	On Evil Q 16 A 3 Thes
Question XVI, Article 3 †p
	

	

	


 

	
	
	

	
	
	

	
	
	Whether the Devil Sinned by Desiring Equality with God?†1
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Obj 1
[image: image1]1. Dionysius says that "the evil of the demons is a turning away."†2 But he who desires equality or a likeness to someone, does not turn away from him but rather with eager desire turns towards him. Therefore the devil did not sin by desiring equality with God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Obj 2
[image: image2]2. Dionysius says in the same place †3 that the evil in the demons is "a departure from what befitted them," namely because they excessively desired to have what was pleasing to them. But to have equality with God in no way befitted them. Therefore they did not desire equality with God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Obj 3
[image: image3]3. Anselm says †4 the devil desired that to which he would have attained had he remained steadfast. But he never would have attained equality with God. Therefore he did not desire equality with God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Obj 4
[image: image4]4. But it was argued that the devil did not desire equality with God absolutely but in some respect, namely that he preside over the multitude of angels. But counter to this: the devil did not sin by desiring that which befitted him according to the order of his nature, but he fell from what is according to nature into that which against nature, as Damascene says.†5 But to preside over all the other angels befitted him in keeping with the order of his nature according to which he was more eminent than the others, as Gregory says.†6 Therefore he did not sin by desiring to preside over the multitude of angels.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Obj 5
[image: image5]5. Supposing it be said that the devil desired to rule over the multitude of angels in like manner as God does.†7 Counter to this, it is said in John (5, 19): "Whatever the Father does, this the Son does in like manner." But from this that the Son does in like manner as the Father, Augustine proves †8 that the Son is absolutely equal to the Father. Therefore according to this the devil desired absolute equality with God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Obj 6
[image: image6]6. Likewise it was said that the devil desired divine equality in this respect that he not be subject to God.†9 But counter to this: nothing can exist except by participation in the divine being which is subsistent being itself. But every participant is subject to that of which it is a participant. If then the devil desired not to be subject to God, it follows that he desired not to be: which is unreasonable, because every being desires to be.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Obj 7
[image: image7]7. But it was argued that the will can wish for impossible things, as is said in Book III of the Ethics,†10 and therefore an angel could wish to be but without being subject to God, even though this is impossible. But counter to this: although the will can be of impossible things, nevertheless it cannot be of things not apprehended by the senses or the intellect: because the good apprehended is the object of the will, as is said in Book III On the Soul.†11 But that anything besides God have being and not be subject to God does not fall under the mind's grasp because it involves a contradiction: for `being' said of any other thing whatsoever, signifies subjection to God by way of participation. Therefore in no way could an angel desire not to be subject to God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Obj 8
[image: image8]8. But it was argued that what implicitly involves a contradiction sometimes falls under the desire of the will because reason is confused; and therefore on account of a confusion of the cognitive power the devil could have desired something that involves a contradiction. But counter to this: the confusion of reason is either a punishment or a fault. But neither fault nor punishment preceded the first sin of the devil of which we are now treating. Therefore the devil out of a confusion reason could not have desired something involving a contradiction.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Obj 9
[image: image9]9. The devil sinned by free will, whose act is to choose. But choice is not concerned with impossible things, although there may be a wish for impossible things as is said in Book III of the Ethics.†12 Therefore the devil could not have desired not to be subject to God nor equality with God, since this is impossible.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Obj 10
[image: image10]10. Augustine says in the book On the Nature of Good, †13"Sin is not a desire of evil things but an abandoning of better things." But nothing can be better than being equal with God. Therefore the devil could not have sinned by desiring equality with God as if that were to forsake something better.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Obj 11
[image: image11]11. Augustine says in the book On Christian Doctrine,†14"Every perversity consists in enjoying things as an end which should be used as a means, or in using things as a means that should be enjoyed as an end." But if the devil desired equality with God, he did not desire it as one using it, because he could not refer it to something better; and if as one enjoying it, he did not sin, because he enjoyed a thing that is to be enjoyed. Therefore in no way did the devil sin by desiring equality with God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Obj 12
[image: image12]12. Just as the intellect is moved to that which is connatural to it so also is the will. But it is not connatural to the devil that he be equal with God. Therefore he could not have desired this.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Obj 13
[image: image13]13. The appetite is only of the good.†15 But it would not have been good for the devil to be equal with God: because if he were transferred to the level of a higher nature, he would no longer have his own nature, just as if a horse were to become a man it would not be a horse. Therefore the devil did not desire equality with God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Obj 14
[image: image14]14. Isidore says †16 that the devil did not desire those things that are God's but those that are his own. But equality is pre-eminently proper to God. Therefore the devil did not desire equality with God.
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	On Evil Q 16 A 3 Obj 15
[image: image16]15. Just as good and evil are opposed, so likewise are the praiseworthy and the blameworthy. But to be unlike God is reprehensible and blameworthy; therefore it is praiseworthy in the highest degree to be like God, which pertains to the nature of equality. Therefore the angel did not sin by desiring equality with God.
	

	

	


 

	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 OTC 1
[image: image17]On the contrary:
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	[image: image18]1. In the Epistle to the Philippians (2, 6) "He  . . . did not consider being equal to God a thing to be clung to," the Gloss says †17 that the devil usurped for himself equality with God; but the Apostle is speaking there of the equality of the Son with the Father, which is an absolute equality. Therefore the devil desired absolute equality with God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 OTC 2
[image: image19]2. On Psalm 68, 5 "Then did I pay that which I took not away" the Gloss says †18 that the devil wanted to snatch divinity and he lost happiness. Therefore the devil coveted equality with God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 OTC 3
[image: image20]3. In Isaiah (14, 13) it is said of Lucifer that he declared "I will ascend into heaven." But this cannot be taken to mean the empyrean heaven,†19 in which he was created with the other angels; therefore it refers to the heaven of the Holy Trinity.†20 Consequently he wanted to ascend to equality with God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 OTC 4
[image: image21]4. As can be understood from Augustine in Book IX On the Trinity,†21 the appetite is moved to more than the intellect; hence the soul, which does not know itself perfectly, desires to know itself perfectly. But the intellect of the angel knew that God is infinite. Therefore the angel's appetite could strive still more to obtain equality with God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 OTC 5
[image: image22]5. Those things that cannot be divided according to nature sometimes can be divided according the will and reason; hence nothing prevents a person from desiring that on which not-being follows, for instance to be free of misery, although he does not desire not to be. Likewise then, it seems that nothing prevents the devil from having desired equality with God even though it follows from this that he would not be.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 OTC 6
[image: image23]6. Augustine says †22 that libido i.e. inordinate desire, is the dominant factor in every sin. But the sin of the devil was the greatest sin, because it was the first of its kind, therefore he had the greatest inordinate desire; consequently the devil desired the greatest good, which is equality with God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 OTC 7
[image: image24]7. Isidore says †23 that the devil sinned inasmuch as he wanted his power to be preserved not by God but by himself. But to preserve the creature and not to be preserved by any one higher is proper to God. Therefore the devil wanted what is proper to God; and consequently he wanted to be equal with God.
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Body
[image: image25]Response:
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	[image: image26]Diverse authorities seem to incline to the opinion that the devil sinned by inordinately desiring to be equal with God. But it is not possible that he desired absolute equality with God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Body
[image: image27]The reason for this is evident. First, so far as concerns God, to Whom not only is it impossible for anything to be equal, but it is even contrary to the nature of His essence. For God by His essence is subsistent being itself; nor is it possible for two such beings to exist just as neither would it be possible for two separate ideas of man or two whitenesses to subsist of themselves (per se). Wherefore whatever other than God exists it must needs be that it exists as participating in being, which cannot be equal to that which is essentially being itself. Nor could the devil in his condition be ignorant of this, for it is natural to an intelligence or separated intellect to understand its own substance; and thus he naturally knew that his being was imparted from someone higher, which natural knowledge in him was not yet corrupted by sin; hence it remains that devil's intellect could not grasp his equality with God under the aspect of possible. But no one aims at that which he apprehends as impossible, as is said Book I On the Heavens and the Earth;†24 hence it is impossible that the movement of the devil's will would aim at attaining absolute equality with God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Body
[image: image28]Secondly this is evident so far as concerns the desiring angel himself. For the will always desires something good either for itself or for another; but the devil is not said to have sinned from this that he wanted divine equality for another -- for he could without sin want the Son to be equal with the Father --, but from this that he desired equality with God for himself. For the Philosopher says in Book IX of the Ethics†25 that each person desires good for himself, but if he were to become someone else he no longer cares what would happen to himself; hence it is evident that the devil did not desire that by the fulfillment of which he would no longer be the same person; but if he were equal with God, supposing this were possible, he himself would no longer be the same person; for his species would be destroyed if he were transferred to a level of a higher nature. Hence it remains that he could not desire absolute equality with God. And for a similar reason he could not desire not to be absolutely subject to God, both because this is impossible, nor could it fall under his apprehension as possible, as is clear from what was said above (in the Response), and also because he himself would cease to exist if he were not totally subject to God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Body
[image: image29]And his evil could not consist in anything else that can be said to pertain to the order of nature. For evil is not found in those things that are always in act but only in those in which potency can be separated from act, as is said in Book IX of the Metaphysics†26 but all the angels were so formed that they had immediately from the moment of their creation whatever pertains to their natural perfection; nevertheless they were in potency to supernatural goods which they could obtain through God's grace. Hence it remains that the sin of the devil did not consist in anything that pertains to the order of nature but in something supernatural. Therefore this was the first sin of the devil that to attain supernatural happiness which consists in the full vision of God, he did not direct himself to God as desiring with the holy angels his final perfection through God's grace, but wanted to obtain it by virtue of his own nature; not however without God operating in nature, but without God bestowing grace. Hence Augustine in Book III On the Free Choice of the Will†27 attributed the sin of the devil to this that he delighted in his own power, and in Book IV of the Literal Commentary on Genesis he says †28 that if the angelic nature turned to itself and the angel took delight more in itself than in Him in union with Whom he is happy, swollen with pride, he would fall. And since to have final beatitude by virtue of His own nature, not from the grace of a higher being, is proper to God, it is evident that in this regard the devil desired equality with God; and in this regard also he desired not to be subject to God, namely in such a way that he would need His grace over and above the power of his own nature. This likewise is in agreement with what was stated above (in q. 16, a. 2 Reply to 1), that the devil did not sin by desiring something evil but by desiring something good, namely final happiness but not according to the proper order, i.e. not as a thing to be attained by the grace of God.
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Rp 1
[image: image30]Reply to 1. The devil in desiring equality with God was turned towards God as concerns that which he desired which was in itself good, but he was turned away from God so far as concerns the measure (modum) in which he desired it, namely because as concerns this he turned away from the order of the divine rule; just as likewise any sinner so far as concerns this that he desires some transitory good, is turned towards God by participation in Whom all things are good, but inasmuch as he inordinately desires that good, he is turned away from God, i.e. from the order of His justice.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Rp 2
[image: image31]Reply to 2. The evil of the demons was `a departure from what befitted them', namely inasmuch as they desired the happiness for which they were created and to which they would have attained if they had desired it in the proper measure, but they exceeded the measure of the proper order, as was said (in the Response).
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Rp 3
[image: image32]Reply to 3. The answer to the third argument is evident from the foregoing.
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	On Evil Q 16 A 3 Rp 4
[image: image34]Reply to 4. It can be said that the devil sinned inasmuch as he desired to preside over the multitude of angels not according to the natural order, but so far as concerns this that others would obtain through his favor the happiness which he willed to obtain by virtue of his own nature.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Rp 5
[image: image35]Reply to 5. Even as to that the devil did not desire to preside over the lower angels in the manner that God does, namely that he would rule absolutely as a first principle; but he could desire to rule like God in the manner indicated (in the Response).
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Rp 6
[image: image36]Reply to 6. That argument is valid concerning absolute non-subjection to God; which the devil could not desire in respect to those things which pertain to the natural order.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Rp 7
[image: image37]Reply to 7. A similar answer is to be given to the seventh argument.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Rp 8
[image: image38]Reply to 8. There could not be confused knowledge in the angel except perhaps after sin; however in respect to gratuitous things their cognition could be defective.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Rp 9
[image: image39]Reply to 9. The will which is said to be of impossible things is not the perfect will striving to obtain an objective, because no one strives for that which he considers impossible, as was said (in the Response), but it is the kind of imperfect will which is called velleity,†29 by which a person would will that which he considers impossible, but under this condition that it was possible: and such is the will of turning away and of turning towards, in which sin and merit consists.†30
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Rp 10
[image: image40]Reply to 10. Sin is said to be an abandonment of better things so far as concerns turning away, which formally fulfills the nature of sin; but in the sin of the devil the turning away is considered not in regard to what he desired but in regard to this that he departed i.e. withdrew from the order of divine justice, and according to this he abandoned better things, because obviously the rule of divine justice is better than the rule of the angelic will.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Rp 11
[image: image41]Reply to 11. Whoever covets a thing desiring it for himself desires it for his own sake, and therefore derives pleasure from it, but he uses that which he desires; and according to this the devil desiring for himself equality with God in the way stated (in arg. 11), used things that were to be enjoyed.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Rp 12
[image: image42]Reply to 12. The will of the angel sinning was intent on that to which his nature was ordered, although it was a good that exceeded the good of the nature itself, but nevertheless the measure (modum) was not befitting to his nature.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Rp 13
[image: image43]Reply to 13. That argument is valid concerning the desire of absolute equality with God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Rp 14
[image: image44]Reply to 14. Because movement receives its species from its term i.e. its end,†31 he is said to desire those things that are his, who desires something to be his even when he desires something belonging to another; and in this way the devil desired the things that are his by desiring for himself what is proper to God.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 Rp 15
[image: image45]Reply to 15. To be like God in the way befitting to each thing is praiseworthy; however he perversely wills to be like God who desires a likeness to God not according to the order instituted by God.
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 RpCn 1
[image: image46]Replies to On the contrary:
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	[image: image47]1. It pertains to the excellence of Christ which the Apostle there intends to commend, that He has absolute equality with the Father; which equality man and the devil sinned by desiring not absolutely but in some respect.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 RpCn 2
[image: image48]2. A similar answer is to be given to the second argument.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 RpCn 3
[image: image49]3. As Augustine says in Book III and Book XI of the Literal Commentary on Genesis,†32 some maintained that the demons who sinned were not among the celestial angels but among those who have charge of the terrestrial order, and according to this it [i.e. passage cited] it can be understood literally of an ascent to the physical heaven. But if the demons were among the celestial angels, as is more commonly held,†33 it must be said that they willed to ascend to the heaven of the Holy Trinity, not indeed by desiring absolute equality with God but some sort of equality with God as was said above (in the Response).
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	On Evil Q 16 A 3 RpCn 4
[image: image51]4. So far as concerns objects, the appetite cannot tend to more than the apprehending power, since the appetite can be only of the good apprehended.†34 But as regards the intensity of the act they can exceed one another, because sometimes the fervor of desire is greater than the clarity of cognition, and sometimes the reverse. It can also happen that the intellect knows of a thing but does not have it, and the will can desire that thing as so to speak known: and in this way although the intellect does not have perfect cognition of itself, nevertheless because the intellect understands what perfect cognition is, the will can desire it, just as conversely the intellect can understand that which is not within the power of the will; and accordingly, it does not follow that the devil would desire something to be i.e. come about that he could not understand.
	

	

	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 RpCn 5
[image: image52]5. When a person wishes to free himself of something, he uses himself as the terminus from which (a quo), which is not necessarily to be saved in the movement, and therefore a person can desire not to be i.e. exist, in order to be free of his miseries; but when a person desires some good for himself, he uses himself as the terminus to which (ad quem); and it is necessary that a terminus of this kind be saved in the movement, and therefore a person cannot desire a good for himself which, when had, he himself does not exist.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 RpCn 6
[image: image53]6. It is not necessary that the greatest inordinate desire be of the greatest good, but of that which is greatest among those desirable.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 3 RpCn 7
[image: image54]7. The devil wanted his power to be preserved not in regard to all things but in regard to this that he would attain happiness by his own efforts, and be preserved in it.
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	On Evil Q 16 A 4 Thes
Question XVI, Article 4 †p
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	Whether the Devil Sinned or Could Sin in the First Instant of His Creation?
	
	

	
	
	

	
	
	


 

	
	
	

	
	
	

	
	
	[image: image55]It seems that he could sin and did sin.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 4 Obj 1
[image: image56]1. For we read in the First Epistle of John (3, 8) that the devil sinned from the beginning. But `from the beginning' cannot mean from the beginning in which he brought death to man by tempting him,†1 for the devil was himself evil before that. Therefore this is taken to mean from the beginning in which he was created.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 4 Obj 2
[image: image57]2. In the Gospel of John (8, 44) it is said of the devil that he has not stood in the truth. But he would have stood in the truth if he had not sinned in the first instant of his creation. Therefore it seems that the devil could sin in the first instant of his creation.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 4 Obj 3
[image: image58]3. The power that the devil had in the first instant of his creation was neither increased nor diminished before sin. But he could sin and did sin after the first instant of his creation. Therefore even in the first instant of his creation he could sin.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 4 Obj 4
[image: image59]4. But it was argued that if the devil had sinned in the first instant of his creation, that sin would be imputed to God Who is the cause the devil's nature. But counter to this: God operates in the being of the angel so long as the angel exists, and not only when he was first created, as is clear from Augustine in Book IV of his Literal Commentary on Genesis†2 hence it is said in the Gospel of John (5, 17) "My Father works even until now, and I work." If then the sin of the devil committed in the first instant of his creation is referred to God, with equal reason in whatsoever other instant the devil sinned it would be referred to God; which is clearly false.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 4 Obj 5
[image: image60]5. The natural power of the angel which was bestowed on him by God was related to both, that is, to good and to evil, and the angel would not have proceeded to evil unless he was determined to that by something. But he could not be determined to evil by God, but only by his own will. Therefore even if the angel had sinned in the first instant, it would not be imputed to God but to his own will.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 4 Obj 6
[image: image61]6. The effect of the second cause can be defective without it being imputed to the first cause, for example lameness is not attributed to the power that imparts motion but to the deformed instrument.†3 But God is compared to the act of the angel as a first cause. Therefore if the angel sinned in the first instant of his creation it would not be imputed to God but to the angel's free will.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 4 Obj 7
[image: image62]7. But it was argued that if the devil had sinned in the first instant of his creation, he could never have been without sin, and thus he would be necessarily evil and not from free will; which is contrary to the nature of sin. But counter to this: this necessity is none other than that according to which that which is, must needs be while it is,†4 which necessity is found in every act of sin. If then this necessity is contrary to the nature of free will it would follow that no sin would proceed from free will. Which is unreasonable.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 4 Obj 8
[image: image63]8. But it was argued that in other sins, before the act of sin an instant is afforded in which the sinner is not subject to the foresaid necessity. But counter to this: no one sins before he performs the act of sin. But those things which are of the nature of sin are simultaneous with the sin. Therefore the possibility of sinning or not sinning is not required before the act of sin.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 4 Obj 9
[image: image64]9. The sin of the devil consisted in this that he inordinately desired beatitude i.e. perfect happiness. But he could understand happiness in the first instant. Therefore even in the first instant he could inordinately will happiness.
	
	

	
	
	

	
	
	


	
	
	

	
	
	

	
	
	On Evil Q 16 A 4 Obj 10
[image: image65]10. Any agent not acting out of natural necessity can avoid doing what he does. But if the devil had sinned in the first instant of his creation, he would not on account of this have sinned out of natural necessity. Nonetheless then, he could avoid sin; and so nothing seems to prevent the devil from being able to sin in first instant of his creation.
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