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. Because prudential bruth 1s conditioned by the rec-
titude of the appetite. and becauae this rectitude ig
guaranteed only by“thevmgral_tirtugg, tge history of phi-
lqsophx abounds with positiong and doctrines which attempt
to amancipate reasoq from its dependance on the anpetite
as to practical truth 1n order to sideatep that‘digficulty

echon,

vivhlch each onm» expdriences in himself.

This attempt is aimed more especially at political

ety

activity, and this we can.readily understand, since poli-

tical action,directly.concerns,the common goodt To main-
tain that prudential truth in political matters 18 condi-
tioned by the rectitude of the appetite of the golitiaé.n
implies that the judement of the politichan as"é_\wh' dep'énds:
not only on his right disposition towsrds the good of the
community, but, at the same time, on his disposition
towards any good 1in action; that the good polltioén nmust

be a good man; and_that this is an essential condition

-of the very truth of his action.

Now, if there were a means of determining, by reason
alone, a proximate rule which%'dﬁ the one.hgnd would gua-
rantee truth in political actlon, and which, on .the. other
hand, would free the attainment or the.ma;ntenancq,of the
conmon good from all dependance on the condition of the

appetite of the one acting, it seems that the common good

-woulkd-be-better assured.
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This attempt might be made along different linee.(}or

instance, we might attempt to eetablieh a political science

..' I
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whose truth would be practical and which would therefore be.
N T 'q* 4] w‘i - 'i~ o o e -
at the ‘same time. a enbetitute for prudence.ﬁglgain one

Lo, 1o

might try to assimilate prudential truth to the truth of
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practical art.' Here again; the goodsnese of the end would
be independant of the goodness of the agent. T
(;)EWGn more eubtly. we might refuegegégksreeent‘Judg—
ments to be true or falee in the present demanding that
they be Judged by their repercuseion in the future and by

the factual results they might entail

e e I

-In all theee casee, the ‘common good would be presented
as a suf?icient Justification of either type of emancipation.
There would alwaye be. at 1eaet theoretically. a perfectly

communicable reason for action: a scientific reason; a reason

‘ £ . . 2 !’k
predetermined by the end; or a reason M&h-zmme—i—n—

.

shalrfivlidl
4e&i*gib}evonly in the future.

Theee conceptione might be favored by the fact that
theyvdould claim to free mqn from all subjection to mqn.
The attainment of freedom in eociety \ould be independant
of the prudence and moral virtues of ite membere. The common

good would lie. somehow, beyond good and oevil in the ordinary

P

eenee.'

LN

In fact in either one of theee conceptione of trnth 4
in action for the common good we would enJoy a kind of

gcience of good and evil. Thie statement may eound 8 little
astonishing. But I hope the following coneideratione-eill

golvae ° that wonder.




Voo TN S RO T IO BN e
‘1 » PO I . : E _~4 . :.q;ﬂ

. - T 4 1
(g Hema anads haton

Prudential truth a8 all practical truth ie not the

g

business of knowledge elone in the eenee that it would engage

444444

only the faculty of knowledge. :"The truth of the. practical
intellect. S.Thomae seye. is.had in a different way than that
of the eneculative intellect... The truth of the speculative

h&xk o .

intellect is had.from.the conformity of the intellect to e

,t&&ﬁgﬂ Since this conformity cannot take place in an infal-

1ible'way in contingent things but only in neeeesary natter,

it follows that no eoeculative hmbitus of contingent things

*s anlintellectual viftue, but rather it is that only in ne-

cessary matter. Again, the truth of the practical intellect
depende on the conformity to the rectified epnetite. Whia
last is a conformity which has no olace in necessary matter

since they are not the product»of the human will,,’ghie con-

formity has place onlj in the contingent things which can'be

nroduced by us, whether it be a.question of_conductﬁor a
question of some external objects to Dbe oonstructedfvThat is
why the virtue of the practical intellect regards only contin—
gent matter. in the matter of constructing,.ert;?in.tye'natter
of conduct. orudence." (I II 57 bR ad 3) | '

‘ dr intellect alone cannot bridge the ad that seperates
practical truth from speculative truth Our knowledge alone '

taty

cannot embrace the infinite complexity of the circunetances

in zhich we act. Reeeon alone, however rectified it may be
in the 1ine of knovledge, cennOu be the proximate rule of con-

duct, The very ooncrete integrity of the conduct to be




. rius descendere tradendo doctrinam-de singulis in speciall.

| . |

|
followed; of: th“e.-g‘: which'must. be:done - here and' now, dapends: on
something more:than knowledge alone: - it.ls .ozw. f_.:—v.'l:.@.ca.v

- How. ought“a man’ to aet in given circumstances?: The given

circumgtanees, in which-. this pan ig himself ‘entangled, are
W dde | |
unttterable:” The truth of:the most practical”philosophy re-
mains speculative, therefore; this' side of practicalvtruth.
",..Cum sermo’moralium etiam.in universalidus seit incertus

et:variabilis, adhue magis incertus est si quis velit ulte-

Hoc enim non cadit neque sub arts, neque sub aliqua narra-

tione. Quia causae singularium operabilium variantur infi- -

nitis modis. Unde judicium de singnlis relinquitur pruden-::-

P ot

tiae uniuscujusqus.® II Eth.,2,259.. The moet exhausttn
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moral #cience cannot serve ms the norm for. the ultimate"
concretion of this act, for "prudence implies more than - - :
practical.science; for to science pertains the universal -
Judgment ix;.moralt matters; for example, fornication-is evil,
one must not steal, and other like. judgments. ZRven when

thie science exists, it may happen that reason regarding a. -
particular act, ma}.'-bo hindered from rendering a right Jude-
ment: for this reason one may say that practical science . °

is of little use to virtue, becauss, even when it exists,
man may sin against virtue. But it pertains to prudence

to Judge rightly concerning singular actions which must:be:
done hers and now; these judgments are falsified by any sin
vhateoever. That is why as long as prudenceremains, man .

does -not sin; from which it follows that prudence is not




of 11ttle use but .rather - -very useful for virtuej:-more .than. .
that; 4t causes:virtus:itself.*-(de.virt.in. comm.,a.6,ad:1).
.All determination:deriving from knowledge alone, even

when drawn from-experiencs;.remains apart from what:ought to-
be doae here. and:n'o'm ; Consequently, every example,: though
apparentky concrete; remains somehow. abstract; it-could not
be a tn‘le-substitute,-'for ‘what must be done here and now. . -
Even when we rely upop.;anothér to know vhat to do here and .
now, we merely put pﬁ" the ultimate pzfobleni, for even the
actlon of relying on another is inaliensble.

. _____ Our intellect cannot he infallibly conformed to contin<

gent things. Nor can our reason embrace the infinity of sin-

[ g gulars, and that is vhy, Saint Thomas quots, 1ncertaevnro)vi-

dentiae noatrae. . However, does it follow therefrom that the

agent may, abandon himself to chance? :Since one cannot know

in advance all the possibdble oéstacles-and the catastrophe the.
simple % of crossing a street may lead to, is it enough

to make up _one'g mind at random? "However, Saint Thomas ‘a.dds.

by eiporience t.he infinite singulars are reduced towcertain
finite singulars which hap{_oen.for the mos , the knowledge of. -
which suffices for human prudence¢(II-II,}47,3,ad 2.) If 1t
were necessary to take into account all that could gosslbly
happen; if, for éxample. it were ne-cessa.a.ry-for. mé fo::bé éertain
of reaching the other side of the street before being able to-
decide to cross, I would never cross the strest. "He that ob-
serveth the wind shall not sow: and he tﬁat .congidereth the

clouds shall never reap." Eccles.xi,l.




this 'opirii'on.(‘""'I'f:"could'!iot‘ ‘be this opinion which is
proxihatetfﬁié'b?:dénauctff.ggig act must be good. But the.
godd{ﬁemandi*bérféét integrity; evil, on the contrary, re-
s&fts'from“wﬁateiarFAefacés*'mherafare; f6r this act to be
good it {¢ necessary that it proceed in me from certitude,
1f, in performing this act, I am not certain that it is good,
most certainly 1t {g-not. If it 1& only probable that this -
js what I must do here and now, it is chtainly not‘good;

(Practivel truth is not untruth for being practical.)

 Yow, it is in whaf'i'Em*ﬁéfg*aatngfthat%practicalmtruxn',,,AWAUN

consists. Not in: This is what I should do here and now;
vat ig: 1 do it, as Cajetan points out.

' A men crosses the street and he is run down. Has he

acted badly? That 1s possibdble. Ahothéf‘might have foreseen -

the disaster. Can ﬁéhtherefore gay that the first vas mis=:.
taken? He may have been mistaken with regard to those thingd
which pertaim:te the speéulative judgnent of certain data of
the situation in which he acted. It need not be certain that
he would arrive safely on ‘the other ‘glde of the strest in
order that he be in possession of practical truth. Practical
truth may be.compatiﬁie with specdlative“nrror.‘ Be_might
have>doﬁe all that was required of him in the given ocircums-
tances and yéi be run down. In the 1ast_1nstance; the cir;

cumstances formally involved are antirely his owne




i Practical truth is conditioned by the rectitude of the
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appetite.»500nscienaa is the proximate rule of conducg This
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oonduct is good.only if the conscience is truo. conscience
is true only if the appetite is well ordered. ‘Liberty of :
conscience consists in that a8 well. Ko one can substitute
pure reason for. conscience. To maintain that‘knowledge alone
ig the proximate rule of conduct is to'deﬁ& freedémuég cons—
cience. If pure reason. and therefore. communicable reason.

could be the proximate rule of conduct, a man could assume

the conscience of another, or imposg hig conscience on ano-

__ther; conscience could be alienated." Ig_gggggliiﬁ;ﬁouldé,h;
suffice to appeal to objective truth a8 the proximate éule
of conduct, to deny liberty of conscience and prudential
truth. That is why. rationalism which is slways so prompt to

invoke 1iberty of conscilence destroya this 1iberty at its very

. root. Of courss, 1iberty of conscienca ig far fron as>uring

prudential truth. Conduet is good only if the consclence

‘is true; the conscience is true only if the appetite is well

orderad.

All thils is to sa& that a political science, as perfect
as ona would wish it to be, a prodigious knowledge of the
exnerience of the nast and of the circumstances in whiéh
a pverson must act, could never assure nractical truth in

political action. Take note that I say "truth", for,in the

- domain of action, truth and goodness are insenarable. The

man who "succeeds" in getting out of a igffbnnlt situation,

some apparently hopeless dilemma, and wHo saves a whole
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Wnd, meligly tigniord

poople.lo:we?encnivilizationritself.fbyﬁmoanl'af asumhllklio.
has not simply.committed'a wrong;: his jufignent was, properly
speaking,” false; his judgment .wae mistaken.:. He has. committed
an error in-the strict sense.of .the words: .': - .= . o

. These .are héésh words. :They are ‘espscially ‘hargh:because
they run contrary to our: desire for the sclence of Zood and ' *.
evil. . Since in action, practical truth depends on the recti-
tude of the appetits relative to that which is absolutely -
good, and since the prﬁdential Judgment'itsétf depends on a
faculty which is naturally posterior to it, the emp;rq of the
,,':‘-B,EGJ:LQ.CJ,lleﬁglngs,;q,l,li,tghl‘i,mi,te‘,d,,, tt;e,1n,te11.ec,t4_s;éondi,uoneda, e
But, if reason itself and by itself could determine vhat muet

be done here and now to make an act good, if 1t were able to

prescribe in advance the proximate rule of. conduct to.be fol-
lowed in all circumstances — this seems to. be the ideal of &
certain kind of caéuistry which would dispense with prudence—,
if it were able thus to surmount the infinity of the. céntin-
gent, to speak the unspeakable, practical truth in action~l
would be independent of the rectitude of the appetite ;f-the
one acting, or rather the goodness of'the agent and his action.
would be assured in advance. That would be the case if we
were entirely thse maste;s.qfacircumstances; if, by our human
condition, we wereunot subjected to circumstances which es-
cape our conérol. In that case we would have the:science of
#00d and evil. "Lihomme pécha principalement, dit saint Thomas,

en désirant ressambler & Dien’par la science du blen et du mal:

“ que lal promettalt le serpent, et qui devait le rendre capable




do se fixer A jui-ndns. Lo ben o le mlgmoral puencore de
Prévolr. 1a. bien ow le-mel qui pourralt lul arriver. IL pécha
sacondsirensnt en dSgirsnt. zessembler 3 Dew guant 3 la puis-
sanca propre dlaglb, afin dlobtenir la béatitude par la vertu
de:.ss prapre m—‘-t“re par-cofite pulssance personnelle dont Ive
avail 1l'amour dans 1'8me, comme dit Aggqst;nngg;avllge,q.163.
8029Ce i it
. ngNQQQZQruth‘9£{$hei§atter is that man is born‘in$o

a-world that s no more ofhis owg.chgosiﬁg‘than was his very

birth into the world.,  The clrcumstances into which he arises,

Sl

u~d*~~'A~andmmugt~mcve;fhave“notﬂbganorQained~by~himfﬂHéfhasfnetAtrg
ced the circumstance which ;s the shape of his nose nor has
he determined the degree of his own intelligence: hg has not
excited in himself his propensity to anger or to indélence.

- Men 1s born a sub-gJect. He will never be able to rule
except as & subject. e are not aloné in maintaining thie
doctrine. 'The political doctrines most opposed to our's,
doctrines that are most perverse, 2o they not subject all
our Jjudgments to‘that invention of human cowardice, which
they call the Judgment of history. |

Men is born a subject. Nevertheless he rmust be a wise
subject sincs he has a rational nafure. There are circums-
tances which we can dominate and must, gome,. which we can
modify and must: we cannot master them all. Still, in all
circumstances, we must act well. In all circumstances we
remaln subjects, and we shall always be dependent oﬁ the con-

dition of our Appetite.
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The longing for ;the science of good and evil, the
desire to free oneeelf from this condition of the eubject
is nothing elee than a deeire to be. to oneself. universal
providence. According to Hegel humanity has arrived at
that maturity where 1t becomee fitting to appropriate to
1teelf divine providence. This 18 what is meant by liberty.
This ig the theme which nervades the doctrines and politi-

'.re

cal nracticee of modern times. One neede only to read‘

Hegel's Introduction to hie Philosqphy of Histogz

The moderation thus imposed upon political action 1s
—— - ——4ndeed 8-4!108‘5 diff—f toult one 'Aéspecia{!:]:y;whenf—af-fowe;rfulhmaa—~ R
Jordity 1e eold on a false liberty, the liberty oﬂ doing
vhat one deems necessary to be Judged euccesaful in th; eyes
of men, the liberty of those who have capitulated once?and

for all before the power of the of man as oppoeed o the

day of the Lord.
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Let iz now considor the sevond form of eacapa from
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prudential truth. Most certainly there does exist an art

be ans _,: .,
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' “of governing. But the art of Foverning can never be more

than an 1nstrumpnt' it can never be the virtus of the poli-

.....

tician as such If prudential truth were 1dentica1 with
art the difficultias which apnarate us from the end to bo
attatned vould be, from tha point of iew of?&:d and evil,
absokutely non—existant.. For tha rectitude of the appetite-

rnquirnd in art does not consgist 1n its vonformity to that

ey S S

Wmhich 1s moral]v good but rather in ita conformity to the

end which the artisan has chosen and to uhich he has deter-
mined his action. There will be truth here by the simple
fact that the work is conformed to the appetite rectified
wtth resnect to the end of the art. If thers is any defect
in ‘hn work when comnared to that which the artist intented,
if he h<ﬁ made a haautiful ?ipure instead of that of the
ﬂon«ter which he meant to draw, this defect will be due to
defoct in knowlndge. The art of a poet is not nncessa-
rillv diminighed whon he emnloys 1t to form blasphemies. .
Like murdnr blasnhemy can be done artisticplly. The devil
isa very great noet. His works are terribly true and |
dazzling. NThe good of an art is to fonnd not in the
craftaman, but 1n the nroduct of the art. since art is
right reason about things made' for the making of a thing

vassee into external matter, and consequently is a parfection




‘no% of the maker, but .-of. the thing made, even as ﬁbvéﬁent

is tha-act- of the thing moved: and art -is concerned with ¢
the making of»thingn.»On:xheaothor*hand'the3gdodzgrudedce
48.4n tﬁe-active~principla,'whose:acﬁtvtty“iéiitizﬁbrféc—V
tion:. for prud;nco;isArigyt.reason about ‘things te be ‘done.
..-.. . Consequently art. does not require of the craftsman

that his act be a good act, but thas his work be goods '
Rather would it be necessary for the thing mads to-sct well;
(e;g., that a knife sghould garve well, or that a saw ShHA

cut well); if it were proper %o suéh things to:éct.‘ﬁhereah

rather is it propsr thereto-to’bo acted on,-bebause they have

not -dominion .over their actions. Wherefore the craftsman
needs art, not'that he may live well, dut that he may pro-
duce a good work of art, and have it in good keeping: -
vhereas prudence is necessary to man, that he may lecad &’
good 1ife, and mot merely that he may be a good man."

(1a Ilae, q.57,a.5,ad 1.)

If .the virtus of the politicfan could be reduced to-
an art, if the.politician could alienate his conscience, he
would doubtlesély enjoy a certain liberty which the prudeﬂﬁ*
could not enjoy, the liberty of using his art well e badly,"
the liberty of having recourse to any means which he deems
héceaéﬁrj to accomplisgh the end he wishes. Whether one uses
1t well or badly, art conserves its integrity as art. If the
art of governing were the virtue of the politiclan, politi-
cal assasination on a large scals would be a good:thing.

And since men worships the integrity of art yeu would only

St - - e - R - o B A et s sl




have to walt the day when 1t will be proved that uﬂgtout
these crimes.the public ggod,ggulgingt.havq bgqg ggqgégyg§..¢
to -receive the plaudits.of the crowd. Those who aﬁg_dAQQ; .
rous of this sort of integrity have already ginﬁed 1ﬁﬂéheir
hearts; they:ha;; already qpnceded in their hearts injgg-
tice as a means of combatting injustice.

But it is perhaps not necessary to resort to 80 ex-
treme an example to;illustrate $his primacy conceded ta art

in the domain of politics. There has been a lamentable lack

or absence of 'plans' in the effort to better the lot of the

people.. Too many th;ggs have been left to chanée. Men have

““begun to take intO“adcéun£ the dife necessity and the prac-
tical nossibility of "plansgh., They have begun to fecogn?zo
at last the role which experts may end must play in”thé>éom-
mon or public good. But in thelr awe before this poséibility,
they run the risk of forgattinglthat political socigty.is not a
cattle~-breeding farm¢ It must be remembered that if, as Aris-
totle has already mentioned, a minimum of material goods is
necessary for man for the practice of virtue, it does not
follow that men will be good because they enjoy the material
goods which are necessary for the practice of virtue. It must
bs remsembered that the end of law is to make men good and not
io gfﬁg them from the-cradle to the toﬁb. Aé.Saint Thomas |
gsays: (I-II,92,1) *since virtue is that which makes the sub-
ject goecd, it follows that the proper effect of law is to
make thoge to whom 1t is glven, good, either simply or in

some particular respect. For if the intention of the law-

13-
1%

 giver is fixed ontrue good, which is the common good regulated
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according to Divine juystice, it follows’ that the effest of the

law is to make men good simply. If however. the 1ntention of
VARV ¥ : AR aaTel :'"'»

the lawgiver 19 fixed on that which g not simply good, 'but

useful or pleasurable to himself <;r in oppoaition to Divine
Justice' th;n the law does not che men good éir;plia;.‘ but 1n
respec'b “to that *Jarticp:;ar g'overnment. In this 1-.r2y good‘his
found evenﬂ "in. )thing.s utkl'mt are bad of themselves- tm;s a man

15 called 2 good reb’ber, because he works 1n a wa.y thaz is:’zrsn.

adapted to his end. "

HrEE

I the good man were the affair of art alone, good

~men could be produced after ,z,;zg_ _fashionAo,fkpzto,duc,—ing, race. .

horses; 'they would th.en be Vthe'products of the arf‘.'of ';condi-

tioning" such as Ala’o'usﬁﬁxley’ decribes in Bra've_jNLew‘ Yorld.

Thus men wouid be tricked into non ebri%ty by f;he non-exis-
tence of the matter of the virtue of sobriety; the'y.wo.nld
hs drﬁgged into a state of noﬁ-a.nger: they would‘ make injus-
tice phy.sically 1r:rpossi't'>1'e by putting everyone.behind bars.
But, then, "quis- ‘custodiet custodes?" The gﬁards, too,
should be put behind bars.

In other words, men vould. be made by depriving them

of the very faculty of 'performing 2 human act.

g ‘ Sl
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again from the desire for the science of good and evil.

king and where they ultimately rptain the condition of a

185
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Let us now consider a third forn of escape from the

P AV AR el T DS A AT

proper condition of truth in action. o : . i

DG

mhsre can be no more insidious revolt against prus

it .-,_.

dential truth than that of the myth of the Future, which

TR v

‘is essentially a revolt against the unrelenting exigen—

cies of the presence of action. ?or 1t is here an& now

‘-

that we must act well. Strictly speaking, a good action

cannot be put off until to-morrow - the present putting

off until tomorrow must be good. We cannot wash our hends

of that which must ba done here and now. It is only in B

tha present that our action coincides with eternity.

-

Is it not accordlng to our condition at fhe uresent mo-l
ment that God Juages us? r1here is no Juqtification at ﬂll
in the judgment that we would make 1n the future and ;n

circumsVances of our own choice.

~ The escape into the myth of the future proceeds

The partisans of this myth refuse the responsibllity of

their actions in a, universe that is not of their oun ma—

subject. Thay dissolve the present and suhstitutg to it
a false tomorrow- simulating the true future thay trans-
pose the present into the haze of a future present~ the

myth of the future then becomes theAuniququustificatiqn

for the present.




“

What 13 this world. which the myth oi_’ the futnre re-

JEE PR S

preeente‘l It ie. e,bove all. a world wl}ich will be mad,e
by us, that 1e to eayt a world 1n which man would exerciée

complete and perfect control over all circumstanoee; a world

in which ‘he himself would. make the circumeta.ncee. In ehort.

L]

.‘..t would be 2 world where the pra.ctical truth of aur actions

THE

. would be aseured by the fact that this world would be enti-
,_rely,_,ij,‘_thi,r;. yhe pawer of our.direc’.cion; whex:e, eggord;ng to

.the words of Marx, man proposes and diefpoeee; & world "in '

which we would no longer be :sd'bjecte; a world in which we

Wwould have the science of good a.nd evil.

~Such is the norm according to which nmtznhﬁuk

._somewould. w_ieh our _present actions to be judged. They wieh

our actions to be judged only according to their conformity

.to the actions we would perform in the mythical universe.

» They wish that our actions be judged right gécording as

they might, contribute to the realization of the myth, that is,
as a preliminary attempt towards future action. The truth of

present action would depend exclusively on ite repercussion

.on the future; 1ts truth would become fixed only by the

Judgment of history. We appeal, then, to the Judgfnent of
hietory. therefore, not to the present etemity which will
be ma.nifeet at the last Judgnent but to the :)udmnent of
the man of the mythical future, of man who Imakes his own
history.‘.“ ‘Tllxe- wide,_perspectivee of histe;y v;'ould then |

avenge the goodness of the evil we have done.

e
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" Note that this escape-into the ‘mythical ‘Pature égéu
not differ-very profoundly’from the escape in tha pasts
In one case asm in the other, one refuses to accept the res-

ponsibility ‘for presentiadtion; ‘one refuses to reciinize -

as ours the cireumstancesin ‘which Bod has 'ralsed us But~ -

‘again; whers one seés’in“our‘condition~of subject’s pretext'
for revolt, the other finds-a pretext fér inaétion, They

‘would respect’'their father if he vere what théy wowld ‘wieh®
him tb-be:ftﬁewabuld be: devoted to thelr family 1f the.con-

ditions in which-they must work: were reasonable; - they would

lLdewoteﬁthemselvesito;the;ggédﬁofjtheiffcountr&f“tf;thefm,nvzwwf .

1in power were:what: they: oughit to-be; they would defend: their
‘land 1f their civil leaders‘had a correct notion of the com-
‘mon good; ‘they would devote ‘themselves t6 an intense intel-
‘leatual 1ife, 1f they lived’in the middle azes. What heroic
‘actions ‘they would perform in a’univefse{otftheir"0wn con-
¢octfion; as’ they have fully demonstrated té themselves in
‘their dreams. ' |

‘This attitude s maniféstly odious.: Nevertheless,
“the active revolt sgainst: the Eéndittoﬁ”df*éubjécﬁ”&lggfhaa
'its point off departureiin’s capitulation, it alss dnmages”
in dreams, ‘but in dreams ‘which it ‘clamorously’imposes’ én rea-
1£ty. - Its action takes its orizin:in:dsspair. |

Indeed, things 'are not ﬁhax”fheyldﬁghtfto-bd;‘Wé-read
in Rocleslastes: IX,11. ¥ ° ¥ ia. Lo, cooowmna locn Lo

"Ibturnod ne ﬁo another thing, and I saw that under- -

-the sun, the race is not-to the swift, nol. the battls te-

LT




the strong, nor bread to the wise, nor riqhas to the

G

learned nor favar to the skilful but time and chance

RIS L R . R

y 1n all.‘“ha U : . Ly

vy b oy . P B . .
HEN \:’~~ .‘.A..‘_,, - vy, 4!’.'\ R R RRILY;

Hegel has no dhfficulty in getting out of this situatign.
Hete 13 his solution:,"...lt 1s not that which is, which makes
us furious, and torments us, but the fact that 1t 1s not what
it_pqghtbtazpq;;1§Hw9:regqgnize:§hat it 15 ag 1% EEEﬁMbP;‘that
is to s2y, that 1t is not arbitrary, nor contipgant, then.wo

recognize also that it dught to be thus.m"

How is this idea incorporated in the myth of the future?

Considered 1n its isolation the present would be the canso of

.an irritating desperation. But from the mount we see thingi

in the perspective of ;he future, the social calamities and
the murderous revolutions, when we see these in the perspec-
tive of a sociztly growing_progressiyely bgtte:t_we.sge a;so}L
thgt things are not as they ought to be because phey have

not yet attalned their term. It is therefore 1§pqssible that
they be other than they are;‘therefore they are what they
ough§ to be; put‘what‘ié as it ought to be, 1s good;therefore,
they ars good. Evil_is a pare fiction due to_the'lack of.
peyspective. The‘recognition of itg necessity places us above
the division of good and evil. In the recognition of this
necessity human 1life bacomes striétly #eaéonable; reason ie
emancipated; it becomes free from free will and from the ne-
cegsity of acting proper;y, Action,.then; becomes good from
the momenp‘that it 1s:recognized as conformed to this necee-

gity. Reason emancipated from the submlssion tothe division
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of .&ood and:evil will henceforth:be 'able:to impose:{tself -
on reality:.. The liberty-of reason.thus :definsd baecomss the
rrinciple and Justification.of even the most violent revo-
lutioﬁ. N B e LS S L A AT
Thia-revéiutionary.aqtianrbringsfnsffacejtotfacovhdth“

two reasons; .the reason of man who by.irevolting mgainet the
exigencieslpf;prudential truth revolts against: the Reason -
of God. . Human reason, them, is not: content: with actioh in
history. It wishes to faké'over'the direction of histoé&-*
itself; it wishes to be radical, that is to say.;it wants

%o be the wery fil:sib.roo._t_?'flhuxn‘anglife..;mo. attain this ram——
dical condition, to reach himself as the root of himself,: "
the reason of man mutt have.recourse to revolt and destruc-
tion, to. that destruction which creates the malleable con~ -
ditions which are necessary for the construction of hig gb- =
solutely free universe. vThis reason is the quest for crea-
tive power, Does not creation start frpm‘noghing?

A Ths;e=ideal appear abstract. Nevertheless, it:-is

time for us to feglize in a very practical manner that a
generation is bYeing formed, imbued with these doctrines.
I% has already ensnared powerful nztions. Thege ideas
form the suhstance of communiem, fasciem and naziism.” These

ideas are gaining gronnd even among. us..

Let us not try to justify our actions by the myth of
the future.. The true future 1s that which coincides with

the present and which is not of this world. Do not succumb

to the idea that human society 1s inevitably towards always




better states... This is an abominable. perversion of Chris-
tian truth..:We aro:traveling towards the kingdom of God
which is not of this'world.- - « - o . - «hinll o

. Against the cowardly optimism of those who have con-
ceded that ‘society is evolving towards these progresasively
better states and who dare. to seek. therein e consolation
for the violence and pains:of-t?e revolutions which accon-
pany their birth, we can. oppme texts, the authority of -
which, in matters of prophecy, is qgite feliable. and which
have been given to us to .read: .

 "Take heed that no man seduce you:

"FPor many shall come in my namecsaying, I anm Christs
tand they shall seduce many.

"And you will hear of war and rumors of wars. See that
nye be not troubled. For these things must come to pass,
tbut the end is not yet.

nFor nation shall rise against nation, and kingdom
hagninst kingdom; and there shall be pestilences,

"and famines, and earthqugkes in places.

"How all these things are the beginnings of sorrows.
WThen shall they deliver you up to be afflicted, and
"ghall put you to death: and you shall be hated by
"ail natiénﬁ fo? ﬁy namé's sake; | | -
"And then shall many be scandalized: and shall bedray
fone another: and shall hate éne another.

"And many false prophets shell rige, and shall seduce

"meny.

~&h~=20




"And becsuse iniquity hath sbounded, the charity of .
WY BRALL " GrOW DT~ e
wBut he that shall persevere to the end, he shall be

e WP SRK, Y IR .
a1 rruesatiest tentn o sandiitound Yy the soo

e e NENLL Y 230 3 s R
"sa.ved- e ' -

:“'And thls Goapel of *he kingdom ‘ahail” be preachod to

qTur Ty vinny

“Wthe 1 whole world.ﬁfor a teatiﬁony‘fo'all“natlons,-“

"and then shall ihe ponsumnation coms.n 1
(natt. "XV, \&-11&) v b b
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oime Congrds de 1'hssooietion oenrdienne
des Bducateurs de langue frangalse

nIs role des universitéa h‘angaisee au _Crnada®

t——

Monsieur le Président,
Mesdemes et Messisurs,

__ on me permettre sans doute, avant d'sborder le sujet qu'on

. -m'e - demends.ds tralter devant vous, de vous dire la «Jole qu'éprouve 1'Université
Iavel de vous voir dans ses murs et l'honneur que 1ui fait 1'hssociation cane=
dienne des Educateurs de lrngue frangeise en venant tenir chez elle son deuxid-
me Congrda.

" Je regrette avec vous que Monseigneur le Recteur ne solt pas
ici pour vous le dire aves plus a'eutorité et surtout pour dévalopperiaveo la
maitrise que vous savez son sujet pour ainsi dire favori, & savoir: le role que |
1a culture frangalse est appelée & jouer ot :]Lue -4634 dens 1'éaificetion denotre: =~ ~,
civilisation cenedlenne, . 4 ‘

I'en dernier & pereille date, nous éﬁions 3 Ottawa, Bt & 1'ou=
verture du premier congrés de cette Associmtion, nous étions heureux 4'entendre

tomber des 1dvres augustes du représentant de notre Saint Pére lo Pape les paro~

les sulventes: ™lessieurs les Educateurs, vous 8tos l'armée de la culture contre

1tignorance, de la vérité contre lherreur, de la vertu contre le vice. Voué ré=
affirmez votre volonté de ne pas limiter votre oeuvre au frold enseignement des
met1§rée scolaires; mais vous voulez &tendre votre mission & 1'éducation morale, 1
3 le formation des caractdres, & 1'élévetion des volontés, en accord aves les
plus ¥elles traditions de 1técole et de la culture oa;:hoiique et fl"anqaise".

¥n effet, le théme proposé & notre réflexion, l'en dernier,

&tait: "1'éducetion cetholique et frangaise". Cette ennée, on veut faire "llin- i

ventaire de nos forges en matidre dtéducation cethollque, canadiegge-frannagge".

Bt 1'on me confie la téche redoutable de vous dire un peu la foree que représen=
" tent nos ﬁ'ﬁﬁ’e’r'éi’o’é‘s—fffnﬁaise's*d'ansﬂ:"édif1cation—dafnotre—pays.Jrraimentfjaﬁ .

fais eppel & votre indulgence et Je ccmpte que d'autres viendront compléter le




2eese

gableeu blen imparfeit et qui n'a pas du _1;out los caractdres d'un inventaire,

#Le rdle des universités frangaisecs &u Cannde",

Bien que le

mot catholique ne solit pas dans je titre de ma oauserie, je présume que o'est

surtout parce que ces universités frangaises sont catholiques qu'elles ont un

rdle primordial & jouer dans notre payse

Son excellence le Délégué Lpostolique disait 1'en derniers

mJessisurs les Bducateurs, portez lé jeunesse aux sommets de la vrale science,

de 1a vertu ohrétienne et de 1'honneur oivique, Je vous le demande, Messleurs,

qui peut le misux et qui est le plus tenu dtaccomplir ce programme dans notre

pays, si ce n'est nos universités frangaises, parce qu'avant tout elles sont

ocatholiques."

atappliquent

gie qui sont vraiment 4 le fois le aomnet ot la pierre angulaire de nos \miver-

Zussi je n'ai pas besoin de vous dire avec quel souod elles

-

& développer, & perfectionner sans cesse leu.rs faoultés de théolo—

--

gités. C'est peut-8tre une vérité de La Paliee de dire que les universités (J:TY

tholiques valent ¢e que valent leurs facultés de théologle et j'ajouterals de

philosophie, puisque le philosophie ‘ost la servante, mais pas une servente fas

cultative dont on peut se paéeer, le servante obligetoire ds la théologles

Je pense évidemment &

, des facultés de théologle et de philo-

sophie qui jouent vralment leur rdle universel et architectonique dens une uni-

versité, qui influencent vraiment toutes les activités intellectusllee de cette

université; des fmcultés maltresses dont les vérités qui sont & 1la base de leur

enseignement péndtrsnt toutes les eutres faoultss ot écoles, non seulement celles

qui leur sont plus étroitement apparentées telles que les facultés et écoles de

droit, de sciences sociales, de pédegogie, de letires, mais méme les facultés de

médecine, de sciences et de génle forestiers

réussiraient

Je pense

& des facultés de théologle et de philosophie qui

. développer, tant chez les profesgeurs que chez les éléves, une

soif et surtout une conneissance des vérités fondamentalea les plus propres &

rectifier toﬁfe activité huma'ﬁ.ne et chrétienne;

-

Oul. nos universités joueront dans notre pays un rble vral-

ment important, différent et supérieur, disons-le humblement, & celul de toutes

les sutres universités, dans laz mesure o) elles feront rayonner davantage la

i
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foi et i'enseignemnt catholiques. C'est une mission dont elles doivent Stre £13-

mais eusei dont la terrible response~

res, dont elles dolvent se montrer dignes,

bilité me doit pae leur gohappers

- -
-

Mais pour faeire rayonner sette fol catholique, 11 est un
moyen providentiel pour nous Gcmadiens frangals, un moyép essentiel que nous ne
pouvons négliger, otest la langue et 6e qu'on eat convem: d'ax;peler 1a.ou11mre
frangaises

-

Tes universités ntoni-pas a'eutres bute que de porter la jou-

nesse eux sommets de la vériﬁé ot de la vertu, mais ccmme dens notre pays une
grande partie de la population poasdde et exprime cette vérité en frangeis, jtel~
lais dire pratique les vertus en frangals, les universités frangaises ont un rdle
éminent & remplir, qui n'est sutre que celui d'8tre un témoignegne freangais de

-+ --plus-en-plus- imposant,. de plus ea plus. rayonnant de la vraie goience et de ia

vie chrétienne.
I1 y e deux étapes-dens

premidre, 11 doit vivre, résister 4 1tebsorption, conquérir ses drolte politi-

ques et organiser sa vie éconbmique. Dans la seconde, 11 doit prendre conscien=

oe de sa personnalité et 1a défendre contre les infiltrations &trangdres, Otest-

a-di.re qu'eu sortir de 1l'enfencs, un peuple doit orgeniser sa vie !.nt.elleomella

sur une vase sollde et en harmonie avec son caractdre,

De toute &vidence, il epparalit que nous, Canediens frangais,

nous avons frenochl le premidre étape de notre existencs comme peuple. Apreb

avolr conquis de hauté lutte un enaemble de droits oonatitutionnels et ooutu-

miers qui nous place sur un pled d'égalité aveo nos ocmpatriotes anslo-aaxons,

nous scmmes désormais solidement organisés au Cenada et surtout profondément

epracinés dans la province de Québec, Quand & la seconde &tape, olle ne falt

que commencer. Jusqu'icl, les 1déee et les livres n'ont pas eu chez nous une

hussi eat-ce sur- le terrain mtellectuel que nous de=-

influence trds profonde.
vons concentrer de plus en plus nos forces. 4 quol nous aervirait d'avoir résis~
+6 & 1'ebsopption brutele per la force et le nounbre, sl nous devions subir cette
absorption qui se fait par les idées et par les 14vres? Si nous voulons garder

i potre physionomie propre, il faut nous ha'ber de nous feire une vie intellectuel=

1'existonce dtun psuples: Dans- la'fhi:,;ww
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le puisée & la fois eux sources de la plus suthentique dootrine chrétienne et &
celles Ae nos traditions sécului‘res. .

Or, o'est eux éducateuxls qu'il appertient en premier lieu
dtassurer la vie intellectuelle de notre groupe-ethnique en formant les élites
dont nous avons besoin, On & dit aves reison que 1técole, le colldge et ltuni-
versité sont les trois principeux bastions de défense de 1a culturs frangelse
chez nous, Malgré les reproches ;‘ormulés contre nos maisons d'eneeigne:ient, nous
poavons effirmer qu'elles ont rempll jusqu'ici 'aves oourage et s.uog'es leur aif-
ficile mission, dans des circonstences parfols trde défavorable.s.

I1 reste, cependant, besucoup de trevail & faire et de grands
progrds A réaliser & tous les degrés de l'enseignement, L'Université, pour sa
part, est pleinement consclente des grandes responsabilités qu'elle a enﬁre 1a

nation et vous pouvez 8tre assurés, Mesdames et Meéssgleurs, qu'elle n'a rien de

..plus & coeur que.de remplir f£iddlement. sa mission, non aeulgmggt dans Québeo

-mais dans.-tout le Canada.et méme jusqu'aux confins de 1'Amérique, & mesure que
des moyens plus adéquats seront mis & sa dlsposition. Vous me pormettrez dono de
vous faire part bridvement de notre conception du probldme de la culture fran=
gaise,

ILtoeuvre universitaire, en général, est un bienfait inappré~
cicble pour la société tout entidra, Des hommes de principes et ld'influence peu--
vont sens doute surgir en dehors d'elle et nous en avons d'illustres exemples su ™

milisu de nous. Nécomoins, c'est ordinsirement & 1t'Université due se fagonnent
les esprits qui, soj.t dans 1l'enseignement, bsoit dans la politi_que, solt dans la
maglstreture et les carridres professionnelles, exercemt une part plus ou moins
gra.ndé et plus ou m,ins féconde d'action sociele. L'Université, en effst, lnisse
dans la pensée e‘t dans 1'&m de ses 61dves une empreinte, Lorsque les maltres
ont su g'élever & la hauteur de leur téche, et lorsque les éléves eux:mémes ae
gont acquittés consciencieusement de tous leurs devoirs, cette empreinte est
faite non seulement de savoir technique, meils de ocuriosité intellectuslle, de
probité morale, de distinction de ma.niéx;es. Ilhse orée. ainsi dens le monde une

§11te qui marche mAa t8te de tous les graipes, et artod partent les mots d'ordre

qui rellient les forces et les exemples qui entrainents

o




5.‘. (LY ]

Ctest ce rdle émineminehf bienfaisant que les universités

canediennes-frangaises se sont efforsé de remplir depuis prds d'une centeine d'an~
nées au bénéfice de la netionalité cenadienné-frangaise. Nées d'une pensée & la
fols religicuse et patriotique, elles ont été foxidéea dans le dessein de porter

% leur plus heut degré de développement ot de puissance les facultés et les vertus

caeractéristiques de notre race, . .

"Le rece frengaise, disait Mgr L.-A. Péquet, considérée dans
sos traditions les plus pures et & la Iumidre de'son his‘boiré la plus glorieuse,
ge distingue per un culte dtidéel qui 1'hon‘or¢; singulidrement, Sa passion erden-
te, expansive, pour le vrai, le beau et le bien, lui folt une physionomie & part
dont olle ne ssuralt effacer les treits sans cesser dt8tre elle-mie, sans ebdiquer
se mission civilisatrice',

- *

Cette mission, nos encdtres 1’ appo:qtérent avec oux de Frane

@& et nous 1ot treansmise -comme-un-héritege. Nous-en--sommes- -investis et intime- .

ment pénétrés. En dépit des modalités nouvelles développées ‘chez nous par 1'ln-
fluence du milieu géographique et social, nous avons le devolr de‘pérpétuer 1'in-
fluence do cette oivilisation en ‘continuant de ocultiver et ge tortifler notré

fme frengailse, Il n'est donc pas suffisant pour assurer notre survivance ethnique

atacoroltre dtannée en année le chiffre de notre population, nous avons 1'cblie
getion de posséder et de faire reyonner en notre pays une culture vraiment supée
risure, marquée au coin du meilleur génie frangais, Cette cuiture 8l haute, si
"riche de llepport des sidcles, correspond mieux que toute eutre & nos gofite law
tins, & notre descendance I‘ranqaiée ot & nos oroyances catholiquess Il est done
nécesseire que nos progremmes 4'instruction supéricure g'harmonisent aveo ce que
nous sommes, &ves ce qué Dieu attend de nous.

Ctest de cette fagon que nous arriverons & constituer cette

é1lite intellectuelle, ces compétences qui nous sont nécessalres pour imposer now-

- tre personnalité, La formation des maftres a toujours été le plus sir gareant de
1tinstruction des §18ves. 4 mesure que le niveau des études monte et que leur

cercle s'étend, il devient de plus en plus nécessaire d'avoir, dens le personnel

enseignant, des hommes dont la compétence puisse affronter les plus graves pro=

bldmes et chez qui la spécielisation dens telle ou tolle matidre m'étouffe pes le.

souci des intérdts géndreux de la science et de la scciété, Cette formation des

SSRNY S a—
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professeurs ne peut se falre que par ln fréquentation des fasultés universitalires,
Nos universités éanadionnes:franqaisas ne pourront arriver
% former ces ccmpétences qu'en créent d! gbord Jde milteu favorable a leur éclosion,
Porsonne n'ignore ce que la supériori.té ou’le oompétence dans le domaine le plus
humble exige de conneaissences étendues ot variées., Blle h' est possible que 1% on®
eircule une vie intellectuelle intens'e. Soyons blen ﬁersuaqés qu'eussl longtemps
que le gofit d'apprendre ne se sera pas généralisé, n'aura pas feit surgu: des .

treveilleurs consclencieux dans toutes les ‘brenchcs du eavoir humain, les compée

tences resteront chez nous une chose d'exeeption et, en grende partie au moins,

une chose d'importatiohs "Pour porsévérer et survivre", disait M, Bdouard Montpe=

tit, * pour prouver Que nous scUMes ceux que nous croyons 8tre et manifester notre
personnalité, pour que nous aoyohs, dens une civilisation qui en partie n'est pas

la nbtre, des égaux que- l'on respecte et chez qui 1'on est foreé de reconnaitre

" des qualitds de race ‘ot Ivintelligence victorisuse: préperons-nous-dens-le-culte- ...

de la supériorité©,

-

Ctest pour assurer & notre peuple le minimm de prestige dé=. -

cessaire non seulement & sa survivance mais % sa oroissance ot & son épenculsse=
ment normal gue les universités canadiennes-frangaises, depuis une trentaine
dtannées, ont élargi considérablement les cadres de leur enseighement. En outre
de perfectionner sans cesse 1' enseignemeﬁt de la théologle, elles ont.organiaé un
vériteble enseigmement de la rhilosophis, des lettres et des sclences,
L'Université Laval, pour sa pert, a blen 1'intentlon de gar= -
dor & sa faculté de théologie une primeuté qui ne solt pes geuloment d‘honneur,‘
mais une primeuté réelle qui se tradulse par une influence grandissante et bien=
feisante dens tout le milieu universitaire. Elle veut 8tre de plus en plus ce que
diseit Claudel de 1l'Institut Catholique de Paris: "un endroit consaoré & la forma-
tion paralldle et souvent conjointe de toutes les facultés de l'&me et de l'esprit,
ol les théologiens ‘et philosophes coudoient les physiclens, les phisologues et
les jJuristes et ol l'esprit de méthode, de distinction &t d'e définition qui a élevé
peu & peu le megnifique édifice dogmatique ds notre foi, répand ses bienfaits sur
les disciplines profenes qui prospérent & son ombre, Clest un bonheur inestimable
powr un jeuns esprit, ajoutait-il de savoir des le commensement qu'au dessus du

tumlite et du. désordre des événements, Au daseus du tochu-bohu des passions et des
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opinions humaines, il ¥y a quelque chose de sir, de beeu, de boh, d'4nfaillible
ot d'indiscutrble vers quol 11 pout toujours regarder avec conflence et amour®,
Les Universités ont ple*_l.nement conscience que toutes J,em

frcultés ot écoles peuvent et doivent contribuer eu développement, eu progrés de

la oulture cansdienne-frengaise, fussl s'offorcent-olles fo ne négliger. aucune

atentre elles, Mals porsomne no niera’ que los fecultés de philoscrhie et -de ot~
tree ne solent appelées A jouer un rdle prépondérant deng une universits blen

équilibrée,

-

Le véhicule de cette culture, la longue rrani;aise, ne doite

11 pas trouver des spécialistes dans la faculté des lettres? Bt la substance pro-

‘fonde de cotte culture, la pensée canalienne-frangaise, ne doit-elle pas avent
tout s'éleborer dans nos froultés de philosophie? Mails pourquoi séparer la pensée

de la languo? Pourquol alors éteblir des clolsons esussl &tencheg entre nos fe-

e i oultés-de-philosophie- et de-lettres? fu Moyen-fige, los -cathédrales furent.lloeWe . 0

vre de le collectivitd, du peuple travaillant sous la direction de l'architecte,
! souvent perdu lui-méme dans l'anonymat de le collectivité,
Me permettra:_t-:on de comparer A une cathédralg le monument
b &3ifier sens cesss qutest notre civilisation canndienne:franqaise; ceuvre &
laquelle les Universités doivent participer largement. Et je vols dans une fa-
culté de philosophie travaillant en étroite collaboration avec la faculté des
lettres, l'architecte édifiant avec la collectivité cette civilisation propre
au Canade frengais, pourvu évidemment que cette faculté des lettres atteche une
grende importeance & 1'&tude seientifique de notre lrngue ot de nos treditions
populaires.
L'Université dnit sans cesse epprendre dl?. peuple si elle ne
veut pas faillir & sa mission d'élever et de former ce peuplee
Ctest 18 un sutre rdve de 1'Université Iaval, Bt il semble
qu'il corresponde bien & ltun des voeux du Congrds de 1l'an dernier, & savoir que
nos universités sugmentent los études philosephiques ot favorisent les recherches
de linguistique scilentifique dans notre pays.
Et pour un peuple qui doit constamment défendre sa langue

et ses coutumes, et qui sacrifie méme & ces biens supérieurs beaucoup dtaventages

matériels, ces travaux de linguistique ot de folklore devraient offrir un 1ntérét
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passionnant, Seulement il feudralt pout-8tre ne pes oublier que l'amour et les
discours ne peuvent suppléer & la connalssanco on ces matidres pes plus qu'ten d'au~
tres. Tout le monde selt le vaste chemp d'exploretion qui s'offre & nos recherches
dans le domalne de la langue et des traditions, mais sl 1'on veut que ce travail s
goit une contribution & la culture canadienne et méme universelle, il faut le

faire ds fagon sclentifique sulvant toutes los méthodes les mieux §prouvées. Dog-
tinée & nous éclairer sur notre propre langue, cette entreprise ne peut-éi':re qut-
une entreprise universitaire, mais qui met-1'Université en contact immédiat avec
ls peuple. Blle aurait sussi pour résultat.de conférer un intéré‘b. universel aux
nuances les plus particulidres du perler populaire, en los situant & lour place
dens les grands ocourants de la pensée humaine,

La remarqueble combineison d'une culture frangaise et ca-

tholique modifide par le climet américain feit que notre civilisation exerce un

“gt¥reit puissent sur les anglophones et surtout-les cetholiques-englophones-de-—ca-- -

continent, Génsralement minoriteires chez eux, ils aiment & venir respirer loi
un air moins mélengé, Quelle belle ocoasion pour nos universités frangaises de
feire rayonner eu dehors la fol catholique st la oulture frangaise, Ne sommss-

nous pas un peuple missionneire? Et quelle magnifique occasion eussi de nous falre

-

mieux connaltre et mieux aimer, de failre respecter daventege de nos volsins cer-

teines de nos fagons de vivre ot de penser, Nous n'aurons Jamals trop d'amis oaw
pebles de nous comprendre quand nous sommes attaqués. Pour un peuple qui a résolu

de rester différent de ceux qui l'entourent et de vivre en bons termes aves ceux,

cetto explication de sol-méme est une nécessité vitale,
Enfin la situation priviléglée dans laquelle nous sommes

au carrefour de plusieurs civilisations imposo des devoirs particulilers & nos

universités, Ics universités anglo-canadlennes se présentent volontiers comme
les interprdtes naturels entre les /méricains et les Britanniques, Pourtant, il
ne s'aglt que de nuances, Combilen plus complexe est notre situstion & nous, et

bombien plus riche en possibilités, si nous voulons 1'exploiter,

Frangals de culture, britanniques par les institutions po~

litiques, emériceins de mantalité avec ce je ne sais qued qu'est llesprit cana-

dien encore mal d&fini perce qu'il ne sBoppose & rien de précis, foreés par no-

tre état minoritaire de comprendre des gons .qul ne se comprennent gudre les uns




-

les autres, nous sommes en commnicetion directe avec les plus grandes civili§g~
tions du monde moderne. Tout cela vient & nous, nous n'avons qﬁ'a 1t'essimiler,
Mais pour asgimiler, 11 faut dépaseere A un certain niveeu, cotte variété peut
sefbler un tissu d'oppositions irrédgctiblesﬂpropres & engendref 1tirritation et
le maleise, Sur le plan des attitudes passives, nous sommes en face d*un dllemme:
perdre notre éme nationdle ou nous replier dens un {solement stérile, ce-qui est
une sutre fagon de¢ perdre son fme. Clest en transposant'ces problémes sur ls plen
spirituel, le seul plan vraiment humain, que l'og arrive & les résoudre en les
dominant, ' |

-

Ce genre de probléme se.ﬁose de fagon plus ou moins conscien~

" %o dans presque tous les domaines de Hotre vis, qui exige une grende oapacdté oo

dtedaptation. Il n'est nulle part plus évident que dans les querelles sur l'en-
geignement, Seul un grand effort gpirituel peut nous permettre de transformer en )
une synthdse avantageuse c¢e qul ne sereit eutrement qutun compromis affaiblissent,
I1 me semble que nos universitée sont les centres tout désignésAoﬁ peuvent s!'éle~
borer de telles synthdses., Blles ¥y travaillent deJP dans une certeins mesure,mals
defagon trop peu consclente ot trop peu ordonnee. Je vou&éaiéka;;ﬁi'agé-dé‘leurs
fonctions explicites devint cette étude comparés des civilisations, & 1'influence
desgquelles pous ne pouvons échapper: étude pour lequelle nous sommes l'un des peu~
.ples 1es_mieux placés au monde, I1 faut besucoup absorber pour pouvolr rayonners
Ie rdle des universités n'est:il pag dtintégrer dans la vie nationale tout ce que
1'humenité produit de meilleur? |
Bref, en plus d'exercer leurs f§nctions ordinnires d'ensei-

gnement et de recherches, nos universités trouveraient grand aventage & exploiter
& fond ce qui fait ltoriginelité de notre situation. C'est par 1% qu'elles pour=-
reient s'assurer une prééminence sur certains polnts stratéglques, et retenir,
pour son plus grand bien,l'attention du monde entler,

Mgr Alphonse~Marie Parent,C.S.,
Vice-Reateur et Secrétaire general.

QUEBEC, 19 aofit 1949,
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A Catholic University must be primarily
dedicated to that Wisdom which cannot be acqui-
red by mere learning. Strictly speaking, the
pursuit of learning and the knowledge of truth,
in wvhatever department, are good. Yet, inqui- .
gitiveness becomes vain curiosity, and iearning
turns to folly. vhen we neglect or ignore that
Al natirald M :
universal order of objects and aims which prd‘&ﬁ
the very m of wigdom. We have today more : . |
. kmowledge of some facets of natural thinge, '
-~ greater s¥kill and power over nature, than was... .. oo
dreamt of even a few decades ago. Such know-
ledge might be wholesome even if men continued
at LacsX” And
to know pads# as much about man as, hed-beew
known for azes; and the power it bestows could aéss
be, if we showed more concern for
vhat 13 best in our own nature, and vere mwe
awen more intent upon what is better tha§~man

ma&bw&wﬁhm
We eanrhgrﬂ&v-fafi-ée—kneqkthe .acorn

this truth must provoke. Mediaevaliem is the
epithet. Yet there are some truths which no
P allowedl to
derision shoulde}lence. When the Apostles '
told our Lord that the Pharisees were scanda-

142ed at His word, the answer was: "Let them

gay what thay will." (Mt. 15/14) THven the

ancient philosbphers hed profesged the harsh




' trutéabzprettcd by St.Augustine in his treatise

tring Chr . 4Ih connection with the
science of number, he says: "The man, howvever,
who puts so high a value on these things as to
be inclined to boast hinsslf one of the learned; |
and vho does not rather 1n§u1ro aftir'tﬁe source
from which those things which he percéives to de
true dsrive their truth, and from which -thoee
oth;rs which he perceives to be ﬁnéhangeablo

also derive their truth and unchangeableness, °

. and who, mounting up from bodily appearances .. .. - - . . .

to the mind of man, and finding that i1t too is

changeable (for it is sometimes instructed, at

other times uninstructed), although it holds a

middle place between the unchangeable truth above

1t and the changeable things beneath it, does

not stri%e to make all things redound to the

rraise and love of the one God from whom he

xnows that all things have their being;— o
wared o), dyo aels Lo Lhii WM?ZAUJﬂO/

to be learned, “but wise he cannot in any senfie

Ue deemed.” (Book II, chapt.38) — In the

De Moribug ¥cclesise he addst "Some there are

Qho forsaking virtﬁe. and i1gnorant of what God

is, and of the majesty of that nature which ever

remains the same, imagine they are doing some-

thing great, if with surpassing curiosity and




i keennegs they explore the whole mass of this

body vhich we call the world. 8o great a
pride is thus begotten, that one would think
they dwelt in the very heavens about ,which'
they argus." (Chapt.21) We now know such pur- -
sult of purely material knowledge, unbalanced
by a concern for things divine may sf:ell even
vhysical dieaster. |

We have s.c explored "$his body we call

the world,"” that we at last have that control -

—over _the organic and the inorganic, over pes- . . . ..

tilence and fire, that may blast mankind right
out of 1t. The hesrt of every thinking man 1s
filled with jus§ alarm. Yet, thi; knowledge
and power are cause for &:’ only becauss
men are distrustfﬁl of themselves.

For the foundation of this wmeaciness

Lunker

" and foreboding which,in every modern mind is

not to be sought in the knowledge itself nor
in the skill itself which have been achieved.
¥nowledge or skill are not worthless or evil

merely because they may be put to evil use.

Yo, our fear rises from the depths of the

mind itself, from the sense that it has cut
f1teelf adrift, betrayed itself, and now feels

helpless to prevent the catastrophe towards




Such a terrifying humiliation as this

. - thal e

could only be the consequence of,\b sin of pride
vhich has expressed itself for generations in
the modern claim of absolute freedom for human

Reason.




Man demanded the right to hold himself supreme
lord and master, to recognise nothing higher
than the consclience of man, to establish for
himgelf, in all fislds, what is righg and what
is wrong — and at the same moment wag obliged .
to grant to others this privilege which he cone
gldered sacred. Into such Relusion it was easy
for him to fall and easier for him to pe#éist.
not only becausse it answered to his‘self-estoem.
but because, heiqg partly founded in truth, it

. led immedistely to such impreesive results..lit__wrrLEh,W

beréting him from certain unjust restraints in
the politicel order as well as making possidle
great material prosperity. In certain fields,
freedom of thought, or better, divergence of
opinion, is both legitimate and necessary.

But 1t is a sophlism, and a fatal sophism, to
maintain that the complete liberty which is the
mindts privilege in certain fields can be so
extented as to render totally without conse-
quence the most opposite views concerning the
nature and destiny of man — a being whose
almost every action has-aﬁ eftec§ oﬁ his neigh-
bour. As soon as thisg is done, brutal igno-

rance itself will inevitably be the tyrant,

subjugating 211 4n the name of freedom. In
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gﬁtho words of the poet Heine, writtem more
than a century agot "There may be only one
flock then and one shepherd —ons free shep-
herd with an iron staff, and a shorn-alike,
bleating-alike human herd." (Joﬁrnal. 1842)
The deadiiness of the error is mani-
fest in the pitiful frusteation to which 1%
reduces men of good will, and the savage wn-
scrupuloeity it incourages in the wicked.
Indeed, were it not for the gravity of the

" situation, we might even smile at the pathetle -~

indiznation, the anxious protests of the 11-
beral spirits of our day at the crimes of fo-
reign regimes. What is fantastic 1s that
these liberal minds pay so little heed to

the basic conceptions concerning 1ife, man

and happiness which inspire the methods and
conduct of the men they most fear. They seem '
to have forgetten the sacred rightl’/Of'falae.
hood which they themselves have vindicated
for so long. They seem unconscious of the
logic which should compel them to admit that
if a man has a right to think as he pleases,

he also hags the right to act as he pleasges:

and indeed has the right to think, ‘speak and

act in order to dnstrﬂy that very right iteelf.




‘inxf he holds that, for every man, tomorrow it
i shall bde as if he had never boon’ if he be
cdonvinced that man is ﬁo better than a dog,
1t ie futile to protest when ha treats him
like 2 dog. The right to think divorced from -
the right to act is meanineslass. ’

And vhile the good can do no more than
voice their unreasoned protests} the wicked
grow ever sitronsger and more merciless., BPut

here in the orposing camp the strangs and

mw
fatal contradiction reappears, for it iaﬂphg; S

name of freedom, and with the word freedom
on their lips that these men gubdmit to sla-
very and impose it on others. The delusion,
indeed, becomes coloasal; brutality calls

| itself love of mankind; total destruction
fe accepted as the firat step towards recons=
tructionj in the interest;of the masses mil-
liong of the mesgses are herdéd to imprison-
ment or death.

If man were outright insane, could
any final state to which hies own cherighed
notions.might laad h1u$ be mor; ufterly Qﬁd-
tradictory and meaningless than this? The
emancipation of reason, which was to bring men

a 1ifs more splendid than they had ever known)




has come to a close in
¥eeosa tale
Told by an i1diot, full of sound and fury,
Sienifying notling. *

1 have spoken throughout as if our role
in this tragedy of civiligation were that of
spectators. Thies is surely not the 1mp;esaionv
I vigh to leave. Although by human standards
ve might arpear tco few and too weak to:cﬁango

the coursa of this univereal march to degtruc-

tion, even by hunran standards we would be the

- most wretchad and contemptible of men i€, poge.: . .. -

gsessing any neans of rescus for our fellow man,
wve wers not ready to strugéle to makae guch
means prevail. But the Catholic Univereity
does not see these matters with the eyes of
the world, and indeed would deny the very
reason of its existence if 1t did. We know
this 1s still God's world: a world redeened,
and & world overcome. The will of God is
plain, the ultimate victory certain. Our
busginess is to do our duty with all our mind
and strengthe What 4s that dquty? It is to
.study énd to spread the knovledée of what is
best in man 2nd better than mang to see that

in the instruction of our students Christian

doctrine is proportionsd to thél knowledeze




of sclence and art. However difficult 1t
may be to achieve this balance, it must be

our immediate and persistent aim.

-

*Be sure of this, that in the world's
last age thefe ars periloné times coming. Men
will be in love with self, 1n love with money,
boastful, proud, abusive; withont reverence

for their parents, without gratitude, without

Q&;;éie.WQitﬁéﬁiﬂiove. wifiout poaéé:wélén-

- derers, 1ncontinen§. strangers to pity and to
kindness; treacherous, r;ckless. full of vain
conceit, thinking rather of their pleasures
than of God. They will preserve all the out-
ward form of religion, althouszh they have long
been strangers to 1ts meaning. [}..] I adjure
thee in the sight of Cod, and of Jesus Christ,
who is to be the Judge of living and‘dsad, in
the name of his coming, and of his kingdom,
preach the word, dwelling upon it continually,
welcome or unwelcomei bring home wrong-doing,

«eowith all the patience of a teacher." (ad M™Mm.,

11-144)




