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. The Prineiple of the New Order

Aoccording to the program, I shquld speak t% ﬁou on "Philoaophy

: LM
and Order in International Relations™, A fact, I A been asked
‘ ﬂr"wd’ . 4&
to set before you, asimatv¥er for discuasion, the following problems ~
L ma,t:* - CO‘P LT

"Metaphysics and tpe InternationaIOOrd?rf. I adk you ﬁgg;oetﬁe this
fact because the:subjeot that I aqﬁgoiﬁé to treat effectiveiy is .
as far le'om the second as it is from the first, r”d:—' |
The problem'of %ﬁa/internapiona; order does pot properly .
_£rvm7ﬁet§physies; but politiecal sciegce and Eggm politicai
prudence. Among the speculative:scienqes,,@é"bhi;osophy of nature
touches it even more clesely'tha#_ﬁoesﬂmetaphysics. H&ﬁever,‘it is
significant that the most radical and the most coherent doctrine of
international revoiution is careful to afitack metaphysics as its
absolute contrany..(7l)gggg; emancipation of political 1ife e
%A;LﬁL t;;’Pbring about this result, , pé?ﬁzizs is a certain wiédom,éyﬁ#fﬁjgﬁi)
practical ordef}it is the architectoniec science, it is not an absolute
wisdome it should remain subordinated., It could emancipate itself oniy
by denying all subordination, Moreover, the philosophy of revolution .
has well understood that metgphysicsveffeotively takes upon herself
the task_of defepding the first p:inciples; that it is the most proper
science to lead us to the understanding or things more noble by nature
’ political
and more diVinemthan_@@n9_.Thﬁucﬁmmon_good.oﬂ/éociety is not the purely
and simply universal good; and it can not be conservea when it is not
ordsered to a éovereign good. Man is‘'not the measure of man,
That is what, from all the evidence, ax universal order among the
nations signifies. You know that the end of revolutionary philosophy

is not the international order in the strict sende of the word., It

does not recognize nations any more than it does families. It does

N e




true
not even recognize. 'bhe/oommon good of political society, nor of the

political sooieties. It does want a certain universal order, but it w
wants to find %t the principle of it in what is materially first in
every social order: man purely man envisaged in his most subjective
condition, man considéred in the s‘ba.'be of privation, as much material
as spiritual. That is how_we must understand the radioalism of this

doctrine.
- The Negation of the Primacy of the Specule.tiv’e

Despite thelr apparen‘b divergences, the medern philosophers in
general are agreed 1n maintaing tha't: metaphysi'es or speoulatlve
wisglom, in as much as it dee.ls' principally with things better than
man, alibne.teswzln_e.n.f?orkn himself, that it robs man of his true ego.
Being in some way »sgp_er_hmne.nv,_. it would be ﬁ.nhuman. It would distract
man from the total effort that he must make in order to conquer the
earth, and in order to respond to his desire to live. (72) It would
be destructive of human nature and consequently we must coneider it
among the great enemiss of manlkind,

- It is 'brue, as Aristotle se.:_'.d inl'l:he Ethics, if man were the most
perfect thing in the un;?a_rsa, it would not be wisdom but political

science and political prudence which would be the most perfect knowledge.

Now I would like to diseuss this ‘hypothesis with you. Let us suppose

for the moment that pohtical science and prudence constitute the most

perfect knowledge, in order to see what consequences would follow from

. this position,

The first consequence and the most general is that things would be
for the most part what we wished them to be. In effect, political schence

and pﬁ‘udenoe are practical in tlat they direot to an end in conformity




to right reason. But this presupposes that we know in some way the
nature of the thing to be directed and the nature of the end; in
other words, the rectitude of praoticalAregulation presupposes the
reotificat&on of theAspeoulaiive intelligence. (74) Then if, per
imposgible, the practical regulaiipp were ipdependent of speculative
truth, what thinga are or ghould bé,Aas man, the human good and society,
would be simply-whét we wishad them to bd. Even practical science would
no longer be a science, Simple practical lmowlddge would no longer be
truly practical. All direction would be broughthabout by ohanée, there
would no loﬁger be direofion.‘ o

ilore specially, this hypothgﬁis implies the nagation of prudenoce.
One ocould still argue that we are free to choose the end; and is not -]
the end in practicgl things»the principle, and does not the artisan
choosg theAend that he dfbsires to realize, (a housse, for example, or
this one rather than tﬁgt one)?‘ Buﬁ this would be forgetting the |
radical difference between art_gnd'prudence. Prudence does not choose
the end, it only chooses the means. 1If prudence were to choos the end
as art does it could not choose the medns,4thus it would be.one with art,
And if this were so the truth of the prudential Judgment would notidepend
' on the rectitude of the appetite in relation to the good but on the
intellégence alone knowing its conformity with the end chosen, (75)
. And seeing that art lookS-oply to-the- true-and not, as prudence, to the
true and the good at the same time, the Judgment of the morally corfupt
man would be as sound as that of the virtuous men -- a thing, by the way,
comronly admitted in modern polities; and every defect in the plan of
moral action would be due to a defect in the knowledge alone. Further,

since art bears on contraries, for example, the healthy and the sick

!
i
|
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|
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for meddcine, if prudence were in this respect like art, it would be
indifferent to good and evil. (76) The suocesg in the realization of
the chosen end would be the unique criterion of good and evil.‘ It would
. alﬁays be absurd to wish to just;’.fy ones conduct even in ones own eyes,
or to think or to say that one acted according to his conscience or

with the right intention. Every deviation in the concrete'froxﬁ this

/
chosen end, whether due '_!;o reason, chance or to will, would be a faulte.

Following this hypokhesis, ‘man would in truth be the measure of
'all things, and he could not have another measure. But the proposition
"Man is the measure of all things™ remains absf.ract.. To be consistent
we showld ask "What man"™ or"Wha‘t’men?"‘. Notice that we could not ask
"What man or men have the right to impose themselves as measure?®.

He would have this right who held in his hands the power to impose himself.
Loéically, one could at most wait for the thing to happen.

That is what the emancipation of the man as pure artifex would
bring abouf. This emancipation would respond to a very charactaristic
desire of man, Thergr is‘ in man & tendency to giv'e the practical a
primacy over the speculative, and art over prudence. This tendency
stems from the én’gelleotual weakness of man as one can see by the
following reasons.,

_As Aristotle says in the beginning of the Metaphysims, “Hence. aleo
the posséssion of it (mwisdom) might be justly__rggem_ztdca_d as beyond

humanpower,forln many weys human hanture is in bondage...™ The
contmplatitvg life is not px_'opt_a;-;ly human byt rather superhuman,

while thg active 1ife is more proportiona_.te to human nature. (78) The
better part of man, the speculative part, is -in him the most weak, Wiil
he not bow down before ;bhe difficulties and pitiless exigencies arising

from thet object of that part of him which is at the same time the most




nobla and the weakest? Human nature containg the seeds of revolution,
Can it be kept in cheok?

In speculktive kmowledge the intellégence is measured by the objeot,
and in speculative wisdom we are concerned with things better than oure
selves.(79) It is not possible to consider these object% whthout exper-

: both as to
iencing at the same time our condition of inferiority,/knidxtuxsmxfaxxmxx
our nature and as to our mode of knowing. In practieal knowledge, in

4 the
as much as it is practical, the intelligence is/heasure, and we ourselves

are, in some way, the end ;f all the works of art. (80) ]

One would be tempted to prefer art to prudence because the truth
in art is not conditioned by the'confofmity of the appetite to the good,
but uniqueLy by the work chosen, whether the latter be good or bad.
And the end of_art}is that»bf'thevparticulgr work, this machine, this
statue; but the_goodnessmof this prudential act depends on its conformity
to the good life taken ih its totality, (81)

“Furthgr,.beggusq art;imitgtes naturg, it.succeeds for the most part,

and the artist does not have to deliberate about the means; (82) but in

the acts which dgpend on thg oonformity to the good, we fail most often. (83)

The cause of this is the doub}evnatureiqf man and the contrariety of

sense and reasqn.”(84)“'This contrariety is the reason why, for the most

p rt, man's actions are bad, for man is not constituted perfect by natures

his "secondary perfections™ are not inborn, but acquired or infused.
To the extent that it is not perfocted by virtue, to the extent that it
is not determined ad unum, human nﬁturé risks being deflected for the
most parf. (85)

Always, because of the wealness of his speculative‘intelligénce,
man will be tempted to exalt his faculty of constructing delectable

imitations; ik he will be tempted to dominate all the oglginat things




capable of imitiation, those which are above him as well as those which.

are below. The fine av:rts s in this resPeot constitute the most human
more

means of rnadermg the objects which are better than we are/propor’cionata

to us.

LI §

In the Beginning, the Word of Man

The history of modern philosophy shows us that all 'bhelconsequences
have been maintained and'that they have been erected into systems. I
would kike to show briefly that by prOgressively 1gnoring and —deny:mg
the things which are better than man and consequently wisdom itself,
modern thought has quite simply ignored and denied that there is some-
thing better than man himselfs it has, ‘in' truth, endowed what is more
inferior in man, inferior from the spiritual point of view, and from
the material point of view, with quasi divine attributes. |

The Encyclopoedia Britannica defines humanism: "in general every
system of thought or aotionAwhicl}‘ shows a predominant interest iﬁ humem
affairs as oppose_d tp the supernatural and to the abstract (from the
latin humanus, human, derived from héma, humanity). The ten;l is
a’ppl:jxed especially to that movement of thought which, in the Western |
.Europe of the 15th centdry, carved a path aéross the méd;’teval traditions
xxE of theology and scholastic philosophy and dedicated itsel-f to the
rediscovery and study of the ancient classics.. This movement was
-e-s;s_éﬁtially a revolt a@aimt intellectual a,uthority; particularly against
ecclesiastical authority, and itx is the fg.‘bher of all the modern
movements, intellectual, scientiAfic and social®,

We would never dare to subscribe to this tentative definition of
humanism if we wished it to be applicable to all those who are called

humanists, When we call S. Robert Bellarmine and S. Peter Canisius
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humanists ., it seems to me that we cannot ték’e it in the es'ense in whioh

it is verified properly in Pico della Mirandola, Erasmus and Rabelais.
humanistic

Humanism in tha last named means a/conoeptlon of man. (86) And still

we should notice that in one of them, Ra.bela:.s, contrary to what one

is acc;ustomed to main1;a’in, this hv.qnanism is much more an attitude than

a doctrine. -

Let us consider a text that we would call humanist inv the philosophio
sense of the word -- and it is in this sense that we shall afterwards
understand the term “humanist®, This is taken.i;rom the "Discourse of
Pico della Mirandola on £he dignity of.man. (87)

(insert quote in English)

We wx shall not analyse this text in detail. Let us note only
this insistence on shkq”i“éj:aness. It is true that by his faculty of
having thg form of the other and of being all things according to-
kmowledge, man is at 'l;he center of the coémos, while the other creatures
are limited either by théir‘individual form or by their sensible and
singular froms., Nevertheless, when we consider forma‘lly this shape-
lessness, trhis mnlimited poten‘tia.lity, we attain the rational nature
in its cha.racterlstlo non-belng and, far from occupying the center of

in.
creation, man 1s/the lowest degree of the hierarchy of intelligent

creatures., N ) o | :
: For the. .rest, Fico does not- consider -this ihapelessness only -in-the - - -

~

M
line of knowledge, that pelessness would be very admirable because
it enlarges the field of liberty. But he is not concerned with the
. N LA~ . WA s s

liberty of the intelligence, but with the "deciding by yourself the
limits of your nature in accord with the free will which is proper to
you"; it is a question of a faculty of establishing ones own rules of
conduct and of directing oneself, pushed' to the point of being equivalent

to a participation gthe science of good and evil.
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Here is an exaltat_on of the :;:tgggggﬁgls, of the indetermination

proper to the rational nature of man which will manifest itself in the
idealism of Hegel and in a more revealing manner yet in the materialism
of Feuerbaok and Marx.‘ Atfributing the perfection of man to this very
shapelessness and to the subjective power of actuatiﬁg oneself is the
same thing as establishing the ,.prifnaey of the material and efficient
causes. The desire to tesi': in a very tangible mnher the infinity of
this power as the f;_ret principle nf~emd-the-one-mest—irte—wwn of his
ope;ation will push man W.to the adoration of the infinite in..'his
hends and in his tongue which are the organs of pra‘otical reason,

The infinite which embraees 1';he kind of technical progress that homo-
faber today erects 1r‘0@ an end thbn beeomes a horrible thing. Taken
by itself, this infinite projected into an end w:.ll make an object of
infernal dispa;ir. o _ :

- The liberty of ‘eor_lt_ra.;-iei_:y“‘in. the faee of the natural end bears
alse the mark Ao;‘f' a preperiy_ }ime.p__ izpperfeotionf It becomes a perfection
only in conparison with being deprived of will, It camnot exgist in
a perfect intellectual _na‘l%u_re. Will man then Se't.he master-piece of
creation because he can fail to a‘l;te.in.even his purely natural end?
Because he is composed of contrary natures? Because he is defective
in the very reason of 1nte111gent and free nature?

Since he oan'eocept or feject his end, since he can lead himself
%o his natural end, is 1% not given morto man %o be the causa sui
than to ar created ipt_ellectuel_ nature in the possession of its end?
That is the sophj.‘szg".that_the rhetoz"i”c of Pic;m.

~ This perversion is preperly huxgla.n.' The fe.llen angsls were delighted
beyond measure in the actual p’erfectil.op.where they'were established in

conformity with their nature and in virtue of their oreation. Man, on




the other hand, is here delighted in a disordered way in his potentiality
and in the fact of not being established in his end., I say "in a
disordered way®™, because man can take delight in not being Pixed by
nature as are the irrat?onal creatures, But'he is forbidden to "look

back"™ --- Nemo respiciens retro, aptus...

’ * N
b 3

The exaltation of this poetic activity in which man himself makes
objeots, imitations which have'the reason of term in the line of
knowledge and which are self sufficient, was a.deliberate retfurn to
the time when the divinities weré; in ;11 their concrete dete#ninations,
the works of man; to theAtime wheh these divinities were in a large
measure ths image of man, sulmitted to human conditions; to the time
when these divinities were the legitimate matter on which the poet
could exercise his sovereignty. This was not a return to classic art
considered in all its amplitude; this.last waé, et its best, truly
religious in the sense that it wﬁs submissive to origins.which were

: . deliberate
recognized as superior. This was rather q/return'to classic poetry
in éo far as it could be'profaned even in the face of the divine origins.
In other words, they wanted a profane poetry with a universal sovereignty,
religious, at most, by an extrinsic dénpmination.v They wanted the- |
emancipation of pure poetry thich has for"%?_gbjggﬁ fh°§9"#hiF$§ Wh;ch,_
5e§a;;§.§f §heir lack of truth, camot be grasped by reason™. (88)
Every imitable orgginal had t§ be reduced, in the face of human genius,-
to the condition of operable matter._ That is what comes of giving the |

primacy to the ™infime doctrina®™. (89)




Descartes speaks expressly of this philosophy which‘wou;d have‘
for its end, not knowledge for itself, but the transformation of all
things for men's profit. Marx is a very faithful echo of this passage
of the Discours de la Methode (VIe Partie)s ™... in place of that
speoulative philosoph& ;hich is ta?ght in the schools, we can find
a pragtical‘one by which, knowing the force and the aotioné of fire,
water, air, the stars, the heavens and all the other bodies which -
surround us, as distinetly-as we know the various matters of our
artisans, we could use them in the same way in‘ail the usages to
which they are proper;jﬁﬁus make ourselves as the masfers and possess&rs
of mture. Which is not only to désirq this for tﬁe invention of an
infinity of artifices which would mean‘that one could enjoy without
troub}e the fruits of the earth and all the commodities fhat are found
there, but principally also.for the conse?vation of health ..."

To getAthe full meaning of this text, we must recall what Descartes
has ‘said on the subject of theoloty. "I revere our theolofy and aspire
as much as anyone to go to heaven; but I take 1t as something wquite
essured that the way is noﬁ less open to the more ignorant than to the

' T '~ revealed '
more 1earned, and thatlﬁhq/ﬁruths which lead there gré above our
?ntglligence, I would not dare to sultmit them to the weakness of my
reasonings, and I think that to ﬁndertake.to examine these and succeed
_.atmit.requiresuthat.onerhave-sgme‘extraordinary~aesistanoe from' Heaven -
and to be more than man." (Ie partie)

Even>specu1ative philosophy is too difficult, too uncertein and too
insufficiently adjusted to the level bf reason. What remains for us
then except this praoctical philoéophy which ends by giving up the moral

* philosophy and substituting for it medicine and hygiene for the cure

and prevention of all spiritual ills.




~ The skepticism of Hume .wil‘l‘oqntribujhe further to foimding the
negations whj.lopAcondition & philosophy fully and openly humanistic.
The following passage is a brief outline of his skepticism., "It
seems then that nature has indicated a kind of mixed life as that
most in conformity to the human rage, and that she

-

\

Man turns himself away from the search and contemplation of things
better than man; thet means also that he .'l:nr'ns away from what is better
in himself, He falls back on the‘ powers whic_:h‘a're’most prdperly his
own. Among these powers there ié_or_xe,‘the most profound iin some way,
which touches the absolutely f_'irét‘ priﬁoiples for ust the power of
WJ.* h;w&:; I.la.»z‘;gue.gg. We van say and wr.{te things that we cannot
think. AWe can say: "It j.s poss:_i._b_lg to be and not be at the same time
and in the same respect"; "The part is greater than the whole"™; still
we cannot think these. Besides, these sentences are grammatically
corre‘c_:‘b. One can say the thinl'rablev and the unthinkablle; that is the
transcendent power of language. The power of using the pure irrational.
I can say: "I do not ex»ilst."‘ And 'bhis is how: I cauld base my "I exist™
on pure non-being. I sa‘j'a.fi*é! And who will stop me from doing it? Let
them stop me, I say i'l? again,

We Idi.seow-r;‘ .the”ii-b-erty ofthe word f&me word freed from intelligence.

twhmad o ) .
the "speaking! out" |is emancipated. Thought is subjugated to language.

The work is finally fres. In the beginning M is the word of man.
I say to yous in the day of judgment man will be made to account
for every vaif word that they hajre uttered. For you will be justified

by your words and you will be cbndemngd by your words.




history
We also discover the faculty of "composing"/mxskmxy. This

becomes purely soientific, as they say. ‘The historian is emancipated
-from practical wisdon and the bonds 6f prudence. The oritical method
‘5ecomes a supstitute for prudence. Dogs it not enable us to judge
historic events in an.ogjective manner, whatever our subjective
dispositions may be? The historian mo longer needs to be a prudent man
whose judgments to;ching human actions would be conditioned, not b |
imowledge along but by the rectitude of his own appetite. This is
how science Qmancipgtesiug from the pfinciple VAg éaoh one is,~so he
judges™: "Qualis unusquisque est, talis ei finis videtur“.‘ This is
how we are freed finally from thgt_terrible words "Accdrding as you
have Judged you will be judged, and in the same measure that you have
measured, you wili be mgasured.' This is how truth allowed adulterous
mén to ory in the market place: "this women is even how taken in
adultery™! Does the beam in your eye prevent your naighbor from having
a splinter in his? Is his splinter objgétively less than your beem?
Is there not an impersonal truth? Is not this trhﬁh the standard for
all? Why will the historian not be free as the physicist? Facts are
faots! And the fear of qu? y '

The attitude of the philosopﬁers towards the reader has changed

- - : but more
completely. It is no longer so much the truth of what they say ms/the

-reader and~the-wfiter-who-become-the~principa&~object"of-their preoccupation, -

They always hopé, for theri own advantage they confess, that the reader
will approve of their ppinions. More impgrtant than that, the reader
for whom they write is no longer a philosopher but rﬁther that vague
individﬁal called now the man of common sense, now the cultivated man,

now the general reader. Compare this procedure with that of Aristotle
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or St Thomas. fhb Discours de la methode is essentiaily a rhetorical
work. It was also one of thé first appeals to tla:;:iapelessness

of unformed man, and it burst forth one day in an appeal to the
unformed mass as unférmed.

' . shelters
The philosophic works take nn a form tha‘b/;m:hx them more and more

- )
from a refutation according tow‘ﬁﬂf rule. They are founded on attitudes.
Philosophy becomes more and more an expression of the personality of

o ) ‘ ‘ will
the philosophers. It becomes a literary activity. And who/ refute
a poem? Who will refute the thought of an auther? -
. .- - . aap—
Do the -philosophers truly become more critical? The oritical

mind is one of the greatest smares of history. Philesophers have

never postulated more "axioms" and “primitive suppositions".. There is

perhaps no modern philosopher who has better succeeddd in mv%@‘f‘c‘?ﬂd«

his impossible axioms carefully couched in intuitions‘%a%m.ng
Axwel—ﬁ..tu_@_do% primitive notions, than the austere critic of

Koenigsberg.

Under the infinite diversity of sytems there is hidden nevertheleés
a profound unity‘which will soon be brought to light in marxism --- the
unity of the end, of the final cause: the emancipation of man purely man
envisaged in his g“ \ ‘and c;oncej.ved as @, sufficient pringiple
for all that man can be: the power of his impotence: the feoundity of
‘the non-being of man. e L

speculative

The effort of Kant to deliver the/intelligence from the shakles
c.)f metaphysics by confining it to the logical order (of which he thought
he had a very sufficient knowledge), (91) has been the most decisive step
towards this philosophy of revolution «- the future "ammed eritique™--

which todsy openly menaces the entire world. Perhaps we ourselves havs

succombed to the weight of this modern tradition, lost faith in human
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intelligence to such a degree that we Imte to admit that what men think

and what they teach in the apparently Quie‘& classrooms ocan have any

grave consequenceé for the down~to=earth grocer in the corner store. .

‘How could the learned negations of .‘che principle‘ of contradiction by
the brave p}ofeasors evér penetrate the xR ENE AR XA hard-working
masses? Who would have the naiwéte to believe that one day the
greatest statesman of his time would himgelf teach to his people and
to the people of the whole world the dialectic of Hegel in a revised
and corrected form? )
Given the kind of emancipation of the huméxn inteliigence that

Kant had in mind, his choice of iogic z;.s an instrument of emancipation
was entirely appropriate. We have only to consider the opi’nion that
we have ourselves of the nature of logic to undersfa.nd the force of
“the abuse that can be made of it. I;he necessity of logic flqwé, in-
effect, from the im natural imperfection of our intelligence. It is
thezfefore properly and profoundly human., Its works, the artifices of

man, are at the principle of perfect speculative science. It is the

most perfect of the arts. Its matter is nedessary. It is at the same

time an art and a science -- at the same time regulative and speculative;

at the same time instrumental and transcendent. Remaining entirely
within the limits of ;t;he ihtelligence in order to direct speculation
itself, 1% 18 the most liberal of the arts, but at vhe seme ¥ime an.
art e;rbirely "sqrvant"z i'b' J‘A.s.usei_‘ul__ solely, it is a pum instrument,
Thish same art which has its root in the potentiality of our
intelligence is goihg to become the all-powerfil méthod of Hegels
YMethod is the absolute, unigue, supreme, infinite force which no
object will know how to resist; it is the tendency of rea‘son to
re-discover itself, to recognize itself in ev.ery thing." All things

will henceforth be in the image of our thought which has become the
principle which posits all things.
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More than that, Hegel has fastgned upon that part of logic which
can serve his purpose in the most appropriate way -- dialéctio. Not
simpley the dialectic of the Topics, but more properly the dialectic
which consiéts in using the princiéles of logica docens to attain
realityf These dialeét;cs, whethe; they be kantian, hegelian or
marxist, have no opinionétive element in them. From the topical
dialectic the last named retains on;y the element of conflict and.
strife. Now it is true that we can, starting from the common intentions
of reason, descend to reality; we can treat Ehe éubject of the sciences
of real being (ens naturée). It is not in this respeot.thét we find
fault with these dialecticians., H?wever, this usage of logic could of

itself adequately attain reality only if the logical and the real were
identical, and this could be only if avcontradiction would'be possible.
Now this is precisely what Hegel’maintained. For him, qontradiction

is simply a fact, and he il;ustrates is by an example taken from’
geometry, A ngtién which possesses at the same time two contradictory
signs or which possesses neither the one nor the other, for example

a square circle, is held to be logically false, But, although polygonal
circle and a rectilinear arc as wedl contradict this maxim, the geémeters
do not hesitate to wzm treat the oircle as a polggon with rectilinear
.sides."

- The principle of contradiction is a rather important affair. - It -
is very closely‘tied up with our subﬁect since its negation constitutes
the first principle of the modern philosophy of revolution.’ "Contrary
to metaphysics, says Stalin, dialectic starts from the point of view
that the objects and phenomena of nature imply internal contradictions;"
And he cites Lenin on this'subjectz "Dialectic, in the proper sense of

the word, is the study of the contradictions in the very essence of things,"




- let us see briefly, in Aristotelian terms, what Hegel does to get around

Marx, Engels and Lenin have expressed their apprehension m® at the
lack of sespect and the negligence of hegelian logic in their disciples,

and orthodox marxism has continually accentuated its smportance. Also

the contrgdidtion and how he happens to proclaim it the very principle
of all fecundity. -

A remote genué is predicable of the species with identii_:y, the
same as the proximate genus is predicable of the individuals. - Thus
circle and polygon are the seme figure. This px;edication with-identity
is possible becuése the remote genus _it_a not divided by '@;hg species
but by the genera immediately unsie_r it; in the ‘ss‘\me way the proximate
genus is not diyidg@ by thg_ipdividuals}ub; by the species. But Hegel
identifies the properties of the rémote genus with those of the proximabe
genus. It follows ‘thez.l tha;b the circle and the polygon are the same
plane figure, which means that plane figure is identical to the differences }
which divide it., This procedure could seem plausible by the fadt that
we can difine the circle dialectically as the limit of a regular insoribed

in number

polygon whose sides inereass/ indefinitely, where we have the apparent
tendency of one species ‘to pass continually into another by means of a
purely quantitative change. If this tendency were really realized we
would end up with a contradictory essence, which is impossible.

-~ In this way we can see how the "dialectic of the speculative reason™
expects, starting with the pure community §f reason, the community of
negative abstraction, to derive all things in their differences. We
do not intend to deny this dialectical process. We want it to be
recoghnized as dialecti‘c solely. This process is legitimate and ‘
fruitful, provided that we see in it only a purely logical expedient
to surmount, in a tentative wa.v", the multiplicity of our means of

Inpwings
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knowing; ba multiplicity where our knowledge is defective in the very
reason of wisdom.,

Tt is very true that the dialectical reduction of the volume to
th_e éurface_, the surface to a line and the line to a point, makes our
knowledge more perfect and more like divine knowledge which in one
unique species, in a universal means of knowing,' attains all things
in that which is most proper to them. We know the human intelligencg
better when we kmow it as the limit of a degrédation in the very
reason of intelligence. 'B'li.l't if we would not destroy the very ;Qm of
this reduction we must ever remir.md ourselves that it is purely dialectical,
that the movement _impre_ssed on tﬁings :.;.S only a movemen{: of reason .
projected into the objects and thé&: thi‘g reduction remains in the state
of tendence. This movement does not have as end the reduction of the
known paturess: this reduction is made in strictly scientific knowledge
where one nature is known as the reason <'>f the other, the one and the
othe'r remaining radically distincd; its purpose is the reduotion of
the means of knowing, But this reduction can only be tentative; if
one were to mmdxik arrive at the end it would be frustrated by the
des’crucfion of the natures which we wish to attain in'their difference.
Victimized by an emancipated languagg, Hegel though'lb he cquld engender,
in this way, a new and richer obJjedt, the circle square, for example.

Is}}'xlje;rznly a scholastic. subtlety, ane of those precisions of the
Schoolmen, which séparate's us from these dialecticians? 'Th_”a.t' may be.
But we do not scorn the precisions §f the Schoolmen, Hegel here abuses
one of the most powerful instruments ‘of‘ metaphysics in order to imitate
divine wisdom. He does the same with this other still more purely human
instrument -- the nagation of negation, whose fecundity shows forth in
mystical theology. Here tﬁen is the movement of pure reason, the

therefors
reason/econsidersd formally in its pure ratiocinativity, and negation,
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the othef characteristic of human intelligence; we see them perfectly
emancipated and invested at the same time with attributes properly
divine.
ET FACTA EST ﬁox

This perversion of human thought atrits very root had to bear its
frults in marxism, which, ;oh content with seeing in this procedurs a
game to distract the philosophers, would put it into practice even to
the point of attaining “th; pen of Herr Krug". It is true thé% the
hegelian dialectic was already of a fundamentaily compositive'and
practical mode, but it remained bractiﬁally sterile, Marxism would
‘identify the dia}ecticgl proqeduré of Hegel with things envisaged in
their final conqretion. But, among the things around us there is in

fact matter which is the proper principle of their ubtimate conoretion.

Matter itself will become the primordial principle, the “raison premiers®.

Do you belisve yourself éoverngd by a perfect intelligencs and a will
infinitely goqd? You are determined exclusively by the oonditions of
material life. Finality? That is a s¢holastic question ! |

And just as in Hegel the movement of reason arose from the contra=-
dioction inherent in being, so also in the marxists the cont;adicttén
of matter will show forth in the movement of matter, itself/perfectly
contradiotoéry, they say; ocontradi ction and movement of contradiction
"wiénde é}i fhiégs“bégih._ Iﬁ.the.cont;édiéfioﬁ;.fhaé ié;-in the birth
by destruction, the fecundity of privation, of non-being, shows forth.
What you call being is in truth ?hat is not. What is not, that is what
is! "For the dialeqtical method, says Stalin, what matter; above all
is not what at a given momgnt appears stable but already begigs to

perish; what matters above all is what is born and is develops&j even




|
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if the thing seems at a given moment to be unstable, because for the
dialectical method that alone'is invineible which isAborn and is
deveioping.“ Applied to society this means thgt'progress has to be
aocomplished by the revolt of the dispossessed, that is, &y of the
"have-nots®. It is in that class that the power resides bpcause it
is that class‘which is not. "Social reforms never end by the weakness
of the strong, but alwﬁys by the strength of the wea#." "The Feudal
system al;o had itg prolqtariat == the serfs, which carried within it-
self the gems of the bourgeoisie. Feudgl production also haditwo
antagonistic elements, which we designate e@uaily by the name of the
good side and the bad side of feﬁdalisﬁ, without considering thaf it
is always the bad side which ends" by outweighing the good side, It
is the bad side which prodﬁces the movement which makes history, by
organizing the battle.® | |

Do you have»pity for human misery, for the lot of the dispossessed?
Ars you indignant at the egoiém and wickedness of the rich? You are a
bourgeois ! You do not see, thersfore, that you wish to kill the goose
that lays the golden eggs! ™If i: is true, Stalin goes on, that the
development is brought about by bringing to light the internal contra- '
dictions, by the donflict of contrary forces, a conflict destined to

surmount them, it is olear that the class-struggle of the proletariat

is a perfectly natural aad inevitable'phenomenop.“ Far from whishing

to smother the conflict b& a just distribution of goods, from from
recurring to an “eternal Justice™ to which all men have to comform
themselves, we must on bhe contrary encourage the struggle, we must
push the xirmgx conflict to exasperation. We must'open the way for
the emaneipation of non-beipg! "Consequently, in order not to fail

in polities, we fust follow a proletarian politics of eclass, intransigeant,




and\not a reformist politiocs in harmony with the 1ntor;ntl of the
proletariat and the bourgeoisie, not a conoiliatory politics of the
- “integration of capitalism in sooialism®™. Get along with your
adversary provided it-is a surer means of anihilating him., You can
count on his weaknqss. In the integrity of his cowardice he will not
dare to investigate yoﬁr c&nicism.

Let your cynicism be universal. Let it touch your entire being.

Let your pes be no, and your no yes.

~ has L :
What fxxkhm end/hf this process of dispoilment up to the absolute

privation? *The human essence, says Marx, had to fall into this
absolute poverty ip order to be able to produce éf himsatf poverty
itself his interior riches," When man will have broken all the
shadkles with whatever else there may be, he will be able to move
himself ™around himself, his own true sun",

Thers you have the principle of tlie new order.
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That is what Marx, following Feuerbach, says; Feuerbach spcings
from Hegel, Hegel springs from Fiochte and Kant, Kant springs from ...

Non Serviam §

- "Now, it is said in Mystical Theology’,: let us remove by negations
~that which is above and beyond all that which we shall know how to |
remove a;d take away, we must first remove and withdraw what is more
distant and most remote from Him. For will we not rather say that
God is life‘ and goodness thah that He is not air or a stoneM™e---=
Marxism also has its via n;gationis by which it arrives at the..tenn
that it holds to be the most perfect: man purely man in his most

and hidden
complete privation w hich will hatch his interlor/riches xx#, He
also begins by denying that whlch is farthest and most remote from
his term. His first negation is the nege.tion of Gode The order is
completely reversed.

What is this human essence that the marxist tends to adapt to
him§olf, what is the object of this "joy that mu%ﬁm—a—-}uﬁ—mem'?
What is this interior richness? This question arouses indignationm.
is_ﬁxat not at the ‘same time evident and j.nef‘d‘able? Ineffable. Does
not the structure of negations indicate it well ehough?. .'I'he marxist
says nothing on that subject, and he could say nothing. === The perversion
is thereforse achieved. ™As we are also, Mystical Theology goes on, now
going to enter the obscure mist which is above and beyond all under-
standing, we shall find thers not only a shortening of words, but an
entire privation of words and thoughts ... for now (that our discourse)
is going to mount from the bottom to the top, to the degree that it ix
ascends, it is restricted and shori;ened_, and when it will have gone

as far as it is possible to ascend, it will become entirely mute and

will be entirely united with that which can neither be explained nor




declared ﬁy discourse.” .
Who could explain these positiors in the'light of ;hilosophy alone ?
We could not very well indicate the “technical™ errors. Doubtless it
is the oconsequence of "sjstoﬁg;‘éiggularly augmented byAthe death of
the authors and the liberty that this latter engendéred. Bﬁt if we
see only these oriticisms w§ could not get at th e roots of these
philosophies. This is beo;use’ﬁe are not dealing with purely accidental
errors of thought in its evblutioﬁ towards an always fuller truth, as
was the case with ancient %isdom. These errors are btooted in ;he appétite,
The practical foroe wkiek with whi oh these authors and their

disciples cling to their errors can only be explained by a love of

these errors which is as powerful as death. I say as powerful as

death because the marxist must secrifice his entire being, he must
face total(death, a complete anihilation of his ego. He must nourish.
himself coldly on the most absolute dispair. All his action always
extended to violence epds only.in the total destruction of self.

Death will be, for him, as if he had never existed, There is no
recompense, no justice, no pity. He who exists only for himself
exists for nothing. Are his troubles oompensafed by some heritage
that he could leave behind? Who is his heir? Humanit&? But humenity
is made up of a multitude of egos: all expect the s;me lot. For each

human individual it will soon be as ifAhe had never existed. What he

had done or not done, whether he acted well or badly, what difference
does it make ?

What does it matter! they will cry to us. It matters even to be

able to act! Is that not the essential condition of an absolutely

gratuitous human action? Does man not owe himself this absolute

- generosity? The true marxist can live only in total abnegation. ‘

The P°Wer'and the weakness of negation, It cannot destroy everythiﬁg.
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He consoles himself.with living, he wants this life in so far as it
allows him to deny. There must always be somethiﬁg so that the negation
might live! He is perpetuated in-his death by transmitting this
negation from generation to generation. Generosity springs from hate '
and scorn. Heroism speings from a supreme capitulation. In the ﬁthics
this kind of hereism is the c§ﬁtrary excess of herolsm -- it is =%
called "bestiality™. |

Negation of what? Whom foithey have a grudge against? -

“ihxii;xxxn;ii;;xixxx;xtn;ynxx

"Amen, amen, I say to you, unless. the grain of wheat ‘fa.lling
into the ground die, itself remaj..n_eth alone, But if.i’t;. die it bringeth
forth much fruit. He that loveth his life shall loée it and he that
hateth his 1ife in this world keepeth it unto life eternal."

. Why is the sagacity of the wise of this world extended to the
masses? What does it see in the crowd? Whet does it want of thesé
misérable peopde? The question is appropriaté, for never hage thé
wise of this world shown such a profound scorn for thsse same masses,
even for their purely material good. And why not? A man dies like a
doge What matters to h:Lm whetﬁer he has existed or not? Do we mournithe
death of a man? We also mourn for dogs.

Marx dars to cite this holy word: "Let the dead past bury the dead
- and mourn for them "

What is there in the masses to attract fhe wisdom of this wofld?
Could this sagacity choose a more apprbpriate viotim f£or its vengeance?
This wisdom covéts power. What is the power of the miserable crowd?

It is true that it conceals a power of material repression which has

saarcely begun to be exploited. But there is another power in it ===
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that which they wish to destroy by the first: the power of its weakness.
For the All-Powerful, the Lord of mercy has said: 1 'have ocampassion on

the multitude., Because, “what the world holds as nothing is what God

- has chosen to confound the strong; and God has chosen that which in the

world is without consid;mtion anq without power, that which is nothing,
in .ord'er to reduce,to nothingness that which is," ‘

In this way we witness the supreme effort to attack the work of
God. They want to take away from Him the humble who are, after the
All-fowerful, the most poyverf‘ul -=- the true powér of the weak. .They
will excite in them pride, for no-one is less wc;rthy of meroy than
the misersbles who are arrogant. 'They ;will inculeate 't':hen; with the
philosophy of {:he wi.sdom of this .wor-ld. "... The theory, says Marx,
also becomes a material force when it penétra‘b_es 'the masses. Theory
is capablé of penetrating the masses when it makes demonstartions ad
hominem and it makes demonstrations ad hominem when it becomes rédical.
To be radical is to take holgl of things by the root. And the root of.
man is man himself." "Just as philosophy finds its material arms in
the proletariat, so the proletériat finds in philosophy its spritual
arms and as so.on as the lightning of thought will have penetrated to
the bottom this naive soil of the people ..." This is how the wise of
this world would like to seduce the "little ones™ by nocturnal knowledge.
Théy will be ‘refenged. for the fact that God has scorned their wisdom.
Has not God convicted the wisdom of this world of f‘oolishnes's ?

"I thank you, Father, Lord of heaven and earth, that you have
hidden these things from the wise and prudent, and have revealed them
to the small. Yes, Father, I that it has so pleased you."

The human intrigues of the intelligence and will, supposedly

emancipated from the supernatural, are no longer intelligible except
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as 1ikene§ses of properly divine truths., How can we explain this |
exaltation of shapelessness except as'a perversion of tho'obodiential';QQ
potency and of the very particular capacity of being elevated which
belongs to the least perfect of intelligent coreatures? Why this
attempt to liberate our.words frum our thought? In truth we order

the divine names to God in as much'as He goes beyond our conoeption

of Him., IHow are we to und;rstapd this deification of movemént, which
is concerned with real movement, the most impgrfect of aots, or with
the rationcingtive_movemené of reason, the most extrinsio and %he most
tenuous form of thought? In the light of revealed doctrine this
deification is only a seductive.ﬁrofanétion of the "most mobile of

all mobile thingg". The very idea’ of strife and universal combat is
again a likeness of a situation which has in a certain way its
prinéiple in the supernatural order. In reality, withouf grace, the
pure spirits, entirely determined in their nature and indefectable,
would have remained is a state’of perpetual peace from the morning

of éheir existence. Their order would hafe been absolutely imperturbable;
But ism it not the elevation to the supermatural order by grace,lthe
principle of merit and the exéroise of a liberty of contrariety which
have been followed by xke a battle which envelops:the entire oreation,
a battle in which God Himself takes part by the sacrifice of his

only Son? And has not God placed an ermity between that creature which
.he ﬁademmos% infeiiiéeﬁt and.host_pdﬁerfui in.ﬁié néfufe,.ﬁﬁd tﬁe.éné.
which is tﬁe most humble of human creature who are at the bottomiof
immortal creation? That victory should be the work of the weak is

s monstrous caricature of the Woman who, in the beginning, was destined
to crush the head of the master of all arrogance.

Purely philosophic wisdom is impotent to judge the modern philos ophers.

Rhexekrizk
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The ohristian philosopher should know this, The mnderﬁa have rejected
the possibility of philosophy being the servant of a asuperior ‘solence,
This was at once to deny every superior principle for the pfinoiplea
which are first for us. . This rejection could not be without conse-

1

quence. It implied the negation of all true wisdom. Man will have
) : natural
to deny nature itself, And, in faoct, what/truth has he not denied?
In other terms, modern philosophy has developed outside of natural
truth, that is, ocutside of-philosophy. But it has not been abie to
makes .

escape from this more universal order that/ix mads known to us Faith
and theology. The divine light alone can plumb the depth of the

hight in which the wisdom of the serpen has taken shelﬁer. This

night which is a counterfeit of the obscure and caliginous depth-

of the Inaccessible Light.
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Discours - Féte de saint Thomas - 1942

(8 pages 8%x 11 - dactylographiées)
th@afpﬂ&t'ﬂ&ﬂ@h&“—&k
(TWLWMVMLL)
Les philosophes modernes ne sont plus 1ntelllglbles en dehors des vérités

révélées ‘
Les philosophes modernes voient dans la metaphy51que un danger pour 1'human1te (p.l)

Supposons que la prudence politique soit la meilleure des connalssances, il s'en-
suivrait que les choses ne poyrraient &tre que ce que nous voudrions qu'elles soient
(p.2)
Différences entre art et prudence (p. 3)°
l'art regarde la vérité seulement
la prudence regarde la vérité et le bien

L'homme: mesure de toutes choses (p. 3) Quel homme?

La pensée moderne n'a pas seulemént nié ce qu'il y a de mellleur en 1'homme.
Elle est allée Jusqu 4 attribuer des propriétés d1v1nes & ce qu'il y a de
plus inférieur & 1l'homme (p. 4)

Tentative de KANT de libérer l'intelligence spéculative de ce -qu'il

appelait les chalnes de la kétaphysique étant sans doute le pas le plus décisif
vers la philosophie de .la révolution. -la logique = instrument de 1l'émancipation
de 1'intelligences(p. 5)

La logique: profondément humaine - le plus parfait des arts
4 la fois instrumentale et transcendentale (p. 6)
devient la méthode toute-puissante de HEGEL (p. 6)

Le marxisme: ne considére pas la logique de la contradiction comme un jeu. purement
philosophique. Il la met en pratiques(p. 7)

Ces positions radicales ne s'expliquent pas & la lumiére de la seule philosophie.(p. 8




et Marx.

 ads
—"
On me demandait récemment pourquoi
J'avais si copieusement cité les Saintes

deritures dans une conférence sur Hegel

Tproierrepmeghieriwne-fotrgy, J'avais en
effet oublié dlexprimer le moyen terme.
La réponse n'était pas difficile & faire.
I1 me fallait nécessairement recourir aux
Saintes Ecritureg,puisque je traitals de
philosophes modernes: en effet, ceux-ci ne
sont plus intelligibles en dehors des
vérités révélées. On ne peut les comprendre
cette <« .
que dans/Xz lumiére mm dont la négation
premier

constitue pour eux le/principe.

Les philosophes modernes sont généralement |
d'accord'pour‘voir dans la métaphysique un
des plus grand dangers qul menacent 1l'humanité,

en tant que la sagesse spéculative est une

science qui porte principalement sur des choses

meilleurs que 1'homme. ﬁSapientia,ditkﬁ,Thomas;

parlant de la métaphysique, est circa ea quee
sunt homine meliora."(VI Eth.,8) Dans la

mesure, disent les modernes, ol la métaphysique

porte sur des choses meilleures que 1l'homme,

Blle nous aliéne de nous-mémes d& de notre

S

d Rtia ,
propre’ £2ee=, elles nous rerdxekpargersxdse

éloigne de nous—mémes, elie nous rend servituer:s
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de pulssances occultenk, mmxmmi au grand
damff de 1'émancipation de 1lthomme. Dans
sa récente étude sur le Matérialisme
dialectique et historique, Staline a formulé
cette idée de la manidre la plus expresse,

. La politique, dit Aristote, ne serait
la meilleurx des sciences que si 1'homme
était ée qu'il y a de meilleur dans l'univers.
Supposons pour un instant que la pwXikiomes
BExiazprndespe® science et la prudence
politique soient 1la meillgur_des conﬁaissances,
ou, si vous-voulez: que 1'homme soit ce
qu'il y a deﬁmeilleur.

Il s'ensuivrait imwmédistement que
les choses ne pourraient &tre que ce que
nous ymwitemx voudrions qutelles soient.
En effet, la science et la prudence xenmt
politiques sont pratiques en tant qutelles
dirigent vers une fin conformément la
droite raison. or, cette direction présuppose
la connaissance de 1la nature &£ de 1la fin,;ykt—
g de ce qui doit &tre ordonné 3 cette fin;
en d'sutres termes, la rectitude de 1la
régulation-pratique'présuppOSe’la rec#ifidatioh
de l'intelligence spéculative. Par conséquent,
si par impossible, 1la régulation pratique
était indépendante de 1a vérité speculative,
ce que sont les choses, ou ce qu'elles
devraient &tre, tel 1'homme. 1a société et

/
le bien commun, ne pourraient &tre que ce




Dans cette conception lthomme
serzit 1s mesure de tountes
choses et il n'y aurait

pas d'autres mesure., Mals

l2 proposition aue 1l'homme
est la mesure de ftoutes choses
demeure a2bstraite. Four gtre
conséaquent, 11 faut se demander
"quel hommp" ou "quels hommes"?
L pas demander:
"Cuel ‘homme" ou "ouels hommes™
ont le droit A'imposer leur
mesure? fura le droit celul
qui aura ls pulssance de -
1'imposer.

que nous voudrions qu'elles soient.
La méme hypothése entraine plus

spécifiquement la négation de la prudence

‘elle-méme. La prudence différe,en effet,de.

l'aft, en tant qu'telle ne choisit pas la

fin. Si elle pouvait choisir la fin, elle-
serait identique & l'art. Si la prudence

était unvart, la vérité du jugement prudentiél
ne dépendrait plus de la rectitude de l'appétit
par rapport au bien,'mais elle dépendrait de
1tintelligence seulemént, c'est & dire de

sa conforpité‘avec la fin éhoisie. Et, puisuue
llart rééarde la vérité seulement, et non
comme la prudence, & la fois la vérité et

le bien, le jugement de l'homme corrompu
pourrait &tre aussi droit que celui #iwm

du vertubux — c'est d'ailleurs éne conclusion
trop figoureusement appliquée dans la pratique.

politique; tout défaut moral serait du

" exciusivement & un défaut de connaissance.

u reste, puisqﬁe 1'art porte sur des contraires

telles la santé et la maladie dans le cas

- de la aez=tie, et sl la prudences était sous

ce rapport semblable & l'art, elle serait
indifférente au bien etPual. kexjuskexak
X¢imjuzte Le bien et mal serait déterminé
exclusievement par la réussite dans l'accomplis-
sement de la fin choisie. La bonne fol devient
dans gette conception chose absurde.

Voici jusqu'd quel point le marxisme a




poussé cette logique: Je cite un texte
communiste:"Récemment on a fusillé un
éminent Specialiste en agrlcultungun certain
B, avec trente de ses collaborateurs,pour
avolr -soutenum l'opinlon que l'engrais
artificiel de nitrate était supérieur & 1a
potasse. ﬁais le dictateur était cent’ pour
cent en faveur de la potesse; par consequent
B et 3es trente Auk¥E collaborateurs devaient
8tre liquidés comme saboteurs. Dans un systéme
.d'agriculpure dentrélisé sur une échelie
nationale, l'altérnative de nftrate ou de
potasse est d'une importance énorme: elle
peut.déciderfiﬂ;résultat de la gumexe prochaine
guerre..Si le dictateur axaik a eu raison,
i'histoire 1's absoudra, et l'exécution des
trente et un aura été une bagatelle. S'il
s'est trompé.....

"It is that alone that matters....

1ogical consistency."(pp 98—09)
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La philosophie moderne a mis en oeuvre

'de la maniére la plus logique les conclusions
que nous pouvons -déduire ée lthypothése de
la suprématie de l'homme., Je voudrais mfArréter
3 un asbéct de cette Exdewkian déduction
historique,- et c'est peut-étre le plus .
fondamental.

| Pour axmiz s'étre détourné des choses
mellleures que lthomre, la peﬁsée moderne n'a
pas seulement nié ce qu'il y a de mei;ieur
dans l'homme: el}g est allé Jusqu'i @attrivuebe
def propriétés divines & ce qu'il y a de plus
inférieur & 1'homme tant au point de vue
spirituel qu'tau point de vue de la matiére.

La tentative de Kant de libérer

l'intelligence spéculative,de ce qu'il appelait
les chaines de la métaphysique; pour = lfenfermer B
dans l'ordre logique,'ét;it sans doute le pas
le plus décisif vers la philosophie de la |
révolution, clest & dire-vers kavexritigue ce
que les marxistes appellent "la critique armée".
Etantndonné}iaxzmtkem&xémxnzipzkan-j-
izémxnxipatimnx2m2323zﬁexEXinzﬂiiigemaxzhnmainx
son dessein d'émanciper l'intelligence humaiﬁe
de la fagon la plus radicale, le choix de la
logique comme instrument de cette émancipation,
était certainement le plus approprié. Nous

pouvons comprendre la puissance de 1l'abus

qu'on en peut faire pax & la lumidre de assmme




notre propre conception de la logique. En
effet, la nécessité de la logique découle
de l'imperfetion naturelle de nofre intelligence
laquelle est originellement %x en puissance.
En ce sens la logique est pfofondément et
proprement humaine. Elle n'en est pas moiné
la plus parfaite des arts: sa matidre est
nééessairé; elle est & la art spéculatif et
science spéculative - & la fois directive
et spéculative; elle est & la instrumenéale
et transcendentale; demeurant entiérement dans
l'intelligence spéculative est le.plus 1ibéral
des arts, mais elle est en méme tembs kkaxk
purement serviteur, en tant qu'elle n'est
qu'tutile.

Or,ce méme art qui a sa racine dans 1la
potentialité de notre intelligence et qui
n'a pour sujet que des étres de raison, deviendra
bientdt la méthode toute-puissante de Hegel:
"La méthode,dit-il, est la force absolue,
" unique supréme,infinie, & laquelle aucun 8tre
ne saurait résister; c'est la tendance de la
xztﬁx~raison(logique)'é7se“retrouver, & se
reconnaftre elle-méme en toute chose."
Toutes choses seront désormais & 1'image de
notre raison, Vdire de notre raison logique,
et cette raison logique est devenue le principe
qui pose toutes choses.

Nous savons comment Hegel, pour pouvoir

Justifier cette infinie efficacité de logique,




a été obligé de nier le principe de :
contradiction,. Cette perversion de la
pensée humaine & sa racine, devait porter
ses fruits dans le marxisme, lequel ne

se conteptefa pas de considerer la logique

de la contradiction comme un jeﬁ purement

philosophique. Il la mettra en pratique.
I1 identifig le processus dialectique de

Hegel avec les choses dans leur partlcu¢at1te,

e%mn0n—éuﬂpenswe-éeg&cuefnaaﬁévla matiere 43L——“
224m4n44o§h5maﬁb uahménﬁltﬂelv 12ﬁquj’ ' w&44

(gu i 3k PO

Le mouvement qui.procéde de la contradlctlon

loglque s'ldentifie avec le mouvenment réel,

et la mentradivbionzréwiiex dEvierbxprineips

dexgoukexffemmidiké privation, c'est 3 dire

le princdie le plus débile possible, devient

principevyde fécondité. Appliquée & la socidé

cela veut dire que 1le salut provient de la
/cﬁbnf' Lo Lont—

révolte des hommeﬁp vés. Cu comme le dit.

Marx, la véritable force réside dans la faiblesse.

"Les réformes sociales n'aboutissent jamais

par la faiblesse des forts, mais‘touﬁours par

la force des falblesx". "Clest le mamvais cété -

qul produit le mouvement qui fait l'histoire."

Clest gréce & la privation que l'homme peut

grandir:"L'essence humaine,dit-il, .devait

tomber dans cette pauvreté absolue pour pouvoir

faire naitre d'elle-méme sa richesse intérieure.”

Une fois émancipé de tout ce qu'il regardait

comne meilleur que lui,l'homme peut se mouvoir




7

autour de lui-méme, de son véritable soleil.

nLa religion n'est que le soleil illusoire

qui se meut autour de lthomme, aussi longtemps

qu'il ne se meut pas autour de Ilui-Méme".

LI |

Or, ce sont ces positions les plus
radiéales, et qui découient si logiquement
de toute la philosophie moderne depuis ia
Renaissance, qu'il est impossible d'expliquer
4 la lumidre de la seule philosophie. Nous
pouvons bien indiquer les erreurs techniqﬁes.
Nous pourrions montrer que Ként se faisait
une conception tout & fait faussié de la logique
et de la métaphysique; nous pourrions montrer
que tout le systéme de Hegel dépend de la
confusion du genre éloigné et du genre_prochain;.
que les marxzistes confonde l'opposition de
.contradiction avec les oppositions de privation
et de contraiété, etc., Mais qui ne voit que
ces critiques ne pourraitaézzggﬁé'ces philosophie
Aﬁ%iggr racine. C'eét que nous n'avons pas &
xf faire & des erreurs purement accidentelles

‘de la pensée dsns son évolution vers une vérité -

La force pratique avec
laquelle ils adhdrent &
ces erreurs ne peut
s'expliquer PERZUBXEMOME
que par un amour de ces rar Y ) .

erreurs,puissant comme’ la dans l'appétit.VAccidentelles en apparence, €y ne
mort. Et Je dis puissant comme
la mort, car le marxiste doil
sacrifier son étre tout
entier: pour se qui
regarde sa personne, toute
son action aboutit fatale-
ment & la destruction totale

de soi:aucune récompense,aucune survie,aucune justice: nous existEE:>

LouT N'1EETe pas. (/e dene 12 lUn CombRT o difzut bonte chtrsy

toujours plus ample, Zeszerzremz comme c'était le

. cas des anciens. Ces erreurs ont leur racine

~ont une cause déterminée dans un dessein
qui ne peut s'expliquer qu'ad la lumiére de

vérités chrétiennes.
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Notre connalssancs de la Ychose an csolt,

51 par "chosa en sol" nous entendons la chose naturelle dans sa
dernidre concrdtion spdcifique qui ne saurait s'exnrimer que par une
définition compldte, 411 faut dire qu'elle n'est pas connalssable de nous.
Mlle sst une limite dont on péum s'approcher toujours daventags sans
Jamals adéquatepent l'a%teindre. A mesure quton s'épprodhe dea choges
naturelles dans leur concrétion, notre connaissance devient de plus
en plus ezvérimentale, ﬁais en méme temps, en raison de la éart crols-

sante des artifices de la raison, de ~lus en plus de type iddaliste.

Calcul et contradiction d'apreés *ngels.

Dans 1t'Anti-Dithring, ainsi que dans Dialecticus 4e la nature,

#ngels donne le calcul comme un excmple trds dclatant de la contradlic~
tion dlalectique. Critigue de cette internrétation A la lunidre de
1a méthode des limites. Cotite critique doit égnlement s'anpliquer A
éa conception du mouvement et de 1'infinl qu'Ensels déclare des con-
tradictions évidentes. Dans les trols cas nous avons affaire 3 une

erreur fixiste.

Un peradoxe fondsmental de 1'arithnétieation de 1la géomstrie.

Le discret est de sol plus abstralt et plus intelligible que le
-cghﬁiﬁﬁ: Lfafithﬁétisétléﬁ.a.véﬁf bﬁf ée.éatioﬁaiiser-ie‘céﬁiin&; o
Cependant, non ceulement le continu est antérieur nu discpet au point
de vue génération naturelle, encore faut-il user du cdncapt de di&isi-
bi14té & 1'infini pour arithmétiser e continu. Ce processus n'est cir-
culairs que sl 1'on congoit l'ariﬁhmétisation comme une limite quton
peut atteindre. I1 dolt &tre congu comme une tendance dimlectique 3
surmonter la multinlielté de nos woyens de connattre et non pas comme

une tentative de réduire les nztures i 1'identitd.
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commencent & mi-chemin. Elles emploient la notion '
de mouvement,de lieu,de temps, sans 1l'avoir
analysée. ﬁeiaxpxnxzxaxzazxe;ziziaxzmndikimnxﬁx
mexjamaixzimkiié Cela se falt,cela peut se failre,
touf comme la cuisine sans chimie ef sans biologie.
Mals on ne 'peut pax Jamais oublier tout te qu'on
niavatkzpaszfaxbx s'était refusé de connaltre,
rizxgxpasxfatkx MaisxizzzaxanbxuEzypenbxpas

On ne peut interpréter la philosophie de la

nature des anclens, ni & la lumiere de leur
image du monde,ni & la lumiére de la ndtre.

Le seﬁs de 1l'une et de ltautre dépend de la

solution de questions plus primitives.




