18
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Tne results achieved by the wourszeois in tre
political and legal spheres of human life are evalu-
ated by Marx and Engels from their point of view and,
as is clear, they are found to be not without value.
The mistake comes when political emancipation is con-
fused or identified with human emancipation. The two
are not the same; politicalzmmncipation is only an
illusion (1) which does not destroy the fundamental.’
allenation of man but rather sanctions and coniirwms it.
To be complete, to be human, the emancipation should
liberate man from the oppression of labor, property and
>religion, csome thning which mere political emancipation
fails to do. "Man was not then emancipated.from religion;
he received religious freedom. He was not emancipated
from property; he received the freedom of property. He
was not émaqeipated from the egoism of induétry: he

received the freedom of industry." (2)'

The advantages to be derived by the proletariat-
from the bourgeoils political emancipation, however im-

perfect it may be, are more or less evident, particularly

(1) Marx, K., La Sainte Famille, Oeuvres Philosphiques.
Tome II pp. 168-9: 120-197

() Marx, K., La Question Juive, Osuvres Phllosophlques
Tome I, p.200

¢



in ocur present world scene. For examnple, thewmenbers
of the proletariat can explolt the bourgeols-liberal
traditions of free press, fres speech and right of the
ballot to pursue their own ends which aim at the over-
throw of all'governments and the estghblishment of
Communist deputies. This feature of Communist activity
- although it has developed a technique and finesse
with the passing of the. years and 1s palnfully present
today - was not unknown to llarx and Znrels as is clear
from their writings.
The irony of world history turns everything upside
down. We, the "revolutionaries"... are thriving
far better on legal methods than oh illegal methods.
and revolt. The parties of order, as they call
themselves, are perishing under the legal conditions
created by themselves.They cry despairingly with
Odilon Barrot: la legglite nous. tue, legality is
the death of us; whereas, we, under this legality,

get firm muscles and rosy cheeks and look 1like
eternal life. (1)

.

It is for this reason émdng others that Marx was willing
to concede that political emancipation'rapresented great
progress although it was by no means the last form of

human emanéipation, real, practical emancipation. (2)

(1) Engels, F., Tntroduction to Class Struggles in France,
in Marx, K., Selected WorKs, p. 189

(2) Marx, K., LaQuestion Julve, Qeuvres Phllosophlques
Tome I. p.179, cf..also 202 '
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In the history of humen thoa;:nt there nave
always been men who are ready to draw the lo:ical
conclusions from the doctrines of other men who
have preceded them. The original formulators, having
estagblished their doctrines, atteapt to limit their
application in view of their own ends and hopes.
When an idea has been once expressed, howéver, it
becones the property of mankind and the extent of
its application will »e determined, not by the wishes
of the orizinagl proponents, but by the logical implica-
tions of the doctrine itself. ‘hat better exampls than
the doctrine of Hegel? Hegel, the conservgtive, by
his doctrine, wished to justify the Prussian monarchy
but his doctrines have been the very hesart of radical
activity against all states and forms of governments,
The Divine Idea existing on sarth has been subjscted
to the onslaughts of the human elements. The same
phenomenon has occurred again and again whenever men
have re jected God and metaphysics. In the order of
human reason, apart from revelation, a denial of the
exlstence of God can produce oniy an incomplete, sterile

metaphysics and a denial of metaphysics cuts men off

from any real knowledge of (God, the source and cause of

all being. The result of such denials 1s of course a

negation of the speculative order, a concrete example
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of which is seen in the period from the medlsval times
to our own day. Men were no longer interested in knowl=-
sdge for its own sgke, truth for the sake of truth, good
for the‘sake of good: indeed, the truth in itself or
the good in itself nb,longer existed; they were inteprested
only in action, Iin transforming and subduesing all things =
sven othsr men = to the domination of men.. (1)

Thus 1t was fhat Kantt!s postulates of practical

reason confirmed the standard of the age - man the meas-

<

ure of thingse. It further weant, as Marx would show,
thét the ultimate standard of vélue is a practical one,
success in accomplishing one's end, . .. an end which 1s
the product §f‘arbitrary wille | | |

Moral judgments are the application to social lne
stitutions and conducts of a standard of valuation
derived from actual practical prodmction technique.
"Right" is conduct which does, and "wrong" is that
which does not produce a result desired, Given g
positive conception of . socistye..ssocial conduct
can be valued as to the desirablillty of the results
likely to follow from a persistence therein; can,
that 1s to say, be valusd as to 1lts adequgey to
produce a definitely desired end, from as msny
points of view as there are differences of rela-
tlons within socisty. That 1s the simple, positive

(1) The following words are quite significant in this

regard. "It isrnot true--as some have seemed to say.

at times--that man can organize the sarth without God:

what is true 1s that, in the final analysis, he can only
organize it against man." Lubac, op. cit. avantepropos, P. 10
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and sclentifically usabls conception whereby

Marx and Engels solvad the "prohlem of Morals
and Law" which had baffled, and still baffles,
all speculation which operates from the Dour—
geols, on the supernaturalist standpoint." (1)

Marxz and the Communists will carry Kant!s principles to
thelr loglcal conclusion~-slavery and tyranny-~a conclu-
slon which results from Kant'!s repudiation of the onto-'
logical basis of judgment of judgment of values ™"A
dogmatic belief In objective value 1is necessarj to thé
;; very idea of a rule which is not tyranny or an ovedisnce
which 1s not slavery." (2) |
It will be remembersd that according to Marx's
theory the laws existing at any given stage of history
RS are only those laws which fayor the ruling class. Those
T - who control the economlcs of a period control the thought
of the period. Material and mental production are the
possesslon of the same social aggregate and all others
outside the group are conéequently, subject to this two-
fold domination. (3) it follows, therefore, that class
law and class morality are manifestly unjust becauss they
are not human, not in accord with the nature of mgn bus
only in accord with the desires and selfish interests

of a particular group of men. They possass no binding

(1) Jackson, T., pe. 363 OP. citb.

(2) Lewis, C. S., AbolitIon of Man, p. 46 _
(3) Marx-Engels, German Ideology pe 39; Communist Mani-
festo pe 29
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force, are as transitory as the particular stage of
economic development which they reflsct., A morallty
which is valid for all nations and all peoples under
varying sconomic conditions is an absurditye 1In proof
of this Engels and Marx appeal to history. All moral
codses have besn based on one fundamental féct = the
exlstenecs of a dominated and dominating ¢lass and tbe
exploitation of one part of soclety by the other. All
moral cédes - have arisen in societieé based on private
propervy, - are all étages of one great phass of histor=-
ical development which, 1t seems, extends from the ap-
pearéncedof private property in movable objects. . Naturally,
there wiii be some moral laws in common such as a law
against stealinge But thls law, we are assured, will be’
ridiculous in the classless soclety and is no more eter-
nal than any other law. (1) The phase.of la% and morality
based qn.privéte propertylis the antithetical phase of

the triadie structufé'in which thé-Mafxian theory 1is césto

Within thié phase 1tself; however, there are lesser

[N

(1) Engels, Fe, Anti-Duhring, p. 104
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triads. As each oppressed class in history, according
to the Marxilsts, rises up and overthrows 1ts oppressors
it installs its own conceptions of law and morallty
which, rooted in the material conditions of life, re-
flect and justify the existing economic relationse. This
continual change and revolution in moral ldeas will come
to an end oniy when a "really humgn morality" is estabe
lished in é society in which class interests and class
antagonisms no longer exlist. The germs of this mofaliﬁy
of an emancipated humanity are present in the class which
"in the present represents the future," that is, the pro-
letariate (1)

The M"really human morality" is bound up with the
idea that wan is not a cit}zen of a particular state
but a citizen of the wérld, a member of a world commun-
1tye. This latter thought, in turn, is based on Marx's
conception of man as an individual and generic being,
the idea that.man is man only in society with his fellow
mans To atbtain the integrated humanity which will be
the result of dynamic forces operating within history -
contradictiocns in economic life which find their ccmplete

expression in the class struggle = it 1is necessery to

(1) Ibla, 104-C5



man to a Jumble of materigl elements; violence towards

-minate Him from the consclousness of his creatures and

usurping his prerogatives; in a word, violence towards

were indeed prophetic, "IFf there is no God and no abso-

? 200 =
destroy the foundaticns of beurgeols sgoiety ennd orgari-
ize the lifa of men so that there no longer éxists eny
contradiction between his individual and generic being;
galtrulsn sup?lants eéoisq,éooperation supersedes compe=
tition, misery is at an end, man becomes perfectly free,
mysterieé are unveiled, and.mah lives supremeiy happy
in perfect accord with his fellow men in a land blesse d
with an abundance of material goods énd pleasurses.
Veritably this is.a seculearized Kingddm of heaven on
earth and Marx might well secularize the wordé of the
gospel snd proclaim to the world ®The kingdom of heaven
suffereth &iblence, gnd the violent bear it a%ay."
(Matte 11, 12) Violence and terrof will be the ﬁwin.
children born of an exaltation of the_Willg the will

to power, Violence, towards human nature, reducing

spiritﬁal vélues, by denying or naturalizing and mater-

ializing them; violence- towards God in trjing to 8li=

everything human and divine, leaving only the animal -fw
with appetites libersated from nationsal directioh and

leading to a reighn of terror. The words of Dostoevsky
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1ute value, everything is pernitted. (1) When tre
raticnal directive is lecking, the appetites run wild,
ard it 1s always the lower appeti%es which prove the
stronger; hate, fear, brute force, cunning, intrigue
dominaté men who, from the cacoﬁhony seek to compose a
harmenious symphony of 1ife. The exaltatlon and
apotheosis of the irrational is to lead to the triumph
of the rational, evil is to produce good, the animal
engenders the humsn, end even the divire. This i1s ﬁhe
11lusion of revoluticn, the myth of power, end the re--

sult has always been disastrous for civilizaticn and

for culturee.

(1) Cited in Sorokin, P., Man and Society in Calamity,
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