Light of Faith

THE HOLY TRINITY
Saint Thomas Aquinas

Excerpt from: LIGHT OF FAITH, The Compendium of Theology

36 Phil osophi cal character of this doctrine

The truths about God thus far proposed have been subtly discussed by a
nunber of pagan phil osophers, although sonme of themerred concerning these
matters. And those who propounded true doctrine in this respect were
scarcely able to arrive at such truths even after |ong and pai nstaki ng

I nvestigati on.

But there are other truths about God revealed to us in the teaching of the
Christian religion, which were beyond the reach of the phil osophers. These
are truths about which we are instructed, in accord with the norm of
Christian faith, in a way that transcends human percepti on.

The teaching is that although God is one and sinple, as has been expl ai ned
above, 42 God is Father, God is Son, and God is Holy Spirit. And these three
are not three gods, but are one God. W now turn to a consideration of this
truth, so far as is possible to us.

37 The Wwrd in God

We take fromthe doctrine previously |aid down that God understands and

| oves Hinself, |ikew se, that understanding and willing in H mare not
sonething distinct fromH s essence. Since God understands Hi nself, and
since all that is understood is in the person who understands, God nust be
in Hnself as the object understood is in the person understandi ng.

But the object understood, so far as it is in the one who understands, is a
certain word of the intellect. W signify by an exterior word what we
conprehend interiorly in our intellect. For words, according to the

Phi | osopher, are signs of intellectual concepts.43 Hence we nust acknow edge
In God the existence of H's Wrd.

http://www.ewtn.com/library/Theology/SIPLIGHT.HTM (1 of 21) [6/15/2009 9:51:33 AM]



Light of Faith

38 The word as conception

What is contained in the intellect, as an interior word, is by common usage
said to be a conception of the intellect. A being is said to be concei ved
in a corporeal way if it is fornmed in the wonb of a living animal by a life-
giving energy, in virtue of the active function of the nale and the passive
function of the female in whomthe conception takes place. The being thus
concei ved shares in the nature of both parents and resenbles themin

speci es.

In a simlar manner, what the intellect conprehends is forned in the
intellect, the intelligible object being, as it were, the active principle,
and the intellect the passive principle. That which is

t hus conprehended by the intellect, existing as it does within the
intellect, is confornmed both to the noving intelligible object (of which it
Is a certain likeness) and to the quasi-passive intellect (which confers on
It intelligible existence). Hence what is conprehended by the intellect is
not unfittingly called the conception of the intellect.

39 Relation of the Word to the Fat her

But here a point of difference nust be noted. Wat is conceived in the
intellect is a |likeness of the thing understood and represents its species;
and so it seens to be a sort of offspring of the intellect. Therefore, when
the intellect understands sonething other than itself, the thing understood
I's, so to speak, the father of the word conceived in the intellect, and the
intellect itself resenbles rather a nother, whose function is such that
conception takes place in her. But when the intellect understands itself,
the word conceived is related to the understanding person as offspring to

father. Consequently, since we are using the termword in the |atter sense
(that is, according as God understands H nself), the word itself nust be
related to God, fromwhomthe word proceeds, as Son to Fat her.

40 Generation in God

Hence in the rule of the Catholic Faith we are taught to profess belief in
the Father and Son in God by saying: "I believe in God the Father, and in
H's Son." And | est anyone, on hearing Father and Son nentioned, should have
any notion of carnal generation, by which anong us nen father and son
recei ve their designation, John the Evangelist, to whom were reveal ed
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heavenly nysteries, substitutes Wird for Son, 44 so that we may under st and
that the generation is intellectual

41 The Son is equal to the Father in existence and essence

Si nce natural existence and the action of understanding are distinct in us,
we should note that a word conceived in our intellect, having only
intell ectual existence, differs in nature fromour intellect, which has

natural existence. In God, however, to be and to understand are identical.
Therefore, the divine Wrd that is in God, whose Wird He is according to
intell ectual existence, has the sane existence as God, whose Wrd He is.
Consequently the Wrd nust be of the sane essence and nature as CGod

H nsel f, and all attributes whatsoever that are predicated of God, nust
pertain also to the Wrd of God.

42 This teaching in the Catholic Faith

Hence we are instructed in the rule of the Catholic Faith to profess that
the Son is "consubstantial with the Father," a phrase that excludes two
errors. First, the Father and the Son may not be thought of according to
carnal generation, which is effected by a certain separation of the son's
substance fromthe father. If this were so in God, the Son coul d not be
consubstantial with the Father. Secondly, we are taught not to think of the
Fat her and the Son according to intellectual generation in the way that a
word is conceived in our mnd. For such a word conmes to our intellect by a
sort of accidental accretion, and does not exist with the existence proper
to the essence of the intellect.

43 The Word is not distinct fromthe Father in arm species, or nature

Anong things that are not distinct in essence, there can be no distinction
according to species, tinme, or nature. Therefore, since the Wrd is
consubstantial with the Father, He cannot differ fromthe Father in any of
t hese respects.

There can be no difference according to tine. The divine Wrd is present in
God for the reason that God understands H nself, thereby conceiving H s
intelligible Wrd. Hence, if at any tine there were no Wrd of God, during
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that period God woul d not understand Hi nsel f. But God al ways under st ood

H nsel f during H's whol e exi stence, because H s understanding is Hs

exi stence. Therefore His Wird, also, existed always. And so in the rule of
the Catholic Faith we say that the Son of God "is born of the Father before
all ages."

According to species, too, it is inpossible for the Word of God to differ
from God, as though He were inferior; for God does not understand H nself
to be less than He is. The Wrd has a perfect Iikeness to the Father,
because that whereof He is the Wird is perfectly understood. Therefore the
Wrd of God nust be absolutely perfect according to the species of divinity.

Sone beings, it is true, that proceed fromothers, are found not to inherit
the perfect species of those fromwhomthey proceed. One way in which this
can happen is in equivocal generations: the sun does not generate a sun,
but an aninmal of sone kind.4> In order to exclude inperfection of this sort
fromdivine generation, we proclaimthat the Wird is born "God from God. "

The sane thing occurs in another way when that which proceeds from anot her
differs fromthe |latter because of a defect in purity; that is, when
something is produced fromwhat is sinple and pure in itself by being
applied to extraneous matter, and so turns out to be inferior to the

ori ginal species. Thus, froma house that is in the architect's mnd, a
house is fashioned in various materials; and fromlight received in the
surface of a body, color results; and fromfire, by adding other elenents,
a mxture is produced; and froma beam of light, by interposing an opaque
body, shadow is caused. To exclude any inperfection of this kind from

di vi ne generation, we add: "Light fromLight."

In yet a third way, what proceeds from another can fail to equal the

| atter's species, because of a deficiency in truth. That is, it does not
truly receive the nature of its original, but only a certain |ikeness
thereof (for exanple, an inmage in a mrror or in a picture or in a statue;
al so, the likeness of a thing in the intellect or in one of the senses).

For the image of a man is not said to be a true man, but is a |ikeness of a
man; and a stone is not in the soul, as the Phil osopher notes, but a

| i keness of the stone is in the soul.46 To exclude all this fromdivine
generation, we subjoin: "True God fromtrue God."

Lastly it is inpossible for the Word to differ from God according to
nature, since it is natural for God to understand Hinself Every intellect
has sonme objects which it naturally understands. Thus, our intellect
natural ly understands first principles. Mich nore does God, whose
intellectual activity is H s existence, naturally understand Hi nsel f.

Therefore His Wird proceeds fromH mnaturally, not in the way that things
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proceed otherw se than by natural origin (that is, not in the way that
artificial objects, which we are said to make, take shape fromus). On the
ot her hand, whatever proceeds fromus naturally we are said to generate
(for exanple, a son). Accordingly, to preclude the error of thinking that
the Wird of God proceeds from God, not by way of nature, but by the power
of Hs will, the phrase is added: "begotten, not made."

44 Concl usion fromthe foregoing

As is clear fromthe foregoing, all the characteristics of divine
generation we have been discussing lead to the conclusion that the Son is
consubstantial wth the Father. Therefore, by way of summ ng up all these
poi nts, the words, "consubstantial with the Father," are subjoi ned.

45 God in Hi nself as beloved in | over

As the object known is in the knower to the extent that it is known, so the
bel oved nust be in the lover, as |loved. The lover is, in sone way, noved by
the beloved with a certain interior inpulse.

Therefore, since a nover is in contact with the object noved the bel oved
must be intrinsic to the |over. But God, just as He understands Hinself,
must |ikew se | ove H nself; for good, as apprehended, is in itself |ovable.
Consequently God is in H nself as beloved in |over.

46 Love in God as Spirit

Since the object known is in the knower and the beloved is in the |over,
the different ways of existing in sonething nust be considered in the two
cases before us. The act of understanding takes place by a certain
assimlation of the knower to the object known; and so the object known
must be in the knower in the sense that a likeness of it is present in him

But the act of |oving takes place through a sort of inpul se engendered in
the | over by the bel oved: the beloved draws the | over to hinself.
Accordingly, the act of |oving reaches its perfection not in a |likeness of
the beloved (in the way that the act of understanding reaches perfection in
a likeness of the object understood); rather the act of |loving reaches its
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perfection in a drawing of the Iover to the bel oved in person.

The transferring of the |ikeness of the original is effected by univocal
generati on whereby, anong |iving beings, the begetter is called father, and
the begotten is called son. Anong such beings, noreover, the first notion
occurs conformably to the species. Therefore, as wthin the Godhead the way
whereby God is in God as the known in the knower, is expressed by what we

call Son, who is the Wrd of God, so the way by which God is in God as the
beloved is in the |lover is brought out by acknow edging in God a Spirit,
who is the love of God. And so, according to the rule of the Catholic
Faith, we are directed to believe in the Spirit.

47 Holiness of the Spirit in God

Anot her point to consider is this. Since good that is |oved has the nature
of an end, and since the notion of the will is designated good or evil in

terns of the end it pursues, the | ove whereby the suprene good that is God
is loved nust possess the superen nent goodness that goes by the nane of

holiness. This is true whether holy is taken as equivalent to "pure,"”
according to the G eeks (the idea being that in God there is purest

goodness free fromall defect) or whether holy is taken to nmean "firm" in
the view of the Latins (on the score that in God there is unchangeabl e
goodness). In either case, everything dedicated to God is called holy, such
as a tenple and the vessels of the tenple and all objects consecrated to

di vine service. Rightly, then, the Spirit, who represents to us the |ove
whereby God | oves Hinself, is called the Holy Spirit. For this reason the
rule of the Catholic Faith proclains that the Spirit is holy, in the
clause, "I believe in the Holy Spirit."

48 Love in God is not acci dental

Just as CGod's understanding is H s existence, so |ikewise is H s |ove.
Accordi ngly, God does not |ove H nself by any act that is over and above
Hi s essence; He |l oves H nself by H's very essence. Since God | oves Hinself
because He is in Hnself as the beloved in the |over, God the beloved is
not in God the lover in any accidental fashion (in the way that the objects

of our love are in us who love them- that is, accidentally). No, God is
substantially in H nself as beloved in |lover. Therefore the Holy Spirit,
who represents the divine love to us, is not sonething accidental in God,
but subsists in the divine essence just as the Father and the Son do. And
sointhe rule O the Catholic Faith He is exhibited as no | ess worthy of
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adoration and glorification than the Father and the Son are.

49 Procession of the Holy Spirit fromthe Father and the Son

We shoul d recall that the act of understandi ng proceeds fromthe

I ntell ectual power of the mnd. Wien the intellect actually understands,
the object it understands is in it. The presence of the object known in the
knower results fromthe intell ectual power of the mind, and is its word, as
we sai d above. 47 Likewise, what is loved is in the lover, when it is
actually loved. The fact that an object is actually loved, results fromthe
| over's power to love and also fromthe | ovabl e good as actually known.
Accordingly, the presence of the beloved object in the |lover is brought
about by two factors: the appetitive principle and the intelligible object
as apprehended (that is, the word concei ved about the | ovabl e object).
Therefore, since the Wrd in God who knows and | oves H nself is the Son,
and since He to whomthe Wrd belongs is the Father of the Wrd, as is

cl ear fromour exposition, the necessary consequence is that the Holy
Spirit, who pertains to the | ove whereby God is in Hinself as beloved in

| over, proceeds fromthe Father and the Son. And so we say in the Creed:
"who proceeds fromthe Father and the Son."

50 The Trinity of divine persons and the unity of the divine essence

W nust conclude fromall we have said that in the Godhead there is

sonet hing threefold which is not opposed to the unity and sinplicity of the
di vi ne essence. W nust acknow edge that God is, as existing in H's nature,
and that He is known and | oved by Hi nself.

But this occurs otherwse in God than in us. Man, to be sure, is a
substance in his nature, but his actions of knowi ng and |oving are not his
substance. Considered in his nature, man is indeed a subsisting thing; as
he exists in his mnd, however, he is not a subsisting thing, but a certain
representation of a subsisting thing; and simlarly with regard to his

exi stence in hinself as beloved in | over. Thus man may be regarded under
three aspects: that is, man existing in his nature, man existing in his
intellect, and man existing in his |ove. Yet these three are not one, for
man's know ng is not his existing, and the sane is true of his loving. Only
one of these three is a subsisting thing, nanely, man existing in his
nat ur e.

In God, on the contrary, to be, to know, and to |love are identical.
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Therefore God existing in His natural being and God existing in the divine
intellect and God existing in the divine love are ne thing. Yet each of
themis subsistent. And, as things subsisting in intellectual nature are

usual ly called persons in Latin, or hypostases in Geek, the Latins say
that there are three persons in God, and the Greeks say that there are

t hree hypostases, nanely, the Father, the Son, and the Holy Spirit.

51 A seenming contradiction in the Trinity

A certain contradiction, arising fromtruths previously established,
seem ngly appears at this point. If threefold personality is assunmed in

God, then, since nunber always follows division, sone division will have to
be acknow edged in God whereby the three may be distingui shed from one
anot her. Thus suprene sinplicity will be lacking in God. If three agree in

sonme respect and differ in another, conposition nust be present - which is
contrary to what was set forth above.48 Again, if God nust be strictly one,
as has. been shown above, 49 and if one and the sanme thing cannot originate
or proceed fromitself, it therefore seens inpossible for God to be
begotten or to proceed. Wongly, therefore, the nanes of Father, Son, and
proceeding Spirit are given place in the Godhead.

52 Solution of the difficulty: distinction in God according to rel ations

The principle for solving this difficulty nust be derived fromthe fact
that, anong different classes of beings, the various ways in which one
thing may arise or proceed from another depend on the diversity of their
natures. Anong |ifel ess beings, which do not nove thenselves and are
capabl e of being noved only from outside, one thing arises from anot her by
being, as it were, outwardly altered and changed. In this way fire is
generated fromfire and air fromair

But anong |iving beings (which have the property of noving thensel ves),
sonething is generated within the parent (for exanple, the young of animals
and the fruits of plants). Mreover, the different manner of procession in
living beings nust be viewed according to their different powers and their
di fferent kinds of proceeding.

Anmong such beings, there are certain powers whose operations extend only to
bodi es, so far as they are material. This is clear with regard to the
powers of the vegetative soul, which serve nutrition, growth, and
generation. In virtue of this class of the soul's powers, there proceeds
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only what is corporeal and what is bodily distinct although, in the case of
living beings, it is sonehow joined to that fromwhich it proceeds.

There are ot her powers whose operations do not transcend the limts of
bodi es and yet extend to the species of bodies, receiving them w thout
their acconpanying matter. This is the case with all the powers of the
sensitive soul. For sense is capable of receiving species wthout matter,
as the Phil osopher says.®0 But such faculties, although they are receptive
of the forns of things in a sort of immterial way, do not receive them

W thout a bodily organ. If procession takes place within these powers of
the soul, that which proceeds will not be sonething corporeal, nor will it
be distinct or joined to that faculty whence it proceeds in a corporeal
way, but rather in a certain incorporeal and immterial fashion, although
not entirely without the help of a bodily organ.

Thus the representations of things inagined, which exist in the inmagination
not as a body in a body, but in a certain spiritual way, proceed in

aninmals. This is why imaginary vision is called spiritual by Augustine.>1

But if sonmething proceeds in a way that is not corporeal when the

I magi nation is in action, this will be the case nmuch nore in the operation
of the intellectual faculty, which can act w thout any bodily organ at all;
its operation is strictly immterial. For in intellectual operation a word
proceeds in such a way that it exists in the very intellect of the speaker,
not as though contained therein locally, nor as bodily separated therefrom
but as present there in a manner that is conformable to its origin. The
same is true in that procession which is observed to take place in the
operation of the will, so far as the thing |oved exists in the |lover, in

t he sense described above. 52 However, although the intellectual and
sensitive powers are nobler in their own scale of being than the powers of
the vegetative soul, nothing that subsists in the nature of the sane
speci es proceeds either in nen or in other animals according to the
processi on of the imaginative or sensitive faculties. This occurs only in
that procession which takes place through the operation of the vegetative
soul .

The reason for this is that in all beings conposed of matter and form the
mul tiplication of individuals in the sane species is effected by a division
of matter. Hence anong nmen and ot her animals, conposed as they are of form
and matter, individuals are nultiplied in the sane species by the bodily

di vi si on which ensues in the procession that is proper to the operation of
the vegetative soul, but that does not take place in other operations of
the soul. In beings that are not conposed of matter and form no

di stinction can be discerned other than that of the fornms thensel ves. But

if the form which is the reason for the distinction, is the substance of a
thing, the distinction nust obtain between subsistent things. O course,
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this is not the case if the formin question is not the substance of the
t hi ng.

As is clear fromour discussion, every intellect has this in comon, that
what is conceived in the intellect nmust in sonme way proceed fromthe
knower, so far as he is knowing; and in its procession it is to sone extent
distinct fromhim just as the conception of the intellect, which is the

intellectual likeness,®3 is distinct fromthe knowing intellect. Sinmlarly
the affection of the |over, whereby the beloved is in the |over, nust
proceed fromthe will of the lover so far as he is |loving. But the divine

intellect has this exclusive perfection: since God's understanding is H s
exi stence, Hs intellectual conception, which is the intelligible |ikeness,
must be H's substance; and the case is simlar with affection in CGod,
regarded as | oving. Consequently the representation of the divine
intellect, which is God's Wrd, is distinct from H m who produces the Wrd,
not wth respect to substantial existence, but only according to the
procession of one fromthe other. And in God considered as |oving, the sane
is true of the affection of |ove, which pertains to the Spirit.

Thus it is plain that nothing prevents God's Wrd, who is the Son, from
being one with the Father in substance, and that, nevertheless, the Wrd is
distinct fromthe Father according to the relation of procession, as we
have said. Hence it is also evident that the sanme thing does not arise or
proceed fromitself, for the Son, as proceeding fromthe Father, is
distinct fromH m And the sane observation holds true of the Holy Spirit,
relative to the Father and the Son.

53 Nature of the relations whereby the Father, the Son, and the Holy Spirit
are distingui shed

The rel ations by which the Father, the Son, and the Holy Spirit are

di stingui shed fromone another are real relations, and not nerely nental
rel ations. Those relations are purely nental which do not correspond to
anything found in the nature of things, but depend on intellectual
apprehensi on alone. Thus right and left in a stone are not real relations,
but only nmental relations; they do not correspond to any real disposition
present in the stone, but exist only in the mnd of one who apprehends the
stone as left, because it is, for instance, to the left of sone animal. On
the other hand, left and right in an animal are real relations, because
they correspond to certain dispositions found in definite parts of the
animal. Therefore, since the relations which distinguish the Father, the
Son, and the Holy Spirit really exist in God, the relations in question
must be real relations, and are not nerely nental relations.
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54 Relations in God are not acci dent al

These rel ations cannot inhere in God accidentally, because the operations
on which the relations follow directly are the very substance of God, and
al so because, as was shown above, 4 there can be no accident in God. Hence,
If the relations are really in God, they cannot be accidentally inherent,
but nmust be subsistent. How it is that what is an accident in other things,
can exi st substantially in God, is clear fromthe doctrine previously set
forth. o

55 Personal distinction in God through the relations

Since distinction in the Godhead is accounted for by relations that are not
acci dental but are subsistent, and since anong beings subsisting in an
intell ectual nature personal distinction is discerned, it necessarily
follows that personal distinction in God is constituted by the relations in
guestion. Therefore the Father and the Son and the Holy Spirit are three

persons, and al so three hypostases, since hypostasis neans "that which is
subsi stent and conpl ete.”

56 Inpossibility of nmore than three persons in God

There cannot be nore than three persons in God. For the divine persons
cannot be multiplied by a division of their substance, but solely by the
rel ati on of some procession; and not by any sort of procession, but only by
such as does not have its termin sonething outside of God. If the relation
had sonet hing external as its term this would not possess the divine

nature, and so could not be a divine person or hypostasis. But procession
In God that does not term nate outside of God, nmust be either according to
the operation of the intellect, whereby the Word proceeds, or according to
the operation of the will, whereby |ove proceeds, as is clear from our
exposition. 5 Therefore no divine person can proceed unl ess He proceeds as
the Word, whomwe call the Son, or as |love, whomwe call the Holy Spirit.

Mor eover, since God conprehends everything in Hs intellect by a single act
of intuition and simlarly |oves everything by a single act of Hs wll,
t here cannot be several words or several loves in God. If, then, the Son
proceeds as Wird, and if the Holy Spirit proceeds as | ove, there cannot be
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several Sons or several Holy Spirits in CGod.

Again: the perfect is that beyond which there is nothing. Hence a being
that would tolerate anything of its own class to be outside itself, would
fall short of absolute perfection. This is why things that are sinply
perfect in their natures are not nunerically multiplied; thus God, the sun,
t he noon, and so on.5’ But both the Son and the Holy Spirit nust be sinply

perfect, since each of themis God, as we have shown. 8 Therefore several
Sons or several Holy Spirits are inpossible.

Besi des, that whereby a subsistent thing is this particular thing, distinct
from other things, cannot be nunerically nmultiplied, for the reason that an
I ndi vi dual cannot be predicated of many. But the Son is this divine person,
subsisting in Hnself and distinct fromthe other divine persons by sonship
just as Socrates is constituted this human person by individuating
principles. Accordingly, as the individuating principles whereby Socrates
Is this man cannot pertain to nore than one man, so sonship in the Godhead
cannot pertain to nore than one divine person. Simlar is the case with the
relation of the Father and the Holy Spirit. Hence there cannot be several
Fathers in God or several Sons or several Holy Spirits.

Lastly, whatever is one by reason of its form is not nunerically

mul tiplied except through matter (thus, whiteness is multiplied by existing
I n many subjects). But there is no matter in God. Consequently, whatever is
one in species and formin the Godhead cannot be nultiplied nunerically.
Such are paternity and filiation and the procession of the Holy Spirit. And
thus there cannot be several Fathers or Sons or Holy Spirits in God.

57 Properties of the Father

Such bei ng the nunber of persons in God, the properties whereby the persons
are distinguished fromone another must be of sone definite nunber. Three
properties are characteristic of the Father. The first is that whereby He
Is distinguished fromthe Son alone. This is paternity. The second is that
whereby the Father is distinguished fromthe other two persons, nanely, the
Son and the Holy Spirit. And this is innascibility; for the Father is not
God as proceeding from anot her person, whereas the Son and the Holy Spirit
do proceed from another person. The third property is that whereby the

Fat her along with the Son is distinguished fromthe Holy Spirit. This is
called their common spiration. But a property whereby the Father nay be

di stingui shed fromthe Holy Spirit alone is not to be assigned, for the
reason that the Father and the Son are a single principle of the Holy
Spirit, as has been shown. 59
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58 Properties of the Son and the Holy Spirit

Two properties nust pertain to the Son: one whereby He is distinguished

fromthe Father, and this is filiation; another whereby, along with the
Father, He is distinguished fromthe Holy Spirit; and this is their common

spiration. But no property is to be assigned whereby the Son is

di stinguished fromthe Holy Spirit al one, because, as we said above, the
Son and the Father are a single principle of the Holy Spirit.% Sinmlarly,
no single property is to be assigned whereby the Holy Spirit and the Son
together are distinguished fromthe Father. For the Father is distinguished
fromthem by one property, nanely, innascibility, inasnuch as He does not
proceed. However, since the Son and the Holy Spirit proceed, not by one
processi on, but by several, they are distinguished fromthe Father by two
properties. The Holy Spirit has only one property by which He is

di stinguished fromthe Father and the Son, and this is called procession.
That there cannot be any property by which the Holy Spirit may be

di stingui shed fromthe Son alone or fromthe Father alone, is evident from
t hi s whol e di scussi on.

Accordingly, five properties in all are attributed to the divine persons:
innascibility, paternity, filiation, spiration, and procession.

59 Wiy these properties are called notions

These five properties can be called notions of the persons, for the reason
that the distinction between the persons in God is brought to our notice
t hrough them On the other hand, they cannot be called properties, if the

root neaning of property is insisted on, so that property is taken to nean
a characteristic pertaining to one individual alone, for combn spiration
pertains to the Father and the Son.

But if the word property is enployed in the sense of an attribute that is
proper to sone individuals as setting themoff fromothers (in the way that
two-footed, for exanple, is proper to man and bird in contradistinction to
quadrupeds), there is nothing to prevent even conmon spiration from being
called a property. Since, however, the persons in God are distinguished
solely by relations, and distinction anong the divine persons is manifested
by the notions, the notions nust in sone sense pertain to relationshinp.

But only four of the notions are real relations, whereby the divine persons

http://www.ewtn.com/library/Theology/SIPLIGHT.HTM (13 of 21) [6/15/2009 9:51:34 AM]



Light of Faith

are related to one another. The fifth notion, innascibility, pertains to
relation as being the denial of relation (for negations are reduced to the
genus of affirmations, and privations are reduced to the genus of habits,

as, for exanple, not man is reduced to the genus of man, and not white is
reduced to the genus of whiteness). 6l

We shoul d note that anong the rel ations whereby the divine persons are

rel ated to one another, sonme have definite nanes, such as paternity and
filiation, which properly signify relationship. But others |ack a definite
nanme: those whereby the Father and the Son are related to the Holy Spirit,
and the Holy Spirit is related to them So for these we use nanmes of origin
in place of relative nanes.

W perceive clearly that comon spiration and procession, signify origin,
but not relations that follow origin. This can be brought out in the case
of the relations between the Father and the Son. Ceneration denotes active
origin, and is followed by the relation of paternity; and nativity
signifies the passive generation of the Son, and is foll owed by the
relation of filiation. In like mariner, sone relation foll ows conmon
spiration, and the sane is true of procession. But as these relations |ack
definite nanes, we use the nanes of the actions instead of relative nanes.

60 The nunber of relations and the nunber of persons

We nust realize that, although the relations subsisting in the Godhead are

t he divine persons thensel ves, as was shown above, 62 we are not therefore to
conclude that there are five or four persons corresponding to the nunber of
rel ations. For nunber follows distinction of sone sort. Just as unity is

I ndi vi sible or undivided, so plurality is divisible or divided. For a
plurality of persons requires that relations have power to distinguish by
reason of opposition, since formal distinction necessarily entails
opposition. If, then, the relations in question are closely exam ned,
paternity and filiation will be seen to have relative opposition to each

ot her; hence they are inconpatible in the same suppositum Consequently
paternity and filiation in God nust be two subsistent persons.

I nnascibility, on the other hand, although opposed to filiation, is not
opposed to paternity. Hence paternity and innascibility can pertain to one
and the sane person. Simlarly, comon spiration is not opposed either to
paternity or to filiation, nor to innascibility. Thus nothing prevents
common spiration frombeing in both the person of the Father and the person
of the Son.

So common spiration is not a subsisting person distinct fromthe persons of
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the Father and the Son. But procession has a relation of opposition to
common spiration. Therefore, since comopn spiration pertains to the Father
and the Son, procession nust be a person distinct fromthe persons of the
Fat her and the Son.

Accordingly, the reason is clear why God is not called quiune (quinus) on

account of the notions, which are five in nunber, but is called triune, on
account of the Trinity of persons. The five notions are not five subsisting
t hi ngs, but the three persons are three subsisting things.

Al t hough several notions or properties may pertain to a single person, only
one of them constitutes the person. For a divine person is constituted by
the properties, not in the sense that He is constituted by several of them
but in the sense that the relative, subsisting property itself is a person
| f several properties were understood as subsisting in thenselves apart,
they woul d be several persons, and not one person. Hence we nust understand
that, of the several properties or notions belonging to a single person,
the one that precedes®3 according to the order of nature constitutes the
person; the others are understood as inhering in the person already
consti tut ed.

Thus it is evident that innascibility cannot be the first notion of the

Fat her, constituting H's person, because nothing is constituted by a

negati on, and al so because affirmation naturally precedes negation.

Further, common spiration presupposes paternity and filiation in the order
of nature, just as the procession of |ove presupposes the procession of the
Wor d.

Hence comon spiration cannot be the first notion of the Father or of the
Son either. The first notion of the Father is paternity and the first
notion of the Son is filiation, whereas procession alone is the notion of
the Holy Spirit.

Accordingly, the notions constituting persons are three in nunber:
paternity, filiation, and procession. And these notions nust be strict
properties. For that which constitutes a person nust pertain to that person
al one; individuating principles cannot belong to several individuals.

Therefore, the three notions in question are called personal properties, in
the sense that they constitute the three persons in the manner descri bed.

The renmai ning notions are called properties or notions of the persons, but
not personal properties or notions, since they do not constitute a person.

61 Dependence of the hypostases on the personal properties
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This makes it clear that if we were to renove the personal properties by
intell ectual abstraction, the hypostases could not remain. If a formis
renoved by intellectual abstraction, the subject of the formrenmains. Thus
I f whiteness is renoved, the surface remains; if the surface is renoved,

t he substance remains; if the formof the substance is renoved, prine
matter remains. But if the subject is renobved, nothing renains.

In the case of God, the personal properties are the subsisting persons
t hensel ves. They do not constitute the persons in the sense that they are

added to preexisting supposita; for in the Godhead not hi ng predicated
absol utely, but only what is relative, can be distinct. So if the personal

properties are renoved by intellectual abstraction, no distinct hypostases

remain. But if non-personal notions are thus renoved, distinct hypostases
do renain.

62 Effect of intellectual renpoval of personal properties

If the question were to be asked whether, in consequence of the renoval of
t he personal properties by intellectual abstraction, the divine essence
woul d remain, the answer is that in one respect it would renmain, but in
another it would not. Intellectual abstraction can take place in two ways.
The first is by abstracting formfrommatter. In this abstraction the mnd
proceeds fromthe nore formal to the nore material; the first subject
remains until the end, and the ultimte formis renoved first. The second
way of abstracting is by the abstraction of the universal fromthe
particular, and this proceeds according to an order that is, in a sense,
the opposite; the individuating material conditions are first renoved, so
that what is comon may be retained.

In God, of course, there are neither matter and form nor universal and
particular. Nevertheless there is in the Godhead sonething that is comon,
and sonething that is proper and that supposes the conmon nature. In our
human way of thinking, the divine persons are to the divine essence what

i ndi vi dual supposita are to a common nature. According to the first type of
intell ectual abstraction, therefore, if we renove the personal properties,
whi ch are the subsisting persons thensel ves, the common nature does not
remain. But in the second type of abstraction it does renain.

63 Personal acts and personal properties
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We can perceive fromthis discussion the nature of the order between the
personal acts and the personal properties. The personal properties are
subsi stent persons. But a person subsisting in any nature whatsoever, acts
in virtue of his nature when he comuni cates his nature; for the formof a
species is the principle for generating a product that is of |ike species.
Consequently, since personal acts in God have to do with comuni cating the
di vine nature, a subsisting person nmust communi cate the comon nature in
virtue of the nature itself.

Two conclusions follow fromthis. The first is, that the generative power
of the Father is the divine nature itself, for the power of perform ng any
action is the principle in virtue of which a thing acts. The second
conclusion is that, according to our way of conceiving, the personal act of
generation presupposes both the divine nature and the personal property of

the Father, which is the very hypostasis of the Father. This is true even

t hough such property, regarded as a relation, follows fromthe act. Thus,

I n speaking of the Father, if we attend to the fact that He is a subsistent
person, we can say that He generates because He is the Father. But if we
are thinking of what pertains to relationship, it seens we should say,
contrariwi se, that He is the Father because He generates.

64 Generation with respect to the Father and with respect to the Son

However, we should see that the order of active generation (with reference
to paternity) is to be taken one way and the order of passive generation or
nativity (with reference to filiation) is to be taken another. In the order
of nature, active generation presupposes the person of the begetter. But in
the sane order, passive generation, or nativity, precedes the begotten
person, for the begotten person owes his existence to his birth. Thus
active generation, according to our way of representing it, presupposes
paternity, understood as constituting the person of the Father. Nativity,
however, does not presuppose filiation, understood as constituting the
person of the Son but, according to our manner of conceiving, precedes it
in both respects, that is, both as being constitutive of the person and as
being a relation. And whatever pertains to the procession of the Holy
Spirit is to be understood in a simlar way.

65 Nature of the distinction between notional acts and notional properties

In thus indicating the order between notional acts and notional properties,
we do not nean to inply that notional acts differ from personal properties
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in objective reality: they are distinct only according to our manner of
concei ving. Just as God's act of understanding is God Hinself

under standi ng, so the Father's act of begetting is the begetting Father,

al t hough the nodes of signifying are different. Likew se, although one

di vi ne person may have several notions, there is no conposition in Hm

I nnascibility cannot cause any conposition, since it is a negative
property. And the two relations in the person of the Father (paternity and
common spiration) are in reality identical as referring to the person of
the Father; for, as the paternity is the Father, so common spiration in the
Father is the Father, and in the Son is the Son. But these two properties
differ according to the terms to which they refer; for by paternity the
Father is related to the Son, and by commobn spiration He is related to the
Holy Spirit. Likewi se, the Son is related to the Father by filiation and to
the Holy Spirit by conmmon spiration.

66 ldentity between the relative properties and the divine essence

The rel ative properties nust be the divine essence itself. For the relative
properties are precisely the subsistent persons. But a person subsisting in
t he Godhead cannot be sonething other than the divine essence; and the

di vine essence is God Hi nself, as was shown above. 64 Therefore the relative
properties are in all reality identical with the divine essence.

Mor eover, whatever is in a being besides its essence, is in it
accidentally. But there cannot be any accidents in God, as was pointed out
above. 65 Accordingly, the relative properties are not really distinct from
t he di vi ne essence.

67 The divine properties are not externally affixed

The vi ew proposed by G lbert de |a Porreef® and sone of his followers, that
the properties under discussion are not in the persons, but are external to
them cannot be defended. Real relations nust be in the things that are
related. This is evident in the case of creatures, for real relations are
In themas accidents in their subjects. But the relations whereby the three
persons are distinguished within the Godhead are real relations, as was
denonstrat ed above. %7 Hence they nust be in the divine persons, but not, of
course, as accidents. O her perfections, too, which in creatures are

acci dents, cease to be accidents when transferred to God, as was shown

above. 68 Such are wi sdom justice, and the like.
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Besi des, there can be no distinction in God except through the rel ations;
all perfections that are predicated absolutely are conmon. Therefore, if
the relations were external to the persons, no distinction would remain
anong the persons thenselves. And so there are relative properties in the
persons; but they are the persons thenselves, and al so the divine essence
itself. In the same way wi sdom and goodness are said to be in God, and are

God Hinself, as well as the divine essence, as was sai d above. 69

NOTES:

42. Cf. chaps. 9, 15.

43. Aristotle, De interpretatione, I, 1 (16 a 3).

44, John 1: 14

45. Anci ent and nedi eval Phil osophers commonly admtted the possibility of
"equi vocal generation," according to which sonme organi sns were thought to
be produced frominorganic matter, especially such as had previously been
alive, under the influence of heavenly bodies, which were believed to be of

a superior nature. Thus St. Thomas, Summa, la, . 71, a. un.: "In the

nat ural generation of aninmals begotten of seed, the active principle is the
formative power that is in the seed; but in animals generated from
putrefaction, the fornmative power is the influence of a heavenly body";

la., g. 91, a.2 ad 2: "The power of a heavenly body nmay cooperate in the
wor k of natural generation, as the Phil osopher says: 'Man is begotten from

matter by man, and by the sun as well' (Aristotle, Phys., |1, 2 [194 b
131]). ... But the power of the heavenly bodies suffices for the generation
of certain inperfect animals from property di sposed matter."

46. Aristotle, De anima, 111, 8 (431 b 29).

47. Cf chap. 3 7.

48. Cf chap. 9.

49. Cf chap. 15.

50. Aristotle, De anima, 111, 4 (429 b 21).

51. De CGenesi ad litteram X I, vii, 16; xxiv, 50 (PL, XXXIV, 459, 474).
52. Cf chap. 46.

53. The term here used by St. Thonas, intentio intellecta, cannot well be
translated literally. For our purposes we may translate it as "intell ectual
i keness," as "intellectual representation,”" or as "nental word."

Regardl ess, the neaning itself is clear, for St. Thonas defines the termin

his Sunma Contra Gentiles, 1V, 11: "Dico autemintentionemintellectamid
guod intellectus in seipso concipit de re intellecta”; that is: "By

intentio intellecta | nean that which the intellect conceives within itself
of the thing understood."”

54. Cf chap. 23.

55. Cf, e.g., chaps. 4, 6, 9-11, 2 1
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56. Cf. chaps. 3 7, 46.

57. St. Thomas and the Scholastics of his tinme thought that the stars were
I ncorrupti ble and were constructed of matter essentially different fromthe
matter of terrestrial bodies. Consequently the sun, the noon, and all the
stars were held to be superior to the material objects of our Earth.

58. Cf. chap. 50.

59. Cf. chap. 49.

60. Cf chap. 49.

61. In connection with these two exanpl es, see the better statenent in the

Summa, la, q. 33, a. 4 ad 3: 'Negation is reduced to the genus of
affirmation, just as not man is reduced to the genus of substance, and not

white to the genus of quality."

62 Cf. chaps. 54, 55.

63 The context requires the reading praecedit instead of procedit (which is
found in the Vives and the Mandonnet editions)

64. Cf. chap. 10.

65. Cf. chap. 23.

66. See Gl bert's coommentaries, In librumde Trinitate (PL, LXV, 1292) and

In librumde praedicatione trium personarum (PL, LXIV, 1309). G bert
retracted his error at the Council of Reins in 1148, as St. Bernard

relates, In Cantica, serm LXXX (PL, CLXXXIIIl, 1170). Cf. Denz., 389, 391.
67. Cf. chap. 583.

68. Cf. chap. 23.

69 Cf. chaps. 10, 22.
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