Ve TOUCH AS BASIC TO THE SENSES

In the firat chapter we ssaw that Aristotle and S5t. Thomas
attribute the varying degrees of intelligence found in different
men to the quality of thsir senss of tocuch. The raasan touch s
singled out is that it is the foundat:zn of aensstion, snd so the
better the ssnass of touch the bettar the ssnsitive naturs. Since
intellectual knowladge has it: aorigins in the ssnsass, the hetter
the gense of touch the more fitting is the instrument which the
intellect cen use. In this way touch ia the indispenssble though
remote dispesition for intelligences the other ssnses, however,
especially sight and haaring, are mors proximate dispositions.
The question was then raised whethsr touch, precisely as the founda~
tion of sensation, has a role psculiar to itself in the aperation
of the other sensss, and if so, how this special function contributes
to intsllectual knowledge.

To answer that qusstien it was firat necessary to discuss
5t. Thomas' theory of sensation and to show that when he says that
a sanse recsives a speciss “"spirituslly,” he refers to ths phyaical
quality received into the sense instantansously. GSincs the sense
is proximately disposed to receive that sensible quality, no con-
trary quality need be expelled. Ssnsatian, tharsfore, consists in
a passion in the common meening of the term. Thase sansory nassions

are referred tz the common sense, through which senanry awarsness is

-,?«‘ achisved.
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Sur lengthy discussion was resguired beceuse of the explanations

of sensstion given by moet modern Thomists, who consider sensation as

sn activity consequent upon the reception of sn {mmaterial sensible

species. But having re-sstablished ssnsation ss the instantaneous ro-
ception of 3 physical guality into the senss, wa are now in position
to see more clsarly the role of touch in ths cparation of the prepsr

senses, and, consequently, the meaning of touch as the foundation of

sensation.

Ta understand how touch functions aven in the operations of

the proper senses, it is important to recall that 3t. Thomas con-
sidered all the sanses to form e singls orgsnic whole.

Cicit srgo (Aristotles) prime, guod eer immutetus a colore,
facit pupillam huiusmadi, id est Pacit eam aliqualem, im-
primens in saom speciem colorisy et ipee, scilicet pupilla
sic immutats immutat alterum, scilicst ssnsum communemi et
similiter auditus immutatus ab aers immutat sensum communem.
£t licet senaus extericres sint plures, tamsn ultimum, ad
quod terminantur immutationes horum sensuum, est unum; quin
ast quasi quaedam medietas uns inter omnes ssnsus, sicut
cantrum1 ad quod terminantur omnes linese, nuasi ad unum
nediume.

In fact, not only does St. Thomas consider the senses to meke

up this complsx whole with the common asnse at its canter, but he

gven includes the sensary appetitaes:

£t quamvis appsteras vel fugsre vel sentire, sint diversi
actus, tamen principium eorum est idem subiscto, sed ratione
differt. £t hoc sset quod subiungit, quod "appetitivum st
fugitivum,” idest pars animae, qums fugit st desidsrat, non
sunt alterae subiscto, neque abinvicsm, neque a parte ssensi-
tives “Sed ssse aliud est,” idest differunt rationa. Et

hoe dicit contra Platonem, qui ponesbat in alia naEta corporis
arganum appstitivi, et in alias orgsnum sensitivi.

lin 111 de An., lect. 12, n.773.

2yh4d., n.769
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Fodern psychologists confirm this analysis, for they have
found that while the autonomic division of man's nervous system con-
trols his vegstative functions, all his uaﬁan sctivities ars reqgulated
by the cersbrospinal division. Thay have even located the genersl
arsee of the brain which function in distinct sensations, although
the human brain is so infinitely complex snd delicste that our
knowledgs of it 1s still rudimentery. Neverthelees, man’s ssnsory
apparatus is recoénized as constituting & cleerly definable division
of the nervous system by which nsrve Impulsss from the orgens of the
oxtarnal senses are relayed to the brain and further impulses from
the brain are sent to the orgsna involved in ths physical excitation
axperienced in states of emotion and psssion. Thus St. Thomas'! com-

parison of the rslstionship of ths gsnsus ggmmunias to the proper senses
ig to the point:s "the common senss is compared to ths proper senses
as g certain middle, just as a centsr is cempared to the lines termi-
nating at it."1

Thére are . tun reesons that prompt Aristotle and St. Thomes
tn consider the sensory powers ae parts of a single orgenic whole
with the common sense at the centsr. The first rsason is the necessity

2
to explain sensory awarenses, the sascond, to explain sensory discern-

ment.

A. Sensory Nusreness

awarensss requires a certein presence to aelf or at lsast =

partial rsflection. fvery sense has an orgen, which is material and

1
Ibid', Me768 21" l:x de Afte, lect. 2.

31btd., lact. 3.
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quantified, having parts outside of perts. Whatever {s extended and
quantified cannet ba completely self-reflectiva. At most ons part
may reflect or doubleback upon ansther part, but the whole cannot
as such reflect upon itself complately. As organic powsrs, there-
fqre, the senses cannot reflect upon themselves and, conmequently,
cannot be aware of their own acts. FPersonal experiencs, howsver,
attasts to the fact of man's aenubry canﬁctausnals; obsarvation of
other animals shows that they too have a certain awsrsness of thair
opsraticns. Becausa humzn awareness at this ssnsory level is of
meteriel singulars, and becauss a similar awareness is found in other
animals, it cannot be attributtdrtorthq rgt;gnl; apnl as such. Con-
ssguantly, ss a distinct operetion it recquirss = distinet powsr of
the sensitivs soul, and, therefors, an organ in the body. Since
sensory awarenesg sxtsnds to all ssnsory opsrations, both apprehen-
sive and appetitive, this organ must bs physically joinad to all the
propear 9ensory organs, and, consequantly, it must occupy a cantral
position in the body. Thue ths imege of many linss terminating at a
common center is particularly apt. It shows how all the sensory or-
nans, as different parts of one complex whale, are in physical cone
tact with the common ssnse. Consequantly, precissly ae the orgsnic
centar of this arganic whole, the comman senss "reflects,"” not upon
;tsalf, but upon the other sensory organs.

Ia this organic unity, however, sufficient te account for
ssnsation? It would emem not. For the fact that all the senses are
parts of ona orgsnic complex with tha common ssnse as the center

marely explains how a motion ia transferred from the extsrnal senses







79

ta ths common ssnen, as an electric current trav-lt through a complex
eircuit. Vat thers is no knaowledge in an elsctric eircuit. 0Or to
take another axemple, ué do not say thet thers is knowledge in an
electric computer programmed not only to meke difficult calculations
but also to make adjuetments in its own programming if seme component
gshould fail. For what is lacking in the computer {8 awareness, which
cannot he explained by mars physicsl continuity. Accordingly, the
fact that 211 the zensse ere ohysically joined té a common canter
does not, of {tself, gueraﬁtee swarsness and knowledge. UOrganic unity
iz not encught to have swarsness the knoutﬂgAiubJoct must in some uvay
be present to itself. Uhatever {3 meteriel and quantified has parts
outeide of parts and by this very fect cannot bs completely present
to iteself, Perception, thereafore, requires a principle other than
matter «- a truth which the ancisnts understosd veguely when they
attributed a soul to whatever has either self-movement or sanaatiun.l
Aristotls himself considers the ssul to be the subetantial form of ths
living thinc and, in the case af animals, the ultimate principls of
percentiont "Censation {s held to be » qualitative alteration, end
nothing sxcept what has 2nul in {t is capable of sensation."z The s=oul,
tken, is the ultimate source-of senes knowlsdges for Aristotle defines
the soul as the principle by which primarily we live and sense and
move and undsrstand.3

The soul, of course, carriss on all its vital activitias
throuch its powers, and the powsr by which it achiaves eensory awéte-

nessg is the common sense. Since awareness is intrinsic to all

loe an., 1, 2, 403n, 25-26.

2Ypid., II, 4, 415h, 24. -Ibid., 2, 4l4a, 13.
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knowledge, the powsr of sensation which the proper senses have is
rooted in the common sense;
£t sic sensus communis nobiliori modo reeipit quam sensus
proprius, propter hoc quod virtus asneitive consideratur
in sensu communi ut in radice, et minus diviea.
The propsr senses, howsver, shars in the common ssnse not

merely because thsy ara physically Joined to it, but chisfly be-

caugs they are all powsrs aof the sams souls St. Thomas writes:

Et similiter potest poni de anime, qued unum st idem sub jecto
get sensitivuim omnium sensibilium, tam ecrum quae differunt
geners sicut album et dules, quam sorum quas differunt specie
sicut album et nigrum. £t secundum hoc dicandum erit quod

dif?arunt.
And agains
. ” ugd snime 5 unus
nunero existens, eule autem rations d;f?o;enu. cogggscit divsrea
ang senaibilium uas " fe uyr ad sum sscundum

diversaa potentias sensuum propriorum.

Accordingly, all the operations of the proper seness ars rslated to
the common szense as to their root principles this ie posaible because
all the senses ars organic powsrs of the one substancss this is
necessary because the awsrensss providsd by the soul through the common
gsanse is intrinsic to evary act of sensation.

The awarsness provided by the soul through the common sense
sxplains how the species received in the external sensss are inten-
tional forms, that is, forms which Punction ae signs. for, as we saw

in the laat chapter, the senss organ is by naturs deprived of and in

lln 111 de An., lect. 3, n.5812.
2

In de Sen. st Sans., leet. 19, n.239,

3tbid., n.293.
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potency to its proper sensibls form and proximstely disposed to receive
it. Therefore, when it posmesses s spescies, it does 30 not as its own
but as from the axternal object and only while that object is acting
upon the sense organ. The soul, shich is "the primery principle by
which we sense,” is aware of ths passiocns of the uxternal senses
through the common senss. Conssquantly, inssmuch as the soul is awsrs
of the species in ths gsensas as partaintng nat to the senses themsslves
(for ordinarily they are not so informed) but to ths externel objects,
these species are constituted signs of the extarnal objects.

Because of his rational soul men's sensory awareness is
radically diffarsnt Prom that of the animale, and se our underatsnding
of purely sensory awareness must remein somswhat obscure. Perhaps we
can best throw light on it by reealling the different lavels of sub-
stantial forms in naturs. For matter is a passive principls, and the
forms of non-living things cannat overcome the paassivity of matter.
Hence, the substantial forms of non-iiving things do not originate
movements., Such things as rocks are noved'only from without. The
second levsl ias that of plant life, whers thes substantiel forms, in
addition to fulfilling thes functions of the previous‘level, also have
active powers of nutrition, growth and reproduction, whereby ths plant
perfects and propagates itsalf. Conssguently, the Formlhera transcends
the pure passivity of matter and i{s an agant in regard to itself, B8y
reason of itz soul the animal has the additional powers of ssnsation
and sensory appstite, and same have locomotisn. fFinally, man can
parform acts of undarstanding and willing. BZecasuse his spul has

powars which do not have an argan, man can reflect upon himsalf and
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know the nature of his own gcts. Thare 18 no powsr in the sansitive
soul that can do this, sincs all its powers are organic. St. Thomes
sxplaina this briefly as followss
Forma enim, inquantum perfecit mwteriam dande ef a8ee, quodammodo
supra ipsam effunditur: inguantum vero in ssipes hmbet esse, in
saipeam redit. Virtutes fgitur cognomcitivas quae non sunt
subsistentes, sed actus sliquorum erganorum, non cognascunt
seipses; sicut patst in singulis sensibus., Sed virtutgs
cagnoscitivas per se subsistantes, sognascunt ssipsas.
Although it has no inorganic powsr by shich it can reflect upon ita
aun'acte. the ssnsitive soul doss, however, transcend matter to the
axtent that the snimal ias Q-ara of what {2 happening to it {n the con-

crete situation. It is precisely by ths common sense that the enimal

soul achieves this limited transcendsnce.

Man's awarenmsa, sven on the sensory level, is heaightensd by
being the sensitive npargtion of an intsllectuel scul, which 1is
naturally aware of its own knowing snd which can further deliberately
return upon itself. The animsl is anly Q-ara of the passions of its
proper senses and appetites. There {8 {n the unraasoning animal,
thersfors, only = rudimentary swarsnsss of {tself as s sub ject, that
is, insofar as it knows ita ssnsory activities as its own. The
animal, however, cannot be fully conscious of itself as a knowing
sub ject, for this would require s power that reflscts, not just upon
another, but upon its very ssif. The centsr of caonsciousnass for the
mere animal, however, is an orgenic powsr and, theresfors, not self-

reflective. Hence, the animal cannot know iteslf the way man knows

himsalf.

Ysum, Theol., I, g.14, 2.2, ad lms cf. ibid., G.76, a.l, ad 4m.
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Man, on the other hend, can know not only thet he iz sensing,
but also what it is to sense. ?urthormarn. in his rational anctivitiaes
man is exprsesly awaré that they are his owng and, uhilQ ths} are qoing
on, he is in posssesion of himmelf. For tha retionsl seul, baeing
spiritual and without axtension, is, in its sctivities, present to
itealf. Conseguently, thas human so&l is amare of f{ts rationnl activi-
ties, not only by a typas of bsnding back upnn'itaulf. but alraady by
simply being in act. To know the nature af rational activities and
powers and, indesed, to know the nature of the soul itmelf, man must

scrutinizs and anaslyze ths gbjects and the very activities that attain

thgm.l Such an investigation, howsver, is consaguent upon the self-

awarenass by which the scul is present teo itself and which ie implicit
in every act of our knowledge. St. Thomas explains this clsarly:

Non srqo per sssentiam susm, sed per actum suum se cognoscit
intsllectue noater. _

£t hoc dupliciter. Uno quidem mode, particulmriter, sascun-
dum guod Socrates val Plato percipit se habers snimam intel-
lectivem, sx hoc quod parcipit se intslligers. Alio modo, in
univarsali, sscundum quod naturas humanae asntis ax actu in-
tallectus considersmus. GSed verum aest guod judicium et affi-
cacia huius cognitionis psr guam naturam animae cognoscimus,
competit nobis secundum derf{vationem luminis intsllectus
nostri a veritate divina... Est autem differsntia inter has duas

cognitionss. d ma nem mente habendam, suffi-
cit mentis agen ] n um actus ex guo mens
2 it seipsam £ neo d uy 8e I sSUAMm Nrao-

sentiame. Sed ad sscundum cognitionem de menta habendam, non
gsufficit sius praessntia, sed requiritur diligens et subtilis
inquisitioc. Unde st multi neturem anigaa ignorant, et multi
stiam circa naturam animae erraverunt.

Accordingly, men is pressnt to himeelf by reason of his
apiritual soul, but such an endowmant must not bes attributsd anthro-

pomorphically to other animals. The snimals are merely awars of what

libid., 11, lect. 6, nn. 304~308; Sum, Theol., I. @.G7, a.lc.

25um. Theol., I, 0.87, a.le.
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is happening to them and in themy but they are not swars of themselves
precisely as a "sslf.® For sslf-swarensss is bsyond the range of the
conmen ssnse.l |

Proaf of the pudimentary nﬁtura of the animal's awarsness of
itself as a "salf* is found in tha 5radoninant rele that instinct plays
In the 1ifs of the bruts. Since the animal cannot be completaly
pressnt to itsalf, it cannot reflect upon itself ee é supposit nor
know the nature of 1ts own mcta. Consequently, it does not know the
reasons for its activity, and nature must leed the animal by 1instinct
to act in determinsta ways.

as lad by instinct, howsver, the snimal {e unwittingly acting
mast of the time to presezvs itsalf as a2 supposit. The estimative
sense, therefora, is ths highest of the ssnges. But whereae in its
instinctive operations the animal acts for its oen good blindly, men
parforms similar operations in virtus of his ability to deliberate
about his own needs. Accordingly, by the sstimetive sense the irra-
tional animal shares very imperfectly in man's ability to act 28 a
self-nosseassd, self-conecious snd se rational supposit, who in virtue

af his intellectusl soul can make up his own mind.

8. 3Sensory Diserstion

The Pirst reasson, theon, Por loceting the common senss at the
centar of the whole sensary complex is the need to explain awarensss.
The second reaeon is to explain the sbility of men and other animals
to discern between different sensations. To clarify this point,

howsver, 2 littls digression on ths meening of the word * judgment®

llbid-, 3039 ad Img q.14, 3-2’ ad 2ms De VUsr., q.l. a.Jc.

”
“Da Varo, q.24. Be2Ce
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is neceesary. 5t. Thomas oxplains its meaning as follows)

Respondec dicendum qued judicium proprie nominat actum
Judicia inguantum est fudex. Judex autem dicitur quesi jus
digens... £t ideo judicium importat, secundum primem nomintis
impositionem, dafinitionsm vel determinmtionem justi aive
Jurig... Nomen judicit, qued secundum primem f{mpoeitionsm
significat rectam detarminationsa justorum, smplistum est
ad significandun rectam determinationem {n qu!buscumquo
rebus, tem in spaeculativis cuem in practicia.

Arcording to & Pirst impoeition, then "Judgnont‘ is a leqgal
term signifying a corrsct determination of what iz just aceording to
the lew, but the word has bsen extended to mean a carrect determina-~
tion in any matter, whether spsculstive or practicsal.

In psychology the word judgment is seid of both the intsllect
snd the senses, aince all thess powsrs, to some extent, have a correct
determination of their own acts. Nevertheless, the act of judoing,
strictly spasaking, ia propsr to reagen alone.

Judicium autem est in potestate judicentis secundum quod

potest de suo Judicio judiceres ds se enim quod est in nostra

potestats, possumus judicara. Judicapre sutem de {udicig suo
est_solius ratignis, ques supsp sctum suum pefloctitur, at

coonogeit habitudine d up  fud t, at uns

judicat.
Accordingly, judgment is a cognitive act which is explicitly

reflsctive; and since only rationml powsrs can reflect upon their oun
acts, only the intellect can judge in tha ﬁropar sanse of the word.
Therefors, uhen safd of the intellsct and the senses, ths word
"judgﬁant” is anaslogous. In fact, we may distinguish {ntsllectual

Judgments in both the order of reasanin93 and the aorder of composition

}‘Sum. Than;., 11 - II, QOEO’ a.1ec, ad 1m. ‘o
208 Ver.' q.24, 8.28.

31n Boetii Ds Trin., lect. 2, g.2, u.2¢y In I Pnst, Analy.,

prooemium, N.63 Sum. Theol., II - II, 0.51, a.4c, ad 2m.
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and divlsionol but to pursue this distingtion further would take us
too far from our pressnt purpose.

As organic powers, the sensas ars not an;f»::flact&ve and
s0 neither can they "judgs their own judgments® in the way the in-
tsllsct doss. The "corract determination” which the sanses make in
regard to their proper abjects is complstsly datarmined by naturs
and in no way fres. Thersfore, when said of the intellsct and the
senses, the word " judoment”™ i{s analogous.

e can distinguish various judgments which the sensas make.
The firat and most basic is that by which each ssnse judgss whether or
not its own proper sensibls object is proportiocnate to the orgen, e.g3.,
as to the pain or pleesure which asnsues. For if the object is pro~
portionate to the sense, the sensstion is pleasursbles if not, the
senzation may be painful.z Aas we heve already sssn, both the senses
and the sensa appstites differ by reason of their rsspective proper
abjactes yet they are all part of one complax organic structure which
St. Thomas attributss to touch as the foundation of sensation and to
the common sense as tha principle of sensory awareness. The judgment
regarding the suitability of an object for the sense ie thersfore dus
tc touch as basic and to tha common snntc.3 This point will be
devaloped at greater lsngth later on.

Tha gecond type of judgment on the ssnsory lsvel is that

which the senses maksz batwsen the differsnt speciss of their proper

ob jsctes

lzg V] Het., lect. 4, n.l1236; Ds_Ver., g.l, a.3c.

2fn 11 de An., lect. 4, n.265; Sum Theol., I-1I, 9.32, lc, ad 3m.
3In 1l ds An., lsct.S, n.2893 Sum. Theol., III, g9.15, a.6c.
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Unusquisqus senaus discernit differentias propeil sensibilis,
sicut visus discarnit album ot nigrum, g!atua dulce at amerum,
et similiter se hebet in aliie sensibus.

Naverthaleas, this kind of discernment is also dus to the common
sensss

Considerandum ast etiam, quod sensus propriue habat dis-

cernare inter contraria ssnaibilis, inquantum proprius
participat aliguid de virtute sensus communis, quis et ipss
sansus ast unus torminus diversarum immutatiocnsm, guas fiunt
par medium a contreriis sensibilibus. Sed ultimum judicium
st ultima discretio paertinet ad sensum commuhem.

The third typs of sensory judgment im that which the common
sanse makes betwsan ths sensations of the proper sensss. Now in opder
for such s judgment to be mads, thers must ba one senss which knows
the immutations of the two proper seness, just as a judge must know
both sides of a casa before making his decision. In explaining how
this type of discernment takes plscs, St. Thomes begins with a simili-
tude., He likens the common sense to & point betwasn two perts of the
line. For 3s joining both parts of the line the point may be considersd
in itaslf as onas but as the and of ons line snd the beqinning of another
it may be considersd as two, being both endepoint and beginning. St.
Thomas completes the similitude as Follows:

siec stism intalligendum ast, cufis vis sentiendi diffunditur in
organa guinque sensuum ab aliqua una radics communi, & qua pro-
cedit vis zentiandl in omnia organa. ad quam stiam terminantur
omnes immutationes singulorum orgenorum: quae potest consid-
erari dupliciter. t(no modo prout ast principium unum at
terminus unus omnium sensibiliuvm immutaticnum. Alio modo

prout est principium et terminus huius et 1llius ssnsus...
Habet igitur hoe principium sensitivum commune, quod simul
cognoscat plura, inguantum accipitur bis, ut terminus duarum

immutationum asensibiliums inocuentum vero ast unum, Judicare
potest differentism unfus ad alterum.

Me263.

210 111 dg _fn., lect. 3, n.5613.

5Ibid0; e ﬁnq“"f‘lgc

ltn 111 ds An., lect. 3, n.G003 ef. In da Sen. st Sens., lect. 17,
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Accordingly, aas the principis and term of all the difforent senses,
tha common sense knows them allj as-the principle common to ell of
tham ths common senss hes its omn unity end so can discern sne from

tha othar.

C. Ths Rnls Touc 2 Bas Sans n
with this in mind the following passags of St. Thomes is
more readily intelligible, whare, conesrning sensory discarnment

hetween distinct proper sensibles and speciss of praper gensibles,

ha aays,

£t si per sliguem ssnsum Fit, hoc maxims videtur guod
fiat psr tactum, qui sst primus sensuum, st quodammodo radix,
at fundementum omnium sensuums et ab heoc, animel habet guod

dicatur sensitivum. ...Attpibujtup gutem ista discretio

t gensus psroprius, sed

gecundum quad est gygggggnggguggg;un ssnsuum, et oro-
in s sg habens ad f sm radicem omnium sensuum, qud

est sensus communis.
It should be cersfully noted thet in this importent passage St. Thomes

doee three things: (1) he explicitly distinguishes touch as a propsr
sense from touch as the foundation of all ths sensesy (2) he assigns
ts touch, as the foundation of ssnsation, a rela in tha operations
of the censes, namely, by distinguishing between the sensations of
the proper sensesy and {3) he attributes this function te touch, pre-
cisely becausa, as the foundation of saensation, it is in closest
physical proximity to the common sanse.

3t. Thomas axplains the physical proximity of these two

sgness as Tollows:

lIbid., n.502.
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Oportst autem illud prineipium seneitivum commune habers
aliud organum, quia pars ssnsitiva non habet aliguem opere-
tionem sine organo. Cum enim organum tactus difPundatur per
totum corpus, necessarium videtur, ut {bi sit organum huiua
principii sensitivi communis, ubi sst prima radix argani
tactusSeees
The remson Por the nscossary proximity of the common ssnse and the
center of the sanse of touch ig the obvivus ona that unless the twn
organs wsre physiecally united, we would not be awars of all our
sensations of touch, which are folt throughout the whole body. The
place which St. Thomms, Pollowing Aristotle, assigns to the common

sanss as the "primary root of the orgen of touch® 12 near tha heart,

which he thought to bs the ssurce of sansory powsrs and %o which ths

organ of touch and taste are joined phyoically.z

Among all the ssnses touch has a privileged role. Its
proper objects wers halisved to be the natural qualities of the
Four Lasic slements, and its organ, unlike the organs of the other
senges, was thought ¢o consizt of a proportion of all four elaments.3
For extrames of the proper ssnsibles of touch can deatroy an animal,
whersas oxtremes of any other propsr objsct merely destroy that
particular senss. Zasidss, touch {8 the sanse of nutrition, since
it makes the animal aware of its nesd far the basic componants of
which it is mads. Touch, consequsntly, is necsssary for the vary
existenca of the animal and not only for {ts wsll-being. Further-
more, touch i{s the one senss which 18, in fact, found to axist in
avery animal, evsn in those which lack sems of the ather ssnsas.4

Thes senss of touch, tharsfore, i3 convertible with the genus "animal®

l1bid., n.611.

21n de sen. ot Sens., lect. 5, nn., 74-76.

3n 11 de an., lect. 5, n.2903 lect. 23, n.54q.

4tbid., TII, lect. 17, nn. 353-623 lect. 192, mn. "77-71.
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for there cannot be an animal without this uansa.l

We have already seen that Aristotls end St. Thomas (confirmad
by contemporary psychologiats) consider touch ss @ generic ssnsa com-
prising several distinct specins, whose sensory organs ars imbedded
in the flosh avar the surface of ths whole bady. To account Fdr our
swarsnoss of touch sensations throughout the body, its axternal organs
must join in a common centar and communicste with the common sense.
All this damands a complex intarnal structure which cennot be at-
tributsd to any particular specise of touch, but which rsther belongs
to them all.

Qs we sam; all antﬁals have the e@nsa ofrtouch: the other
senses are in addition to it. Conssquently, the complex, intarnal or-
ganic structure {s attributed to touch precisely as {t is the Pounda-
tion of sensation.

The proper senses have both external snd internal organs. The
internal organa for sight, hearing end smsll are nsar the brain. 3ut
these internsl srgans must also be in physical contact with ths aroan
of the common senss, which was thought to he located tagather with the
organic center of touch near the heert. Thse organic structure connsct-
ing these two csnters, as part of the whole internal sansory complex,
is also attributed to touch as ths Poundation of sensation. Every
sensetion requires sensory awarsnaes, the proper object of the common
senss. Conseguently, svery sensstion demands tha operation of touch
ag the basis of all ssnsation. Hencs, St. Thomms says that the function
of diseriminating betwsen the different sensatiocns is attributed %o

touch "accarding as it is the foundation of sensation and closest to

the fontal root of all the ssnses, the common sense."z

2

libid., tect. 17, n.965.  2Ibid., lect. 2, n.s02.
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Are thors any functions propsr to touch as the foundstion of
sensation? To answer thie question we should remember that touch s
8 genaric sense with at lsast two distinct spsciws: the pressuzs
sense and the temperaturs sense, both of which have orgens (nerves)
over the suter surfaces of the body. Thess two species of touch are
readily seen to bs formally diatinct. Thers are other toueh aenantions,
howsver, which are exporisnced undsr normal circumstances only obe
scursly,

There ape kinesthetie aensatlano.l fpr example, by which we
are aware of the pagition and movement of the body inasmuch as ons
part exerts nressurs on another pert through muscﬁlar contractions
and the like. Thess ssneations seem to have the sams formal ob jact as
Pressure sensations and so ara formally functions of the same sense.
They can bs distinguished, howaver, to the extant that they ara less
clearly discernsd than externsl pressure sengsations and inasmuch as
they have difforent material objects. For the pressure organs on tha
outer surface of tha body clearly reﬁort the pressure of axtarnal
objects, while the kinssthetic organs within the body, vaguely report
tha pressurs of nther parts internsi tu_ths body.

Anoihar typa of touch sensation {s the obscure awsreness we
have of the functioning of our own body, for wes are vaguely aware of
the circulation of the blood, breathing, digastion and the like.

Thess organic or intaero~ceptive sausatinnsz are even more obscure than

tha kinesthetic censetions. In Pact, we normally avert to them only

1Kluhartanz, Ths Bhilgsophy of Human Mature, p. 109,

2thid.
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v when theee functions are disturbed, es in indigestion, atc. If these
: <w3 ' sensations sre considered to be formally dietinct, ths rsason for the
distinction is a negative ona -= their obscurity. Kinesthetic and
organic sansations are not sufficisntly clssr to allow us to judge
whether or not thesy are meresly pressurs ssnsations.

If we grant that kinesthetic and organic sensations are not
specifically distinct, it asems that they cen be distinguished at
least materially from tha preesurs sense. Ffor inasmuch as they
dirsctly pertain to the internsl workings of the body, they are to be
assigned to tauch.ae ths foundation aof sense, which has as {is organ,

~ the complex intsrnal structurs common to sll the formelly distinct
sensss.

There is one mors ssnse which experimental psychologists
distinguish, the pain sense, which is sometimes consideared as a
speciee of touch. Ys will consider pain and pleasursz in ths next
chaptar.

We saw sarlier that Aristotle and St. Thomas consider tasts
as a "cartain touch,"” since its object is attained by touching:

5ed dicitur quod gustus et tactus possunt considerari

dupliciter. Ung modo quentum ad modum sentiendi; et sic
- qustus sst_guidam tactus., Nam in tengendo, suum ab jectum
percipit. '

Yet all the senses requirs some physical contact with their proper
abjects. Zven sight, the most "spiritual” of all, must be moved
by coler, a corporesl quality. "Fer," St. Thumaa‘observes, "hodises
do not affect each other unlees they are touchinq."2

Nevartheless, only in teste are we conscious of touch as

we taste; anly in tasts does touch also function formelly as touch.

7N
N

l1bid., 11, lect. 21, n.504.

Zrhid., lect. 15, n.4323 of. I1I, lect. 17, n.064,
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In the other senses thers is normally no awsrensss of touching,
yet touch is there as the foundation of ssnsation. Neverthelass,
since their organs are slso organs of touch we somatimes becoms
auware of contact; but to the extent that we do, the sense itsslf
is impeded in its funstion. For exemple, when we get a dust particle
in our eye we fesl it. Furthermore, such physical contacts may be
painful, and pain i{s perceivad by the sense of touch: “The ob ject
and cauge of pain is a wound parceived by the senss of tauch."l
But even when we are not aware of physical contact we can still per-
caive pain, as when light is too bright, scund too loud. Here again
touch as a Poundation, together with the common sense, s at works
for the pmrception of pain i{s always sccording to the sensa of
touch.2 Consequently, touch functions formally and consciously in
evary sensation in which we are awere of tauching thes senaible gb-
Ject, as in sensations of pressure and taste, and likewise in any
sensation involving pain. In ssnsations of sight, hearing and
smell, where no contact or pain is felt, touch functions only ma-
terially. Accordingly, whether consciously or not, svery sensation
requires the operation of ths basic internal sansory.apparatus,
which is attributed to touch as the Poundation of senss.

In the light of this analysis we ars now able to state more
clearly what St. Thomas means when he says that "in the genus of man
we find that {t is because of thsir ssnse of touch that some are
naturally well endowsd mentally and some are not, mor is {t because

of any other senaa.“3

lsun. Theol., 111, a.15, a.6e.
2

In 111 Sent., d.ls; .2, a.3, sol. 2, n.128.
3In 1l de An., lesct. 19, n.482,
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First of all, it should ba‘clsat that whan St. Thomae
explains how 1ﬁtallsctua1 ability is conditioned by touch, he
understands touch as the "foundation of all the other sansas."l
This has alraady been pointed out at soms length. But precisely
{nasmuch as hs considers touch as the foundation of the other

senses, St. Thomas distinquishes it from touch as a proper {genaric)

ganss. Therefare as_ fundamental]l touch is convertible with animal
gensitivity and its complex organic structure. Henca, whan

5t. Thomae holds with Aristotle that the perfection of the sanse
of touch determines the capscity of the intellsct, touch stands
for the whole ésﬁeofy compiéx. ﬁhiéh includes not bﬁiy the 6rgana
of the axternal senses but espscially ths internal, sensory struc-
ture. The whole complex fo attributed to touch bscﬁuae ite organ
is more widsspread them that of any other sense and is, in fact,
found in the organs of tha other ssnses. A further reason is that
the function of touch is ths most besic and necesssry, and so with-
sut this senss thers could be no other. Consequently, a man may
hava poor aye;slght or poor hearing and still be very intelligent,
for these sensss, though impartani. are not basic. Accordingly, -
when 5t. Thomas uses "touch® ta stand for the whole sensory com-
plex, he usually gualifies the word with the clause "which is the
Poundation of all the other senses” or with some similar sxpression.
Nevertheleas, it should not be forgutten that whan he uses "touch”
in this way, 3t. Thomes resarts to a syhecdunha.

2incs 5St. Thomas distinguishes touch as a foundation from

touch as a proper sense and holde that it is ths former which

lbid., n.484; 0.0, de An., as.0c.
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dstermines intsllectusl ebility, the guestion nsturally arises whether

touch es a proper senes slso conditions intelligence. #Precissly ss a

propsr senss touch doas make an important contribution to the intellect,

especially in ragared to cartttudo.l The apecific senses of touch,
howsver, do not condition i{ntsllectual capacity any more than the
other proper ssnses. Neverthslaess, inasmuch as the organs of ths
proper sensas of touch are found, though unequally, over the surfacs
of the whole body, whersas the orgsns of the other senses ars locataed
in specific places, the excsllences of the proper senses of touch is

2 sigﬁ af the perfection of the whole sensitive nature and, conse-

quently, of intellectusl ability. Accordingly, St. Thomas writass

Et propter hoc home intsr omnia animmlia melioris
- est tactus. -= £t inter ipsos homines, qui sunt melioris
tactue, sunt mslioris intellesctus. Cuius signum sst,

quod molles ggﬁ?a bens aptgs ments videmus, ut dicitur
in 11 de Anima.

For since the flesh; according to Aristotle and St. Thomas, is the

medium for the orgsn of touch, the mors perfectly proportiocned the
flesh ie, the better, tan, is the sense of touch. Tharefore, the
quality of a man's specific sensase of touch is a sign of his
intellectual capacity.

In brisf, St. Thomas mainteins that touch as the foundation
aof all the other senses is to be distinguished from the specific
senses of touch and to it is assigned the internal sensory structure
by which the organs of the propar senses are joined to the common
sense, Conseguently, touch as the foundation of sensation relstss

to animal sensitivity taken as a whole. Since the intellect depends

1Cf. Charles De Xoninck, “Sadeo, srgo sum,™ Laval Theolooioue
et Chilosophicue, YI (1950), pp. 343-48; Super Svangelium 3. JUoannis,
Cap. ¥%XI, lect. 2, v.5, n.2612.

2Sum. Theeol., 1, 0.76, a.5c.
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(“3 upon the senses for its object, it follows that touch as basic determines
| intellectusl ability. Furthermore, among all the proper senses only

the spacies of touch ars found, more or less, agver the whole surface

of the body. The quality of thess spseific ssnsss of touch, there-

Pora, is a siogn of tha parfection of the whole sensitive nature and,

consequantly, of intallectual capacity.
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Vi. TOUCH AS BASIC TO THE SEMSE APPETITES

A. The Appetites snd Passione

To complote our study of the functions of the senas of touch
we muet now turn our attention to the sense sppatites. Tha sxistencs
of auch appetitas in man and the other sanimals i2 a fact of narsonal
experiance and comparstive observation: we sse that the things ws
know either attract or repel us. love or hate, desirs or aversion
and the like are not thd'sime as mers knowledge; for knowledne of
some object mey sxeite us to desire or aversion, but it may leavas
us indifferent. To be attracted or repelled by something known is,
therefore, an operation distinct from merely knowing it and reveals
a distinct type of nowsr of the saul.1 Furthermors, since understand-
ing and sensation are distinct opevations, tesndencies toward an ob ject
known by the senses afe distinct from tendanciss toward an aobject
knowxn by the intellsct end reavsal the axisterce in man of appetitive
powers on the ssnsory and Intcllsctual lsvels. In the senaitive
order we obaerve that we coen seek an object sither as pleasurabls
or as arcuous, and =0 we ars forced %o distinguish two sense appetitess
the concupiscible appetits, which seaks the plemsurable cood, and the
irascible appetits, which seeks thes arduous goed. There are then

three appstitive powers in mens the intellectual eppetite or will,

' ™

15um Thaol., I, c.b0, a.lt q.1%, a.l,
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tha concupiscible appatits end the irmscible appetite, and all of them
are consaquent upon knauledga.l |
The term "appatits™ has baeen applied not only to the tendenciss

of conscious baing to mesk known objacts but also to the tendenciss of
unknowing things; for the word doss not necassarily imply knouwlsdge.
Such unconscious tendsnciss ae that of an scorn to orow into an osk
or of fire to lsap upuards ain called "natural eppetites” io distinguish
them from conscious or "slicited appatitlt."z St. Thomae gensralizes:

Quamlibet formem ssquitur alique ineclinatios sicut ignis ex sus

Forma inclinmtur in supsriorem locum, ot ad hoc quod generet

sibl simile«.. In his enim quas cognitions carent, invenitur
tantummado forma ad unum csee proprium determinans unumquodqua.r

quad stism naturale uniuscuiusque est. Hanc igitur formam '
neturalem sequitur naturelis inclinatio, quae appatitus naturalis

vocatur,
The term natural appstits is aven epplied to the potenciss of ths soul;
"for a potency is nothing other than e certsin ordination to act,* and
8o St. Thomas saysi
Unaquaqus potentis animse ast cuadam forma seu natura, st
habet naturalem inclinationem in aliquid. Unds unaguaaqua
appetit objsctum sibi conveniens naturali appatitu.

and againg
Appetitus naturalis est inclinatio cuiuslibet rei in
eliguid, ex natura sua: unde naturgli appstitu quaelibet
potantia desiderst aibi convenisens.
In this sense 5t. Thomas sven speeks of the will as tsnding maturally
to the good.6 for just as nature is determined to one form or to ane

motion.7 so the will is determined to itas proper ab ject. OFf courss,

'1n 171 de An., lect. 14, nn. 803 - 8044 Sum_Theol., I, g.90,

8.2} Qe3l, a.2.

2tn 11 de an., lect. 5, n.286. Scun Theel., I, 9.80, a.lc.
Yibid., ad . Sibid., .79, a.1, ad Im.

%0s ver., q.24, a.8. 7In_I1 Phy., lect. 1, n.ld4.
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to speak of the will aor the intsllect ss naturs is to use the word
"natura" in an snalogous senss, since thess asre spiritusl powers with
universal abjectal and are said to be principles of motion only in a
broad sense of the Qord "motinn."2 ftevertheless, thsse powsrs are
said to be natural appstitss inasmuch as they are ordained to their
own proper objects.

Jur concern, however, is not with natural appetites ss such,
nor with the will, but with the sensible sppstites, which sesk a good
presented by the senses,

Like the senses, the concupiscible snd irmscible appetites are
passive powers and include bodily argens. Unlike sensstions, however,
the passions, which are operstions of the ssnaible appetites, ars
passions in tha proper meaning of this word. As we saw in discussing
sensation, a proper pasaiocn consists in the rscoption of one corporeal
accidsnt and the expulsion of ite contrary. Conseguently, the physical
transmutation of the ornean bslongs “"per se®” %o the senaible passions,
but only "per accidans® to sensations. St. Thomss sxplainss

Dupliciter organum animas potest transmuteri. Uno mods,
transmutatione aspiritusli, sscundum quod recepit intantiansem
rei. &t hoc psr ae invenitur in actu apprehensives virtutis
sansitivaes sicut oculus immutetur a visibili, non ita quod
coloratur, 2ad i{ta quod rescipiat intentionsm coloris. Est
autsm elia naturalis transmutatic orgeni, prout organum
transmutatur guentum ad suem naturalem diepositionem: puta
quod calefit aut infrigidetur, vel alio simili modo %trans-
nutatur. £t huiuamodi transmutatio per accidens se habet ad
actum apprehensives virtutis sensitivas:s puts cum oculus
fatfcatur ax forti intuitu, vel disolvitur ax vehementia
vigibilis. GSed ad actum appetitus sansitivi per se ordinatur

huiuemadi{ transmutatic: unde in definitions motuum appatitivases
partis, materisliter ponitur alicua naturalis transmutatio

organis sicut dicitur quod ira est aceaonsio sanguinis cires

ISUI!I. ThBOlo, I' q.BQ, 8-2, ed 207-

2In I de An., lact. 10, nn. 160=562,







)

100
gor. Unde patet quod ratio pessionis magis invenitur in
actu ssnsitivas virtutis appstitivae quam in actu sensitivas
virtutis apgrahensivac, licst utraque sit actum organti
corporalis.

Tt is {mportant for our purpose to study carsfully the three
different stages in the development of s sansory passion as 3t, Thomas
has dascribed them:

Ex apprehensione sensus non sequitur motus in corpore nisi

mediante appetitive, quas est immediatum movens. Unds secundum

modum operetionis sius statim disponitur organum corporals,

scilicet cor, unde est principium motus, tslf dispositione

guae competat ad exsqusndum hoc in quod eppetitus sensibilis

inclinatur. Unde in {ea fesvut. et in timore quodammodo

frigeseit ot constringitur.
Accordingly, the firat requirement i{» theat thers be an object pressntsd
by the senees. CSecondly, {f that object is then judged to be merely
pleasurable or harmful (we will see how later) then the concupiscible
anppstite 1s arcused; {f the object is Judged to be pleasurabls hut
difficult to attain, or harmful but difffcult to avoid, then the
irascible appetits is alse sroussd. Thirdly, whan the appstites are
stinuleted, a nhysical reaction takes placs at onee (n the bodily
orgens, as, for example, in anger there is a rush of blond. Since
these physical changee are due to different peychologicel states,
Ste Thomas calls them “passionee snimalss® as opposed to bodily
chances which heve a source cutside the body, =uch as = wound, and which
he calls "passiones corporales.” Hs aritas;

Oupliciter argn paseio corporis attribuitur animas per

accidens. '

Ung modg ita quod paseio inecipiast a corpore at tarminstur

in anima, secundum quod unitur corpori ut forma; ot haecc est
cuaedam passioc copporslist sicut cum leeditur COPPUS.es

loum, Theol., I-I1, g.22, a.2, ad 2m; cf. a.lc; a.3c.

25g Ver., .26, a.3cy cf., ad 9m,
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Alio mode ita quad incipiat ab anime, in quantum

est corporis motor, st terminetur in corpust st hasc
dicitur passic gnimmliss stout patet in irs et timore,

et aliis hutusmodls nem huiuesmods per apprehensionem

et appetitum animas peraguntur, ad quse sequitur corporis
tranamutatio.l

We will see later that St. Thomas does not alwaye confine
himaslf to thias terminology, but the context ususlly makes his meaning
clear. Consaquantly, it would seem pointless to discuss hia terminol-
ogy Purthsr hers,

We have elrsedy seen that a sensible passion is a proper
passion becauss the physical changs in the bady is intrineic to the
very passion. The physical changs ip :glatcd to thes act of the appa-
titius Powst of the soul as matter is relsted to form. Yet according
to St. Thomas {t is Prom the act of the appetite as a power of the soul
and not from the physieal rsaction in the body that the passion is
specifised. The corporesl tranemutation of the organs, howevsr, makes
tha sensibls passion a froper paesion. St. Thomas explains this a=
follows:

«osIra, et similiter ouzelibet passio animes, dupliciter

potest consideraris une mode sscundum propriam rationem irae;
gt sic par prius est in anima quam in corpors; st alin mada in
quantum est passior et aie psr prius est in corpore: ibi anim
primo accipit rationem passionts. Et ideo non dicimus quad 2
anime irascatur per accidens, ased quod per accidsns patiatur.

This obesrvation has besn borne out by the experimants of
vlalter B, CSnnnn.3 who found that the bodily changes which take place

in states of cmotion are fewsr then the passions. These changes in

fact ars the same in "such readily distinguishable smotional atatss

Livsd., a.ze. 21b1d,, ad Sm.

SMalter Be Cannon, Bodily Channes in in, Hunger, Fear and
Race (2nd. ed.; Boston: Charles T. Branford Co,, 1953), pp. 345-59,
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as fear and rage.® They alec ocour when the body is subject to

fover or exposad to cold, nsither of which can be classified as

emotionel states. Furthormors, in sxpariments where the physical

changes were ertificislly induced by the infsction of nhemica;s into
the bloodstreem, it was found that the patients did not experience
real sensory passions. Thay felt "se if" thay were angry, or joyful,
or sad. All these facts confirm the obsarvation that s sanaible
passion is a "passio animalis® and must rsceive its specification from
the psychological state.

5t Thomas distinguishes slsven typae af pessions: six in
the concupiscibls eppetite and five in the {rascible. In the cone-
cupiseible, the bhasic passions ars love and hate which have as their
objects the sensible good or harm ungqualifisd. Longing and aversion
arise in rsgard to ths good or harm in the futurey joy and sadness
occur whan the good or the harm is prannﬂt.l In the irascible appe-
tita, the seneible ohject i3 judged ta bs hard to rsach or avoid.
Thus when an arducus good is judged to be attainable, hope is
aroused; if judged unasttainsble, desspsration. when herm is seen as
imminent but conquerable, ons feels beldy but L{f it is judgad to be
unconquerable, fear is felt. Anger arisss in the presence of a harm
that is difficult to oscaps, and presupposss bath hope of victory
and courags, for whan ona coasea to resist a pressnt harm, one
ceagses to be angry and bscomss sad. There is, finally, no passion
which has o present arducus good for its obfect, since as presaent

the good Is no longer difficult to attain and so joy ariaea.2 All

1Sum. Thenl., I-II, 7.25, a.2.

21bid., 8.3,
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the othor passiona that can bs distinguished are tao be considered as
apecias of these basic typaa.l For our purposa, the only passions
we need consider further are foy and sadness, for they have a rols to

play at the beginning end at the end of eny causal chain of passzions.

How tho Senam A tas yead

l. st. Thomas® Explanation

In contrasting how the will snd ths ssnsible appoatites are

aroused, St. Thomas clearly indicates the diffsrent stagss in the

formation of the passiona. He uriteos

Dicit ergo (Aristotales) prims, qued phantasmate se habsnt
ad intellsctivem partem animse, sicut senaibilia ad ssnsum,
Unde sicut sensus movetur e ssnaeibilibus, ita intsllectus a
phentasmatibus., £t sicut, cum sensus apprehendit aliquid
sicut delactasbile vel triste, prossquitur {llud wut fugit,
ita etiem cum intellesetus appreabendit alicquid, effirmans
vel negans eese bonum vel melum, fugit aut prossquiter.

Ex ipso autem modo logquandi Aristotelis duplex aest
attsndenda differentie intsr intellectum st sensum: quis
in_sensu arant trd ) . apprehe /8 all,
non statim se ur degide g he
ints sed sam et fuga. Cuius
ratio est, guia stcut sensus nen apprehandit bonum
universals, ita appetitus senattivas partis non movetur a
bono vel malo universalt, sed = quadam dsterminmnto bono,
gquod sst delectabils secundum sanesun, at quodam datsrminato
malo quod ast contrisians sseundum sensua, In parte autem
intalloctiva aet apprehensic boni et meli universalis: unde
et appetitus intnllsgtivae partic movstur atatim ex bono
vel malo apprehenso.”

&L A ! P

In arousing the sensible passions, accordingly, there is first

a sensible apprshension; second, ssneibla plsasurs or painy third, the
passions of longing or averston, stc. Tha will, on ths other hand, is

moved to its acts dirsctly upon the apprehansion of the good or avil

IDB VBX‘., q.26, 804' ad Sm’ 6”. 7m, 3m.

210 111 da An., lect. 12, nn. 770-71.
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by the intellsct. The romsson for this difference {s that the will has
[C:> the good as such Por {ts object and so to attract the will the goodness

of the objsct alone suffices.l The will, thaxefors, need not bs movsd
to its object on the besis of pleasurs. Accordingly, the first pas-
sion to arise In the will - and in this contsxt the word "passion” is
usad analogously, since the will is immaturlnlz -~ is not pleasurs but
lova,

The sensible appetitss, howsver, sesk particular, determinate
objects, and these must be judgsd geod for the animal hers and now in
crder for the animal to seek them. This Jjudgmsnt fe besed upon ths
experience of ssnsible plemsure or pain. For example, s hungry dog is
delightsd by the smell of meat and this sensible plemsure triggers the
pagsions of loncing which in turn lesds to locomotion. Uhen the dog
is not huneory, howaver, such dsliéht will not be present and the
pascsion of longing will not arise. Senetbls plemsurs or'sednass is
the sign to the animel that this perticular object is a good to bs
sought or a harm to be avoided. Indead, if it wers not for the fact
that an animal must sometimes seek what i{s not plessant and avoid what
is not nainful, sensible pleasure and pain would suffics for its ac-
tivity. It is precissly to account for ths snimel’s seeking what is
nat 3lzasurable and aveiding whet is not peinful that St. Thomas
posits the estimative senses

£1 anirm]l moverstur sclum propter delsctabila st contristabile
gacundum sensum, non ssseet necssesarium panere in animsli nist
apprahensicnem formarum guas percipit sensus, in guibus delecta-
tur aut horret. 3Sed necessarium ast animali ut gueerat sligua

lﬁum. Thanl., I, 0.80, a.2, ad 2m.

o~
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ZIbid., I"II’ q.22, 8-36.
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vel fugiat, non solum quia sunt convenisntia vel non
convanientia ad sentiandum, sed etism propter aliguas
alias commoditates et utilitates, sive nocumentss
«e«Et huius perceptionis oportet eses sliquod sluid
principiums cum perceptio formarum ssnsibilum sit ex
immutations sansibilia, non autem percsptio intentionum
praedictarum... Ad appreshsndendum suteom intentiones ques
psr ssnsum non aceipiuntur, ordinatur vis asatimativa.l

With the exception of instinctive asctivitiss, thersfore, all animal

operations are set in motion by plemseure or pain.

2. Difffculties regarding this Explanation

This explanation is clear smough, but it raises further ques-
tiona, First of all, ars sensible plaasure and pain nseded to
arouss the sensible passions of longing or avereion, etc., themselves
sensible passions? If so, why doss St. Thomas repeatedly states that
plsasure and pain arise only when tha object i{= actually possassed,
so that they are the last passions to arise in a given saquence?

In the passage quotsd above, however, plessurs and pain are prior to
longing and aversion.

On the other hand, if by pleasure St. Thomas here means a
sensation, by which sense is it percesived? Not, it would seem, hy
all ths propar ssnses, since we arm told in the Ethics that animals
do not take pleasure in sensations of sight, hearing, and smell for
themselves, but only as they are related to touch and tasta.3 These
latter sensss, howsver, raquirs that their ob jects be posasssed,
Flemsure and pain experiencad in the possssaion of an ob jeet, then,

would hardly give rise to longing and averaion in respect to that

ltbid., 1, 0.78, a.de.  Ibid., .25, a.lc; a.3e; a.dc, ad 2m.

3tm II1 Cth., lect. 19, nn. 609-611.
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object; for we do not long for what we actuslly posassse. e are
then still faced with ths originml difficultyt namely, how can
plessure and pain give rime to longing lnd.avuraion.

furthermore, it saems that we cannat say that pleasure and
pain, which move the sensible appetitss, srs sxperienced by the
proper senses when movad by their proportionate proper abject,
because these "pleasurabla" gensations occur gvon when no appetite
follows. for example, any “plemsurs” the dog might sxperisnce in
sesing meat would he prasent whether he is hungry or nots yet when
the dog is not hungry, the "plassurs" of sesing does not arouse any
passloﬁe in the apumtiﬁus.l1 |

How then can we explain the “pleasurs® which is requisite
toc move ths sensible appatites? ihat power percefves sensible
pleasure and pain?

As a matter of fact, certain suthors believe that St. Thamas'
opinion regarding this point changed sono-hat.z It is important for
us to determine his position as precissly as possible since it

directly concerns the sensa of touch.

3. Plaasurs and Paini Ssnsations or Passions

A quick scenning of a few paesages will indicate the problsm

clearly. In his commentary aon The Sentencea, St. Thomes writes:

In delore ot tristitia duo inveniunturs scilicst contraristas
contristantis at dolorem inferentis ad contristetum et dolentem,
at percaptic =iuss st quantum ad hsec tripliciter diffsrunt.
Primo cuantum ad contrarietatsms oqume quidem in dolors
attanditur quantum ad ipssm naturam dolentis quae par laesivum
corrumpitury sed in tristitia quantum ad repugnantism appetitus

Ytbid., n.609.

2 jeen Langlois, 3.J., "La Definition de la delsctatian,”
Laval Theplggigue =t Dhilasephicue, V (1949), op. 170-96.
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ad aliquid quod guis odit.

Sscundo quantum ad psrosptionemt quae quidem in dolore
samper est sscundum sensum tactus, ut dictum est; in tristitia
asutem sacundum spprshansionem interiozem. '

Tartio, quantum ad ordinem istorum dudrum, quie dolor incipit
in lassions ot terminatur in perceptions sensus, ibi anim come
pletur ratic dolorisy sed ratio tristitise incipit in epprehen-~
sione et terminatur in affections. Unde dalor ast in sensy
sicut in subjecto, sad tristitis in appetitu. Ex quo patst
quod tristitia ast passio animalis, sed dolor sst magis paasio
corporalis.

This passags is clamr. The objact of pain f8 repugnant to
naturs, the objsct of sadnses ia rspugnent to the sense =ppetitey
pain is perceived by touch, an sxternal senas, sadness by an {nternal
powers pain {s caused by & wound and felt in the gssnse, sadness is
caused by an act of apprehansion and is experisnced in the appetita.
yhenca tha subject of pain is ths sense, the sub jact ofrsadnsss is

the appetite.
These amme idess are repeated in De Veritate where St. Thomas

writse:

Tristitie et dolor hoc modo diffarunts quod tristitie gst
queedom pmssio animalis, incipiens seilicet in spprehensions
nocunent{, st terminatur in operaticne appetitus, et ulterius
in transmutatione corporiss sad dolor est sscundum passionem
corporalem. Unde Augustinus dicit X1V de Civitate Dei, cap.
V11, 4n Pine, quod dolor usitatius in corporibus dicitur; st
idec incipit a lsesione corporis, et terxminatur in apprehan-
sione sensus tactus, propter quod dolor est in sensu tactus
ut in apprshandsnts.

Ho makes a similar distinction bstween plessurs and joy:

Delectatio st caudium sodem modo differunt sicut tristitia
ot dolor... ot sic deslesctatic utrobique incipit a con junc-
tione reall, at perficitur in sius apprehsnsione. Caudium
vero incipit in apprehsnsions et terminatur in affectu.d

lin 111 Sent., de 15, q.2, 2.3, sol. 2, n.128.
299 Yer., q.26, a.3, ad 9my cf. ibid., a.4, ad 4m; a.3c.

31hid., m.4, ad Sm.
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In the Summs Theologica, however, St. Thomas says that pleasurs
and pain, like joy and sadnese, are passions end partain to the apps-
tite.

Sicut ad delectationem duo reguiruntur, seilicet conjunctio
boni at perceptio huiusmadi conjunctioniss {ta etism ad dolorem
duc requiruntur: scilicet conjfunctio alicuius mell (quod an
rations est melum, quia privat aliquod bonum); et perceptio
huiuasmodi conjunctionis... Ex que patet qued sliguid sub
ratione boni et mali; est objectum dalectationis et delorts.
Bonum autem et mslum, inquantum huiusmodi, sunt objecta apps~
titus. Unds patet quod delectatic et dolor ad appetitum
partinat.

Ormnis autem motus appstitivus, ssu inelineatio consequans
apprshanaionem, nertinet ad appatitum intellectivum vel sen~
gitivumess Cum fgitur delectatio at dolor praesuppenant in
eodem subjecto ssnsum vel apprshensionsm aliguam, menifastum
,est,quad,dolori‘sicut et delactatio, sst in sppatitu intellectivo
val sensitivo.

In the Summa, sccordingly, St. Thomas no longer considers
nleasure snd pmin as ssnsations but, liks Jjoy snd sadnass, as passions
of the appstits; no longer as “passiones corporasles™ but as "passiones
animales.” In fact, he explicitly states that "pain is said to be a
sengs not because it is the act of a ;anaitivu powar; but becauss
(sense) is reguired for a bodily pain, as also for pleasure."‘ And
pleasure is described as s "motion in the animsl appetits following
the apprehension of eenee,”

Althouah claseifying plesasurs and pain as passions af the
ssnsible appstites, St. Thomas still diatinguishes them according to
their causss. Thus pain from an external sourcs, such as & wound, is

called "exterior,” while pain from an internal source, auch as an

image ar thoucght, is called "interfor.” Me writes:

lﬁum. Thaol., I-II, G35, a.lc.

Z1bid., ad 2m.  31bid., G.31, z.lc.
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Responden dicsndum quod dolor interior et exterior in uno
conveniunt, @t in dushus differunt., Convenfunt quidem in hoc,
guod utergus ast motus eppetitives virtutis, ut supra dictum
ast. Differunt autem sweundum ills duo quae ad tristitiem et
delectationsm requirunturs scilicst sscundum caueam, quae est
bonum val malum conjunctum; at sscundum apprehansionem. Causa
anim doloris exterioris est melum confunctus quod repugnat
corporit cousa sutem interioris deloris est malum con junctum
quod rapucnat appstitui. Dolor etism extsrior gequitur appro-
hensionem sensus, at specisliter tactust doler autsm interior
sequitur spprehensionem intariorsm, imaginationis scilicet vel
stiam rationis.l
It is clear, thersfors, that thars has besn a shift in
3t. Thomas' position. In the ssrly works, he considered psin as ths
perception by the ssnse of touch of an unsuitable bodily psesion,
such as a wound, and sadness as @ passion of ths appatites producsd
by an intarior apprehension. In his letsr works, however, hs cone
sidsrad pain aleng with sadness as passions of the appetite but dis-~
tinguished pain into interior and extarior, to corrsepond to what
he had asrlier called sadness and pain.
This new intarpratation of ths facts of sxpsrienca ssem to
be due in some mamsure to the influence of St. Augustinez and the

Epistle to the Q.umans,3 and likewise to his commenteries on the

Da Anima and the Da Sensu et Sensats, bath of which wers composed
about the same time se the Prima Secundag. At any rate St. Thomas
ssems to have coms to a fuller realization of the strict bond be-
twoen the senses and the senae appetites, for the reason he gives
for attributing pain and pleasurs to the sanss appetite 1s the fact

that the senzes and the sense appstits are in the seme sub fect:

lzbid.. 0e37, BeT7Cs 2Ibid., Q.35, 2.2, "sed contrs," ad lm.

3Ibid., 8.2, "saed contra.”
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Omnis autem motus appetitivus, ssu inclinatio consequsns
spprehensionem, pesrtinet ad appetitum intsllectivum vel
gensitivum.e. Cum igitur delectatio st doler prassupponant
in sodem subjecto sensum vel spprshensicnem sliqusm mani-
festum est guod dolor, sicut at delectatio, est in sppetitu
intellectivo vel sensitivo.

Another rsason is that he strassss the greater scops of the
internal cognitive powsrss the imagination snd the intsllact know
whatever the externsl senses perceive, but ths converse is not true:

Delectatio et dolor ex duplici apprehensione csusari

possunt: scilicet ax apprehensions exterioris sensuss et

ax apprehensiones interiori sive intellectus sive imeginetionis.

Interior autem apprehsnsio ad plura ss extsndit quem extsrior:

80 quod quascumque csdunt sub axtasiort apprshensions, cadunt

sub intsriaori, sed non @ conversa.

~3t. Thomas had always held that the passions of joy and sade

ness are aroused in the appstita by an internsl act of spprehension.
Since, however, ths intarnal cognitive powers know whataver ths ex-
ternal senses know, then any stimulation of the esxternal senses is
necassarily linked with an internal epprehension aof it. This internal
apprehenafon in turn causes pain or pleasure in the appastite - a fact
confirmed by modern scientific experiment.

It is possiblse, howsver, to have an internal apprshension of
something harmful which will cause us pain without tha ob ject being
present to the extsrnal sensas., Thus he distinquishes interior

3
pleasure and pain from extsrior plessurs and pain, as we saw above.
‘hen, howsver, sxterior and interior psin are present together in the

same subject, then pain increasses: "Quandoque...dolor exterior est

cunm intsriori dolore: et tunc dolor augatur."4

1Sum. Theol., g.35, a.lc. 2Ibid., 8.2c3 cf. a.7c.

3Ibid., q-.’.’:?, a.7c. ASUM- Th301¢, I-II, q-35, 8.7C.
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St. Thomas, then, has sufficient ground for modifying his

sarlisr tesching by strassing the appstitive rather than the cog-
nitive aspacts of pain. Accordingly, in the Summs Theologica he
describes plessurs end pain as passions of the sensible appetites
“Unde patet quod delectaﬁiu et dolor ad appetitum pertinent.”
With this clarification in mind we can now return to the

problem raised earlier, namely, how the senss appstites ars aroused.

4. The Plage of Pleasurs and Pain {n a Seouence of Paasiong

The psssions of plemaurs and pain are aroused in the sense
appetites by the known presence of the object, which is judged harm-
ful or besneficial for the ons sensing. The ob ject may be present n

two wayss by intention only or in reality alsos and both ways pro-

duce pleasurs or pain.

A sensible objsct is present only intentionelly when thers is

an image of it in the imagination.z An image by itself is not suffi-

cient to arouse the appatite., There must also be a judgment of the

suitability or unsuitability of the obJoct.3 Such a judgment is made

by ths estimative sense, or else recalled by the memorative power,

where estimations alresdy made are ntorﬂd.‘ Given thess imege~

estimations the sansory appetite is aroused to plessure or pain ac-
cording as the nbject is judaod to be or is remembered as pleasurable
or painful. For a mere animal only touch sensations, especially re-

garding Pood and aex, arouss the passions. Men's pessions can be

srousad by image-estimatione regarding the other senses as well.

 tbid., a.lec.  2Ibid., 9.32, 8.1, ad 1m.

3_IN_I}_L!:‘_8__A_H.' lect. 4, n.635-

ASum. Thaﬂl.' I. 0073, 804’ q.al. ﬂ.s’ I"II' q.l?, 3025 ad Sm.
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The merely intentional presence of an object, howsver, is not
final.l ae merely imagined the ssnss object is not yst attained in
fact. Consequently, the pleasure or pain eroused in the sensible
appstite by the 1n£antional presence of the nh]lct lpads to acts of
love or hsta, desire or aversicn in the concupiscible appetits:
"Pleasure causes love scoording as it is prior in intontion.”z If
the estimative power alsoc judges the object to bs difficult to attain
or to avoid, then it also arsuses the irascible appetite to hope or
deeperation, boldness ar feer, or to anger.. Finally the concupiscible
appatite svokes the passicns of plaasure or pain when the object isa

achisved, even if only imparfectly. St.. Thomas explains this point

clearly:

Delectatio dupliciter notest considerari: uno modo
secundum quod sst in actus alioc mode,.sscundum quod ast in .
memorigeees

Secundum quidem igitur quod est in sctu, dslactatin non
causat sitim vel desiderium sui ipsius, psr ss loguendo, ssd
solum per accidens: si tamen aitis vel desideriwm dicatur rei
non habitas appetitus: nam delsctatioc est effectio sppetitus
circa rem prassentem. - Sed contigit rem prassentem non per~
fecto habari. £t hoe potest esss vel ex parta rei habitas,
€0 quod res habita non est tota simuls unds successive
recipitur, at dum aliquis delsctatur in eo guod habet, .
desidarat potiri eoc quod restat... Et hoe modo omnes fers
delsctationas corporslas faciunt sui ipsarum aitim, quousque
consummentur, ac quod tales dslectationses conssguuntur ali-
quem motums sicut patst in delectationss ciborum. - Ex parte
autem ipsius habentis, sicut cum aliquis sliquam rem in se
perfectam existentam, non statim perfacte habet, ssd paulatim
acquirit. Sicut in mundo isto, percipientes aliguid imper-
Fecte de divina cognitione, delectamus; et ipsa dslectatio
axcitat sitim vel desiderium parfectes coonitionis...

Si vero consideretur delectatio prout mst in memoria et
non in actu, sic per se nata sat causars sui ipsius sitim et
desideriums quando scilicet homo redit ad illeam dispositionem
in qua erat sibi delectabile quod presteriit. Si vers immu-
tatus sit ab {lla disnositione, memorim delsctationis non
causat in so delectationam, sed fastidium: sicut plena exis-
tanti memoria cibi.

?
lIbidu, I"II' 5032, a.3- '—’Ibid., L‘.25. 802, ad 3m.
3
Ibidv, QQ:ZJS' a.2c.
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In a given sequence of aswneible pessions, therefore, plsasure
or pain are the Pirst to arisa in the concupiscible appstits and
also the last.l In each instance, however, the object iz present
in Qlffcreng waysi for at the atart of a ssgusnce of passions the
ob ject is present intentionally and at the -n¢ it is present really.

There might at first ssem to be some doubt as to the force
of pleasurs or pain when the object {s only prasent in the imagina-
tion. But 2 moment's reflection will dissipste any doubts, for asuch
is the stuff that temptations ares wede of. BHocsuss these passions
ars so treal, they lesd the appetites to break through the bonds of
right resson and make moral virtus so herd te achisve.
Uith these clarifications im mind we can now take up the:

role of touch in ths asenae anpotites,

C. JTouch and the Basaions
l. ITough ms the Principal Cause of the Passions

In ths baginning of the Metaphysics Aristotle says that the
sensas are lovsd for tuo reasonss for ths knowledge they provide
and for their usafulness in sustaining lifn.2 Only man, who seeks
knowlsdge for its own sake, velues ihu sengas for the sake of Rnnw-
ing, but together with all the othex enimals he also values them
for their usefulness,

Fram the viewpoint of senee knowledgs man takes the greetest
plaéaure in eicht, since this sanse has @ greatar range than any other

anc zo reveals more to the {ntellect. From ths viswpoint of utility,

llbid., g.34, a.3, ad 4ms g.32, a.l, ad lm; In II1 ds An.,
lect. 12, n,771.

“net., 1, 1, 980, a, 21-24,
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howaver, the sensa of touch is most plessurabls. St. Thomes gives
the following explanationg

51 autsm loquamur de delactatione asensus quas ost ratione
utilitatis, sic mexima deloctatis est secundum tactum. Utilitas
enim sensibilium attenditur sscundum ordinem ad consesrvationam
neturae animalis. Ad hanc autem utilitates propinquius se
habent sensibilia tactus: est anim tactus cognoacitivus

sorum ex quibus coneistit animel, scilicet, calidt et

frigidf, st hutusmodi{. Unds sacundum hoo delectationes

guae sunt secundum tactum sunt ma jorse quasi fin{ propin-
quiores. Et propter hoc stiam alia enimalis quas non habant
delsctationsm sscundum sensum nisi ratfons utilitatis, non
delectatntur secundum alios asnsus, nist in ordine sd ssnsi-
bilis tactuss ne m : 8 dent, sed

ut dicitur

It helps to understand St. Thomas' sxplanatfion to recall that
he considered that "just as all living bodiss ers composed of the hot
and the wet, the cold and the dry, 8o they are nourished on thess sle-
mentss and touch is the sense mhich discerns them." He therefore con-
sidered touch as the "ssnsusg allj.mlmu.;'2 Even though we no longer con-
sider the bady to be composed of the four elements, uwa distinguieh
thess four qualitiee in our food and drink. Ue like coffes to ba hot
and water ics cold, Furthermore, we will see later that touch funce
tions in our awareness of pleasurs and pains and so touch mekss us
aware of the paina of hunger and thirat which signal our need for food
and drink. Considared in this way, touch is the "ssnsus alimenti.”3
Furthermore, by sight, hearing and smell ths animal is led to his foods
but touch and tastes (a certain touch) are angeged in the eating of food
once acquirad. Consaquantly, the other senses are ordained to touch

a8 means to end. Just as a means is sought only becsuse it lesds to

1Sum= Theol., I-II, 0.31, a.bc.

2In 11 da An., lect. 5, n.290. 31bid., n.201.
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an and, so also brutes animals are found to taks plessure in sense
operations only insofar as thay lead to plsasurss of touch, such as
the animal sxpsrisnces in easting. Thersfors, precisely as ths end
of the othsr sensations touch is the most pleasurabls.

We can find yet anothar reason why touch sensations ers the
most plessurabls of all. The mora basic snd necesssary the operation,
the more pleasurable it must bs, sincs nature must be assured that
the opasration be performed. Tha opsrations of nutrition snd repro-
duction, howsvsr, are the most basic: for by nutrition the i{ndividual
animal ie preserved in baing and by reproduction the spescies is per-
petuated. Consequently, the sensations of touch intrinsic to these
functions are the most plemcurable of all. St. Thomae explaine this
as follows:

«esquin dslactatio conesquitur apsrationem connaturalsm,
tento aliguae dalectationes sunt vehsmantiorss qumnto conge-
quuntur operationes magis naturales. Maxime autem natursles
animalibus sunt operationes quibus conservatur naturs indivi-
dui per cibum ot potum, et natura spscisi per conjunctionem
neris ot feminae. Et idea cires delectstiones ciborum et
patuum, st circa delesctationss vensreorum, est proprie tom-
perantia. Huiusmodi autem delsctationas conssguuntur sensum
tactus. lUnde relinquitur gquod tamperantia eat circa dslecta-
tiones tactus.l

It is not difficult to grant that sensations of touch are the
most pleasursble for the animal when we consider the difficulty men
have in controlling their appstitea for such plessures and in ac=-
quiring the virtues of tamperancﬁ.

If some sensations of touch in :eepect to the basic opsrations

are the most pleasurable, so aothers are the moet painful -- and for

similar reasons. fFor unlike the othor assnses which Hava axtrinsic

loum, Theel., II1-11, qe141l, q.4€7 a.5c.
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media, the medium for touch is the flash, so that the body of the
animal must be in direct contact with the sensible ob ject in order
to perceive it, with the exception of heat and cold, which ean be
radiated from an object. The ob ject, thersfors, produces s physical
changs in the body, shich, {f disproportionate, can evwn.dnstray
tha animal; whersas the ob fects of the other sengesg, which heve
extrinaic media, cannot do so. Conssquantly, unlass the animal
had the sanse of touch to discriminate betwsen the suitsble and
the corruptive, it would bs unable to accapt the one and flee ths
other and so the animsl could not survtvn.l It is important for the
prgaervation of ths animal, thersfors, that thoss things which could
destroy the animal be the most pminful in order that the animal avoid
them with greatsr care. This is why among all the senses the greatost
pains are in fact due to the sense of touch, =s when the body i3 burned

or wounded.

Sensibilia tactus sunt dolorose, nen solum inguantum sunt impro-
portionate virtuti apprehensivas, sed atimm inquantum contrarisntur
naeturas. Aliorum vero sensum sensibilia possunt quidem esse impro-
portionata virtutd apprehansivas, non tamen contrariantur naturae,
nisi in ordine ad sensibilia tactus.2
From this discussion, accordingly, {t is clear that the greatast
sources of pleasure and pain to the animal are all releted to touch
as basic; for the plsasures antailed in nourishment and reproduction
are related not so much to the proper, sxternal speciss of touch as

to touch as basici and sa, likeuise, are the pains caused by a burn

or a wound.

lrn 111 de An., lect. 17, n.860,

2Sum, Theol., 1-11, 9.35, a.2, ad 3mg ef. a.7c.
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This is not to say, howsver, thet ths proper spesciss of
touch are not plsasurable or painful. To the animal thess ssnses
are the most pleasurabla of all the propsr sensas, Ffor example,
dogs like to be strokad and petted, and they can bs taught to cbsy
by being beaten. Ffurthsrmoras, in celd weathar they seek out a warm
place by the fire or lie down in ths sunshina. Tha senses of
pressure and temperature, than, give the sanimal greet pleasurs,
wharsas the uthar.prcper senses do not sesm to excite them very
much unlass in relation to sensatfons of touch, as Aristotle pointsd
out. Neverthelese, the greatsst and principle causs of tha sensible
passions ére the operﬁéiana of nutr!t!éﬂ and repraduction; bath afrr

which are intrinsically related to the sense of touch as basic.

2. Touch a8 Intrinsic to the Pageions

Although the animals take pleasure In sense knowledge only
as related to touch, thay do sxperisnce pain when the objact of any
af the ssnees is disproportionste to the organ. Thus ths ringing of
a church bell or a shrill whistle may start a dog howling with pain.
nan, of course, finds pleasure in sense knowledgs for itself. e
delights in harmonious sounds, besautiful color combinations, ths
fragrance of a flower, but a sound that i{g too loud or a flash of
light that i{s too bright or a drink that is toco hot is extremely
painful.

Yhat power judges whether the sensible object is proportionate
or not? According to Aristotle and St. Thomas it i{s the common ssnse,
which makes us auware of ths aperations of ths other senses and by that
vary fact judgss them to be suitable or not. Depending upon the

Jjudgment of the common sense plessure or pain is produced in the

sensa appetits.
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Of course we ars mors koenly awars of painful ssnsations
caused by excesgsiva stimulstions like e blinding flash of light or
an car-splitting noise than we are of simpls esneible pleasurss.
Yet we do take pleasure in the tasts of en apple and the fragrance
of a flower end the like. UWhan these sensible pleasures are ordered
by art intoc one harmonious whole, as when flowars end shrubs are
arranged in a garden for the best poasible sffact or when the sounds
of musical instruments are ordersd as in a symphony, then our sn joy-
ment is =snhanced. For then not only are the senses delighted but

tha mind as wsll, On the purely sensible level, howsver, it {3 the

- common sange which judges the differsnt sensations to ba proportionate

ar not and so csuses plessure or pain in ths sensibls appatite;
St. Thomas sxplains how sensation and the sense paasions

are related in the following passaqe, quotsd in e pravious chapter i

in a different context:

Delectari ot tristari ast agare sensitive medietate, icest
actioc gueedam sensitivas virtutis, quas dicitur medietas,
inquantum sensue communis comparatur ad sensus proprios
ut guoddam medium, sicut centrum comparstur ad lineas
tarminatas ad ipsum. Yon sutem omnis sctio sensitivae
pertis est dalectars at tristari, ssd quas est respactu
bonli vel mall ingquantum hufusmadi. Nam bonum sansus,
scilicet guod est ei conveniesns, causat dslactationems
malum autem quod est repugnans et nocivum, causet tri-
stitiam. £t ex hoc quod ast tristari vsl delectari,
gaquuntur fuga ot appetitus, id est desiderium, guae

sunt secundum actume.

Batet igitur, quod motus ssnsibilis in sensum procedit
quasi triplici gradu., Nam primo appreshendit ipsum sensibls
ut conveniens vel nocivum. Secundo ax hec sequitur dslectatio
et tristitia. Tertio demiderium vel fuga. Et gummvis

ste fu ¢ man
orineipium eorum es aub = 2] tione differt.  E%
hoe ast t sub junge d"® apt fugitivum,*®

idest pars animame uang Punit et deasid t, non sunt alterae

sub jecto, nagus abinvicem, negus a parte sengitivas “sed







8¢, Thomas, then, conasiders the commen seirss as ths principle
and common esnter not only of the senses but else of the sense sppe-
tites. Consequantly, when the common ssnee judges that e sensstion
is suitable or not, & movemwnt of pleasurs or pain takes place
immediately in the sppestitive oroane, which ave physically joined to
the sensory orgens.

The apprehensicn of the suitsble or unsuitable, however, is
also sttributed to touch as hasic. for if touch ms basic by romson
of ite proximity to the common sense {s eaid to discern hetween the
diffarsnt kinds of sonsae!ana,z-u!th sven mors reason doss 1t dis-
corn the suitability end the unsuiteability af a sensstion. For
these are charactaristice intrineic to the sensation as such, {inas-
much as each sansory organ 1# constructed by naturs to recsive a
sengible quality within a limited range, beneath which no sensation
is registered and ebove which the sense organ is harmnd.s The
discretion of the suitability or unsuitsbility of s sensation,
therafore is due to touch as basic ws well ae to the common sense.

This conclusion is strengthensd by another passsge. For in
detarmining the powers which are found in the halves of s lower sni-~
mal that lives after being cut in two, he points sut that both parts
have the sense of touch and the powsr of locomotion, for ssch withdraws

if it is pricked. In addition, each half must have at lesat an

IIn I1] de An., lect. 12, nn. 75069,

21hid., lect. %, n.802.

3ibid., II, lect. 23, n.549.
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indsterminates imegination, mnd likewise an sppetite. He sxplaine

why as Pollows:

Et similiter si habeat sensun pars deciss, nscasss sst,

guod habsat sppotitums ad ssnsum enim de necsseitats sequitur
laetitia st tristitis, sive delectstic et doler. Necessse sst
enim, ei ssnsible parcaptum est convenisns, quod sit delect-
sbiles si sutem ast nocivum, quad sit dolorosum. Ubi autem
ost dolor st delactatio, opartst quad sit dosiderium et ap~
petitucs unds nscesse ast quad si pars deciss ssntit, qued
atiam habset appetitum.

Sic srgo manifestum est, quod vegetstiwm, sensitivum
appatitivum ot motivum tnveniuntur in une pare desciesmt ex
qua patet quod non distinguuntur loce in corpors snimalis.
«ses5ed primus sensums qui sst tactus, et necessarius enimelil,
est in toto.l

In the lower forms of snimal lifs whwre the orgens are relatively simple
- and unspecialized, . svery puét of the body iw sufficisntly organized to

carry on vital functions evan when the animsl is cut in twe. The
sense of touch at this low degres of snimal life is rudimentary, es
is the imaginatien. Yet avan hers the sense of touch at its most
basic and the common sense can distinguish ssnsations ss suiteble or
harmfu;, and this gives ries to pleasurs or pain in the animal's
appetits. Consaquantly, in the lower as in ths higher snimsls, t
is the sensa of touch as baeic, together with the common senss,
that distinguishes suitable and unsuitable sensations end gives rise
to pleesure or pain in the sensory appetite.

Earlier wa aaw that of =l1] ths extsrnsl ssnses St. Thomas
considerad the specific senases of touch to be mors apt to cause pmin
inasmuch as their objscts are capable of destroying tha body.

Yevarthalass, ha considers touch as basic,which has ms its organ

libid., lect. 4, nn. 265-66.
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the internal ssnsory structure common to all the senses, to cause
tha greatsst pain when stimulated adverssly., It is, in fact, pre-
clsuly becau#e he thought that intarnel wounde neer the heart are
the most peinful of sll, that 3t. Thomas loostaw the organic canter
of touch theres |

Principium tactivum est intrinsicum circa cor. Cuius signum

est quod laesic, si accidit in locis oires cor, est maxime
dolornse. . S

Touch as basic is, thsrefore, the grestest csuse of pein in the
sengse appetite.

I1f touch ae basic hes a speciel role to play in srousing the
sangible pmsaicne, Lt aleo provides swarsness of the pessions them-
selves. As we saw, a sensory passion s caussd Ly a sensation-
astimation of some sensible object, whether the object is reslly or
anly {ntentionally preeent. This estimetion esctustss the sensory
appetitss which tand elither towards or awsy from the object and
in so doing oroduce physical chenges in the body. Thess physical

changss, wshich follow immedietely upon the act of ths appetitss,

' taka placs in the whole body and i{nvolwve such complex organs as the

circulatory and respiratory systems. Thess intarnnl bodily changes
are an sssential elsment of the sensory paccion:;z It is, however,
by means of the common saense and the sensa of touch as basic that
these internal bod{ly changes are knaun.3 Congsquantly, the sense
of touch as basic, togather with the common sanee, makes us swars

of ths sensory passionz.

11n da Tan. =t Sonas,, lect.5, n.75.

25um, Theol., I-1I, g.22, a.2, ad Jm.
lcr., op. 91-92.
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D+ Conelusion
Such, then, are ths functions of touch as Aristotls and

S5t. Thomss conceiva them. It would be intsresting to continue
this search in order to see in detail how their teaching
corraspands with the discoveries of éadcrﬂ science on the
functioning of ths senues and tha ssnes sppetites and to in-
vestigate its spplication to ths formation of intsllectusl and
moral virtues. The possibilities for further devalopment and
elaboration are, in fact, infinits - snd for thia resson it is
best to end this study here. For it was the sim of this thesis
to discovar the functions of toush. Ths spplication of thsse

1dcgs to other areas will have to coms later.

: : .
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