Extrait de la Revue "Culture'", octobre 1943.
DE KOWINCK, CHARLES, Do la primauté du bion commun contro les persodi&ilistes
Le principc do l'ordre nouveau, Québec, Editions de 1tUniversité Lawal; ilon-
twdéal, Editions Fides, 1943 20cm XXIII-196pp. %l.25.

Ce 11vre traito du bion commun & trois points de vue bion distinets. Dans
une premidre partie, intitulée: De la primauté du bicn commun conbre los por-
sonalistos, on établit la primauté du bicn commun sur Te bion sipgulivr do
Ta porsomne. Cotto partic comprond trois chapltregu Dans leo promicr, on dé~
montre drume part, que le bien commun ost supéricur absolumont au bien sin-
zulior et meillcur quo™lui;” ot, d'autre part, qutil est on waison mémo do sa .
communicabilité lo blon loe plus propre et lo plus parfait dec la persomnc. Lo
douxidmo ost consacré & la réfutation dos prémisses los plus fondamcntalos
du forsomnalismc: faussc concoption do la dignité ot de la liberté do la
personnec, de l'ordrc.,de- 1tunivers, du bion commun do la société dans son rap-
port aux persomnos qui en sont lospartics, du blon commun qu'est la béatitu-
de, do la vie spéculative, ctec On y mot aussi a4 jour lc cdté sophistiquo
de certains arguments des porsodaalistos, qui procddont par transgrossion
des gonros . Coux gui savont lire ot qui ont parcouru la littérature .considé-
rable ol il est quostion de porsommalismo, do dignité humaine, de liberté
dt*humanisme intégral ou chrétion, d'humanismo do 1'Incarnat10n, cte., quront
vite compris que M. De Koninck no s'attaque-pas ici a des fantdmos do son
imagination, ou 4 une errour do surface plutdt négligeablo,. mais 4 une er-
reur dos plus poraicicuscs, courautec, of. fort pénéraliséo Lae troisidme
chapltro ost aussi do grande ﬂctuallte on.ce qu'll fait voir avec uno ¢évidon-
ce 4 erever les yeux, quo l'unc dos conséquences les plus immédiates du per-
sonnelismc cst précisémont co totalitarisme barbare ‘ot inhumain que lcos
persomnilistes prétendont combat+ro au nom de 1o liborté et dc la dignité do
la personnc.

L'ﬂutour nc sc contentc pas ici d'oxposor une doctrine, ot Il a jugé né~ "~
cessaire de stattaquer aux porsonnallst s. Il aurait fort bien pu metitrc cn
excrgue & son ouvrage le texte sacré avec lequel saint Thomas ouvre sa Somme
contre les gentils: "7a bouche méditera la véritc, et mes lévres dutoutoront
T impie™ Ifis, au falt qul.sont cos peruonﬁdllstos? Te Tectour attentil
Tiaura oucune peine & les rocommaitro, car la précision avee laguelle il for-
raule leurs positions rend impossible tout malentendu sur leur idenflité; ils
sont dtaillcurs légion. Bn taisant leur nom ji. De Konincl: ne sult-il pas
l'excmple de saint Thomas cui, dons son Countra Averroistas et son Contra

Iurmurantes, par oxemple, va jusqu'd citor sos adversaircs sans les nommer?

Dans unc deuxidmec partio, - sous le titre: Lo principe do 1'ordre nouveau,
on montre que la négation de 1a primautd du bicn commun git a la racince mémo
de la ponséc wmodernc, depuis-la Ronmaissanco jusqu'd nos jours. Cotio douxid-
me partic se diviso clle aussi on trois chapitres Dans lo promicr, l'autcur
déduit los plus importantos qui découlont immédiatement do la né.ution de la
primauté du spéoulatif, a savoir le rojot de la scionce moralc ot de la pru-
donec, ot 1'émancipation totale de "lthomme pur artifex". Dons lo douxzidmo on
dégcage 1'idée do fond, lo ratio sub qua dés principaux systeémos philosophi-
quos moderncs, ol l'on voit quo cos conséquonces ont été progrossivoment vé-
cucs ct érigées on doctrines, ¢t que "en ignorant ot on niant les choscs qui
sont meilleurcs que 1'homme, ot conséquomment la sagessc clle-méme, la ponsce
modorne a tout simplemont ignoré ot nié ce qu'il y a dedmeillour dans 1'homme
lui-méme - qu'cllc a, on vérite, doté co qu'il y a do plus inférieur dauns
1thomme, inféricur tant 2u point do vuo spiritucl qu'au point doc vue matcericl,

1ottributs quasi divins® Nous trouvons ld sous lo titre: Au communcciont
lo verbe do l'homme, deos romerques trds profondos des plus opportuncs sur
T'humanisme philosophique de la Renaissance, sur Duscartes, jlume, Hant, Tézel,
sur l'affranchisscmont du langoge humain do 1'intellijence, sur la méthodo
historique moderno, ctc. Bt lo marxisme? Il fait 1'objot du troisidme chapi-
trc. La critiquc qulen fait . Do Koninclr cst sfirment la plus poussic ¢t cn




méme tomps la plus intolligiblo quTon ait tontéo jusquiici. Stappuyant sur
los toxtes les plus décisifs des docteurs marxistos, il monbro bicn quo cutto
crrour, issuo do l'humanisme do la Romaissancc 4 travers Deseartes, Kant, IMichto,
Hogel, Fuerbach, constituo la plus radicale ot la plus épouvantablo porvorsion
do la ponsée humaine, tant spéculativo que pratiquo, tant philosophiquo (no
théologique. Lo marxisme, cn offot, pousse la divinisation do la consciorco
humaino jusqu'au nihilisme: "L'immortalité qui mottrait 1'homme sous la dépon-
dance d'autre chosc que soi, qui sorait par conséquont contrairo & sa dignité,
scra elle-méme “couragousement niéo". Que rdvo-t-on ocncoro d!humanismec insépral?
Nous l'avons 1d, sous mos' youx
La troisiéme ot dornidre partio comprond cing appoendicos intitulés: L'épa=
nouisscment de la poersonnalité ~ Chaquo porsommo désirc son bien - fabuchodo~
noser, mon sorvitour - Feuorbach intorprdtc saint Thomas - La révotution dos
philosophos do la naturc. 11 y & grand profit & 105 1irc ot madmber Tous Lus
cing, mais los doux dorniors sont particulidrcmont briilants d'actualits. oOn y
verra que l'anthropothéisme do Ludwig Fouorbach, "auguel Marx ot Bangels ont um-
prunté lour humanisme absolu", ntcst pas, loin do 14, unc orrour négli_cvablo
pour nous, thomistos. Hon soulcment il "nous mdno bion au-dold du pélagianismo"
cn s'incorporant le mol lui-mémo ol "il chorche unc profondour qui rend 1'hommo
commensurable & Dicu™; non sculcmont il so présonmto commo le torme ultimo ot lc
couronncment do 1'évolution historique du christianisme; non souloment il abou-
tit on fait "d l'oxaltation do la sonsualité soxucllo, ol staccomplit 1!hommc-
Gattung de manidre physique, conerdte"; mais_oncore, son auteur prétond trouver
dans la Sommo th&ologiquc "los racines historiques do sa concoption", ot il
cltc saint Thomas pour chacunc do sos asscrtions lus plus fondamontalcus®™, On
voit d'ici l'amplour insoupgonnéo quo lo danger, déjd trds grand, do cotto
doctrino rogoit do son accointance hypocritc avoe la plus hautc autorité théo-
logiquc de 1'Eglisc. Hourcusomont, . Do Koninck foit bonne Justice de cectte in-
terprétation contournde de saint Thomas par Faucrbach. Et co n'cst pas trop
t0t, cor il court on certains miljoux thomistes unc intcrprétation do tels tox-
tos do la Somme étrangemont somblable & celle qu'on domne l'autour de 1!'Essonco
du christianismc pour justifior son anthropothéisme. Quant au dornicr aprendico,
il devrait faire réfléchir ccux qui ne voiont dans los systémos philosophiques
qu'un passc~temps dc cabinot. On y citc, pour le commontur cmsuitc 4 1a lumidro
des principes thomistaos, un texte du podto Toine sur la philosophie alleomando
dc son temps, ct dens loquel on prédit cont qns dtevance lc conflit mourtrior
qui sc déroule présontement sous nos youx. Prophétio? Non pas, mais clairvoyanco
d'un penscur qui commaissait bion los philosophos do la naturc dc son pays, ot
qui savait que "la pensée précdde llaction commo 1'éelair lo tonnorre'. ‘
Il va do soi quo co résumé’succint no donne qu'un aporgu trds incomplet ot fv
foreément suporficiol de la substanco du livre do . Do Kominck, lcquol ost
becaucoup trop densc ot trop formel, ct traitc dec son sujot 4 la lumidro de prin-
cipes trop pou compris do nos jours, pour sc prétor impunémont &iunc synbthéso
aussi rapide ot aussi généroliséc. Il faut lo liro tout ontiocr ot lo méditor
soignouscmont, si l'on vout sc fairc uno idée compldto ot détaillée & la fois
du pro ot contra des problémos qui y sont débattus. Ajoutons qu'il ne faut pas
¥y chercher un traité du bicn commun: lc titre du livre indique suffisamment quo
son auteur no veut cxposcr de ladoctrine aristotélico-thomiste du bicn commun
que los sculs aspects dircctomont mis on cause par l'errour persommaliste on
particulicr, ¢t la penséec modorno cn général .
Enfin, nous attirons ltatteontion du lectour sur la préfacc de son ZEmincnce
lo Cardinal Villencuvc. Ellc cst vraimont romarquablo por lc tabloau général ot
on méme tomps préecis gu'olle brossc de l'état nctuel des csprits chez nos sco-
lastigues contomporains. Remarquable aussi par 1c cri dtalarme autorisé, ot
hélas trop justifié, qu'cllc lanco & nos conscicncos cndormics, ot complicos




! involontaircs des ruscs dos "onfants do co sidclo... plus habilos ontro cux
que lus onfonts do la lumidre". Cotto préfaco constituc pour lo livre de 1.
De Koninck unc introduction on nc pout plus approprige, ot une justification

non équivoquo do sa valour doctrinalu ot do son opportunité.
* . b : P s
A notrc humblo avis, co livro ost do naturc & dérouter certaine ocatégorio

dc loctours, formés par des scolastiques modernisants ot qui pratiquent Ltart
do créor choz lo loctour tcultivé' 1l'illusion do tout comprondrc. Il los
heurtora aussi par son rofus do rocourir & des circonlocutions qui dimi.ouont
la précision tochnique du vocabilairc scolastiquo

Signalons onfin que co livro montrc que la division chcz lcs thomistos ost
aujourdthui boaucoup plus ‘profondoc et plus univorsclle qulon no vout l'admot-
tre on quolquos milioux. Aussi bien, nous croyons qu'il no sera pas au golt do
cos Fhomistos 4 -la moin fondus, ot qui sont sans cosso agités du dédir de com-
poscr avee la penséemoderno. Coux-ci snt poussé 1ld largour d'esprit jusqu'a
s'indigmar do coux qui aboiont contrc lo porvertissoment do véribés pourtant
fondamentales. “"Los gardions d!'Isrcel’ sont tous aveuglos, ils nc saveut
rion; cc sont tous des chions muots, qui nc pomwwent pos aboyor; ils rdévont,
ils so couchcnt, ils aimont a dormir™ (Isaic, 60, 10~11). ’

Eugdno Babin
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Théologie Mariale

I. La mort de Marie

——

Encore que la définition de l'Assomption ne
contienne pas le mot "mort" toute la tradition que
rapporte la Constitution Munificentissimus Deus, est
témoin que ld mort de Marie n'a jamais été mise en
doute par les Peres, les Docteurs, ou dans la liturgie.

Il est vrai que S. Epiphane ne se prononce pas.
Mais 1'Eglise n'a pas coutume de faire sienne l'incer-
titude d'un Pére en particulier. Et 1l'on sait qu'el-
le juge inadmissible bien ‘des opinions personnelles
des Péres. <

Le R.P. Jugie, aﬁi n'a pas lui-m@me voulu se
prononcer sur la question, a pourtant insisté que
la f8te de la Dormition a précédé celle de l'Assomptiorn,

Les auteurs de la thése dite immortaliste soutien-
nent que, dans la Constitution Munificentissimus Deus,
seules les citations qu'apporte Pie XII font mention
de la mort de larie, et que celui-ci ne s'identifie
pas & cet enseignement. Contre cela, nous signalons
d'abord que Pie XII elit facilement pu ne citer que les
documents qui parlent d'Assomption, mais qu'il a au
contraire inclus dans son texte tout ce qui se rappor-
te & la mort de la Vierge.. Et surtout nous marquons
qu'une telle’ 'interprétation n'est en rien conforme
4 l'exposé qu'on 1lit au début d'un document qui, hors
la définition elle-méme, est issu du Magistére ordi-
naire de 1'Eglise ; or c'est & la lumiére de cet ex-
posé que la définition doit &tre interprétée. Voici
l'exposé que fait Pie XII :

Bn effet sous la direction et la conduite de leurs
pasteurs, les fiddles ont appris par la sainte Ecri-
ture que la Vierge lMarie a mené, au cours de son péle-
rinage ici-bas, une vie de soucis, d'angoisses et de
souffrances ; ils ont su, de plus, que s'est réalisée
la prédiction du saint vieillard Siméon : qu'un glaive
acéré lui transperga le coeur au pied de la croix de
son divin Pils, notre Rédempteur. Et de la méme fa-
con (Parique modo), ils ont admis sans peine que 1'
admirable lMére de Dieu, tout comme son Fils avant

elle, était décédé ( Quemadmodum jam Unigenam




senam suum, ex hac vita decessisse). Mais cela

ne les a sucunement empéches Hoc tamen minime
prohibuit) de croire et de professer ouvertement
que son corps si saint ne fut jamais (numguem)
goumis & la corruption du tombeau et gque cet au-—
guste tabernacle du Verbe divin ne fut pas réduit
en pourriture et en poussiéres.

On alldgue aussi le fait que l'offer-
toire, de méme que l'oraison de la messe de l'As-
somption, ne mentionnent plus la mort de Marie.

I1 peut parafitre plus raisonnable d'y voir un sen-—
timent maintenant plus explicite de 1l'Eglise, sa-
voir : qu'on ne peut assimiler la mort de Marie

% aucune autre, si ce n'est quant 3 l1l'essentiel,

1a séparation de 1l'éme du corps mortel, sans que
cette séparation, qui toujours se produit dans.un
seul instant, ait été précédée d'une altération
corruptive et suivie d'une corruption du corps.

De peur que les fideles n'associent ces états &

ce qui constitue essentiellement la mort, 1'Eglise
emploie de préférence,.dans .la définition de 1l'As-
somption, l'expression gX leto terrestris vitae
cursu : "le cours de sa vie terrestre ¢tant terminé "
(achevé ou accompli, autant de manidres de tradui- '
re" expleto "). Il s'agit cependant bel et bken

de sa vie terrestre, et ce passage ne pourrait

se traduire, sauf en forgant la note, " ga présen-

ce sur la terre " ou " sa vie sur terre étant par-
venue & son terme ".

II. Ia M&difation

En vertu de sa.plenitude de grace,
Marie a contribué d'une manidre active & l'oeuvre
de Rédemption universelle,par son consentement,
par son acception volontaire de la passion du Fils.
Suivant l'expression de Pie XII, Marie,"en suppor=-
tant ses immenses douleurs d'une fme pleine de for-
ce et de confiance, plus que tous les chrétiens,
vraie Reine des martyrs, compléta ce qui _mangqualt
gux souffrances du Christ...pour son Co t
1'Eglise". Cela paralt suffire pour affirmer qu
elle est cause universelle, encore qu'instrumen~
tale, de toutes les graces qu'elle a co-mérité
avec et sous la dépendmnce du Christ.

S. Joseph

Ne serait-il pas opportun de rappeler
1l'enseignement de Léon XIII au sujet du Patron
de 1'Eglise Universelle ? Il fut manifestement
1'image visible en terre du Ptre Eternel.




L'appartenance & 1'Eglise :

o

Peut-on dire qu'il est possible d4'appar-
+  tenir invisiblement & 1'Eglise visible ? :

. " Les enfants baptisés en dehors de 1'Bgli-
- se Romaine, de gquelle manidre appartiennent-ils a
1'Eglise visible ou de quelle maniére cessent-ils

d'y appartenir ?
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THE NATURS OF MARY'S UNIVERSRL QUEENSHIP

Although by themselves aléne the Scriptureaﬁgﬁpgaf to
afford cur faith no clear teatimny of Mary's actual Queenship, nor
of its universal scope,. that dignity of the Mother of God is naver-
- theless acknowledged plainly and with unanimous con«-ent, by the
.Christian Tradition. Indsed the Church, for a 1ong time now and with
great devetion, through the sayings of the Fathers and the Popesy
the teachings of the Councils and‘ﬁhe prayerful atfaiﬁs 6f the |
Liturgy, has not ceased-to proclainm. her belief in this prerogative.
Tt is indeed a fact we would not dare to disbelieva. It 18 no less
a comforting truth, one whose meaning is more than worﬁhy of our
meditation. Let us, therefore, attempt to understand the n;ture of

this Honour, that we may unfold the true significance of that

glorious titles Queen of Heaven and Barth -~ Regina coell, gloriosa
Regina mundi. | '
Within the plan of Rede‘mption, Maryls Queenship is ohe
as it were, with the Kingsﬁip of Christ. Just as the glory of the
Mother of God 1s a rei‘lection of the ,,lory' of her Son, s0 also is

her Queenship a participation in the royal prerogatives of Chrilst.

Our Lady is Queen of that same Kingdom of which Christ is King. She He

Sha is so in the proper sense of that name., and not by a mere figure

of speech. The theologian would say : sensu Vero et proprio, etsi

analoglco. For, when taken metaphorically, the term “queen" simply

means excellence. To say that Charity is the queen of the virtues
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is to say that its perfection surpasses that of all othsr virtues.
According to this meaning of .the word, there can be no doubt that
Mary is t.he queen of all Creations indeed, her perfsction excells .
by far that of all other’ ¢rdatures taken together. However, when
priising her Queenship, ;;he Chxfrch impiies much more than that.
Ma;y deserves fhis title 4in its most proper sense, more 8o, in fact,

than \any other person who ever bore that name. And while in one

respect she is queen in the sense that is both usual and strict,

over and above there is the respect in which her queenship is at
the same time quite transcendsnt and.ﬁunique.

The name King is a title‘;;t'l‘ich has ever been used, even in
Scripture, to calify a person who, being the supreme authority of
the land, is invésted with a threefdld power : legislative, judiciary
and executive. And this is preciselj thé authority we recognize in
Christ. Now it should be plgin that as queen of a reigning king, Mary
does not enjoy or share in ’.c.his power in .the manner in which it belongs
to the head of the realm. The role of queen is not a dividing one, but
should on the contrary enhapce by a new and: characteristic quality
the govermance of -the comrmrrli’t.y. To this intent she must be more than
a mere companion, more than-a crowned partner who would share in the
other's power, the difference being one only of degree. Whatever
prerogabives she may have, surely they canﬁot be defined as. a mere
attenuation of the powers of a king. That her's is nevertheless a

pover extending to all members of the kingdom in a fashion




unique and irreplaceable, all this is plain from the hiatony of

royal gov:arnance. Similarly, the Fat.hers, the Popea s and tha Gouncils,
when speaking of Mary's Queenship, sat no bounds to her far-reaching
power — it is a severeign one, extencing-as it does both to Heaven. .
. and Earth. But what it is, whence it is derived, and how it is put o
.to practice, all that remalns to be shown.

= Yet, even so Vague a conception of Mazy's prerogative
as queen should suffice to distinguish it as a particular quality
which, however intimately related is not quite conveyed by that
more basic character which is hers as the liother of Christ. Nor is
a woman queen for being the mother" of a king. Neither the mother of
Saul nor the mother of David were queens. Besides, it is permissible
to bolieve that Mary could have been made mother of God vwithout sﬁaﬁng
in the work‘of Redémption'to tﬁa extent that she actually did and
without becoming the =piritual Mother of men or being made their
Queen - except in a loose and.wide S6Nse .

The divine Motherhood of Mary is in fact the foundation

of all the unparalleled privileges God has showered upon her, but,
in our opinion, there is not the proximate cause of her Queenship.
It is however vworth recalling that although his royalty is not in
itself an inherited ons, yet it is owing %o Mary that Christ is of
royal chge% . Tt was she who brought Him f&rtn _of foya; blood,
the source of the human ties that bind Him to His anéestor David.
But this royal lineage has little to do with Christ's-oﬁﬁ kingship,

whose ofigin is divine. Nor would it confer upon Mary the cuality




of sharing as Queen in the governance of Christ's Kingdom.

. Can the theological reason of Mary!s Queénship be found in
the relations that bind her intimately to the three Parsons of the
Holy Trinity? Some theo],ogians have thought so, That Mary 1s the belcved
.dau ghter of God the Father, the mother of the Son and the spousa of
’thé roly Ghost, all this indeed accounts for the transcendent holiness
that is hers. Still, it is not immediately clear ﬁhat such is ths-

. proper reason of her cueenship. | N

More widely acknowledged is the opinion that this proxi-
mate foundatlion is to be Boﬁght in hg_?{-y's universal mediatﬁ.on. Which
would mean, in other words, that she is Queen because she is Mediatrix.
Yet even this opinion does not seem to get to the root of the matter.
For, on the one hand, if her univer.s.al mediation could obtain without
its being that of a queen, but of a mother say, the queenship could
be adequately related only to a particular kind of universal mediationj
whereas on the other hand, if we really want to reach the rootgcause
of her queenship, we would still hc;gv'e to sé__ek the proper pﬁnciple of
this latter kind of mediation which, while having the nature of cause
with regard to us, mist still have a cause of its own. Upon closer
examination, then, it might well turn out that her mediation is of
this kind because.she is Queen, and ’cha‘o' this quality again has a
proportionate cause. In brief, to say ‘that she is Cueen becausa she
is Mediatrix, is to say very little until we can specify the exact
nature of her mediation. A

So as to proceed upon a sound basis, with clarity and order,




ve have chosen as our gulds the following words .f.'rom an aliocution of
His lloliness Pius XII, intended for the pilgrims to Fatima in 1946

"He, the Son of Giod, reflects on His heavenly Mother
tthe glory, the majesty and the dominion of His Kingships
"for, having been associated with the King .of Martyrs in
"the ineffable work of uman Redemption as Mother and
: " nCooperatrix, she remains for ever associated to Him, with
an almosi unlimited power, in the dispensation of graces
nwhich flow from the Redemption. Jesus is King throuzhout
1311 eternity by nature and by right of conquest; through
"Him, vith Him snd subordinate to Him, Mary is Quesn by
"grace, by divine relationship, by right of conquest end
"by singular election. And her Kingdom is as vast as that
nof her Son and Jod, since nothing 1s excluded from her
tdominion®™. L. S ' :

We shall consider in the following order the sﬁbstance of
doctrine conveyed by this comprehensive and meaningful statement 3
(2) Yary is Queen by singular election. (b) Mary is Queen by gi‘ace,
by divine relationship, by right of conquest. (c) vhat does the Queen=—
ship of Mary add to her Motherhood? (d) She now enjoys the full powers

of Queen in the vast Kingdem of her Scn.




I ~ From all Eternity, Mary was destined to be Queen

of Christ's Kingdom by her own choice.

Tne account of the Annmunciation reveals Mary as freely
. consenting to be associated with the work of Redemption in a unique
fashion. Her share in this divine work is less dependent upon her
'c;;séntrto be'the'mothef‘qf the Son of God than. upon hér voluntary
accébtance of Him as the Saviour, i.e. Jesus, this being the name
_ above all names, expressing precisely the reason why He came émongst
us. By glving ekpress.consent to be the mgther of such a son she
accepted no less the lot that wes t; be hers as a consequeﬁCe:'She knew
that by this consent she was to'sha;;\in éhe whole work of Redemption.
For, tbe Angel had plainly stated that this Savicur would be Kingé E
and that He would reign fo;evef. Méry's free acceptance not only made
possible the onc and the other but in each instance she must be
recognized as & "per se' cause.

God himself has willed it so. It is the Predestinator who
hers reveals his plan established by eternal decree : Mary's consent
is desizned as essential to the founding aé well as to the governance

of Christ's Kingdom. And it is She who in consequence freely elects

this King of Mercy, thus making it possible for the Kingdom to be what

it shall bs. Fiat mihi secundum verbum tuum -~ it is in this .consent
to (od!s designs on the Son of man that'Mary first appears in her
intimte association with Christ the King. Consenting to become the
mother of the Saviour-King, she thereby accepted to share in the work

of man's salvation as God has willed it, and not less so in the etermal




roign of Him who was to save the world and conquer his Ki.ngdom.

In other words, it is not so mueh in her consent to become
the mother of the divine Son that Mary is revealed as uniquely and so .
intimately associated with the work of Redemptlon as such t far more to
the point is her acceptance of this her Son in his role of Saviour and
of King. She has shared in His 1life of Saviour and of King to the
extent vhere it %g no longer possible to conceive the Kingdom without
seeing Mary by the side of her relzning Son — the Queen seated at the
rlbht hand of the King,

It is in this scene of the é?gunciation, in the simple Yot
sublime dialogue of the Angel and the Virgin, that the Church first
perceives Mary'g incomparable privileges, and, in particular, the role
of universal cgfbdemptrix asslgned to the mother of the Saviour by the
Blessed Trinity. The teachings of the Fathers bear Witness to it, and
the Sacred Liturgy takes pleasure in recalling it on many occasions.
It is in the setting of Nazareth's humble abode that the New Testament
first conveys this in timation 'of the mystery of Our Lady's royal
prerogative. Seeing that the Apnunciation is ohe revealed truth of a
special work of God, ‘it is no wonder that one can admire in it . mst
perfect order. This order, being bothlintended and expressed, to.us,
by 3od, is of capital importance. In it is to be found an abundant
source of light which helps the mind to cateh a glimpse of God's
desizns. The Angel's words and the Virgin's answer combine so as to
manifest what the econony of Nedemption will be. This Son, vhom the

Virgin will conceive, to whom she will give birth, shall be great, says

the Angel, and men will lmow him for the Son of the Most High; the Lord




God will give him the throne of his father David, and %a shall reign

ovar the' house of Jacob etéi'nally; his kingdom shall never have' an end.’

Hence the Virgin camnot doubt its her Son shall be the Saviour. Thou

shalt call him Jesvs, the Angel said. But he shall also bo King — as =

He himself will tell us : I am a King (dohn, xviii. 37) == and reigm
. v;ithout end. ’ - o ' “

- The Angel'é pronouncemsnt iz clearly expressad to the
Blessed Virgin who knows the ‘Scriptures and possesses the light io
understand. She shall be the mother of Cod, and this God, made marn,
shall be Saviour and King, Sod etefnal, in whom all predsstination
is made, proposes his desims to the Virgin, and invites her to give
consent., The Virgin's answer is simple but not less comprehensive.

She accepts it all : Ecce ancilla Domini, fiat mihi secundum verbum

twmm ~ Behold the handmaid of the Lord; let it be unto me according

to thy word. She accepts and wills the person and the life of this
Jesus, she wants vith God;everything that her Son shall be and every-
thing He shall do. In so doing she ‘becomgs a unioue associate of this
Saviour in the economy of Redemptign , accepting as she does that
leading part which only she coula £411 ~- the share and function,

as it were, of a first principle, in the éstablishnxent of her Scn's
Kingdom. By complylng unreservedly with God's designs, she intends

to acquiesce in everything God has proposed ‘,to her. Thus she becomas
an associate of her Son in order to perform with Him the whole of

His work and establish that reign which shall never end. All of which

amounts to saying that she shall be one with him inasmch as he is




King. This alone means that she is8 Queen of the Kingdom over 'which He rules.

The Christian Tradition has never interpreted differently the touching scene

of the Annunciation and the dialogue between Angel and Virgin. It has always

seen in it the revelation of God'sAfnll designs on Christ and on His Mother,
Let us conclude Atlﬁ_s first part i The Annunciation intimates

to. Masry that by divine election and in virtue of her own choice she is to be

Queen of the eternal Kingdom. And now we shall see that she is also ‘Queen

by right of conquest,

R




IT - Mary is Queen by grace, by divine relationship,
by right of conquest.

Wie hold it as a divinely revealed truth : in the fulness ,
of her grace, Mary was conceived immaculate. QZR abundance of grace
.‘which wa 8 accbrded hey in view of the merits of Christ mist not be
understood as a quality which perfects the Mother of God merely in
her own person. "0h God — says the Collect of the Feast =~ who by
" the Immaculate Conception of the Virgin ha-.: prepared a worthy dwelling
for thy Son..." In other vords /this privilege is not withcut special
Teiard to her Son and indeed will enhance ew'ery'bhing that in any way
proceeds from her. As a consaquence of this purity and radical inno-
vation her share in the wopk of her Son and in his victory will be
the greater. It renders Mary 50 mich more adequate to her. task
adding new depth and greater glory to the whole order of Redenmption., '

There can be no doubt. that in her Plenituds of grace the
Frgin was made adequate to that intimate association with the Son
in the tasks and achievements Which the Angel revealad and to which

she gave humble agsent, In that very hwadlity she magnifies the Lord,

and in her spirit rejoices in God her Saviour; becauce He who is

mizhty had done great things for her (Luke, i, L6),

Christ is King by n;azture. Not, however, acéording to his
divini$y when considered in itselt - except in a metaphorical sense »
by reason of his excellence —; for a King must be of one nature with

his subjects. Nor is he Kinz "by naturem in virtue of his humanity
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alone : he is King by nature because his.humanity is united to the divine
Person, | B
Mary is Queen (2) "by grace" : by her Tmmaculate Conception -
she was made *o be the_"p?pﬁhy dwelling-place® of this her Son eveh.as
He is Saviour and‘Kiﬁg. And.howrcould thig oitain unless she is as-iﬁti-
ma%ely assoclabed with the King as one could be? But no one is closer
%o Ehp Kingts heari.;ﬁ;n'the Queen. Her grace, therefore, mist be propor-—
tionate to this dignity. (b) She 1is Queen by "divine,relationship"l
vAccording to saint Albert the Great, the title "Queen of Mercy" is the ohe,
vwhiich e¥presses most preperly the dignity of the Blessed Virgin. But the '
dignity which is hers by reason of theunique relationship with the.
Blessed Trinity -- as daughtgr 8L the Father, mother of the Son, and spouse
of the Holy Ghost -~ would be diminished in its effect if she did not
deserve a corresponding and thersfore suprene authority in the Kingdom
of her Son. Furthermore, her relaticnship with the divine Son is not
merely that of a mother, but’of a mothsr who, full of grace, had been
conceived immaculate..Therefore, the Compassion with ier Son was that of
a mother, namely of sorrow, Aot of pity — for, as saint Thomas, says,
"in the case of those who are so closély united to us as to be part of
ourselves, such as bur children or our parenﬁs, we do nol pity their
distress, but suffer as for our own sores® (=) ~=, it was, besides, the
‘Compassion of the Immaculate Nother with her Son, Saviour and King. This
is noteworthy, for the pure'of_heart are more assimilated to, and have a
better understanding of the innocent victim than they who themselves

bear guilt. Hence, without the privilege of Immaculate Conception, the

(%) ~ ITa Ilae, q. 30, a. 1, ad 2.
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MYother of God could not have been so intimately associated with Him in

his Pasgion. (¢) Like her Son who is King, Mary is Quéen/ "py right of
conquest?. The Holy Father states the reason ﬁy : she was "éséociated
#Lth the King of Martyrs in the ineffable work of human Redemption as
Mother aﬁd Cooperatrix®. She -ccoperated vith her Soﬁ in a manner

. proportioned to His kauz.xiity as Saviocur and Kin'g..- Surely thié cooper=
ation mls mors perfect ﬁha'n._that of .any queen with her Kiné. Now, it

is precisely in His Passion that Christ congquers his realm by dr:fVing

out the devil —= the prince of darkness, .by whose envy death came into

the world (%isdom, ii. 2L). And Mary is the Noman who, in compassion

with the fruit of her womb, crushed the head (Gen., ifi. 15) of this

same king over all the children of pride (Job, xli. 25). To deserve

The right and title of Queen, what greater might shouwld this woman
. el e
have disployed than that by which she vanquished the e of whom it

had been said that there is no power upon earth that con be compared

with him who was made to fear no one; he beholdeth everything; he is

king over all the children of pride (Job, x1i. 2L).
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III - What does tke Queenship of Mary add to her Motherhood?

A1l along we have assumed the distinction between motherhood
and queenship. We must now le more explicit. The concept of Mother
naturally evokes that of gengration, and that of familys whereas the
concept of Queen suggests o our':mind tlfié' idea of a political society.
It 1s, indeed, %'ppppgre%ht parent. to give the child being and
life = to endow it with ggéé — jﬁst as it is ﬂﬁ%.proper§3¢a=ﬁ domestic
society to lead the childihrouéh its development té maturity. Oﬁlﬁhe
contrary, civil society —-being, precisely, a pérfect society =- has

the mission of endowing tle citizen, &lready mature, with esse perfectum:

“that is to say, with the perfection .of his activity, with freedom (causa
sui), as incorporated in the perfection of political life. (1) e
family, on the other hand, is but an imperfect society, inasmuch as,
unaided by association in a wider commnity, it cannot attain even its

ovn domestic end, namely the mental and bodily development of the child.

(1) = "... Because man is by nature a socilal animal, being in need of
many things for his life which alone he camnnot provide for
himself, it follows that by nature he 1s part of some group by
whom help may be given him for living well. This help, indeed,
he needs for two things. In one respect, of course, for those
things that are necessary to living, without which the present
life cannot be lived : in this regard man receives help from
the domestic group, of which he is a part. For, from his parents
every man has begetting and nourishment and upbringing. And,
likewise, the individuals who are parts of the domestic family
help one another in procuring the necessities of life. In another
respect, man, again as a part of -2 multitude, is also helped in
regzard to 1living a perfectly sufficient life; that is, so that
a man may not only live, but also live well, possessing all
things that suffice him for living. And in this way the civic
group, of which he is a part, helps a man, not only as regards
bodily things, that is, inasmch as in a state there are many
crafts for which one household cannot suffice; but also as
regards moral matters, that is, in so far as arrogant youths
vhom paternal admonishment is not able to correct, are checked
by fear of punishment from public authority". (St. Thomas, In I
Ethicor., lect. 1, (Pirotta) n. L).

(2) - Pius XI, Divini I1lius Magistri.

(2)




Now the child, of course, belongs to both family and political communitye.
However, inasmuch as he has not as yet come to maturity, he is only
indirectly a member of the latter, that is, through the parent who is

a citizen in his own right; ?Qd thglauthority to which he remains
immediately subject, is that c;f the parente.

- If, then, we say of the Blessed Virgin that she is Mother of
God, We\mean that she conce1Ved and gave birth to Hlm according to His
human nature. Likewise, by her title "Nother of grace and of mercy" we
mean 4o express, not only that she is Mother of.the Oné who is grace.
ané mercy, but also that it is to her spiritual motherhood that each
of us owes the divine life we receive throuuh the Sacraments. More
precisely, it is in Baptism that we receive our esse, so to speak, In
the supernatural order; and the Eucharist is spiritual nourishment.

Now it is she who, as a moéher, has c;used us to be born to the life

of grace and who, thenceforward, watches over us with delicate care

so that the grace of adoption:which has made us children of God should

% - =—in our souls.

On the other hand, when invoking.the Queen of mercy we turn
to Mary as her to whom has been entrusted @he.care of Watching, in her
own fashion of woman; over the unfolding of divine life in that most
perfect of all societies which is the Kingdom of Christ. Furthefmore,
when raising our eyes to this Queen endowed "with an almost unlimited
power', why should we not think more particularly of her care for the
confirmed : that is, those who receive and enjoy the sacrament of
spiritual maturity — of the fulness of grace? For it is they who, in

a rigorous sense of the term, bear the character of citizens in the

1k




City of God. They are the soldiers of Christ, who possess the strength
to confess publicly and to defend the divine truth against the enemy. (3)
As such, they, more strictly than the rest of the baptized, are obliged

to serve the Queen in the very measure of their devotion to the cause of

the King. Concives et d;meééibi, citizens, yet brothers, in the realm of

Christ the King, the confirmed have the full duty of doing everything

in the power ziven them, tO maintain and extend the universal rule of

~

(3) = For this particular comparison of Baptism and Confirmation, see,
especially, IIIa Pars, q. 72 ¢ a. 1, c. et ad 3; a. 2, c. et ad &
as. b, ad 33 2. 5, c., ad L et 2; a. 11, c. et ad 2.

— ",.. Sacramentum baptismi est efficacius quam hoc sacramentum
(confirmationis), quantum ad remotionem mali, eo quod est spiri-
 tualis generatio, quae est mutatioe de non esse in esse. Hoc autem
sacramentum est efficacivs ad proficiendum in bono, quia est
quoddam spirituale augmentum de esse imperfecto ad esse perfectum".
a. 11, ad 2.
"Homo autem, cum ad perfectam aetatem pervenerit, incipit jam com-
minicare actiones suas ad alios; antea vero quasi singulariter
sibi ipsi vivit". a. 2, C.
",.. Baptisms datur ad spiritualem vitam simpliciter consequen-
dam... Sed hoc sacramentum (confirmationis) datur ad plenitudinem
consequendam Spiritus Sancti, cujus est multiformis operatio".
ibid., ad 2. :
"Nam in baptismo accipit homo potestatem ad ea agenda quae ad
propriam pertinent salutem, prout scilicet secundum seipsum vivit;
sed in confirmatione accipit homo potestatem ad agendum ea quae
pertinent ad pugnam spiritualem contra hostes fidei..." a. 5, c.
",.. Confirmatus accipit potestatem publice fidem Christi verbis
profitendi, quasi ex officio". ibid., ad 2.
"Hoc autem confirmationis sacramentum est quasi ultima consumma-
tio sacramenti baptismi, ita scilicet quod per baptismum aedifi-
catur homo in domum spiritualem, et conscribitur quaedam spiritu-
alis epistola; sed per sacramentum confirmationis, gquasi domus
aedificata in templum Spiritus Sancti, et quasi epistola conscrip-
ta signatur signo crucis". a. 11, c.
"... In hoc sacramento homo... insignitur signo crucis, sicut miles
signo ducise.s" as 9, c.
~-— Baptism is indeed the most "necessary" of the sacraments, but
we should never forget that Confirmation is more perfect: "Unde
etiam pueri confirmati decedentes majorem gloriam consequuntur,
sicut et hic majorem obtinent gratiam*. a. 8, ad L.
"it ideo 1i1lli qui habent curam puerorum debent multum esse solli-
citi quod confirmentur, quia in confirmatione confertur magna
gratia. Bt si decebat, majorem habet gloriam confirmatus, quam
non confirmatus, quia hic habuit plus de gratia". Saint Thomas,
Expositio super Symbolo Apostolorum.
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Christ —— not of course, by way of directing a mltitude or by performing
official public acts, for this is a power conferred only by the gacrament
of Order. And they will act in o manner befitting the confirmed according
as they are able to place themselves“devotedly in the service of the Imma-
culate Queen whose mission it‘is to perfect}uby merciful intefcession,

the gevernance of the Kingdom thanks to her unique association with the

King who is also her Son.

Hence, in this perspective, the uniﬁersality-of Mary's Motﬁér—
hood.and that of her Queenship are not quite the same. When we say that
Miary is Mother of divine grace, in the cemse in which it is taken in
thi's chapter, we do-not mean to .confine thi's maternity to the grace
conferred in Baptism. Nor is it to be understood that; although the
cbnfirmed are her subjects in a very special manner, she is not Queen
of all the baptized. it is charaéteristic'of a good queen -- such as.
Saint Elizabeth of Hungary -- thét she visits pg&‘famiiies in need and
bestows maternal tenderness upon:the littie ones. For it is an essential
task of political society to hélp the family attain‘its own perfection
of familys.

Yet there remains a dense in wnich Mary's Queenship extends
farther than her spirituai Mothefhood, which is éonfined to man. She is
called Queen of.the Anzels, nob Mother. The extent éf her Queenship is
in proportion vith the Kingship of her Son. For although Christ did
not merit the grace of the Angels, which was given them from the beginning,

yet His authority extends to them all, for He is the head of every Princi~

‘pality and Power. (Coloss., ji. 10) Its measure is the working of (God's)

I8
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mighty power, which he has wrought in Christ in raising him from the ‘dead,

and setting him at his right hand in heaven above every Principality and

Power and Virtue and Domlnatlon -= in short, above every name that is

named, not only in thls world, but also in that which is to come. And all’

things he made subJect under hlS feets .. (Ephes., i. 20). Through Christ

the King, with Hin and subordlnate to Him, Maryfs'Kingdom is as vast as
that.of her Son and God 51nce nothlng is excluded from her dominion®,

Saint Thomas p01nts out specifically that Christ is not only
- the head of the faithful, but also of the Blessed who see God "1nasmuch
as He has grace and glory most fully" (h) But even Mary!'s present vision
‘of God is and ever will be both in exien51on and 1ntension far superior
to that of all the Blessed —- whether Angel or man - taken together.

We mist point out, however; that Just as Christ himself is,
in virtue of a common human sature, more properly King of man than of
Angel, Mary, too, is more strlctly Queen of our race. But in no respect
does this diminish elther her general superlorlty or her particular
authority over the heavenly Hierarchies and Orders.

And now, let us compare the titles ﬁMother of mercy" and'QQueen

of mercy"., We cannot stop here at tﬁeir more profound meaning —- namely

that she is Mother aed Queen of the One who is mercy itself — but must
be immediately concerned with the Mbther and Queen she is towards us by
merciful intercession in our behalf. As we have already mentioned, the
Parent!s compassion with the child is not called pity, for pity appliee
only to one who is not so close to us as to be part of ourselves. In

this respect, we must understand, it seems, that Mary intercedes for us

(L) = IIIa Pars, q. 8, a. L, ad 2.

1l
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with Christ inasmuch as He is her Son. And this she undoubtedly does. But
there is also the respect in which she is our spiritual mother who begs
Christ to be merciful towards us, her children, in the manner in which the
woman implored the mercy of Salomon, king and judge, to spare her child.
Yet, there is no doubéufh;%‘khe title ﬁyother of mercy" embraces at once
both these meanings. In either instance, however, the term "mother"_refers

-

strlctly to the ordsr of generatlon.

But what does the tille "Queen of mercy" add to the former?
If nothing new, then all has been expressed by the title "Mother of mercy".
Yet, a queen as queen does not intercede with the king as would a mother —-
even though, as in the present case, t§e~qu§en is also the méther of the
king and can, as she does, intercede no less as such —- but requests for
her subjects a favour which only the king can bestow qua king. And so we
ask : What are the powers of a king?‘

The powers of Christ the King have been clearly defined by Pius
XI in the Encyclical Quas Primas.(S) But our préblem is : How does the
Queen share in the legislative, judiciary and executive powers which are
those of the one and undivided head of the realm? In virtue of her own
conquest she has the right to implore the mercy of Christ with regard to
the laws He establishes or médifies for His people; she may beg Him to
mitigate in our behalf the equitable judgment He is about to pass; she
can stay the arm of her Son, to whom belongs the power to execute the
sentence. All this she does as Queen -— whose intercession could only gain

in efficacy, when she is at the same time His mother.

(5) -~ Denzinger, Enchiridion Symbolorum, nn. 2194-2196.
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The Blessed Virgin was prefigured by Edissa, who by another

name was called Esther. Now, Esther, a Jewess, was queen of the Persian

king Assuerus, and implored his mercy in favour of the chosen people to

lwhom she herself belonged. This is significant for, whereas the Person

of Christ is divine, that éf ﬁary~is onp with our own. Now, to Eetition

for her people, and for her couniry, Esther stood, in her glorious appar=

el, before the king,'Whe}e”he sat upon his royal throne, clothed with his -

royal robes, and glittering with .gold and precious stones. And when he

had 1lifted up his countenance, and with burning eyes had. shewn the wrath

of his heart, ee- god changed the king's spirit_into mildness; a nd all in

haste and in fear, he leaped from his throne... Fear not, he said for "this

1aw is not made for thee, but for all others" (xve. 1, 9 9-13). And asS a resulb,

the king sent & letter to all the provinces of his kingdom, and in. it, we

note this pertinent passage : Neither mst you think, 1f we command different

things, that 3t cometh of the levity of our mind; but that we give sentence

according to the quality and necessity of times, as the profit of the common-

wealth requireth (Book of Esther, xvie 9).

Wle do not see why Mary should be endowed, as Queen, with any
power over the King's prerogatives other than that of merciful {ntercession.
Mercy, "the mightiest of the mightiest", is likened to oil not only because

it settles atop other liquids -—- Miserationes ejus Super omnia opera ejus

(Ps. cxliv) -— but also because of its penetrating virtue. such might,
which Mary acquired by right of conquest in her co-redeeming Compassion,
extends, in its own subtle and delicate fashion, to every royal power of
her Son. And such being the nature of her share in governance, the Virgin's

universsl might as Queen in no way divides ‘the unity of the throne of Davide
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Even here apply the words of Ezechiel : And my servant David shall be king

over them : and they shall hsve one shepherd (xoxvii. 2L).

It is all this we mean in the invocation : Salve, Regina, lMater

misericordise.
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LV - "Queen assumed into Heaveni"

This is the invocation which, after the solemn definition of
the Assumption, the Holy Father himself added to the Litany of the Blessed

Virgin : Regina in Coelum asdumpta! Thanks to.the Living Voice of the

Church, we now know quite explicitely, as a divinely revealed truth, that

-

Mary, having reached the énd of her earfhly life, was assumed body and

soul ihto heavenly glory -- "Expleto terrestris vitae cursu, fuisse corpore

et anima ad coelestem gloriam assumptam". Why should the Virgin's Assumption

be particularly relevant to her actual Queenship? Because unless she is
there "body and soul", she could not AOW‘be Queen. For "Queen“,'like
"Wirgin", or "Mother", is an attributé}xﬁoﬂ‘bf the body of of the soul
taken separately, but of the complete human person, namely the composite
of body and soul.

Our chief authority here will be the Apostolic Constitution

Mufiificentissimus Deus. We have in mind, more particularly, a passage

quoted by the Holy Father from saint Bonaventure; and anotvher from saint
John Damascene. The first reads as follows :
"Since her blessedness would not be complete unless she
"were there (i.e. with her beloved) as a person ('nisi persona-
"liter ibi esset"), and the person is not the soul, but the
"eonjunct, it is plain she is there according to the conjunct,
"i.e. in body and soul : otherwise, her fruition would not be
"complete',
It is therefore thanks to the AsSumption that the Mother herself
intercedes for us in her own person and'that to Christ she can say even now
"My Son". The same will hold for her Queenship, for if she were there only

in soul, she could not intercede for us in her very person as Queen. The

soul does not constitute the species, and a queen, like the king, must be




one ip species with her subjects. And if the soul of Mary were called queen,
this name would be used only in a metaphorical sense. . '

-In other words, if Christ wénted'Mary.to be associated with Him,
and exercise, as ¥other and as Queen, the power which she merited during her
life on earth, it was necessary thﬁt her‘#ery ﬁerson be with Him in His
prégeat glory, i.e. body’?hﬁ soul. As a consequence of the Assumption, the
subst;nCe of the nameé "Mary" "Virgin®, "Mother", #nd "Queen" is now
physically present, whereas in the case of the other Blessed in Heaven,
being there only in soul, the substance of the name "Peter", say, is ;ctually
now a being of reason that refers to the person who wase. True enqugh, we
pray St. Anne and St. Peter. Yet in these cases "it is because the saints
while living merited to pray for us, that we invoke them under the names

by which they are better known in this life, and by which they are better

known to us : and also in order to indicate our belief in the ressurrection,

according to the saying of Exodus iii. 6, I am the God of Abraham, etc." (6)

So that in the special case of:the Blessed Viréin we invoke the Mother and

Queen as she now exists -~ in her pre;ent person. A.v., it is the very

person of Mary who, "having beén associated with the King of Martyrs in

the ineffable work of human Redemption as Mothér and Cooperatrix, ... remains

forever associated with Him, with an almost unlimited power, in the disperi-

sation of graces which flow from the Redemption®". It is owing to the Assumption.

that the Queen is there “personalitert.
The second passage, quoted this time from saint John Damascene,
conveys essentially the same ides.
"it was fitting that she, who had kept her virginity intact

"in childbirth, should keep her own body free from all corruption
"even after death. It was fitting that she, who had carried the

(b) - ITa IIae, Qe 83, Qe 11, ad 50




iCpeator as a child at her breast, should dwell in the divine
ttabernacles. It was fitting that the spouse, whom the Father
"had taken to Himself, should live in the divine mansions. It
"was fitting that she, who had seen her Son upon the cross and
who had thereby received into her heart the sword of sorrow
twhich she had escaped in the act of giving birth to Hinp,

nshould look upon Him as He sits at the right hand of the Father.
nTt was fitting 'that God's Mother should possess what belongs

"o her Son, and that she should be honoured by every creature
"as the Mother and as the Handmaid of God".

-
-

Tn other words, it is thanks to the Assumption that the Mother
of the Creator dwells in tﬂe divine tabernacles; that the spouse lives in

‘the divine mansions; that she wﬁo stood at the foot of the Cross n&w looks

upon her Son as He sits at the right hand of the Father; nor could she stlerniiae
now be honoured by every creature inJher pérson as the Mother and Handmaid

of God. If only her soul were'in'Heavéﬁ; these titles could refer only to

her person of the past or of the future.

Again, it is because of the Assumption that we can say : "He,
the Son of God, reflects on His heavenly Mother the glory, the majesty and
the dominion of His Kingship," and that the Queen of Heaven and Earth now

enjoys in person the fulness of her might over the Kingdom.

LA}
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A aad, Moralit ' .
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In the beginning of his conmentary on the Posterior Anglytics St. Thomas
says'"poetae est inducere ad ali ‘liﬁaéggzém,r.gpﬁésggtg@igggm" -
F_
i be:nnvs-to the poet to 1ead toward 1tab1e rz;resentation . If
N

we gre to take 3t, Thomgs formally, he—aa-sayang that

()

sd servef a moral purpose, that ™ there is g necessary connection between the

work of the poet and disposing t@ow,rd virtue. It is not usuad to. take hlm s0

“ o ~

at his word Many have insisted that,sinee art s such is distinc#’fron

prudence , 1t 1s only as a man and not as a poet . that a given wrlter is bound

Cun,
to consider the mo”al order in relation to hls work %&—Lamthé purpose of-bthis

~~ - -~ e

o
%%éié;iﬂhﬂ——nﬂ~aqﬂ*£eb¢ he mpo};ance of St. Thomas's own view and the insufficiency
wh” ,

£ th lanatd
of the oemmen explanation,
N [{L /é, e .Da(,/m,
First, it must be clear thae‘ id not regard poetry as a ‘Adzctic

instrument "in the ordinary sense, He is perfectly clear that the poet does

not proceed by'argument_, bu. seduces/by similitudes in those matters which because

ynE ﬁ* of tghir lack of truth & AR 4

RO i (2) The of the doctrines to
PO o oy, Con i ta vh ¢l Moy e
d#ﬂ*’ use. acgument i rhetorlc, poetry(fmit's pleaslng imltati 67
¢ 2 eline el ﬂj V‘-&? Aoy (,Mu( “n &'Mnmz H'm-fﬁv

Lt;zmhm n |
Lt—ae—aenehhing_ahhonreﬂ%f (3) This is not the method of argument, but rather

Kl

a mekhod that involves the gppetite theough imagingtive representations, through
poetic imitation,in other words, em A
<:E§71s necessgrj to po;n* this out lest gny one should think St, Thomas did
not know what 1is proper to poetry, ngmsly that it should seduce, »
whitaw ' ey, —
Secondly,‘q??ePry $oan arb-they imitates hnTa?_a?Fig?J Po—suelf 1t g 4y

ordasY to anifest}nd thls action in its enchainment, as well as the consequent

*~N

expression of passion and the relation of both action and passion to the comparatively




(2)
fixed element of human character. Now, the important point about human action

1s that it is either good or bad. This is also true of human character, and .

wan @ (%]
of the concrete expresssion of passion in men, Hence, gi poetry is
A

concergned with these elements it is necessarily concerned with morality, that
is to say the distinetlon between good and evil in human accajhv

As a consequence , one caﬁ say that an art which represents a good action as
bad or vice-versa 1s bad art.(/Tota tatio ordinls trahitur a fin{>‘$. The

u/ﬂéﬁot;\ :
very purpose of poetry is to manifest human action thro gh imitation, Thus, it

is not precisely because he is a man subject to the rules of morality that an

Lpperinds” dipass ’-’7?17%96‘»

artist does wrong when he ‘g

primarily true to say that he has offendéd'egainst the very nature of his art.

7 It is possible that his error cefibe a'purely speculative ong, and this is

.

the cgse when the artist 1s deceived about the moral value involved, Indeed,

it is only on this speculative error that g critic has a right to pronouncs,

All crﬂciam s ezxcept of the purely technical elements wohld be Impossible if
'$

it were necessary to judge the incommunicable act of prudence, of—tie—arthst,

Obviou;]y, even a work of art that is substantlallv bad beecause &f‘ o gmuu~&4¥ngar

Con Quns
Tepres&nys he object badly , can have much inc1¢uental beauty in the way

of elegant metaphors and gll the rest that relates to the perﬁectlon of the means,

What has been said of peetry applies to ¥ other arts t are rgoncerned with

0, chanaclo,
humgn action QW passion, Poetry itself is a term that can include all imaginatidwe

writing conceaned with hum n getlon, To this we can add the drama, music and the
to some deg1ee
dance, and even/all the fine nt$s except archltecture.

b
:?f_ We must now return to the question of how the fine arts lead to virtue.
O ]
B
'¢§ It is becyuse they rerresémnt the real order or distrder in the enchginment of
. involve
humgn action in an imaginative way that they are abls +to zmvhrmm the lower

apretite gnd mgke it follow the way of reason rather than the random lgw of instinct,

—— | —— et e

This discipline of the lower appetite r%?bes the struggle between reason and skzEmgx

N e

sense, and enlists at least temporarily the lower appetite in the service of the

higher.




(3)

To summgrize whet has been sald we can assert that theyintrinsic end of the
the orér or disocrer in

fine arts under consideration is the manifestation of/human actions through

pleasinj'imitations and that thelr extrinsic. end 1is to induce the lower apretite

to follow the ordér discovered by reason. (b The extrinsic end spoken of here

is,of course, not remobe but rather pro:dfmate. £

Since thfn 1t cannot be said that the fine arts that”imitate human action gre

eondrow &5 :
independant of morality, the artist must gebi-de . by the
t . ’ » -
cmrcj‘.ﬁ‘s‘ib"iii?bﬁ)fomally pfacticalwn order to discern the character of
; " | |

the actions to be Iimitated,

Those who have spoken of this matter as i‘f nothing more were involved
than the relations of art and prudence condlude gzs we have seen that the work
of grt as such has only g per accidens relation to morality, thyt namd¥y whlch
arises because the grtist as a man is subject to the law of prﬁdence. Thegbase
themselves on certain texts in the Prima Secundae where St, Thomas is concerned
with the relatlionship between art in all itsA generality and prudence, gnd so
W contfasts rrudence which is concgrned with the good of man and grt which is concerned
with the good. of the work, m that the work of art g such is distinct
from prui=mez the work of prudence because the end of each is different.(7)

Jhat is sald of grt in all its generality, ngmely that /i‘ts end belng imipa

2
distninct f/e,t‘m prudence, it need not take morality into account except accidentally,
v

cannot be said of arts thet by their fery nature are concerned with%mitatidw BP

humanactions. Here. the object is not independant of morality, and so nelther are
the arts in question,

1, In I 1lib, Post, Anal. Arist., lectio 1, n.B.l

2 In I 1ib, Sett, Prol. Q. I, art 5, ad 3 (i‘“t:)

3. In I lib, Post. Anal, Ledt., 1, n. $ { (q/bwk)

Le Ia ITae, q. 18, srt 9 corphs _
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6. An anlogous case ( and the one on which this distinction is based) is that of
theology. St. Thomas g;ys ;£I£: igz noblest tm of tbe practical sclences because

1t leads us to the highest happdness, namely the vislon of God, In gnswer to

the objection that theology as such does not lead to heaven, Cagetan distinguishes
between the inttinsic end of theology, whivh is knowledge gnd the_extrinsic ( though

proximate) end , which is salvation.- 4 knowledge of the truths of faith is in

e |
itgself or to guld{ffy us practically in the service of God.

7. Ia Ilae, q. 57, art. 4, cf. also art 3

———————
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Note on Historv

In the Boetics Adristotde  says that poetry is more philosophic and more
elevated than history because it.is more universal (1), St, Thomas speaks of hige

tory as quaedam narratiocL,Furﬁher, it is offen said that poetry is infima doctrina(3),

Obviously then if histdry is less phiioosphic than poetry and poetry is infima
éoctrina, fdmm history is not doctrina at all, .

This opinion has scandalized mo;t modern writers on the nature of history,
4s a result many scholastics feel themselves obliged to diminksh  the force . of
thmxxx the statements of,Aristotle and-St, fhomas; and, 1f possiblé, to explain
them away, ' -t ‘

It is common to point ot works like those of Thucydides where the arrangement
and selection of facts tend to manifest certain universal tendéncies in the
growth and decline of netdons and about the nature of government, It is
said that the views nf dristotle and St. Thomas apply to the works of chroniclers,
men who make nqﬁAattempt at scientific selec£ion, but merely recount all that
they huve learned about a given set of happenings; On the oﬁher hand it
would be false to apply such judgements to serious and mature works which
alone can bs called histories Precisely Secause the whee selectiond of
f12%s el us to understand politlecal 1ife,

It kas teen further rointed out that history can play-a. decisive role even
in philescphy., The study of the works of his predecessors can be regarded as
of e = importance for dristotle. Even today, it is asserted, St,. Thomas
can best he understeod against the background of his sourdes, This would show
that rhilosophy can hemt be learned:‘:c-hrough history and that those who relegate .

nlistory to an infra-scientific role of mere narration do noképpreciate-héeiozy- 61:

in 1ts true impothance,

In order to see tha error of these critics of Aristotle and St. Thomas it




(2)

is necessery to gllude to the notion of integlectual light. The general principle,

quoted Byom St. Paul and used by St. Thomas, 1s gmne guod éIlliug:iFmaniféstativum
lumen est . (4) The appliCagioﬁ ;f this principle is most clear in demonstration
where the definition is ‘seen as causing the proper passion of the subject. The
definition is a light whereby tﬁe ibherence of thé passion in the subject is made
known to us. . .

In a lesser degree dislectical reasoning illustrates the same thing.” Here
the manifestation is at least partially thgough beings of reason, that 1s principles
fermed not from the npture of the subject but ffap the mind its’e;lf.. Such
principles can be used t~ show the probable;.inherence of some predicate in a
subject.,

Even in poetry there is still some manifestation.— Events in the life of the
rex fictus, Oedirus or another, are ordered according to possibliity of’probability.
A kind of necessity ih the midst of the contingent ordep 1s thereby manifested.
THé7mépd.e The mind forms the events in such a way that the reason is seduced into
accepting the probability of the necessity of the order. ‘There is here a selection anc|
e formetion of the personages that constitutes them in a certain universality,
the jroper stemp of the mind. |

Thus poetry involveé a kind of light, a principle of manifesting one

thirg through something else, It is g very inferior light, and it cannot
be better because of the defect of truth in its object,( fglat is the order of
contingent events, of humgn agctions. It only succeeds in béing a doctrine by
neglecting much that belcngs to the object and constructing for itself soemthing
~ith a certein universality, |

The historian does not have this refuge of the poet. He cannot construct the

eents of his record or reamrange them so that a kind of necessity will apprgre

Very often the events that he must record have very little connection between one



(3)

other beyond the fact that they happened at the same time. Many of the

""most important events he records have no intrinsic nacessity. They come

gbout through the action of some great man, who might bvery well have acted other- -
wise, Others are cgused by.4g;:;&;”;hat are, at least to us, irrational, like
floods and plagues, With these elements 1t is impossible to construct
a chgin of necessity, TIt=is-fer-thie-ress ¢L£J®\/C/ 4 the historfan must be content
with nsrretion and tésd he cannot properly, as historian, manifest anything.
Like postry, history deals with Bbjects that are deficient in truth, contingent,
Unlike poetry, history cannot even imperfectly escapt{éh/irrationalness in things
by constructing.them so that they possess an intéiligibility supplied by the pind,
How fhpn can we explain a book like that ‘of Thucydides which so arranges
events that, in a way, the sourse of all merchant empires is made clear, where
the unfortunate effedts of all revolutions are shown ? The ansver is, gs so nany
authobs who reject Aristotle &nd St. Thomas say, that Thucydides has made a wise
selection of facts. However, far from proving that history is more than narration,
it proves thrt a great historian of the stamp of'ﬂhucydides must know political »
sclence ,nd be guided by it. The knowledge of the different types of state and
what is proper to each engbles him to select)froé the multitude of things that
harpen. thase events that manifest the rise and fall of merchant states and the
effects of revoliition. The knowledge of the different ﬁypes of state and the definitioni
of revolution is something thath only political science cgn give. Once these |
noticns re supplied they cgn be used to illuminate history, Thus, it is not
history but gnother disciypline that guideé the selection of facts.
The case is somewhat complicated because political science itself can only
be learned by a careful consideration of history and of actual political institations, |
Aristotle composed one hundred and fifty treatises on the constitution of varlous

states as part of the inductive study that founded his treatise on polities. The

Constitution of Athens , which has surivived, is only one of these. However, such -




(4)

. ég arex EREEkRakyxEirmRkEiagakin to chronicles, gz:nve the'terminology of our
5 5;poﬁents. They are listings df facts, pqt selections based upon a sophisticated
i ;*knowledge of the nature of political institutions, |
Thus there is a sort of"brésélfertilization of these disciplines, History,
in the true sense of_narrgtio i; necessary to;quukxz the acquisition of the science
of polities, which relles so %%vily on induction, Once acguired, the science of
politics cgn guide 4 yriter in the selection of facts that will illustratq certain
‘generzl political notions, The importént thing to note here 1s that the universel
light, the principal of selection, belongs not to histeory but to politicgl science,
-“-Ti> “Something very similar is true ofjthe ﬁistcry of Bhilosophy, "If someone Who
does not possess the habitus of philosophy W{éhes fo edit the texf of some philoe -
sopheryxoxxwkimxwi s kgt he may do so, provided no judgment of the work %s
involved. Even such a problem as the choice between two reédings may involve dif=
ficulties that the historian as such cannot resolve. He may be adgquate if the
question 1s one of orthography or punctudtion, provided the solution is not in
terms of the fundamental meaning of the text.

The higstorian msmmicctmrx as such cannot decide upon the truth or even the
relative probabllity of conflicting opinions, For this reason he cannot order
rhilosophicgl writers according to their importance, Furthermore, he cannét decide
upon the meaning of a disputed psssage in the wérk of even a minor philosopher, much

less St, Thomas of Aristotle, Aristotle was able to order and judge the work of ]

| Al o o bl
his predecessors and his contemporaries in relation to his own thought ducari:

P R AN Y -'Q-‘"l..\'.l L= N‘Jf’ Tk |
eﬁlthe_ hgﬁﬁt%ﬁékmﬂxpkﬁiﬁxzphyuanﬁuus scientific habitus necessary for accomplishing this.

A A b

Thus he and St, Thomas mmbomkiEromfdbmixxskadome as well as those of lesser stature
who know the truth éan judge the opinions of others, but no historian can judge
then, |

Tt is simply impudence for someone having no equipment beyong gremmar to

presume to say that yx=mmx St. Thomas, for example, has misunderstood Aristotle or




i :'r"ﬁ;:":—‘“ e CoorTE T o

(5)

/ 8t. Augustine. Such a judgment involves a'penetration into the thought of these
writers, and 1t is not given in terms of grammar alone, but of ~—ofound
philosophicgl and theologlesl sclence.,

In the process of 1eafhiégv§h11030phy a student may be obliged to proceed dia;
lectieally by assigning a more orm less pr;bable meaning to the texts he is studying,
Indeed, in the beginning he has no other alternative even if he follows the best -
anJ.most authorized commentaboes, He must work toward gn understanding of thelr
thought on the basis of an imperfect and even nominal grasp ofiNETEviTNIvIoH;

If this stage of the intellectual life is necessary, gs it 1s, so 1s extremes

‘modesty in expressing any judgment on the meaning of the texts Stuaied during
ghis preriod of leztning. This is the timé-;f apiarenticeship, not of judgment,

For exemple, any one who would try to interpret texts on the formgl object
of netarhysics must do so in virtue of the definition of a formal object. This
involves knowing very precisely the nature of scilence and the other intellectual

virtues, not to mention the nature of knowledge itself, These notions can be

|
grasped only by some one who knows philosophy. They are quite beyond the pgleographer ol

grammarien as sueh, and consequestly they are bteyond the historian, for it is

only of such instruments that he can didpose independantly,

Notes
(1) Poeties, Cap. 9
(2)
(3)

42) st. Paul to the Ephesians V, 13
£5) I, q. B, srt. 9 ad 13 Iallae, g, 101, srt, 2 ad 2
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Art and Morality

In the first lesson of his commentary

on the Posteriof Analyticg St. Thomas states
that it pertains to the poet "to lead toward
something virtuous, not by a process qf rea-
goning, but by means of a suiltable represen-
tation, so that the representation itself
will incline human reason to achere to one

part of an opposition rather than to the

~_other.(1) The passage in question states

clearly that poetry serves a moral purpose.
Yet, many have insisted that because art is
quite distinct from prudence, it can only be
as a man, not however as a poet, that the
latter must conform to thé moral order in

his work. OQur purpose is to point out
briefly the importance of St. Thomas's own
doctrine as well as thelinadequaéy of the

‘now current interpretation.

(1) "Quandoque vero sola existimatio declinat in aliquam partem contradictionis
propter aliquam repraesentationem, ad modum quo fit homini abominatio alicuius
cibi, si repraesentetur ei sub similitudine alicuius abominabilis. Bt ad hoe
ordinatur Poetica; nam poetae est inducere,pd aliquod virtuosum per aliquam de-
centem repraesentationem. QOmnia autem haec ad Rationalem Philosophiam pertinent:
inducere enim ex uno in aliud rationis est." (edit. leon.) n. 6.




The position held by most contemporary

Thomists is in keeping with their confusion

of the speculatiwe truth of formally practical
knowledge and the practicalkggx%rudénce. (1)

The '"moral order" then embra;esjiﬁéistinctly )
both moral science and prudence, so that if

a poem is to be morally gooé,%ohly the prudent,
the good man, can write good poetry. .This .
being vatently false, they conclude that there
can be no essential connection between mora-
Lty and poetry qua poetry. On the contrary,
we believe that while the good poet may bef\“i;n-
prudent man — and the good man a poor poet —,
the practical truth of his work depends upon
its conformity with the speculative truth in
moral matters. All would aeree that a poem
which would agsume some preposterous‘reason

for the functioning of the steam-engine - -

to compose a metaphore, would be, in that
essential respect, a bad poem; we éould not

fail to regret the poet's ignorance. Like-
" 'wise, a work representing despair or bestia-

) lity as a good, would be intrinsically and

. per_ses, f2lss ari, Just as =mch as an insctly

'} fféonstructed house, however fine the quality

PP .
- °,0f the material employed.

J(l).Jacques“de Monléon, Note sur la division de la connaissance pratique, in Revue
~de Philosophie, Paris 1939, n. 3, pp. 189-198; Henri Pichette, Considérations sur

f;;%guelgues principes fondamentaux de la doctrine du spéculatif et du pratique, in °
. Laval théologique et philosophique, 1945, vol. I, n. 1, pp. 52-70.
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‘held ﬁfeveixted ‘the cabin from blowing

If t ture w. edi-
s? o Tl dhly-

There Wwas’no doubt about it;/the
cause was metal fatigue.

This in itself did not prove that the
other Comets had fallen victim to the
same thing. Theoretically, they were
much too young. But the one sure
thing about metal fatigue is that no
one can foretell with certainty when it
will strike. In Nevil Shute’s novel, No
Highway, which became a popular

| movie starring Jimmy Stewart, the
1. hero-scientist predicts that an alrplane

will fail because of fatigue, and, after
intricate calculations, puts his boffinish
finger on the exact moment. According
to Dr. Percy B. Walker, Farnborough’s
fatigue expert, such prescience is im-
possible. No two aircraft, even sister
aircraft like the Comets, are alike in
their fatigue characteristics. An average
fatigue life may be calculated. But a
weak specimen of the metal may last
only one third as long as the average,
while a strong specimen may live three
times as long.

By now Hall and his colleagues felt
that if only they could recover the ac-
tnal seement of the cabin that had
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Mémoire sur l'enseilgnement des Humanltés

Prabdéé} des réformes est aisé. Les
- réaliser, génénalemen% plus difficile: elles
- dérangént en effet noé habitudes; elles vont
souvent & 1l'encontre de nos intéréts personnels;
elles sont, presque toujours, loﬁgues A produire
leur fruit. '

. Cette réforme s'avére particulldrement
ardue quand elle a ﬁgﬁr oﬁjet des choses quil
constituent la part la meilleure et la plus né-
cessaire de pous les blens temporels de la com-
munauté politique. |

L'instapilité.fonciére et le caractére
d'urgence des temps présents nous engagent 4
remettre 3 plus tard la solution de problémes
qui ne semblent pas intérésser immédiatement
le pain quotidien et le salut public, mals sont,
néanmoins, d'une importanée capitale pour la vie

4 tous les deg:és. L'éducation de la Jjeunesse

est 1'un de ces problémes.




Quol qu'il en pulsse 8tre de 1l'efficacité
de nos propos sur un aussi grave sujet, c'est en
toute liberté' que. nous parlerons au nom des huma-

nités classiques et de la philosophie.

Nous presupposons admis le principe d'un
>!enseignement respectugux du droit naturel des
parents, et répondant aux exigences du bien
commun de la communaﬁté civile.

L'étatisation de 1'enselgnement comporte
les pires dangers pour la formation des citoyens
libres, Surtout & une époque ol 1'homme politi-
que a tendance & ne s'occuper que des biens maté-
riels, et & ne'voir,-dans ié poursuite des bilens
spirituels, qu'un obstacle éux fins purement éco-
ndmiqués qu'il-se propose.

Aussl, les totalitarismes de toute espice
qul ne manquent pas de sens'pratique, placent-ils
en téte de leur politique le monopole absolu de
1'éducation & tous les degrés.

On doit done, afin d'éviter une médiocritd

Sans nom, sauvegarder la liberté de l'enseignement.




Sur le réle ge 1'état dang ce domaine,
On ne saurait trop méditer l'encyclique Divini

1llius Magistri de 8.8. Ple XI sup 1'Education

chrétienne de 14 Jeunesse,:

Nous présupposong augsi 4dnise la valeyr -

gar'sbi'éduééti?é”des études'dites classiques,
I1 stagit bour nous aujourd'hyy plus quten
aucun autre temps, de maintenir je niveay moral
et intellectye] au-dessus dy métériel et de ce
qu'on désigne maintenant par 1! antonomage

"scientifique". Or le fong de toute notre civi.

tion philasophice~classique, en effet, slest
avérde, depuis deg siécles, la plus efficace pour
le développement des facultds %ntellectuelles,
esthétiques et marales, Leg oeuvres qu'elle
DPTropose sont universellement Teconnueg Comme 1lg

fleur de notre civilisation. Elles sont éXemplai-
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Cherchant & former avant d'instruire, com-
portant moins.de.savoir utilitaire, elle rend
apte & découvrir 1'eséentié1 en tout, & bien po-
ser 1l'état d:qne queétion,'é hiérarchiser et 2
.coordonner les fins et les moyens. Que si une
telle étude ne donne bas toujours ce que nous |
attendons d'elle, i1l faut en chercher la cause en

dehors de la valeur intrinééque'des ceuvres étudides.

.
RN

Nous savons qué certains pays ont eru bien
faire en négligeantiles études classiques pour le
savoir utilitaire. 'Ils ne.s'étaient pas rendu
compte des biens supérieurs qu'ils mettaient ainsi
en péril, Les prééidents des Universités de Harvard,
de Yale, de Columbia, de Princeton, de Californie,
des savants éminents admettent aunjourd'hui qu'on a
commis une grande erreur en lalssant les études.tra-
ditionnelles & l'option des éleves. "After a gene-
ration of trial and error the free elective system
1s falling into discredit.” (1) Les démocraties,

trop souvent exposées & n'dtre que des machines

(1) The Humanities in Canada, p. 203,
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économiques entre les mains de politiciens sans
princlipes profonds, ont un preSsant besoin de
choses exempla4fes. On reviént vers les arts.
libéraux. On en comprend mieux la nécessitd
.depuis que la barbarie menace nos institutions
libres et rend possible 1'horreur d'une sociétd
ol les tecﬁniciens seuls seralent reconnus comme

citoyens.

Des professeurs

La question des maitres dépasse en impor-
tance celle des programmes-et des manuels, Or
il arrive que des professeurs solent appeléds &
donner un enseignement auquel 11s sont loin d'&tre
suffisamment préparés. Ce fait est lourd des pires
conséquences et pou£ 1l'enfant et pour la société
tout entidre. TFaute de professeurs dans le plein
sens du terme, les disciplines les plus fondamen-
tales deviemnent, en effet, les plus vaines et les
plus encombrantes. Dans une matidre aussi délicate,
nous nous appuyons sur le témoignage de l'un de nos
éducateurs les plus autorisés.

"Or, 11 y a deux questions essentielles aux-~

quelles se trouve 1ié tout le progrés de notre en-
seignement secondaire, et qul ont été plusieurs fois
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agltées, non pas officlellement, mais offi-
cleusement, — et, malgré cela, nous l'espérons,
non inutilement - dans plus d'un groupe de con-
gressistes: c'est la question de la formation des
professeurs, et celle du renouvellement ou per-
fectionnement des méthodes. Celle-ci est méme
subordonnée a celle-li: attendu qu'll est malaisé
de persuader' de l'opportunité ou de la supériorité
de telle ou telle métholie un esprit qui par sa for-
mation est resté étranger & ces méthodes, et qui -
pour cela seralt assez embarrassé de les pratiquer,
On se heurte alors & des résistances invineibles." (1)

Nous croyéns donc que le premler souci dq
nos éducateurs devrait &tre la formation de maitres
“d'expérience, de haute et de solide culture. Clest
1%, croyons-nous, le point qui résume tous les
autres. Nous n'exceptons pas icl les professeurs
des classes élémentaires de nos humanitds dont le
r8le est d'importance primordiale. Nous reéomman—
dons la formation d'un corps professorai de carridre,
c'est-a-dire 2 lafols stable,' compétent et bien
rémunéré.

"...Quand on boit quelles exlgences nouvelles
réclame notre état de socidté et le besoin que 1l'on
éprouve partout d'égaler notre culture & cel le des
autres peuples, ou de la falre moins inférieure;
quand on salt ce qui se passe en d'autres pays, &
quoi y tient le prestige de l'enseignement secondaire
et universitaire, quel prix on y attache i la compé-
tence des maltres; quand on se rend compte que le
maltre doit &tre non pas égal, mals supérieur 4 sa
téche, et que tout enselgnement tend & baisser ou

4 s'immobiliser dans la routine s'il ne se retrempe
et ne se renouvelle sans cesse, par ses maitres,

(1) Mgr Camille Roy, Nos probldmes d'enselgnement,
pp. 18-19. )
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dans une discipline intellectuelle plus élevée;
quand on songe a tout cela, on ne peut s'empécher
de déplorer les conditions qul paraissent expli-
quer encore chez. nous les trop grandes lenteurs
de la préparation professionnelle." (1)

Nous ne saurions-trop insister sur les deux
faits sulvarts: a) que nous avons, dans nos uni-
}ersités, des institutions d'enseignement supé-
rieur spécialement dévoudes & cette finj D)
qu'elles ne sont éependantffréquentées que par

un petit nombre de futurs professeurs.

nClest pour assurer cette vie pédagogique
toujours en mouvement vers le progres que le
Consell de 1'Université a créé 11 y a quatorze
ans, en 1920, 1'Ecole Normale Supérieure; 11 1'a
. eréée pour procurer des moyens plus faclles de
formation spéciale, supérieure, aux professeurs
des colldges classiques., Persuadés que le pro-
grés n'est gudre possible si les maltres n'ont
pas Tregu eux-mémes une culture qui fasse entrer
plus de lumidre et de meilleures méthodes dans
leur enseignement, le Conseil de 1'Université
et la Procure du Séminaire de Québec n'ont pas
reculd devant 4'immenses sacrifices d'argent
pour créer et maintenir 1l'Ecole Normale Supé-
rieure. Et cette Ecole a rendu déji de trds
précieux services. Me permettra-t-on d'inviter
encore les supérieurs et dirscteurs de nos mai-
sons d'enseignement classique a mieux ou a4 plus
utiliser cette Ecole Normale®, (2)

Nous constatons avec plalsir que nos Jeunes
maltres lalques sont de plus en plus associés 2

1'enselgnement des humanités. Nous ne voyons pas,

(1) Mgr Camille Roy, ibidem, p. 119,
(2) Mgr Camille Roy, ibidem, pp. 128-129.
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Cependant, pourquoi leg certificatsg qu'on exige
d'eux dansunOSfcolléges'ne devraient pas 8tre

exigibles de ious les professeurs‘sans distinction.

Des €ldves

Enréga;d écette»gr;nde~questioh dﬁ’befébhhéi
rrenSeiénant, nous croyonsmaﬁé 153 €léves sont, en
général, trop nombreux dans nos malsons d'enselgne-
ment secondaire, La voecdation aux études ¢lassiques
ne reldve ni ge la fortune nt de L'ambition pater-
nelles,

Un choix judiéieux de candidats devrait done
étre fait: une attgption trds spéeiale accordde
aux étudiantsg les mieux dbués; uﬁ Systéme de bourses,
eréé en faveur des é1¥veg bPauvres, de nos nilieux

Turaux, en particulier.

Papr contre, nous ne Saurions trop insister
Sur 1'opportunitg actuelle qu'il y 4 de diriger
beaucoup de nos Jeunes gens vers nog écoles

moyennes,




Nos écoles moyennes d'agriculture et nos
écoles techniques_devraiept étre accessibles au

grand nombre. La formule artisanale, entre

- boutes, nous semble excellente. Trd&s apte &

.fbgmer l'espriﬁid'initiative et le gofit du tra-

vail blen fait, elle est appeléa & jouer un grand
r8le dans 1l'économie de la natidﬁ. Cet enseigne-
ment artisanal, s'il soit s'enrichir de toutes o
les techniques mcdernes, doit etre avant tout basé
sur la plus solide tradition. Nous dirons au cha-
pitre du folklore ce que nous pensons que devralt
étre 1l'éducation artistique dans toutes nos édcales

méne primaires.

Des’ programmes

Une révision et une adaptatiOn‘des programmes
s'imposent. D'une fagon générale, les programmes
sont de plus en plus surchargés de matidres qui re-

gardent plutdt les spéciélistes et sont d'une valeur

‘éducative fort contestable. "...The humanities

need to be thought of, not as tool subjects, but as

liberalizing diseiplines." (1)

(1) The Humanities in Canada.
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Les méthodes encyclopédiques sont des signes
de décadence. Nous ne proposons pas de grandes
innovations dans le domaine des 4tudes classiques.
Nous eroyons, au conﬁraire, qu'une décadence du
niveapnintelléctuel est assurée, sl l'on ne s'ap-

plique point davantage 2 1l'enseignement des disci-

plines élémentaires au premier et au second ‘degré

de 1'enseignement. I1 faut retourner vers les

- notions les plus simples et les. plus fondamentales,

et encourager touté‘formule qui permet & 1'é1ldve

de se développer harmonieusement dans le sens de

ses aptitudes.

Nous n'oublions pas ieci la culture de la mé-
moire consiéérée non comme une simple faculté de
se rappelerz en vue d'un. examen, les 1dées et les
notions exigées par le programme, mais comme un

moyen de meubler l'intelligence de pensées et de

formes exemplaires. giire sur ce sujet les conseils
fom

que Joseph de Maistre adressait dans ses lettres
& sa fille. Lire aussi un remarquable article:

On _learning by heart, by J. Lewls May, The Tablet,

February 1llth, 1950,

4
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Résumé des remarques générales

proea——p

Pour assurer & l'éducatlion tous les biens
qu'elle exige autant que pour la préserver des
dangér§ qui’la guettent, nous croyons qu'une
coopération begucoupkplus étroite et constante
devrait- exister entre 1'Université et les col
l¥ges de 1'ensgignement secondaire. )

De plus, nous estimons qu'*il serait non.
seulement profitable mals nécessaire et urgent

,qu!une,cocrdinathﬁﬁsoit établie par un conseil

supérieur de 1l'enselgnement & tous les degrés.

Des humanités in specie.

De la Sainté Eeriture.

. Pour dé multiples raisons, d'ordre naturel
et surnaturél, 11 convient que nos étudiants
apprennenﬁ a mieux connaitre et almer la Sainte
Eeriture: Ancien et Nouveau Testament., L'étude
de textes sacréds choisls devrait, pensons-nous,

8tre inscrite au programme de toutes nos classes

d'humanités.
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De 1la philosophie

‘L'ehseignement de la phllosophie, dans nos
colldges, est .loin de donner les résultats voulus.
Ctest un falt déplorable qu'un grand nombre ‘d!é-
ldves et-parmi lespmeilleurs n'en gardent qu'un
trés _mauvals souvenir. _ . |

Nos classes d;“bhiiOSOphie sont beaucoup trop
nombreuses. Les étﬁdiants deviemment passifs et
se contentent d'apprendre en vue du baccalauréat,
des th¥ses qu'ils ﬁourront répéter sans les com-
prendre."N0p attingunt mente, licet dicant ore.™

Ils sont, en outre, assez mal préparés, par
une formation trop livresque, & ce genre d'étude.
Ils dolvent, avec un minimum de connalssances con-
crétes, abo%der les problémes les plus ardus.

Il faut ajouter aussi que la philosophle,
telle Qu'enégignée, est beaucoup trop abstralte au

sens péjoratif de ce terme. Elle semble n'avolr

rien & faire avec la réalité; n'exister que dans
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1es livres., Les réponses viennent avant les
questignszqdes guestions qu'on ne glest jamals
posées et qu'on n'aura janmais 2 se poser, semble-
t-11 .« On dlscute de probldmes en tormes emprun-
tés'é des langues étrangéres.et mortes, termes
qu'on devraiti d'abord s‘'appliquer 3 approfondir
et & comprendre. ' .

Le manuel ne erée pas le professeur. Il ne
-peut remplacer l1e prof esseur. Celui-ci doit 8tre
formé aux sources. Et par soﬁfééS; nous entendons
les textes orlginaux des grands philosophes anciens
et modernes, textes (les princlpauX, du moins) avec
lesquels nos collégiens\eux—mémes devraient étre en
contact dans chacune des branches de la philosophie.

Cette guestion des professeurs bent—neee—evea4
ééjé-gaf}éTLpiaﬂ—hﬁﬂxi ost particulidrement grave.
W Ory 3 la Faculté dé Philosophie de 1'Université
Lavél, 1a plupart des studiants sont des dtrangers.
Tout se passe commeé g'11 n'y avalt point dtavenir
pour nos philosobhes canadiens dans nos malsons
d'enselgnenent. ‘

Bt pourtant, s1 les hommes ntapprennent pas,

dys leur Jeunesse, 1es éléments au moins les plus
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humbles d'une saine philosophie, 11 est extréme-

ment improbable qu'ils pulssent retourner plus tard

aux principes‘véritables et premlers pour nous.

- ‘ ﬂLg,philoéophie's'avére plus importante au-

Jourd'hul que jamais. Et pour tous. Son ensei-
gnement ne doit donc pas s'adresser aux seuls futurs
professeurs, mails aussi,é tous ceux qui Jjouent un
SR . -~ rdle impogtant~dan§-notresociété.>“Nduépensonq,ﬁwko‘
szg:q4éﬁ%w£%%gﬁzées grandes faiblesses de nos hommes
d'état est cette ignorance philosophique qui les
/Y;a4 44””4‘i%gyykjéfé empéche de'voir lés dangers les plus manifestes et

3 W .
g faz? - Imbwssles |108 Tend causes indirectes de 1'insécurité qui

/MM%MUW Nous pensons aussi aux littérateurs,
quqaﬁzgﬁéﬁNﬂhAdV écrivains, critiques et aux journalistes en parti-
culier auxquels S.S. Ple XII disait dernidrement:
",..La presse a un rdle éminent & Jouer dans 1l'édu-
cation de lsopinion, non pour la dieter ou la régen-
ter, mals pgur la servir utilement. Cette téche
délicate suppose, chez les membres de la presse ca-
thollque, la compétence, une culture g nérale surtout
phlilosophique et théologique, les dons du style, le
tact phychologique.”
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De 1'étude des langues.

Du grec. . .,

Lthistolre littéraire z son utilité; mails

. elle he peut remplacer la lecture et 1'explica-
tion des oeuvres. -
I1 est fondamental de mettre nos étudiants
34 1'excellente école des grecs, et de leur in-
e R ) culquerAle—goﬁt—dly'revenirwplus—tard;~~;
L'étude de 1a-i;ngué constitue, sans doute,
le meilleur moyen de s'‘approprier le génle d'un
peuple; mais vu le temps de plus en plus limitd
qu'on accorde & l'étude de la langue grecque, et
le caractdre trés fragmentaire des textes traduits,

on devralt, au moins, nous semble-t-il, faciliter

. . &%
la lecture {es grandes oceuvres classiques dans une

bonne traduétion.
 Or, simous sommes bien informés, ces traduc-
tions sont quelquefois inaccessibles aux éldves.
L'étude de l'art grec, architecture et sculp=-
ture surtout, est rigoureusement complémentaire de

celle de la littérature grecque.
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Les remarques faltes cil-dessus concernant
la lecture des tradﬁétions s'appliquent aux auteurs
iatins;‘[?;ﬁr une connaissance sérieuse du francais
& la source princlpale, il seralt de premidre im-

/ portance qu'on inslistat davantage sur l!'étymologie

latiné?k'

Les Péres de- l'E"lise grecque et--latine, parce -

qu'ils represenuent une a551milation du génie anti-
que par le ¢hristianisme,devraient avoir dans nos
programmes la place qu'ils ont occupés dans notre

ci¥ilisation chrétienne.

. Au sujét de la langue maternelle, nous ne
saurions mieux faire que de citer les paroles
de N.S. Pdre le Pape Pie XII dans son discours
4 la jeunesse 1talienne du 30 janvier 19%9.

Aprds avoir souligné la place méritée du
latin dans les études, le Salnt Pére poursuilvait:
| "Gardez-vous cependant d'interpréter Nos

paroles comme si elles étalent l'indlice d'un

moindre intérét pour les autres branches de vos
études. Nul plus que Nous n'est cohvainecu que




qulconque est appelé i assumer la responsabilité
d'une fonction, que quiconque veut écrire ou par-
ler, dolt posséder parfaitement et dans toute sa
pureté, sans inutilités et sans barbarismes, sa
propre langue maternelle."

-~ Des ‘beaux-arts

-

L'enseignement des beaux-arts fait partie
de toute culture sérieuse. Il est Sminemment
propre 4 former le goiit, & éveiller des vocations.
Cet enselgnement ne doit pas se limiter & la
musigque. Il est & souhalter qu'on mette sous les
yeux de nos‘éléves quelques-uns, au moins, des
chefs-d'oeﬁfre exemplalres de l'art et qu'on les
leur expligue.

Cette connaissance par l'imge est particu-
lidrement importante dans un pays. comme le ndtre
privé deszagggz;:ﬁ%s de la grande traditlion artis-
tique. i
Un programme d'dducation artistique sagement

approprié 4 chacun des degrés de 1l'enseignement

agsureralt & la culture canadienne une continuité

digne de tradition.
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Nous eroyons qu'un tel programme doit &tre
envisagé comme le complément nécessaire d'un

musée national et d'une bibliothdque nationale.

-

o b,
“'

De 1'histolre et de la géographie

Le paésé et le pays sont des blens excellents
que la piéﬁé naturelle nous oblige de connaltre et
d'aimer, |

Nous récommandons, comme nous l'avons failt
pour les autres disciplines, que des praf esseurs
viennent se,préparer dans les Instituts d'histoire

et de géogréphie de nos universités.




i
i;‘

«19-

De 1'enseignement de la tradition

L'enfant est un chainon dans la continuité.

Il est héritiér d'un patrimoine qu'll doit enrichir

‘et trgnsmettfe % son tour. C'est-i-dire qu'll doit

8tre pleux. Ltéducateur doit comprendre que sSon
diseiple a le devolr et le droit de cqnnaiﬁ:e la
matidre de cette plété. |

Remplir la mémoire d'un enfant de ce qui stest

falt et écrit ailleurs sans lul enselgner sa propre

tradition, c'est le frustrer d'un blen naturel,
c'est l'appauvrir et souvent le dévoyer.

Ctest pour cette ralson que 1tenfant dolt
apprendre 1'histoire de son pays.

Mais 1'histoire ne sufflt pas. (Cf. Archives

de Folklore, l'Histoire et le Folklore, vol. I,
p. 14).

T1 faut enseigner les traditions. Nous entenQ
dons par ce mot tout ce qui procdde du génie popu-
laire: idées, moeurs, sentiments, créations, inven-
tions, expresslons; tout ce qui, dans le peuple,
vient authentiquement du peuple par la tradition,
par l‘'exemple, par 1timitation; tout ce qui jaillit

encore de sa nature et de son expérience.

vy i 35 s S Ty R ';’s:“’,"éé'*y\‘e&"_}*:} e T AT




Ces traditions méritent d'&tre connues et
conservées. Elles ont leurs qualités intrin-
séqueéﬁdévéagesse, @e beauté, de culture natu-
relle authentique.

' De plus, la discipline du folklore est des
plus propres & corriger les abus d'une formation
livresque et A4 développer ltesprit de recherche.
La fréquentatioh du peuple traditionnel qu'exige

“cette discipline“pegt éqntribuer‘de faqﬁn”trés'””
efficace & la form;fion du sens social de nos
jeunes gens.

Nous ne saurions trop recommander les cours
de folklore qui se'donnent 4 la Faculté des
Lettres de ;'Universifé Laval.
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Nos bibliothdques de coll¥ges devralent

8tre mieux pourvues et dotdes.

~ o

Les Cercles de jeunes naturalistes, les -
Clubs 4-H, le scoutisme peuvent &tre d'ex-
cellentes initiatives qui développent 1l'es-

prit de recherche et d'observation.

Les sports doivent é&tre considérés non
comme une fin en sol mals comme un moyen
d'établir un parfait équilibre entre le

‘développere nt du corps et celui de l'esprit.
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Conclusions

I1 est indéniable que nos colldges ont fait
beauecoup pour l'éducation, et au prix des plus
grandgmsacrifices. Pour mener & bonne fin, l'oeuvre
qu'ils ont entreprise, ils ont besoin d'aide finan-
eidre. Il faut donec les aider, tout en respectant
la liberté de 1'enseignement.

L'osuvre primdrdiale, urgente 3 laquelle cette

alde dolt leur permettre de s'appliquer est la for-

mation d'un corps nmagistral, stable et Justement
rénuméré.

Nous recommandons, en outre, la crdation d'un
systdme de bourses, d®s les dernidres anndes, au

moins, du cours secondaire. (Lire & ce sujet The

Humanities in Canada, chapter XII).

A telles fins que le présent mémoire s'est
proposées, nous insistons sur les rapparts'plus
étroits et plus constants qui, pour la solution
de tant de graves et délicats problémes, devralent

s'établir entre les universitds et leurs colldges.

Dy ber N Koainck




