	QUESTION TWO
	

	

	


 

	
	
	

	
	
	

	
	
	ON MAKING THE DIVINE KNOWLEDGE KNOWN †1
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	There are four questions concerning this topic:
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	1. Is it permissible to make divine realities an object of investigation?
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	2. Can there be a science of divine realities?
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	3. Is it permissible to use philosophical arguments and authorities in the science of faith whose object is God?
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	4. Should divine realities be veiled by obscure and novel words?
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 Thes p 35
ARTICLE ONE
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	Is It Permissible to Make Divine Realities an Object of
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	Investigation?
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	We proceed to the first article as follows:
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 Obj 1 p 35
[image: image1]1. For it is said in Ecclesiasticus 3:22: "Seek not what is too high for you, and search not into what is above your ability." But divine things especially are too high for us, and more particularly those held on faith. Therefore it is not permissible to investigate these matters.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 Obj 2 p 35
[image: image2]2. Punishment is only inflicted for some fault. But, as is said in Proverbs 25:27: "He who is a searcher of majesty shall be overwhelmed by glory." Therefore it is not permitted to investigate thoroughly what belongs to the majesty of God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 Obj 3 p 35
[image: image3]3. Ambrose says †1 "Away with arguments if you are looking for faith." But faith is necessary in divine things, especially concerning the Trinity. Therefore in this subject it is not permitted to investigate the truth by reasoning.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 Obj 4 p 36
[image: image4]4. Speaking of generation in God, Ambrose says †2 "It is not right to inquire into these high mysteries. One may know that the Son is begotten; it is not right to discuss how he is begotten." For the same reason, then, it is not permitted to inquire by means of arguments into anything connected with the Trinity.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 Obj 5 p 36
[image: image5]5. As Gregory says †3 "Faith has no merit where human reason supplies proof." But it is wrong to do away with the merit of faith. Therefore it is not right to investigate matters of faith by reason.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 Obj 6 p 36
[image: image6]6. All honor ought to be given to God. But secrets are to be respected by keeping silence about them. Thus Dionysius †4 speaks of "honoring by silence the hidden truth which is above us." This agrees with the words of Psalm 64:2, according to Jerome's text †5 "Praise is silent before you, O God"; that is, silence itself is your praise. Therefore we ought to refrain in silence from inquiring into divine realities.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 Obj 7 p 36
[image: image7]7. As the Philosopher says †6 no one can travel to infinity, because the purpose of every movement is to reach an end, which is not present in infinity. But God is infinitely remote from us. Now investigation is a kind of progression of reason toward the object under inquiry. So it seems that we ought not to inquire into divine realities.
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 OTC 1 p 36
[image: image8]On the contrary, we have the words of 1 Peter 3:15: "Always be prepared to make a defence to any one who calls you to account for the faith †7 that is in you." But this is impossible unless we inquire rationally into what we hold on faith. Therefore a rational investigation into matters of faith is necessary.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 OTC 2 p 36
[image: image9]2. As Titus 1:9 says, it is the duty of a bishop "to give instruction in sound doctrine and also to confute those who contradict it." But only by arguments can we refute those contradicting the faith. Therefore it is necessary to use reasoning in matters of faith.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 OTC 3 p 37
[image: image10]3. Augustine says †8 that "with the help of the Lord our God we shall endeavor to give a reason for that very thing which they demand, namely that the Trinity is one God." Therefore we can use reasoning in inquiring into the Trinity.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 OTC 4 p 37
[image: image11]4. Augustine says in his treatise against Felician †9 "[Although in matters of faith it is easier to believe qualified testimony than to investigate by reasoning, nevertheless] because you not altogether unfittingly acknowledge both of these--since you do not omit to acknowledge testimony as well as the aforesaid reasoning--I am ready to proceed with you in this controversy on lines you have approved," that is, I shall use both reasoning and authority. Therefore the same conclusion follows.
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 Body p 37
[image: image12]Reply: Because our perfection consists in our union with God, we must have access to the divine to the fullest extent possible, using everything in our power, that our mind might be occupied with contemplation and our reason with the investigation of divine realities. As Psalm 72:28 says: "It is good for me to adhere to my God." So Aristotle †10 rejects the opinion of those who held that we should not meddle with what is divine, but only with what is human. "But we must not follow those," he says, "who advise us, being human, to think of human things, and, being mortal, of mortal things, but must, so far as we can, make ourselves immortal, and strain every nerve to live in accord with what is best in us."
	
	

	[image: image13]In this regard, however, it is possible to go wrong in three ways. First, by presumption, delving into the divine in such a way that one tries to grasp it fully. This presumption is denounced in Job 11:7: "Can you search out the footprints of God and perfectly discover the Almighty?" Hilary also states:†11"Do not plunge yourself into that mystery and secret of unimaginable birth. Do not immerse yourself in it, presuming to comprehend the heights of intelligence; rather, understand that they are incomprehensible."
	

	

	


	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 Body p 38
[image: image14]Second, one may err because in matters of faith he makes reason precede faith, instead of faith precede reason, as when someone is willing to believe only what he can discover by reason. It should in fact be just the opposite. Thus Hilary says †12 "Begin by believing, inquire, press forward, persevere."
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	Faith, Reason, and Theology Q 2 A 1 Body p 38
[image: image15]Third, by pursuing his speculation into the divine beyond the measure of his ability. Romans 12:3 says: "I bid every one of you not to be more wise than is necessary to be wise, but to be wise with sobriety, each according to the measure of faith that God has assigned him." For everyone has not been endowed in equal measure, so that what is beyond the ability of one is not beyond the ability of another.
	
	


Reply to 5. There are two kinds of human reasoning. One is demonstrative, compelling the mind's assent. There can be no place in matters of faith for this kind of reasoning, but there can be in disproving claims that faith is impossible. For although matters of faith cannot be demonstratively proved, neither can they be demonstratively disproved. If this sort of reasoning were brought forward to prove what is held on faith, the merit of faith would be destroyed, because the assent to it would not be voluntary but necessary. But persuasive reasoning, drawn from analogies to the truths of faith, does not take away the nature of faith because it does not render them evident, for there is no reduction to first principles intuited by the mind. Neither does it deprive faith of its merit, because it does not compel the mind's assent but leaves the assent voluntary.

